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T HE  S U G Y A

We start off the daf continuing our discussion on the mechanics of malkus, specifically looking at Rabbi Yehuda's shitta

regarding a negative commandment that is remedied by a positive commandment (lav hanitak l'asei), and Rabbi Yaakov's view

on a lav she'ein bo ma'aseh. The Gemara brings a kasha from a braisa about eating two sciatic nerves (gidei hanasheh) to try

and prove the shitta of Sumachos regarding multiple sets of lashes under a single warning, which the Gemara ultimately

resolves.

Then, we move on to a new Mishnah that discusses the halachos of "oto v'es b'no" (the prohibition of slaughtering an animal

and its offspring on the same day). The Mishnah teaches that on four specific occasions during the year—when meat is in

high demand for the Yom Tov feasts—a seller must inform the buyer if he already sold the mother or the daughter to be

slaughtered, so they don't end up violating the lav. We also learn about the special halachos of these busy times, where we

force a butcher to slaughter his animal even if a buyer only bought a small amount, and how that affects who bears the

financial loss if the animal dies before shechita.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  8 3 A

EXPLANAT IO N

ה. י יְהוּדָ בִּ י רַ רֵ בְ יו, דִּ לָ ין עָ קִ ין לוֹ אֵ שֶׁ ר  מַ ה, לוֹ שֶׂ עֲ תַּ ר לֹא  חַ ה אַ שֵׂ ן עֲ תֵּ י כָּתוּב לִ  בָּא הַ

The verse  comes to place  a positive  mitzvah after a neg ative  commandment,  by stating "and that which remains of it until

morning you shall burn with fire," to say that we  do not lash for it,  because it is a negative commandment that can be remedied

by a positive commandment, which does not carry the punishment of malkus; these are the  words of Rabbi Yehuda.

EXPLANAT IO N

וֹ ין בּ אֵ שֶׁ או  ל לָ כׇ ה, וְ שֶׂ עֲ וֹ מַ ין בּ אֵ שֶׁ או  יהּ לָ וֵה לֵ הָ וּם דְּ שּׁ  לָּא מִ  ם הוּא זֶה, אֶ שֵּׁ   ן הַ ר: לֹא מִ מֵ י יַעֲקֹב אוֹ בִּ רַ

יו. לָ ין עָ קִ ין לוֹ ה – אֵ שֶׂ עֲ מַ

Rabbi Yaakov says: Not for this  reason is  it that he is exempt from lashes. Rather, it is because  it is  a neg ative

commandment that does  not involve  an action,  since the transgression is merely leaving the meat over, and the rule is that for

any neg ative  commandment that does  not involve  an action, we  do not lash for it.

PR O O F

פֵג ינוֹ סוֹ ר: אֵ מֵ ה אוֹ י יְהוּדָ בִּ ים; רַ נִ מוֹ שְׁ פֵג  מוֹת – סוֹ הֵ י בְ תֵּ  שְּׁ   כוֹת מִ י יְרֵ תֵּ  שְּׁ   ין מִ ידִ י גִ נֵ שְׁ ל  כַ ע: אָ מַ שְׁ א  תָּ

ים. עִ בָּ  רְ לָּא אַ  אֶ

The Gemara suggests: Come and hear a proof regarding Sumachos's view from a braisa: If one  ate  two sciatic nerves  from two

thig hs of two  different animals , he  rece ives  e ig hty lashes; Rabbi Yehuda says: He  only rece ives  forty lashes.



QU E ST IO N

תוּ ים וְ עִ בָּ  רְ ר: אַ מַ אָ ה דְּ י יְהוּדָ בִּ רַ א דְּ מָ עְ אי טַ אוֹת – מַ רָ תְ י הַ תֵּ  שְׁ  ר זֶה וּבִ חַ זֶה אַ א בְּ ימָ לֵּ י י? אִ מֵ י דָ יכִ הֵ

לָא?

The Gemara asks: What are  the  circumstances? If we  say that he ate them one  after the  other and with two separate

forewarning s, what is  the  reason of Rabbi Yehuda who says  that he receives only forty lashes and no more? After all, he

violated two distinct prohibitions with two separate warnings!

ANSWER

ה. אָ רָ תְ א הַ דָ חֲ ת וּבַ חַ בַת אַ א בְּ יטָ שִׁ  פְּ לָּא   אֶ

Rather, it is  obvious  that he ate them at the  same  time  and with a s ing le  forewarning .

QU E ST IO N

נַן, בָּ  י רַ רִ טְ פָּ ין,  קִ לָ ין מוּחְ גוּפִ ם, דְּ תָ ה הָ כוֹס – וּמָ מְ סוֹ יהּ דְּ לֵ י עֲ יגִ לִ פְ נַן דִּ בָּ  א רַ ימָ ילֵ א? אִ מָּ  נָּא קַ  תַּ אן  מַ

ן? כֵּ  שֶׁ ל  כׇּ כָא לֹא  הָ

Now, who is  the  Tanna Kamma who holds that he gets eighty lashes in this case? If we  say it is  the  Rabbis  who arg ue  with

Sumachos  in our Mishnah regarding "it and its offspring"—that cannot be! If there , where  the  bodies  are  distinct animals, the

Rabbis  exempt him from a second set of lashes, then here , where the two nerves are from the same body, is it not all the  more

so  that they would exempt him?

IN FER ENCE

יא! כוֹס הִ מְ או סוֹ לָּא לָ  אֶ

Rather, is  it not Sumachos  who is the Tanna Kamma? This proves that according to Sumachos, one can receive multiple sets of

lashes for violating the same prohibition twice under a single warning.

R E SO LU T IO N

ין אֵ לוֹ וְ כָ יָא: אֲ נְ תַ יִת, דְּ זַ כְּ יהּ  בֵּ ית  לֵ ן דְּ גוֹ כְּ ה?  י יְהוּדָ בִּ רַ א דְּ מָ עְ אי טַ : מַ תְּ רַ מְ אָ קָ דְ ר זֶה, וּ חַ זֶה אַ לָם בְּ עוֹ לְ

יִת. זַ כְּ וֹ  א בּ יְּהֵ שֶׁ ד  ר: עַ מֵ ה אוֹ י יְהוּדָ בִּ יָּיב, רַ  יִת – חַ זַ כְּ וֹ  בּ

The Gemara rejects this: Actually, we can say the braisa is dealing with a case where he ate them one  after the  other with

separate warnings, and it is indeed the Rabbis who hold he gets eighty. And as  for what you asked: What is  the  reason of

Rabbi Yehuda for exempting him from the second set? It is where  there  is  not a kezayis  of volume in one of the nerves, as  it is

taug ht in a braisa: If one  ate  the sciatic nerve and there  is  not a kezayis  in it, he  is  liable ; Rabbi Yehuda says: He is not

liable unless  there  is  a kezayis  in it. Therefore, Rabbi Yehuda only holds him liable for the nerve that had a kezayis.

נָה שְׁ  מִ M I S H N A H

MISHNAH

הּ תָּ  ״בִּ חוֹט״,  שְׁ  י לִ תִּ כַרְ הּ מָ מָּ  ״אִ  : יעוֹ דִ הוֹ יךְ לְ ירוֹ צָרִ חֲבֵ ה לַ מָ הֵ כֵר בְּ וֹ מּ נָה, הַ שָּׁ   בַּ ים  קִ רָ פְּ ה  עָ בָּ  רְ אַ י׳ בְּ נִ תְ מַ

חוֹט״. שְׁ  י לִ תִּ כַרְ מָ

MISHNAH: On four occasions  in the  year, one  who se lls  an animal to his  fe llow must inform him: "I sold its  mother to

be  s laug htered," or "I sold its  daug hter to be  s laug htered," so that the buyer does not violate the prohibition of "it and its



offspring" on the same day.

MISHNAH

ב רֹאשׁ רֶ עֶ ת, וְ צֶרֶ ב עֲ רֶ עֶ ח, וְ סַ פֶּ ל  שֶׁ ן  וֹ אשׁ רִ ב יוֹם טוֹב הָ רֶ עֶ ג, וְ ל חַ שֶׁ ן  חֲרוֹ אַ ב יוֹם טוֹב הָ רֶ ן: עֶ וּ הֵ לּ אֵ וְ

יל. לִ בַּגָּ ים  וּרִ פּ כִּ  ב יוֹם הַ רֶ ף עֶ י, אַ ילִ לִ גְּ י הַ סֵ י יוֹ בִּ י רַ רֵ בְ דִ נָה. וּכְ שָּׁ   הַ

And these  are  the four occasions: The eve  of the  last fe stival day of the  Festival of Sukkos, and the  eve  of the  first

fe stival day of Pesach, and the  eve  of Shavuos, and the  eve  of Rosh Hashanah. And according  to the  words of Rabbi

Yose i HaGelili, even the  eve  of Yom Kippur in the  Galil is included, as they would eat a lot of meat then.

MISHNAH

. יעוֹ דִ הוֹ יךְ לְ ין צָרִ יוַח – אֵ ל יֵשׁ לוֹ רֶ יוַח, אֲבָ ין לוֹ רֶ אֵ שֶׁ ן  מַ זְ י – בִּ תַ ימָ ה: אֵ י יְהוּדָ בִּ ר רַ מַ אָ

Rabbi Yehuda said: When must he inform him? At a time  when there  is  no interval of time between the sales, because both

animals were sold on the very same day. But if there  is  an interval of time between the sales, he  does  not need to inform him,

because we assume each buyer will slaughter on the day of his purchase.

MISHNAH

ם נֵיהֶ שְּׁ   שֶׁ יָדוּעַ  , בְּ יעוֹ דִ הוֹ יךְ לְ צָּרִ שֶׁ לָּה –   כַּ  בַּת לַ  ת הַ אֶ ן וְ תָ חָ ם לֶ אֵ ת הָ כֵר אֶ מוֹ ה בְּ י יְהוּדָ בִּ ה רַ דֶ וּמוֹ

ד. חָ יוֹם אֶ ין בְּ טִ חֲ וֹ שׁ

And Rabbi Yehuda concedes  in the  case  of one  who se lls  the  mother to the  g room and the  daug hter to the  bride , that

he  must inform him even if there was an interval between the sales, because it is  known that both of them will s laug hter on

the  same  day for the wedding feast.

MISHNAH

חַ קֵ לוֹ ין לוֹ לְ אֵ ים וְ ינָרִ לֶף דִּ וֶה אֶ שָׁ וֹר  וּ שׁ ילּ פִ , אֲ חוֹ כׇּרְ ל  עַ בָּח בְּ  טַּ  ת הַ ין אֶ יטִ חִ שְׁ  וּ מַ לּ ים אֵ קִ רָ פְּ ה  עָ בָּ  רְ אַ בְּ

חוֹט. שְׁ  ין אוֹתוֹ לִ פִ וֹ ינָר – כּ לָּא דִּ  אֶ

On these  four occasions, we  compel the  butcher to s laug hter the animal ag ainst his  will; even if there is a bull worth

one  thousand dinars  and the  buyer has  only paid for a dinar's  worth of meat, we compel him to s laug hter the bull so the

buyer can have his meat for the Yom Tov.

MISHNAH

. חַ קֵ וֹ לּ ת לַ ת – מֵ ם מֵ , אִ ךְ יכָ פִ לְ

Therefore , since the butcher is forced to slaughter, if the bull dies  before it is slaughtered, it die s  to the  loss  of the  buyer,  and

he loses his dinar.

MISHNAH

כֵר. וֹ מּ ת לַ ת – מֵ ם מֵ ךְ אִ יכָ פִ ן, לְ כֵּ ינוֹ  נָה אֵ שָּׁ   מוֹת הַ ר יְ אָ שְׁ  ל בִּ אֲבָ

But during  the  re st of the  days  of the  year it is  not so; therefore , if the bull dies , it die s  to the  loss  of the  se ller,  and he

must return the buyer's money.



א רָ מָ גְּ G E M A R A

G EMAR A

נָע. מְ ינוֹ נִ אֵ ט וְ חֵ וֹ שׁ ךְ וְ לֵ יעוֹ – הוֹ דִ ם לֹא הוֹ נָא, אִ תָּ ׳  מָ גְּ

GEMARA: It was  taug ht in a braisa: If the seller did not inform him, the buyer may g o and s laug hter the animal and need

not re frain out of concern that the other animal was sold and slaughtered today.

QU E ST IO N

לָּה?  כַּ  בַּת לַ  ת הַ אֶ ן וְ תָ חָ ם לֶ אֵ ת הָ י אֶ נֵ יתְ מִ י לְ ה לִ מָ י. לְ תַ ימָ ה אֵ י יְהוּדָ בִּ ר רַ מַ אָ

We learned in the Mishnah: Rabbi Yehuda said: When is this so? And he concedes in the case of selling the mother to the groom

and the daughter to the bride. The Gemara asks: Why do I need to teach specifically that he sold the  mother to the  g room

and the  daug hter to the  bride? He could have just said "one to the groom and one to the bride"!

ANSWER

א. תָ לְּ י כַ בֵּ  י מִ פֵ נָא טְ תְ י חַ בֵּ ח  רַ טְ מִ א לְ עָ רְ ח אַ אוֹרַ ן, דְּ ע לַ מַ שְׁ  מַ יהּ קָ חֵ גַּב אוֹרְ א אַ תָ לְּ מִ

The Gemara answers: He comes to teach us  a matter in passing , that it is  the  way of the  land for the  g room's  household

to exert more  effort and prepare a larger feast than the  bride 's  household. Therefore, the groom buys the mother, which is

larger, and the bride buys the daughter, which is smaller.

QU E ST IO N

! ךְ שַׁ  א לֹא מָ הָ וּ, וְ לּ ים אֵ קִ רָ פְּ ה  עָ בָּ  רְ אַ בְּ

We learned in the Mishnah: On these  four occasions ,  if the bull dies, it dies to the loss of the buyer. The Gemara asks: But he

did not pull the animal to acquire it! How can the buyer bear the loss if he has not made a kinyan?

ANSWER

. ךְ שַׁ  מָּ  שֶׁ  כְּ ב:  ר רַ מַ וּנָא אָ ב הּ ר רַ מַ אָ

Rav Huna said in the  name  of Rav: This is a case where  he  pulled the animal, thereby acquiring his share.

O BJECT IO N

! ךְ שַׁ  א מָ הָ כֵר, וְ וֹ מּ ת לַ ת – מֵ ם מֵ ךְ אִ יכָ פִ ן, לְ כֵּ ינוֹ  נָה אֵ שָּׁ   מוֹת הַ ר יְ אָ שְׁ  ל בִּ יפָא: אֲבָ א סֵ ימָ י, אֵ כִ י הָ אִ

The Gemara objects: If so, look at the  latter clause : But during  the  re st of the  days  of the  year it is  not so; therefore , if

it die s , it die s  to the  loss  of the  se ller. But why, behold he  pulled it! Once he makes a kinyan meshichah, the loss should be

his!

R E SO LU T IO N

ים קִ רָ פְּ ה  עָ בָּ  רְ אַ ר, בְּ חֵ י אַ דֵ ל יְ כָּה לוֹ עַ י זִּ שֶׁ ן  גוֹ , וּכְ ךְ שַׁ  לֹּא מָ  שֶׁ לָם  עוֹ ק: לְ חָ צְ ב יִ בַּר רַ ל  מוּאֵ שְׁ י  בִּ ר רַ מַ אָ

ם דָ אָ ין לָ בִ ין חָ חוֹב הוּא לוֹ – אֵ נָה דְּ שָּׁ   מוֹת הַ ר יְ אָ שְׁ  יו, בִּ נָ פָ לֹּא בְּ  שֶׁ ם  דָ אָ ין לְ כוּת הוּא לוֹ – זָכִ זְ וּ דִּ לּ אֵ

יו. נָ פָ לֹּא בְּ  שֶׁ

Rabbi Shmuel bar Rav Yitzchak said: Actually, it is a case where  he  did not pull it himself, but where  the seller transferred

ownership to him throug h another person. On these  four occasions, s ince  it is  a benefit for him to secure meat for Yom



Tov, the rule is that we can acquire  a benefit for a person in his  absence . But during  the  re st of the  days  of the  year,

s ince  it is  a disadvantag e  for him to be forced to buy meat he might not want today, we cannot oblig ate  a person in his

absence .

STATEMENT

ה. וֹרָ ין תּ ל דִּ ם עַ יהֶ רֵ בְ ים דִּ מִ כָ ידוּ חֲ מִ עֱ וּ הֶ לּ ים אֵ קִ רָ פְּ ה  עָ בָּ  רְ אַ נָן: בְּ חָ י יוֹ בִּ ר רַ מַ ר, אָ מֵ זָר אוֹ עָ לְ י אֶ בִּ רַ

Rabbi Eleazar says  that Rabbi Yochanan said: On these  four occasions, the  Sag es  e stablished the ir words upon Torah

law itself.

EXPLANAT IO N

ר לוֹ יֹאמַ א  מָּ  שֶׁ ה  ירָ זֵ נָה – גְּ יכָה קוֹ שִׁ  רוּ מְ מְ ם אָ עַ ה טַ נוֹת, וּמָ עוֹת קוֹ ה – מָ וֹרָ בַר תּ נָן: דְּ חָ י יוֹ בִּ ר רַ מַ אָ דְּ

יָּה״.  לִ עֲ בַּ יךָ  טֶּ  פוּ חִ רְ שְׂ ״נִ

As Rabbi Yochanan said: By Torah law, money acquires  movable property. And what is  the  reason the Sages said that

pulling  acquires? It is a decree , le st a fire break out and the seller will say to him, "Your wheat was  burned in the  attic," and

he will not bother to save it. But on these four occasions, the Sages reverted to Torah law, so giving money alone acquires the

meat.

נָה שְׁ  מִ M I S H N A H

MISHNAH

לָה. יְ לַּ  ר הַ חַ ךְ אַ לֵ יּוֹם הוֹ נוֹ – הַ ת בְּ אֶ אוֹתוֹ וְ מוּר בְּ אָ ד״ הָ חָ ״יוֹם אֶ י׳  נִ תְ מַ

MISHNAH: "One  day" that is  said reg arding  "it and its  offspring "—the  day follows the  nig ht,  meaning the night comes

first and then the daytime.

MISHNAH

״יוֹם נוֹ  ת בְּ אֶ אוֹתוֹ וְ ר בְּ מַ נֶאֱ ד״, וְ חָ ״יוֹם אֶ ית  שִׁ א רֵ ה בְ שֵׂ עֲ מַ ר בְּ מַ א: נֶאֱ מָ ן זוֹ בֶּ ן  עוֹ מְ שִׁ י  בִּ שְׁ רַ  רַ ת זוֹ דָּ אֶ

מוּר אָ ד״ הָ חָ ״יוֹם אֶ ף  לָה, אַ יְ לַּ  ר הַ חַ ךְ אַ לֵ יּוֹם הוֹ ית הַ שִׁ א רֵ ה בְ שֵׂ עֲ מַ מוּר בְּ אָ ד״ הָ חָ ״יוֹם אֶ ה  ד״ – מָ חָ אֶ

לָה. יְ לַּ  ר הַ חַ ךְ אַ לֵ יּוֹם הוֹ נוֹ הַ ת בְּ אֶ אוֹתוֹ וְ בְּ

This  very point Rabbi Shimon ben Zoma expounded: It is  said in the  Creation story "one  day," and it is  said reg arding

"it and its  offspring " "one  day." Just as  "one  day" said in the  Creation story, the  day follows the  nig ht, so too "one  day"

said reg arding  "it and its  offspring ," the  day follows the  nig ht.

א רָ מָ גְּ G E M A R A

G EMAR A

ים, שִׁ  דָ קָ לָּא בְּ  בֵּר אֶ  דַ ינוֹ מְ וֹ אֵ לּ וּ יָן כּ נְ עִ ל הָ כׇּ  שֶׁ י  פִ א, לְ מָ ן זוֹ בֶּ ן  עוֹ מְ שִׁ י  בִּ שְׁ רַ  רַ ת זוֹ דָּ נַן: אֶ בָּ  נוּ רַ תָּ ׳  מָ גְּ

ן? כֵּ ף זֶה  ל אַ יּוֹם, יָכוֹ ר הַ חַ ךְ אַ לֵ לָה הוֹ יְ ים לַ שִׁ  דָ קָ וּבְ

GEMARA: The  Rabbis  taug ht in a braisa: This  very point Rabbi Shimon ben Zoma expounded: Since  the  entire  section

of the Torah where this is written only speaks  about Kodashim (sacrifices), and in Kodashim the  nig ht follows the  day, I



mig ht have  thoug ht that this  prohibition of "it and its offspring" is  also so?

G EMAR A

ה שֵׂ עֲ מַ מוּר בְּ אָ ד״ הָ חָ ״יוֹם אֶ ה  ד״, מָ חָ ״יוֹם אֶ ית  שִׁ א רֵ ה בְ שֵׂ עֲ מַ ר בְּ מַ נֶאֱ ד״, וְ חָ ״יוֹם אֶ אן  כָּ ר  מַ נֶאֱ

לָה. יְ לַּ  ר הַ חַ ךְ אַ לֵ יּוֹם הוֹ נוֹ – הַ ת בְּ אֶ אוֹתוֹ וְ מוּר בְּ אָ ף יוֹם הָ לָה, אַ יְ לַּ  ר הַ חַ ךְ אַ לֵ יּוֹם הוֹ ית – הַ שִׁ א רֵ בְ

Therefore, it is  said here  "one  day," and it is  said in the  Creation story "one  day." Just as  "one  day" said in the  Creation

story—the  day follows the  nig ht, so too "one  day" said reg arding  "it and its  offspring "—the  day follows the  nig ht.

וּד ב׳ מּ עַ D A F  8 3 B

STATEMENT

ז, כָּרוֹ עוּן  ד טָ יוּחָ מְ ד״ – יוֹם הַ חָ ״יוֹם אֶ ר:  מֵ י אוֹ בִּ רַ

Rabbi Yehuda HaNasi says: The words "one  day" in the Torah's prohibition of slaughtering an animal and its offspring on the

same day refer to a special day,  such as the day before a Yom Tov when many animals are slaughtered, which requires  a

proclamation to warn buyers so they do not inadvertently violate the prohibition.

STATEMENT

. יעוֹ דִ הוֹ יךְ לְ ירוֹ צָרִ חֲבֵ ה לַ מָ הֵ כֵר בְּ וֹ מּ נָה הַ שָּׁ   בַּ ים  קִ רָ פְּ ה  עָ בָּ  רְ אַ רוּ: בְּ מְ אן אָ כָּ  מִ

From here ,  from this source, the Sages said: On four occasions  during  the  year,  which are special days of heavy slaughtering,

one  who se lls  an animal to another must inform him if he already sold its mother or offspring for slaughter.

STATEMENT

. נוֹ ת בְּ אֶ ךְ אוֹתוֹ וְ לָ ן עֲ רַ דַ הֲ

May we return to you, Perek Oto V'es  Beno .

נָה שְׁ  מִ M I S H N A H

MISHNAH

יִת, בַּ  י הַ נֵ פְ לֹּא בִּ  שֶׁ  יִת וְ בַּ  י הַ נֵ פְ ץ, בִּ רֶ אָ חוּצָה לָ ץ וּבְ רֶ אָ בָּ ג  ם נוֹהֵ דָּ י הַ וּ סּ כִּ י׳  נִ תְ מַ

MISHNAH: The mitzva of covering  the  blood after slaughtering is  in effect both in the  Land of Yisrael and outside  of the

Land,  both in the  presence  of the  Temple  and not in the  presence  of the  Temple .

MISHNAH

ין, שִׁ  דָּ מוּקְ ל לֹא בְּ ין אֲבָ לִּ חוּ בְּ

It applies with reg ard to non-sacred animals , but not with reg ard to sacrificial ones .

MISHNAH

ן, מָּ זוּ ינוֹ מְ אֵ שֶׁ  ן וּבְ מָּ זוּ מְ עוֹף, בִּ יָּה וּבָ  חַ בַּ ג  נוֹהֵ וְ

And it is  in effect with reg ard to  the slaughter of an undomesticated animal and a bird, with reg ard to  those that are

readily available  in one's home, and with reg ard to those  that are  not readily available ,  such as wild animals that must be



hunted.

MISHNAH

פֵק. הוּא סָ שֶׁ י  נֵ פְּ  י מִ כוֹ ג בְּ נוֹהֵ וְ

And it is  in effect with reg ard to a koy,  which is a hybrid animal, because  it is  a doubt whether it is classified as a

domesticated animal, which is exempt, or an undomesticated animal, which is obligated.

MISHNAH

. מוֹ ת דָּ ין אֶ סִּ כַ ין מְ טוֹ – אֵ חָ שְׁ ם  אִ יוֹם טוֹב, וְ ין אוֹתוֹ בְּ טִ חֲ וֹ ין שׁ אֵ וְ

And one  may not s laug hter it on a Festival ab initio, because of the melacha involved in covering its blood when the obligation

itself is doubtful; and if he  s laug htered it on Yom Tov, one  does  not cover its  blood until after the Festival.

א רָ מָ גְּ G E M A R A

QU E ST IO N

א לָא? מָ עְ אי טַ ין מַ שִׁ  דָּ ׳ מוּקְ מָ גְּ

GEMAR A: The Gemara asks: With regard to sacrificial ones , what is  the  reason that the mitzva of covering the blood does not

apply to sacrificial birds?

ANSWER

לָה, עְ מַ פָר לְ עָ ה וְ טָּ  מַ פָר לְ ן עָ תֵּ יִּ שֶׁ יךְ  ט צָרִ חֵ וֹ שּׁ  א: הַ ירָ י זֵ בִּ ר רַ מַ אָ א, דְּ ירָ י זֵ בִּ רַ וּם דְּ שּׁ  א מִ ימָ לֵּ י אִ

If we  say it is because  of the statement of Rabbi Ze ira, as  Rabbi Ze ira says: One  who s laug hters  must place  earth

beneath the blood and earth above  the blood,

PR O O F

יךְ ט צָרִ חֵ וֹ שּׁ  הַ שֶׁ ד  מֵּ  לַ פָר״, מְ עָ ״בְּ לָּא   ר, אֶ מַ פָר״ לֹא נֶאֱ ״עָ פָר״ –  עָ בֶּ הוּ  סָּ  כִ מוֹ וְ ת דָּ ךְ אֶ פַ שָׁ  ״וְ ר:  מַ נֶּאֱ  שֶׁ

לָה. עְ מַ פָר לְ עָ ה וְ טָּ  מַ פָר לְ ן עָ תֵּ יִּ שֶׁ

as  it is  stated: "And he  shall pour out its  blood and cover it in earth"—it is  not stated "with earth" (ר פָ but rather ,(עָ

"in earth" (ר פָ עָ which teaches ,(בֶּ  that the  one  who s laug hters  must place  earth beneath the blood and earth above  the

blood.

EXPLANAT IO N

יד? בֵּ  יעְ י לֶ יכִ ר, הֵ שָׁ  פְ כָא לָא אֶ הָ וְ

And here ,  in the case of a sacrificial bird whose blood must be received and applied on the altar, placing earth beneath the blood is

not possible . How should he  do it?

EXPLANAT IO N

יל״. כִּ  שְׂ י הִ לַ יַּד ה׳ עָ  ב מִ תָ כְ כֹּל בִּ  ״הַ יב:  תִ יָן, וּכְ נְ בִּ יף אַ סֵ מוֹ יהּ – קָ לֵ טְּ  יבַ לִ יב וְ תֵּ י לִ



If you suggest le t him place  earth on the altar and nullify it so that it becomes a permanent part of the altar, he  is  adding  to the

structure  of the altar, and it is  written regarding the Temple's design: "All this  in writing  from the  hand of Hashem, which

He made  me  understand," meaning the dimensions of the Temple and altar are fixed by prophecy and cannot be changed.

EXPLANAT IO N

יצָה. צִ י חֲ וֵ א הָ יהּ – קָ לֵ טְּ  יבַ לָא לִ

And if you suggest le t him not nullify it,  then the earth constitutes  an interposition between the blood and the altar, which

invalidates the service.

O BJECT IO N

י! וּ סּ כִּ יד  בֵּ  יעְ ר, לֶ שָׁ  פְ לָה אֶ עְ מַ ר, לְ שָׁ  פְ ה לָא אֶ טָּ  מַ לְ י דִּ נְהִ

The Gemara objects: Granted that placing earth beneath the blood is  not possible , but placing earth above  the blood is

possible ! Let him perform the  covering  from above!

PR O O F

ר חַ אַ ה וְ מָ הֵ וֹת, בְּ סּ כַ לְּ טוּר מִ פָּ ה –  מָ הֵ ט בְּ חַ שָׁ ךְ  כָּ ר  חַ אַ יָּה וְ  ט חַ חַ שָׁ ר:  מֵ סֵף אוֹ ן יוֹ בֶּ ן  נָתָ י יוֹ בִּ יָא, רַ נְ תַּ י לָא  מִ

וֹת. סּ כַ יָּיב לְ  יָּה – חַ  ךְ חַ כָּ

Is  it not taug ht in a braisa that Rabbi Yonatan ben Yosef says: If one  s laug htered an undomesticated animal and

afterward s laug htered a domesticated animal over its blood, he is exempt from covering  the blood of the undomesticated

animal because it is already covered by the other blood; but if he slaughtered a domesticated animal and afterward slaughtered

an undomesticated animal over it, he is oblig ated to cover the blood of the undomesticated animal, even though there is no

earth beneath it, only the blood of the domesticated animal? This proves that the mitzva applies even when earth cannot be placed

beneath the blood!

R E SO LU T IO N

לָּה – י בִ י לְ אוּ ינוֹ רָ אֵ שֶׁ כֹל  , וְ וֹ כֶּבֶת בּ  עַ לָּה מְ י ין בִּ לָּה – אֵ י בִ י לְ אוּ רָ ל הָ כׇּ א:  ירָ י זֵ בִּ ר רַ מַ אָ א, דְּ ירָ י זֵ בִּ רַ דְ כִּ

. וֹ כֶּבֶת בּ  עַ לָּה מְ י בִּ

The Gemara answers: This is in accordance  with another principle of Rabbi Ze ira, as  Rabbi Ze ira says  regarding meal

offerings: Any flour that is  suitable  for mixing  with oil, the actual lack of mixing  does  not invalidate  it; but any flour that is

not suitable  for mixing ,  the lack of mixing  invalidates  it. Here too, since it was possible to cover the first animal's blood before

slaughtering the second, the situation was fundamentally suitable for the mitzva; but with sacrificial birds, it is never possible to place

earth beneath the blood, so the mitzva is completely inapplicable.

QU E ST IO N

? יֵהּ סְּ יכַ לִ יהּ וְ רֵ רְ יגְ לִ וְ

The Gemara asks: Still,  le t him scrape  the blood off the altar and cover it elsewhere!

PR O O F

י סֵּ  כַ רוֹר וּנְ י נִגְ כָא נָמֵ , הָ יהּ י לֵ סֵּ  כַ יר וּמְ גָרֵ א דְּ מָ לְ וֹת? אַ סּ כַ יָּיב לְ  ין חַ כִּ  סַּ  ל הַ עַ שֶׁ  ז וְ תָּ י נִּ ם הַ נַן: דָּ י לָא תְּ מִ

! יהּ לֵ



Did we  not learn in a Mishnah later on: Blood that spurts  onto the walls and that which is  on the  knife , one  is  oblig ated

to cover? Consequently, we  see  that one  scrapes  the blood off and covers  it. Here  too, le t us  scrape  the blood of the

sacrificial bird off the altar and cover it elsewhere!

ANSWER

יִת. בַּ  ק הַ דֶ בֶּ י  שֵׁ  דְ קׇ ינַן? בְּ קִ סְ אי עָ מַ כָא בְּ י, הָ י נָמֵ כִ חַ – הָ בֵּ זְ י מִ שֵׁ  דְ קׇ י בְּ אִ

The Gemara answers: If the Mishnah was dealing with items consecrated for the  altar, indeed, that would be  so ,  and one

would have to cover it. But here , with what are  we  dealing ? With items consecrated for Temple  maintenance ,  which were

dedicated to be sold for Temple repairs. If one transgressed and slaughtered them, they are forbidden for benefit, and the Tanna of

our Mishnah holds that the mitzva of covering the blood does not apply to an animal that is forbidden to be eaten.

S U M M A RY

The Gemara first clarifies that according to Rabbi Yehuda, a person is exempt from lashes for leaving over sacrificial meat

because it is a lav hanitak l'asei, whereas Rabbi Yaakov holds the exemption is because it is a lav she'ein bo ma'aseh. After

analyzing a braisa regarding the gid hanasheh to understand Sumachos's view on multiple lashes, the Gemara transitions to

the Mishnah of "oto v'es b'no." The Mishnah establishes that on the eves of the last day of Sukkos, Pesach, Shavuos, and

Rosh Hashanah (and Yom Kippur in the Galil), a seller must warn buyers of related animals to prevent a transgression. Rabbi

Yehuda limits this to when the sales happen on the same day, though he agrees a warning is required for a groom and bride

who will surely slaughter on the same day. Finally, the Gemara discusses the halachic mechanism of how a buyer acquires his

share of meat on these four occasions, explaining that the seller transfers ownership through a third party (mecha'veh al yedei

acher) to secure the meat for the buyer, which is why the buyer bears the loss if the animal dies.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara in our sugya asks a beautiful question on the Mishnah: why does the Tanna have to specify that the seller sold

the mother animal to the groom's family and the daughter animal to the bride's family? The Gemara answers with a beautiful

principle of derech eretz: "it is the way of the land for the groom's household to exert more effort and prepare a grander feast

than the bride's household."

Look at what Chazal are doing here. In the middle of a complex, lomdishe discussion about the prohibitions of slaughtering

an animal and its offspring on the same day, the Gemara stops to teach us a lesson in sensitivity and family dynamics. The

Torah is telling us that when a young couple is building a home, we must understand the natural feelings and expectations

involved. The groom's side has a certain responsibility to show excitement, to invest effort, and to make the bride feel

cherished.

This is not just about wedding catering; it is a yesod for all of our relationships. True derech eretz means looking at the

situation through the eyes of the other person and understanding what is expected of us to bring them joy. We cannot just do

the bare minimum and say, "I did my part." We have to put in that extra effort, the "mitpach," to show that we truly care.

Today, identify one relationship in your life, whether with your spouse, a child, or a parent, where you can go beyond the

basic requirements and put in a little extra effort or preparation just to make them feel valued and cared for.
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ע ד מ ה ר  פ ס  ·  M I S H N E H  T O R A H

י שִּׁ   שִׁ ק  רֶ פֶּ ים ·  בִ כָ וֹ ת כּ דַ בוֹ כוֹת עֲ לְ הִ
Learned like the daf, the literal words in bold, flowing with the elucidation

C HA P T E R  P R E V IE W

In this chapter, the Rambam takes us deeper into the specific, dark practices of the ov and yid'oni, showing us the exact

nature of these forbidden sorceries and the severe punishments they carry. We will learn how the ov involves whispering

incantations over wands or skulls, while the yid'oni uses a bird's bone to fall into a trance, both being forms of avodah zarah

that the Torah strictly forbids us to turn after.

We then move on to the terrible practice of Molech, where a father hands over some of his children to pagan priests to be

passed through fire. The Rambam defines the precise halachic boundaries of this sin, explaining that it only applies to one's

own descendants and requires both giving over and passing through the flames. Finally, the chapter addresses the prohibitions

against erecting a monument (matzevah) for gathering and bowing down on a kneeling stone (even to Hashem) outside of

the Beis HaMikdash.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

כָה א לָ הֲ Halacha 1 · The Prohibited Practices of Ov and Yid'oni and Their Punishments

י עֹנִ דְּ ה אוֹב אוֹ יִ שֶׂ עוֹ הָ

One who performs  the sorcery of ov or yid'oni

ן זָדוֹ נוֹ בְּ צוֹ רְ בִּ

willing ly and intentionally

ת כָּרֵ יָּב   חַ

is  liable  for karet (spiritual excision),

ה אָ רָ תְ הַ ים וְ דִ ם עֵ שָׁ יוּ  ם הָ אִ וְ

and if there  were  there  witnesses  and a proper halachic warning

ל. קָ סְ נִ

he is stoned by the court.

ג וֹגֵ יָה שׁ הָ

If he was  acting unintentionally,

ה. בוּעָ את קְ טָּ  יא חַ בִ מֵ

he  bring s  a fixed s in offering  to the Beis HaMikdash.



אוֹב. ה הָ שֵׂ עֲ ד הוּא מַ יצַ כֵּ

How is  the  practice  of the  ov performed?

ה דוּעָ ת יְ טֹרֶ יר קְ טִ קְ ד וּמַ מֵ הוּא עוֹ שֶׁ זֶה 

This  refers to one that stands and burns a known incense ,

יפוֹ נִ דוֹ וּמְ יָ ס בְּ דַ ל הֲ שֶׁ יט  בִ רְ שַׁ ז  חֵ אוֹ וְ

and holds  a wand of myrtle  in his  hand and waves  it,

לָם צְ ים אֶ דוּעִ ים יְ בָרִ דְ לָּאט בִּ  בַּ בֵּר   דַ הוּא מְ וְ

and he  speaks  softly with words known to them (the practitioners of this magic),

ל אֵ וֹ שּׁ  ע הַ מַ שְׁ  יִּ שֶׁ ד  עַ

until the  inquirer hears

יבוֹ שִׁ  וֹ וּמְ מּ בֵּר עִ  דַ ד מְ חָ וּ אֶ לּ אִ כְּ

as  if someone  is  speaking  with him and answering  him

ל אֵ וֹ הוּא שׁ שֶּׁ  ה  ל מַ עַ

on what he  asks ,

ץ רֶ אָ ת הָ חַ תַּ  ים מִ בָרִ דְ בִּ

speaking with words  that seem to come from under the  earth,

אֹד ד מְ ל נָמוּךְ עַ קוֹ בְּ

in a voice  that is very low,

אֹזֶן כָּר לָ  ינוֹ נִ וּ אֵ לּ אִ וּכְ

and as  if it is  not clearly discernible  to the  ear,

. וֹ ישׁ בּ גִּ רְ בָה מַ שָׁ  חֲ מַ לָּא בְּ  אֶ

but in thoug ht the inquirer senses  it.

ת מֵּ  לֶת הַ גּ לְ חַ גֻּ קֵ וֹ לּ ן הַ כֵ וְ

And likewise , one  who takes  a skull of the  dead

בָּהּ שׁ  נַחֵ יר לָהּ וּמְ טִ קְ וּמַ

and burns incense  to it and divines  with it,

צֵא ל יוֹ וּ קוֹ לּ אִ ע כְּ מַ שָּׁ   יִּ שֶׁ ד  עַ



until there  is  heard as  if a voice  comes out

. יבוֹ שִׁ  אֹד וּמְ ד מְ ל עַ פָ שָׁ יוֹ  חְ שֶׁ ת  חַ תַּ  מִ

from under his  armpit,  which is very low, and answers  him.

ן ה אוֹב הֵ שֵׂ עֲ וּ מַ לּ ל אֵ כָּ

All these  are  practices  of ov,

ל: קָ סְ ן נִ הֶ ד מֵ חָ ה אֶ שֶׂ עוֹ הָ וְ

and one  who performs  even one  of them is  stoned.

כָה ב לָ הֲ Halacha 2 · The Practice of the Yid'oni and Its Prohibition

י. עֹנִ דְּ יִּ ה הַ שֵׂ עֲ ד מַ יצַ כֵּ

How is  the  deed of the  practitioner of yid'oni performed?

יו פִ מוֹ יָדוּעַ בְּ שְּׁ   שֶׁ צֶם עוֹף  יחַ עֶ נִ מֵ

He places  a bone  of a bird whose  name  is  Yadua in his  mouth,

ים רִ חֵ ים אֲ שִׂ עֲ ה מַ שֶׂ עוֹ יר וְ טִ קְ וּמַ

and offers  incense  and does  other deeds

פֶּה  כְ נִ כְּ ל  פּ יִּ שֶׁ ד  עַ

until he  falls  like  an epileptic

יוֹת. הְ ים לִ ידִ עֲתִ שֶׁ ים  בָרִ יו דְּ פִ בֵּר בְּ  ידַ וִ

and speaks  with his  mouth words that are  destined to be  in the future.

ן ים הֵ כָבִ וֹ ת כּ דַ י עֲבוֹ ינֵ וּ מִ לּ ל אֵ כָ וְ

And all these  practices are  types  of worship of stars ,

ן יִ נַּ  ן מִ לָּהֶ  שֶׁ ה  רָ זְהָ אַ וְ

and from where  do we derive the  warning  ag ainst them?

:' גוֹ אֹבֹת" וְ ל הָ נוּ אֶ פְ ל תִּ ר "אַ מַ נֶּאֱ  שֶׁ

As it is  said, "Do not turn to the  ovos  and to the yid'onim" etc.



כָה ג לָ הֲ Halacha 3 · The Prohibition of the Worship of Molech and the Manner of Its Service

ת. כָּרֵ יָּב   ן חַ זָדוֹ נוֹ וּבְ צוֹ רְ ךְ בִּ לֶ מּ עוֹ לַ זַּרְ ן מִ נּוֹתֵ הַ

One who g ives  of his  prog eny to Molech willing ly and with intent is  liable  to karet,  spiritual excision, if there was no

warning.

ה. בוּעָ את קְ טָּ  יא חַ בִ ג מֵ וֹגֵ שׁ בְּ

If he did so inadvertently, he  bring s  a fixed s in offering .

ל קָ סְ ה נִ אָ רָ תְ הַ ים וְ דִ עֵ ה בְּ שָׂ ם עָ אִ וְ

And if he  did so with witnesses  and a prior warning , he  is  stoned by the Beis Din,

.' גוֹ ת" וְ ךְ מוֹת יוּמָ לֶ מּ עוֹ לַ זַּרְ ן מִ תֵּ ר יִ שֶׁ  ר ויקרא כ ב "אֲ מַ נֶּאֱ  שֶׁ

as  it is  said in the Torah, "whoever g ives  of his  prog eny to Molech, death shall he  be  put to death" e tc.

ן יִ נַּ  וֹ מִ לּ שֶׁ ה  רָ זְהָ אַ וְ

And the  warning  for it, from where  do we derive it? It is

" ךְ לֶ מּ יר לַ עֲבִ הַ ן לְ תֵּ  ךָ לֹא תִ עֲ זַּרְ ר ויקרא יח כא "וּמִ מַ נֶּאֱ  שֶׁ

as  it is  said, "And of your prog eny you shall not g ive  to pass  to Molech."

." שׁ אֵ בָּ וֹ  תּ נוֹ וּבִ יר בְּ עֲבִ ךָ מַ צֵא בְ מָּ  ר דברים יח י "לֹא יִ מֵ ן הוּא אוֹ לָּ  הַ לְ וּ

And further on it says , "There  shall not be  found among  you one  who passes  his  son and his  daug hter throug h the

fire ."

ים. שִׂ יוּ עוֹ ד הָ יצַ כֵּ

How did they do  this service? The father

. שׁ אֵ י הָ דֵ ם עוֹבְ נֵיהֶ כֹהֲ רוֹ לְ סְ עוֹ וּמוֹ צָת זַרְ קְ חַ מִ קֵ לוֹ לָה וְ דוֹ שׁ גְּ יק אֵ לִ דְ מַ

kindles  a g reat fire , and takes  some  of his  prog eny and de livers  him to the ir prie sts , the  worshippers  of the  fire .

וּתוֹ שׁ רְ שׁ בִּ אֵ בָּ ירוֹ  עֲבִ הַ ן לְ דָ יָ ר בְּ סַ מְ נִּ שֶׁ ר  חַ יו אַ בִ אָ ן לְ בֵּ  ין הַ נִ ים נוֹתְ נִ כֹּהֲ  ן הַ אוֹתָ וְ

And those  prie sts  g ive  the  son back to his  father, after he  was  de livered into the ir hand, to pass  him throug h the  fire

with his  permission.

ים נִ כֹּהֲ  וּת הַ שׁ רְ שׁ בִּ אֵ ל הָ נוֹ עַ עֲביר בְּ מַּ  שֶׁ ן הוּא  בֵּ  י הַ אֲבִ וַ

And the  father of the  son, he  is  the  one  who passes  his  son over the  fire  with the  permission of the  prie sts ,

בֶת. הֶ לְ שַּׁ   ךְ הַ תוֹ ר בְּ חֵ ד אַ צַ ד זֶה לְ צַּ יו מִ לָ גְ רַ ירוֹ בְּ עֲבִ וּמַ

and he  passe s  him on his  feet from this  s ide  to the  other s ide  in the  midst of the  flame.



ת רֶ חֶ ים אַ כָבִ וֹ ת כּ דַ עֲבוֹ ם לַ יהֶ נוֹתֵ ם וּבְ נֵיהֶ ין בְּ פִ וֹרְ שּׂ שֶׁ ךְ  רֶ דֶ כְּ ךְ  לֶ מּ פוֹ לַ הוּא שׂוֹרְ שֶׁ לֹא 

It is not that he  burns him to Molech like  the  manner that they burn the ir sons  and the ir daug hters  for other worship

of stars ,

. ךְ הּ מלֶ מָ שְּׁ   שֶׁ ה זוֹ  דָ ה עֲבוֹ יְתָ ד הָ בַ לְ ה בִּ עֲבָרָ הַ לָּא בְּ  אֶ

rather, by passing  alone  was  this  worship, whose  name  is  Molech, performed.

טוּר: פָּ ךְ  לֶ מּ ץ מִ ת חוּ רֶ חֶ ים אַ כָבִ וֹ ת כּ דַ עֲבוֹ ה זוֹ לַ דָ ה עֲבוֹ שֶׂ עוֹ ךְ הָ יכָ פִ לְ

Therefore , one  who performs this  worship for other worship of stars , as ide  from Molech, is  exempt from the

punishment of Molech.

כָה ד לָ הֲ Halacha 4 · The Prohibition of Passing One's Progeny to Molech and Its Conditions

ילָה קִ ת אוֹ סְ כָּרֵ יָּב   ינוֹ חַ אֵ

One is  not liable  to receive karet or stoning  for the worship of Molech

ךְ לֶ מּ נוֹ לַ סֹר בְּ מְ יִּ שֶׁ ד  עַ

until he  hands over his  son to Molech

ה. עֲבָרָ ךְ הַ רֶ שׁ דֶּ אֵ בָּ יו  לָ גְ רַ ירוֹ בְּ יַעֲבִ וְ

and passes  him with his  feet throug h the  fire  in the  manner of passing  that is customary for this service.

יר עֱבִ לֹא הֶ ר וְ סַ מָ

If he  handed over the child to the priests of Molech but did not pass  him through the fire,

ר. סַ לֹא מָ יר וְ עֱבִ הֶ

or if he  passed him through the fire but did not hand him over first,

ה עֲבָרָ ךְ הַ רֶ דֶ לֹּא בְּ  שֶׁ יר  עֱבִ הֶ ר וְ סַ מָּ  שֶׁ אוֹ 

or if he  handed over and passed him, but did so not in the  manner of passing  that is typical for this worship,

טוּר. פָּ

he is exempt from the capital punishment of stoning and from karet.

צָת קְ יחַ מִ יָנִ עוֹ וְ צָת זַרְ קְ סֹר מִ מְ יִּ שֶׁ ד  יָּב עַ  ינוֹ חַ אֵ וְ

And he  is  not liable  to these punishments until he  hands over some  of his  offspring  and leaves  some  of his offspring behind

without passing them to Molech,

" ךְ לֶ מּ ן לַ עוֹ נָתַ זַּרְ י מִ כִּ ר ויקרא כ ג " מַ נֶּאֱ  שֶׁ

as  it is  said in the Torah in Vayikra 20:3, "For from his  offspring  he  has  g iven to Molech,"



: וֹ לּ כֻּ לֹא  צָתוֹ וְ קְ מִ

which implies that he only gave some  of it, and not all of it.

כָה ה לָ הֲ Halacha 5 · Passing Offspring to Molech and Who is Liable

סוּל פָּ ע  ד זֶרַ חָ אֶ ר וְ שֵׁ  כָּ ע  ד זֶרַ חָ אֶ

Whether it is leg itimate  offspring  or whether it is illeg itimate  offspring ,

ם נֵיהֶ י בְּ נֵ ם וּבְ נֵיהֶ יו בְּ נוֹתָ יו וּבְ נָ בָּ ד  חָ אֶ

whether they are his  sons  and his  daug hters , the ir children, and the  children of the ir children—

יָּב  כוֹ הוּא חַ י יְרֵ אֵ צְ ל יוֹ כָּ ל  עַ

for all descendants  of his  loin, he  is  liable  to the death penalty for passing them to Molech,

. עוֹ ן זַרְ הֵ שֶׁ י  נֵ פְּ  מִ

because  they are  his  offspring .

יו יו אוֹ אֲבוֹתָ יוֹתָ חְ יו אוֹ אַ חָ יר אֶ עֱבִ ם הֶ ל אִ אֲבָ

But if he  passed his  brothers , or his  s isters , or his  fathers ,

טוּר. פָּ מוֹ  צְ יר עַ עֱבִ הֶ שֶׁ אוֹ 

or if he  passed himse lf, he is exempt from the punishment of Molech.

ן שֵׁ הוּא יָ עוֹ וְ זַּרְ ד מִ חָ יר אֶ עֱבִ הֶ

If he  passed one  of his  offspring  and he  was  s leeping ,

טוּר: פָּ א  יָה סוּמָ הָ שֶׁ אוֹ 

or if the offspring was blind, he is exempt.

כָה ו לָ הֲ Halacha 6 · The Prohibition of Erecting a Monument and Prostrating on a Kneeling Stone

ה וֹרָ ה תּ רָ סְ אָ שֶׁ צֵּבָה  מַ

A monument that the Torah forbade

לָהּ צְ ין אֶ צִ בְּ קַ תְ ל מִ כּ הַ שֶׁ יָן  נְ יא בִּ הִ

it is  a structure  that everyone  g athers  near it

ת ה' עֲבֹד אֶ וּ לַ לּ פִ אֲ וַ



and even to worship — Hashem with it, it is forbidden,

ים. כָבִ וֹ י כּ דֵ ךְ עוֹבְ רֶ יָה דֶּ ן הָ כֵּ  שֶׁ

because  so was  the  way of worshipers  of stars  to do.

צֵּבָה". ךָ מַ ים לְ קִ לֹא תָ ר "וְ מַ נֶּאֱ  שֶׁ

As it is  said, "And not shall you erect for yourse lf a monument."

ה. צֵּבָה לוֹקֶ ים מַ קִ מֵּ  ל הַ כָ וְ

And anyone  who erects  a monument rece ives  lashes .

ה וֹרָ בַּתּ ה  מוּרָ אֲ ית הָ כִּ  שְׂ ן מַ בֶ ן אֶ כֵ וְ

And likewise , a stone  of knee ling  that is  mentioned in the  Torah,

ה ם לוֹקֶ שֵּׁ   יהָ לַ לֶ חֲוֶה עָ תַּ  שְׁ  הוּא מִ שֶׁ י  פִּ ל  ף עַ אַ

even thoug h he  prostrates  himse lf upon it to the  Name  of Hashem, he rece ives  lashes ,

" יהָ לֶ חֲוֹת עָ תַּ  שְׁ  הִ כֶם לְ צְ רְ אַ נוּ בְּ תְּ ית לֹא תִ כִּ  שְׂ ן מַ בֶ אֶ ר "וְ מַ נֶּאֱ  שֶׁ

as  it is  said, "And a stone  of knee ling  not shall you place  in your land to prostrate  yourse lves  upon it,"

. יהָ לֶ חֲוֹת עָ תַּ  שְׁ  הִ יהָ לְ נֶ פָ ן לְ בֶ יחַ אֶ נִּ הַ ים לְ כָבִ וֹ י כּ דֵ ךְ עוֹבְ רֶ יָה דֶּ הָ שֶׁ י  נֵ פְּ  מִ

because  it was  the  way of worshipers  of stars  to place  a stone  before  their idol to prostrate  themse lves  upon it.

ן לַה'. כֵּ ין  שִׂ ין עוֹ ךְ אֵ יכָ פִ לְ

Therefore , we  do not do so to Hashem.

ן בֶ אֶ ל הָ יו עַ לָ גְ רַ יו וְ דָ שֹׁט יָ  פְ יִּ שֶׁ ד  ה עַ ינוֹ לוֹקֶ אֵ וְ

And he  does  not rece ive  lashes  until he  spreads  out his  hands and his  feet upon the  stone ,

יהָ לֶ ל עָ טָּ  וֹ מֻ לּ כֻּ צָא  מְ נִ וְ

and it turns  out all of him is  cast upon it,

ה: וֹרָ בַּתּ ה  מוּרָ אֲ יָה הָ חֲוָ תַּ  שְׁ  יא הִ זּוֹ הִ שֶׁ

for this  is  the full prostration that is  mentioned in the  Torah.

כָה ז לָ הֲ Halacha 7 · Prostration on Stone Outside the Beis HaMikdash and the Custom of Spreading Mats

ים מוּרִ ים אֲ בָרִ ה דְּ מֶּ  בַּ

In what circumstances are  these words said?



צוֹת אֲרָ ר הָ אָ שְׁ  בִּ

In the  re st of the  lands, meaning anywhere outside the Beis HaMikdash.

ים נִ אֲבָ ל הָ חֲווֹת עַ תַּ  שְׁ  הִ ר לְ תָּ  שׁ מֻ דָּ קְ מִּ בַּ ל  אֲבָ

But in the  Be is  HaMikdash, it is  permitted to prostrate  flat upon the  stones ,

כֶם", צְ רְ אַ ר "בְּ מַ נֶּאֱ  שֶׁ

as  it is  said in the Torah, "in your land,"

ים נִ אֲבָ ל הָ ים עַ חֲוִ תַּ  שְׁ  ם מִ תֶּ  י אַ כֶם אִ צְ רְ אַ בְּ

which teaches: in your land you may not prostrate  upon the  stones ,

. שׁ דָּ קְ מִּ בַּ לוֹת  צָּ פֻ מְ ים הַ נִ אֲבָ ל הָ ים עַ חֲוִ תַּ  שְׁ  ם מִ תֶּ  ל אַ אֲבָ

but you may prostrate  upon the  hewn stones  in the  Be is  HaMikdash.

ל אֵ רָ שְׂ ל יִ כָּ י זֶה נָהֲגוּ  נֵ פְּ  וּמִ

And because  of this , all of Yisrae l customarily

ים נִ אֲבָ בַּ צוּפוֹת  רְ יּוֹת הָ נֵסִ כְּ י  תֵּ בָ אוֹת בְּ לָ צְ חְ יעַ מַ צִּ הַ לְ

spread mats  in synag og ues  that are  paved with stones ,

ן בֶ תֶ שׁ וְ י קַ ינֵ אוֹ מִ

or types  of straw and hay,

ים. נִ אֲבָ ין הָ ם וּבֵ נֵיהֶ פְּ ין  בֵּ יל  דִּ בְ הַ לְ

to separate  between the ir faces  and the  stones  when they bow down.

ן בֶ אֶ ין הָ ינוֹ וּבֵ בֵּ יל  דִּ בְ בָר מַ צָא דָּ ם לֹא מָ אִ וְ

And if he  did not find a thing  separating  between himse lf and the  stone ,

חֲוֶה תַּ  שְׁ  ר וּמִ חֵ קוֹם אַ מָ ךְ לְ לֵ הוֹ

he  g oes  to another place  and prostrates  there,

ה טֶּ  וֹ וּמַ דּ ל צִ ה עַ חֶ וֹ אוֹ שׁ

or he  bends on his  s ide  and inclines  himself,

ן: בֶ אֶ בָּ יו  נָ פָּ יק  בִּ דְ לֹּא יַ  שֶׁ י  דֵ כְּ

in order that he  will not press  his  face  to the  stone .



כָה ח לָ הֲ Halacha 8 · Prostration on Paved Stones and to Idols

לוֹת צָּ פֻ מְ ים הַ נִ אֲבָ ל הָ חֲוֶה לַה' עַ תַּ  שְׁ  מִּ ל הַ כָּ

Anyone  who prostrates  to Hashem upon the  paved stones

יִם לַ גְ רַ יִם וְ דַ וּט יָ שּׁ  פִּ לֹא  בְּ

but without the  spreading  of hands and feet

ה ינוֹ לוֹקֶ אֵ

is  not lashed with Torah-mandated malkus,

דּוּת. רְ כַּת מַ  ין אוֹתוֹ מַ כִּ  לָּא מַ  אֶ

but they strike  him with a blow of rebe lliousness  as a Rabbinic punishment.

ים כָבִ וֹ ת כּ דַ עֲבוֹ ל לַ אֲבָ

But for the  worship of stars  and idols,

יִם לַ גְ רַ יִם וְ דַ וּט יָ שּׁ  פִ יָה בְּ חֲוָ תַּ  שְׁ  ד הִ חָ אֶ

it is the same  whether it is prostration with the  spreading  of hands and feet

יִם לַ גְ רַ יִם וְ דַ וּט יָ שּׁ  פִּ לֹא  אוֹ בְּ

or without the  spreading  of hands and feet;

ע קַ רְ קַּ בַּ יו  נָ פָּ שׁ  בּ כְ יִּ שֶׁ ה  עָ שָּׁ   מִ

from the  moment that he  presse s  his  face  into the  g round before the idol,

ל: קָ סְ נִ

he  is  stoned by the Beis Din.

כָה ט לָ הֲ Halacha 9 · The Prohibition of Planting a Tree in the Temple Courtyard

חַ בֵּ זְ מִּ ל הַ צֶ ן אֵ ילָ עַ אִ טֵ נּוֹ הַ

One who plants  a tree  near the  altar

ה זָרָ עֲ ל הָ כָ אוֹ בְּ

or in any part of the  Temple  courtyard,

ל כָ אֲ ן מַ ילַ ין אִ בֵּ ק  רָ ן סְ ילַ ין אִ בֵּ

whether it is a tree  of barrenness  which does not produce fruit, whether it is a tree  of food which does produce fruit,



י לוֹ יֹפִ  שׁ וְ דָּ קְ מִּ י לַ נוֹ אוֹ לְ שָׂ עֲ שֶׁ י  פִּ ל  ף עַ אַ

even thoug h he  made  it for beauty for the  Temple  and attractiveness  for it,

ה י זֶה לוֹקֶ הֲרֵ

behold this  one  rece ives  lashes  mid'Oraisa,

יךָ". לֹהֶ  בַּח ה' אֱ זְ ל מִ צֶ ץ אֵ ל עֵ כָּ ה  רָ שֵׁ  ךָ אֲ ע לְ טַּ  ר "לֹא תִ מַ נֶּאֱ  שֶׁ

as  it is  said in the Torah, "Do not plant for yourse lf an asherah, any tree , near the  altar of Hashem your God."

ים כָבִ וֹ י כּ דֵ ךְ עוֹבְ רֶ יָה זֶה דֶּ הָ שֶׁ י  נֵ פְּ  מִ

This is prohibited because  it was  this  the  way of worshipers  of stars

לָּהּ  שֶׁ חַ  בֵּ זְ ד מִ צַ נוֹת בְּ ילָ ין אִ עִ טְ נוֹ

that they would plant trees  beside  altars  of the irs

ם: עָ ם הָ שָׁ צוּ  בְּ קַ יִּתְ שֶׁ י  דֵ כְּ

in order that they would g ather there , the  people ,  for their pagan worship.

כָה י לָ הֲ Halacha 10 · The Prohibition of Constructing Wooden Porches in the Temple

שׁ דָּ קְ מִּ בַּ ץ  ל עֵ שֶׁ אוֹת  רָ דְ סַ כְ שׂוֹת אַ עֲ סוּר לַ אָ

It is  forbidden to make  porches  of wood in the  Temple

צֵרוֹת, חֲ בַּ ין  שִׂ עוֹ שֶׁ ךְ  רֶ דֶ כְּ

like  the  way that they make  in private courtyards ,

ץ נָטוּעַ ינוֹ עֵ אֵ יָן וְ נְ בִ הוּא בְּ שֶׁ י  פִּ ל  ף עַ אַ

even thoug h that it is  in a building  and it is  not a tree  planted in the ground.

יא ה הִ רָ ה יְתֵ קָ חָ רְ הַ

This is  an extra distancing  to guard against the prohibition of Asherah,

ץ". ל עֵ כָּ ר " מַ נֶּאֱ  שֶׁ

as  it is  said in the Torah in Devarim 16:21, "You shall not plant for yourself an Asherah, any tree " near the Altar of Hashem.

שׁ דָּ קְ מִּ בַּ יוּ  הָ שֶׁ ים  לִ תָ כְּ  ן הַ אוֹת מִ צְ יּוֹ כוֹת הַ בָ סְּ הַ אוֹת וְ רָ דְ סַ כְ אַ ל הָ כָּ לָּא   אֶ

Rather, all the  porches  and the  lattice s  that protrude  from the  walls  that were  in the  Temple

ץ: ל עֵ שֶׁ יוּ לֹא  ן הָ בֶ ל אֶ שֶׁ



were  of stone ; they were  not of wood.

C HA P T E R  S U M M A RY

This chapter outlines the severe prohibitions of ov, yid'oni, and Molech, detailing their specific rituals and the liabilities of

kares, stoning, or a sin offering depending on whether the act was intentional or inadvertent. The Rambam clarifies that the

worship of Molech requires passing some, but not all, of one's descendants through fire with the priests' permission, and does

not apply to other relatives or to oneself. Lastly, the Rambam explains the prohibitions against erecting a matzevah and

prostrating oneself on a kneeling stone outside the Beis HaMikdash, noting that while bowing on hewn stone was permitted

in the Temple, we must use mats or lie on our sides to create a separation when davening on stone floors in our synagogues

today.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

My dear talmid, look at what the Rambam is teaching us here. The Torah forbids us from erecting a monument (matzeivah)

or bowing on a stone floor, even if our entire intention is to serve Hashem! Why? Because this was the way of the pagans.

The Torah is telling us something profound: when it comes to serving Hashem, the end does not justify the means. We

cannot use the methods of the street, the styles of the secular world, or the gimmicks of the outside culture, even if we think

it will bring us closer to Shamayim or help us gather people for a holy cause.

True avodah requires us to be pure not only in our hearts, but in our vessels. If we try to inspire ourselves using the loud,

superficial, and self-centered ways of the world around us, we profane the very connection we are trying to build. Hashem

wants us to serve Him in the way He commanded, with the quiet, modest, and holy pathways of the mesorah.

Today, take a look at how you perform your mitzvos and run your Jewish home. Make sure you are not bringing the

'monuments' of the outside world into your sacred space. Choose one small area of your daily life, whether it is how you

dress, how you speak, or how you celebrate a simcha, and ensure it is done with pure, authentic Jewish warmth, completely

untouched by the trends of the street.

י שִּׁ  שִׁ ק  רֶ פֶּ ים ·  וֹכָבִ ת כּ כוֹת עֲבוֹדַ לְ הִ Navy & Gold · From the Hebrew Source Text · ספר המדע HILCHOS AV ODAS K OCHAV IM ·  CHAP TE R SIX ·  10 HALACHAS



ם י לִּ הִ תְּ  ·  T E H I L L I M

עך לֶ יטְ פִּ א ה קַ שָּׁ   מִ ים · חֲ לִּ הִ תְּ
The Five Daily Kapitlach

C HA P T E R  P R E V IE W

These are the five kapitlach of Tehillim said every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.

ק ל״ב פֶּרֶ  CHA PT E R 3 2

ה׃ אָ טָ סוּי חֲ כְּ ע  שַׁ  פֶּ שׂוּי  י נְ רֵ שְׁ  יל אַ כִּ  שְׂ ד מַ וִ דָ לְ

יָּה׃  מִ רוּחוֹ רְ ין בְּ אֵ ן וְ וֺ שֹׁב יְהוָה לוֹ עָ  ם לֹא יַחְ דָ י אָ רֵ שְׁ  אַ

יּוֹם׃ כָּל הַ י  גָתִ אֲ שַׁ  י בְּ מָ צָ לוּ עֲ בָּ י  תִּ שְׁ  חֱרַ י הֶ כִּ

לָה׃ ץ סֶ יִ בֹנֵי קַ רְ חַ י בְּ דִּ שַׁ  ךְ לְ פַּ  ךָ נֶהְ י יָדֶ לַ ד עָ בַּ  כְ לָה תִּ יְ לַ מָם וָ י יוֹ כִּ

לָה׃ י סֶ אתִ טָּ  ן חַ אתָ עֲוֺ ה נָשָׂ תָּ  אַ יהוָה וְ י לַ עַ שָׁ  י פְ לֵ ה עֲ י אוֹדֶ תִּ רְ מַ י אָ יתִ סִּ י לֹא כִ נִ ךָ וַעֲוֺ יעֲ דִ י אוֹ אתִ טָּ  חַ

יעוּ׃ יו לֹא יַגִּ לָ ים אֵ בִּ יִם רַ טֶף מַ שֵׁ  ק לְ צֹא רַ עֵת מְ יךָ לְ לֶ יד אֵ סִ כָּל חָ לֵּל   פַּ  ל זֹאת יִתְ עַ

לָה׃ י סֶ נִ בֵ סוֹבְ לֵּט תְּ  נֵּי פַ  י רָ נִ רֵ צְּ צַּר תִּ י מִ ר לִ תֶ ה סֵ תָּ  אַ

י׃ ינִ יךָ עֵ לֶ צָה עָ יעֲ ךְ אִ לֵ ךְ זוּ תֵ רֶ דֶ ךָ בְּ אוֹרְ ךָ וְ ילְ כִּ  שְׂ אַ

׃ יךָ לֶ רֹב אֵ ל קְ בַּ לוֹם  בְ יוֹ לִ דְ ן עֶ סֶ ג וָרֶ תֶ מֶ ין בְּ בִ ין הָ ד אֵ רֶ פֶ כְּ סוּס  כְּ יוּ  הְ ל תִּ אַ

נּוּ׃ בֶ ד יְסוֹבְ סֶ יהוָה חֶ בַּ חַ  טֵ וֹ בּ הַ ע וְ שָׁ  ים לָרָ אוֹבִ כְ ים מַ בִּ רַ

י לֵב׃ רֵ שְׁ  כָּל יִ ינוּ  נִ רְ הַ ים וְ יקִ דִּ ילוּ צַ גִ יהוָה וְ חוּ בַ מְ שִׂ

ק מ״ג פֶּרֶ  CHA PT E R 4 3

י׃ נִ טֵ לְּ פַ לָה תְ וְ עַ מָה וְ רְ ישׁ מִ אִ יד מֵ סִ י לֹא חָ גּוֹ י מִ יבִ יבָה רִ רִ ים וְ לֹהִ י אֱ נִ טֵ פְ שָׁ

יֵב׃ ץ אוֹ לַחַ ךְ בְּ לֵּ  הַ תְ ר אֶ מָּה קֹדֵ  י לָ נִ תָּ  נַחְ מָה זְ י לָ זִּ  עוּ י מָ לֹהֵ  ה אֱ תָּ  י אַ כִּ

׃ יךָ נוֹתֶ כְּ  שְׁ  ל מִ אֶ ךָ וְ שְׁ  דְ ר קָ ל הַ י אֶ יאוּנִ י יְבִ מָּה יַנְחוּנִ  ךָ הֵ תְּ מִ ךָ וַאֲ לַח אוֹרְ שְׁ

י׃ לֹהָ  ים אֱ לֹהִ נּוֹר אֱ כִ ךָ בְ דְ אוֹ י וְ ילִ חַת גִּ מְ ל שִׂ ל אֵ ים אֶ לֹהִ בַּח אֱ זְ ל מִ ה אֶ אָ בוֹ אָ וְ

י׃ לֹהָ א נַי וֵ פָּ וּעֹת  שׁ וּ יְ נּ דֶ י עוֹד אוֹ כִּ ים  אלֹהִ י לֵ ילִ י הוֹחִ לָ י עָ מִ הֱ תֶּ י וּמַה  שִׁ  י נַפְ וֹחֲחִ תּ שְׁ  מַה תִּ



ק פ״ג פֶּרֶ  CHA PT E R 8 3

ף׃ סָ אָ מוֹר לְ זְ יר מִ שִׁ

ל׃ קֹט אֵ שְׁ  ל תִּ אַ שׁ וְ חֱרַ תֶּ ל  ךְ אַ י לָ מִ ל דֳּ ים אַ לֹהִ אֱ

׃ אוּ רֹאשׁ יךָ נָשְׂ אֶ נְ שַׂ יוּן וּמְ מָ יךָ יֶהֱ יְבֶ נֵּה אוֹ  י הִ כִּ

׃ פוּנֶיךָ ל צְ צוּ עַ יָעֲ יִתְ ימוּ סוֹד וְ ךָ יַעֲרִ מְּ ל עַ עַ

ל עוֹד׃ אֵ רָ שְׂ שֵׁם יִ זָּכֵר  לֹא יִ י וְ גּוֹ ם מִ ידֵ חִ נַכְ כוּ וְ רוּ לְ מְ אָ

רֹתוּ׃ כְ ית יִ רִ יךָ בְּ לֶ ו עָ דָּ צוּ לֵב יַחְ עֲ י נוֹ כִּ

ים׃ רִ גְ הַ ב וְ אָ ים מוֹ אלִ עֵ מְ שְׁ  יִ י אֱדוֹם וְ לֵ הֳ אָ

י צוֹר׃ בֵ שְׁ ם יֹ שֶׁת עִ  לֶ פְּ לֵק  מָ ן וַעֲ וֹ מּ עַ ל וְ בָ גְּ

לָה׃ נֵי לוֹט סֶ בְ עַ לִ יוּ זְרוֹ מָּם הָ  וָה עִ לְ וּר נִ שּׁ  גַּם אַ

ן׃ וֹ ישׁ ל קִ נַחַ ין בְּ יָבִ א כְ רָ יסְ סִ כְּ יָן  דְ מִ כְּ שֵׂה לָהֶם  עֲ

ה׃ מָ דָ אֲ ן לָ דֹּמֶ יוּ  דֹּאר הָ ין  עֵ דוּ בְ מְ שְׁ  נִ

׃ מוֹ יכֵ כָּל נְסִ נָּע   מֻ לְ צַ זֶבַח וּכְ ב וּכְ אֵ זְ כִ ב וְ עֹרֵ כְּ מוֹ  יבֵ דִ מוֹ נְ יתֵ שִׁ

ים׃ לֹהִ  אוֹת אֱ ת נְ נוּ אֵ לָּ שָׁה   ירֲ רוּ נִ מְ ר אָ שֶׁ  אֲ

׃ נֵי רוּחַ פְ שׁ לִ קַ כְּ גַּל  גַּלְ מוֹ כַ יתֵ שִׁ י  לֹהַ  אֱ‍

ים׃ רִ ט הָ לַהֵ בָה תְּ לֶהָ ר וּכְ ר יָעַ עַ בְ שׁ תִּ אֵ כְּ

לֵם׃ הֲ בַ ךָ תְ סוּפָתְ ךָ וּבְ עֲרֶ סַ פֵם בְּ דְּ רְ ן תִּ כֵּ

ךָ יְהוָה׃ מְ שִׁ וּ  שׁ יבַקְ ן וִ לוֹ נֵיהֶם קָ לֵּא פְ  מַ

דוּ׃ יֹאבֵ רוּ וְ פְּ  יַחְ ד וְ י עַ דֵ לוּ עֲ הֲ בָּ יִ וּ וְ יֵבֹשׁ

ץ׃ רֶ אָ כָּל הָ ל  ן עַ יוֹ לְ ךָ עֶ דֶּ בַ ךָ יְהוָה לְ מְ שִׁ ה  תָּ  י אַ כִּ עוּ  יֵדְ וְ

ק קכ״א פֶּרֶ  CHA PT E R 1 2 1

י׃ זְרִ ן יָבֹא עֶ יִ אַ ים מֵ רִ הָ ל הֶ ינַי אֶ א עֵ שָּׂ  לוֹת אֶ עֲ מַּ  יר לַ שִׁ

ץ׃ רֶ אָ יִם וָ מַ שָׁ ם יְהוָה עֹשֵׂה  עִ י מֵ זְרִ עֶ

׃ ךָ רֶ שֹׁמְ ל יָנוּם  ךָ אַ לֶ גְ וֹט רַ מּ ן לַ תֵּ ל יִ אַ

ל׃ אֵ רָ שְׂ ר יִ מֵ וֹ ן שׁ שָׁ י לֹא יִ נֵּה לֹא יָנוּם וְ  הִ

׃ ינֶךָ מִ ל יַד יְ ךָ עַ לְּ ךָ יְהוָה צִ רֶ שֹׁמְ יְהוָה 



לָה׃ יְ לָּ  בַּ חַ  יָרֵ כָּה וְ  כֶּ שׁ לֹא יַ מֶ שֶּׁ   מָם הַ יוֹ

׃ ךָ שֶׁ  ת נַפְ מֹר אֶ שְׁ  ע יִ כָּל רָ  ךָ מִ רְ מָ שְׁ  יְהוָה יִ

לָם׃ ד עוֹ עַ ה וְ תָּ  עַ ךָ מֵ אֶ ךָ וּבוֹ אתְ ר צֵ מָ שְׁ  יְהוָה יִ

ק ק״ל פֶּרֶ  CHA PT E R 1 3 0

יךָ יְהוָה׃ אתִ רָ ים קְ קִּ מַ עֲ מַּ  לוֹת מִ עֲ מַּ  יר הַ שִׁ

נוּנָי׃ חֲ תַּ קוֹל  בוֹת לְ שֻּׁ   נֶיךָ קַ זְ יֶינָה אָ הְ י תִּ לִ קוֹ עָה בְ מְ שִׁ דֹנָי  אֲ

מֹד׃ י יַעֲ דֹנָי מִ ר יָהּ אֲ מָ שְׁ  נוֹת תִּ ם עֲוֺ אִ

א׃ וָּרֵ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י עִ כִּ

י׃ תִּ לְ רוֹ הוֹחָ בָ דְ לִ י וְ שִׁ  ה נַפְ תָ וְּ י יְהוָה קִ יתִ וִּ קִ

ר׃ בֹּקֶ ים לַ רִ שֹׁמְ ר  בֹּקֶ ים לַ רִ שֹּׁמְ   אדֹנָי מִ י לַ שִׁ  נַפְ

דוּת׃ וֹ פְ מּ בֵּה עִ  רְ הַ ד וְ סֶ חֶ ם יְהוָה הַ י עִ כִּ ל יְהוָה  ל אֶ אֵ רָ שְׂ ל יִ יַחֵ

יו׃ נֹתָ כֹּל עֲוֺ  ל מִ אֵ רָ שְׂ ת יִ ה אֶ דֶּ הוּא יִפְ וְ

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When you feel weighed down by your mistakes, do not keep silent or try to hide them. Open your heart to Hashem in honest

confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashem in your

own words to acknowledge your mistake, and then say out loud: 'My help is from Hashem, who forgives and guards my soul.'
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