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In this aliyah, Moshe Rabbeinu continues his powerful shirah, calling upon Klal Yisrael to look back at history and recognize

Hashem's constant hashgacha. He tells them to ask their fathers and elders to explain the generations of old, showing how

Hashem set the very boundaries of the nations of the world with Klal Yisrael in mind.

We then learn of Hashem's incredible love and care for His people, whom He chose as His own portion. The shirah describes

how Hashem found us in the desolate wilderness, surrounded us with His clouds of glory, and guarded us with the utmost

tenderness, like the pupil of an eye.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

פָּסוּק א

Pasuk 1

כֹר זְ
Remember

יְמוֹת
the days of

לָם עוֹ
old

ינוּ בִּ
understand

נוֹת שְׁ
the years of

וֹר דּ
generation

דוֹר וָ
and generation

ל אַ שְׁ
ask

יךָ בִ אָ
your father

ךָ דְ יַגֵּ וְ
and he will tell you

נֶיךָ קֵ זְ
your elders

רוּ יֹאמְ  וְ
and they will say

׃ ךְ לָ
to you

״י שִׁ  רַ

זכר
Remember

ימות
the days of

עולם.
old

ה מֶ
what

ה שָׂ עָ
He did

ים נִ וֹ אשׁ בָרִ
to the first generations

יסוּ עִ כְ הִ שֶׁ
who angered

יו: נָ פָ לְ
before Him

״י שִׁ  רַ

בינו
understand

שנות
the years of

דר
generation

ודר.
and generation

וֹר דּ
the generation of

שׁ נוֹ אֱ
Enosh

יף צִ הֵ שֶׁ
whom He flooded

ם יהֶ לֵ עֲ
upon them

י מֵ
the waters of

יָנוּס קְ אוֹ
the ocean

דוֹר וְ
and the generation of

וּל בּ מַּ  הַ
the flood

ם. פָ טָ שְּׁ   שֶׁ
whom He washed away

"אַ דָּ
another explanation

לֹא—
not

ם תֶּ  תַ נְ
you have set

ם כֶ בַבְ לְ
your heart

ל עַ
upon

בַר, עָ שֶׁ
that which passed

בינו
understand

שנות
the years of

דר
generation

ודר
and generation

יר— כִּ הַ לְ
to recognize

א, בָּ  הַ לְ
for the future

יֵּשׁ  שֶׁ
that there is

דוֹ יָ בְּ
in His hand

יב יטִ הֵ לְ
to do good

ם כֶ לָ
to you

יל נְחִ הַ לְ וּ
and to make inherit

ם כֶ לָ
to you

מוֹת יְ
the days of

יחַ שִׁ  מָּ  הַ
the Messiah

ם לָ עוֹ הָ וְ
and the world

א בָּ  הַ
to come

עי'
see

ספרי
Sifrei

:

״י שִׁ  רַ

שאל
Ask

אביך.
your father

וּ לּ אֵ
these are

ים יאִ נְּבִ הַ
the prophets

ים אִ רָ קְ נִּ שֶׁ
who are called

בוֹת, אָ
fathers

מוֹ כְּ
just as

ר מַ נֶּאֱ  שֶׁ
that it is said

מלכים
Kings

ב
II

ב'
2

יָּהוּ  לִ אֵ בְּ
regarding Eliyahu

י בִ "אָ
My father

י בִ אָ
my father

כֶב רֶ
the chariot of

ל" אֵ רָ שְׂ יִ
Yisrael

ספרי
Sifrei

:



״י שִׁ  רַ

זקניך.
your elders

וּ לּ אֵ
these are

ים: מִ כָ חֲ הַ
the sages

״י שִׁ  רַ

ויאמרו
and they will tell

לך.
thee

נוֹת: וֹ אשׁ רִ הָ
the former events

פָּסוּק ב

Pasuk 2

ל חֵ נְ הַ בְּ
when giving

inheritance

ן יוֹ לְ עֶ
the Most High

יִם וֹ גּ
to nations

ידוֹ רִ פְ הַ בְּ
when He separated

נֵי בְּ
the children of

ם דָ אָ
man

ב יַצֵּ
He established

לֹת  בֻ גְּ
the boundaries of

ים מִּ עַ
peoples

ר פַּ  סְ מִ לְ
according to the

number of

נֵי בְּ
the children of

ל׃ אֵ רָ שְׂ יִ
Yisrael

״י שִׁ  רַ

בהנחל
When dividing

עליון
the Most High

גוים.
nations

יל נְחִ הִ שֶׁ  כְּ
when He gave inheritance

"ה בָּ  קָּ הַ
the Holy One blessed be

He

יו יסָ עִ כְ מַ לְ
to those who anger Him

ת אֶ
—

לֶק חֵ
the portion of

ן תָ לָ נַחֲ
their inheritance

ן יפָ צִ הֱ
He flooded them

ם: פָ טָ שְׁ וּ
and washed them away

״י שִׁ  רַ

בהפרידו
When He separated

בני
the sons of

אדם.
Adam

יץ פִ הֵ שֶׁ  כְּ
when He scattered

וֹר דּ
the generation of

לָּגָה  פַּ  הַ
the dispersion

יָה הָ
it was

דוֹ יָ בְ
in His power

ם ירָ עֲבִ הַ לְ
to remove them

ן מִ
from

ם, לָ עוֹ הָ
the world

לֹא
not

ה שָׂ עָ
did He do

ן כֵ
so

א לָּ  אֶ
but

יצב
He established

גבלת
the boundaries of

עמים
nations

ם, מָ יְּ קִ
He preserved them

לֹא וְ
and did not

ם: דָ בְּ אִ
destroy them

״י שִׁ  רַ

למספר
According to the number

of

בני
the children of

ישראל.
Yisrael

יל בִ שְׁ  בִּ
for the sake of

פַּר  סְ מִ
the number of

י נֵ בְּ
the children of

ל אֵ רָ שְׂ יִ
Yisrael

ין ידִ תִ עֲ שֶׁ
who are destined

את צֵ לָ
to emerge

י נֵ בְּ מִ
from the sons of

ם, שֵׁ
Shem

פַּר  סְ מִ לְ וּ
and according to the

number of

ים עִ בְ שִׁ
seventy

שׁ נֶפֶ
souls

ל שֶׁ
of

י נֵ בְּ
the children of

ל אֵ רָ שְׂ יִ
Yisrael

דוּ יָּרְ  שֶׁ
who went down

ם יִ רַ צְ מִ לְ
to Mitzrayim

יב צִּ הִ
He established

גבלת
the boundaries of

עמים
nations

ים— עִ בְ שִׁ
seventy

ן: וֹ שׁ לָ
languages

פָּסוּק ג

Pasuk 3

י כִּ
For

לֶק חֵ
the portion of

יְהֹוָה
Hashem

וֹ מּ עַ
is His people

יַעֲקֹב
Yaakov

ל בֶ חֶ
is the lot of

׃ לָתוֹ נַחֲ
His inheritance



״י שִׁ  רַ

כי
For

חלק
the portion of

ה'
Hashem

עמו.
is His people

ה מָּ  לָ
why

ל כָּ
all

זֹאת?
this

י פִ לְ
because

יָה הָ שֶׁ
that was

קוֹ לְ חֶ
His portion

כָּבוּשׁ
hidden

ם יהֶ ינֵ בֵּ
among them

יד תִ עָ וְ
and destined

את, צֵ לָ
to emerge

י וּמִ
and who

הוּא
is

? קוֹ לְ חֶ
His portion

עמו.
His people

י וּמִ
and who

הוּא
is

? וֹ מּ עַ
His people

״י שִׁ  רַ

יעקב
Yaakov

חבל
the rope of

נחלתו.
His inheritance

הוּא וְ
and he

י שִׁ י לִ שְּׁ   הַ
is the third

בוֹת, אָ בָּ
among the Patriarchs

שׁ לָּ  שֻׁ  מְ הַ
who is tripled

שׁ לוֹ שָׁ  בְּ
with three

יּוֹת, כֻ זְ
merits

כוּת זְ
the merit of

י אֲבִ
the father of

יו בִ אָ
his father

כוּת וּזְ
and the merit of

יו בִ אָ
his father

, כוּתוֹ וּזְ
and his own merit

י הֲרֵ
behold

ג',
three

ל בֶ כַּחֶ
like the rope

זֶּה הַ
this

הוּא שֶׁ
which is

י וּ שׂ עָ
made

ג' בְּ
of three

ים, ילִ דִ גְּ
strands

הוּא וְ
and he

יו נָ וּבָ
and his sons

יוּ הָ
were

לוֹ
to Him

לָה, נַחֲ לְ
for an inheritance

לֹא וְ
and not

אל עֵ מָ שְׁ  יִ
Yishmael

ן בֶּ
the son of

ם, הָ רָ בְ אַ
Avraham

לֹא וְ
and not

ו שָׂ עֵ
Esav

נוֹ בְּ
the son

ל שֶׁ
of

ק חָ צְ יִ
Yitzchak

עי'
see

ספרי
Sifrei

:

פָּסוּק ד

Pasuk 4

הוּ צָאֵ יִמְ
He found them

ץ רֶ אֶ בְּ
in a land of

ר בָּ  דְ מִ
desert

תֹהוּ וּבְ
and in desolation

ל לֵ יְ
howling of

מֹן שִׁ  יְ
wilderness

נְהוּ בֶ יְסֹבְ
He encompassed them

נֵהוּ נְ בוֹ יְ
He bestowed

understanding on them

נְהוּ רֶ יִצְּ
He guarded them

ן וֹ ישׁ אִ כְּ
as the pupil of

׃ ינוֹ עֵ
His eye

״י שִׁ  רַ

ימצאהו
He found him

בארץ
in a land of

מדבר.
desert

ם אוֹתָ
— them

א צָ מָ
He found

לוֹ
for Himself

ים נִ מָ נֶאֱ
faithful

ץ רֶ אֶ בְּ
in the land of

בָּר,  דְ מִּ הַ
the desert

לוּ בְּ קִּ שֶׁ
when they accepted

ם יהֶ לֵ עֲ
upon themselves

תוֹ וֹרָ תּ
His Torah

כוּתוֹ לְ וּמַ
and His sovereignty

, וֹ לּ עֻ וְ
and His yoke

ה מַ
which

לֹּא  שֶּׁ 
that not

וּ שׂ עָ
did

אל עֵ מָ שְׁ  יִ
Yishmael

ו, שָׂ עֵ וְ
and Esav

ר מַ נֶּאֱ  שֶׁ
as it is said

דברים
Devarim

ל"ג
33

ח זָרַ "וְ
And He shone

יר עִ שֵּׂ  מִ
from Seir

מוֹ לָ
to them

יעַ פִ הוֹ
He appeared

ר הַ מֵ
from Mount

ן": ארָ פָּ
Paran

״י שִׁ  רַ

ובתהו
And in the waste

ילל
howling

ישמן.
wilderness

ץ רֶ אֶ
a land of

יָּה  צִ
drought

ה, מָ מָ שְׁ וּ
and desolation

ם קוֹ מְ
a place of

לַת לְ יִ
the howling of

ים ינִ נִּ תַּ
monsters

נוֹת וּבְ
and daughters of

נָה, יַעֲ
the ostrich

ף אַ
even

ם שָׁ
there

כוּ שְׁ  מְ נִ
they followed

ר חַ אַ
after

מוּנָה, אֱ הָ
the faith

לֹא וְ
and did not

רוּ מְ אָ
say

ה שֶׁ מֹ לְ
to Moshe

ךְ יאַ הֵ
how

א נֵצֵ
shall we go out

בָּרוֹת  דְ מִּ לַ
into the wildernesses

ם קוֹ מְ
a place of

יָּה  צִ
drought

ן? מוֹ מָּ  שִׁ  וְ
and desolation

יָן נְ עִ כָּ
like the matter

ר מַ נֶּאֱ  שֶׁ
that is stated

ירמיהו
Yirmeyahu

ב'
two

ךְ, תֵּ  כְ "לֶ
your going

י חֲרַ אַ
after Me

בָּר":  דְ מִּ בַּ
in the wilderness

״י שִׁ  רַ

יסבבנהו.
He surrounded him

ם שָׁ
there

ם בָ בְּ סִ
He surrounded them

ם יפָ קִּ הִ וְ
and encompassed them

ים נָנִ עֲ בַּ
with clouds

ם בָ בְּ סִ וְ
and He surrounded them

ים לִ גָ דְ בִּ
with banners

ע בַּ  רְ אַ לְ
on four



רוּחוֹת
sides

ן בָ בְּ סִ וְ
and He surrounded them

ית תִּ חְ תַ בְּ
at the underside of

ר הָ הָ
the mountain

פָהוּ כָּ  שֶׁ
which He arched

ם יהֶ לֵ עֲ
over them

ית יגִ גִ כְּ
like a cask

עי'
see

ספרי
Sifrei

:

״י שִׁ  רַ

יבוננהו.
He instructed him

ם שָׁ
there

ה תוֹרָ בְּ
in Torah

ינָה: וּבִ
and understanding

״י שִׁ  רַ

יצרנהו.
He guarded him

שׁ נָּחָ  מִ
from snake

ף רָ שָׂ
fiery serpent

ב רָ קְ עַ וְ
and scorpion

ן וּמִ
and from

וֹת: מּ אֻ הָ
the nations

״י שִׁ  רַ

כאישון
as the pupil

עינו.
of his eye

הוּא
it is

חֹר שָּׁ   הַ
the black

ן יִ עַ בָּ  שֶׁ
that is in the eye

אוֹר מָּ  הַ שֶׁ
from which the light

א צֵ יוֹ
comes out

וּ. נּ ימֶ הֵ
from it

ס לוֹ קְ נְ אֻ וְ
and Onkelos

ם גֵּ רְ תִּ
translated

הוּ אֵ צָ מְ יִ
He found him

הוּ— יקֵ פִּ  "יַסְ
He provided him

ל כָּ
all

וֹ כּ צָרְ
his need

בָּר",  דְ מִּ בַ
in the wilderness

מוֹ כְּ
like

במדבר
Bamidbar

י"א
eleven

א צָ "מָ
suffice

ם", לָהֶ
for them

יהושע
Yehoshua

י"ז
seventeen

"לֹא
not

א צֵ מָּ  יִ
is enough

נוּ לָ
for us

ר": הָ הָ
the hill

״י שִׁ  רַ

יסבבנהו.
He surrounded them

ינוּן רִ שְׁ  "אַ
He settled them

חוֹר סְ
around

חוֹר סְ
around

," יהּ תֵּ  נְ כִ שְׁ  לִ
His Divine Presence

ל אֹהֶ
the Tent of

ד עֵ מוֹ
Meeting

ע צָ מְ אֶ בָּ
in the middle

ה עָ בָּ  רְ אַ וְ
and four

ים לִ גָ דְ
banners

ע בַּ  רְ אַ לְ
on the four

רוּחוֹת:
directions

ה פָּסוּק 

Pasuk 5

ר שֶׁ נֶ כְּ
Like an eagle

יר יָעִ
he awakens

וֹ נּ קִ
his nest

ל עַ
over

יו זָלָ וֹ גּ
his fledglings

ף חֵ רַ יְ
he hovers

רֹשׂ יִפְ
he spreads

יו נָפָ כְּ
his wings

הוּ חֵ קָּ יִ
he takes him

הוּ אֵ שָּׂ  יִ
he carries him

ל עַ
on

׃ תוֹ רָ בְ אֶ
his pinion

״י שִׁ  רַ

כנשר
As an eagle

יעיר
stirreth up

קנו.
its nest

ם נִהֲגָ
He guided them

ים מִ חֲ רַ בְּ
with mercy

לָה, מְ חֶ וּבְ
and with pity

ר שֶׁ נֶּ  כַּ
like the eagle

זֶּה הַ
this

י נִ מָ חְ רַ
which is merciful

ל עַ
upon

יו, נָ בָּ
its young

ינוֹ אֵ וְ
and does not

נָס כְ נִ
enter

וֹ נּ קִ לְ
to its nest

אֹם תְ פִּ
suddenly

ד עַ
until

הוּא שֶׁ
that it

שׁ קֵ שְׁ  קַ מְ
beats

ף רֵ טָ וּמְ
and flaps

ל עַ
above

יו נָ בָּ
its young

יו נָפָ כְ בִּ
with its wings

ין בֵּ
between

ן ילָ אִ
tree

ן, ילָ אִ לְ
to tree

ין בֵּ
between

כָה וֹ שׂ
branch

, הּ תָּ  לַחֲבֶרְ
to its fellow

י דֵ כְּ
in order

יֵּעוֹרוּ  שֶׁ
that may awake

יו נָ בָּ
its young

א יהֵ וִ
and there will be

ם בָהֶ
in them

כֹּחַ
strength

לוֹ בְּ קַ לְ
to receive it

ספרי
Sifrei

:

״י שִׁ  רַ

יעיר
He awakens

קנו.
His nest

ר עוֹרֵ יְ
He stirs up

יו: נָ בָּ
His children



״י שִׁ  רַ

על
Over

גוזליו
its young

ירחף.
it hovers

ינוֹ אֵ
it does not

יד בִּ כְ מַ
press heavily

מוֹ צְ עַ
itself

ם יהֶ לֵ עֲ
upon them

א לָּ  אֶ
but

פֵף חוֹ מְ
hovers

עַ— גֵ נוֹ
touching

ינוֹ אֵ וְ
and not

עַ גֵ נוֹ
touching

תלמוד
Talmud

ירושלמי
Yerushalmi

חגיגה
Chagigah

ב'
2

ף— אַ
So too

, "הּ בָּ  קָּ הַ
the Holy One

י דַּ שַׁ "
the Almighty

לֹא
not

אנֻהוּ צָ מְ
we found Him

יא גִּ שַׂ
great in

" כֹחַ
strength

איוב
Iyov

ל"ז
37

א בָּ  שֶׁ  כְּ
when He came

ן תֵּ  לִ
to give

ה וֹרָ תּ
Torah

לֹא
not

לָה נִגְ
He revealed Himself

ם יהֶ לֵ עֲ
to them

רוּחַ מֵ
from a side

ת חַ אַ
one

א לָּ  אֶ
but

ע בַּ  רְ אַ מֵ
from four

רוּחוֹת,
sides

ר מַ נֶּאֱ  שֶׁ
as it is said

"ה'
Hashem

י ינַ סִּ מִ
from Sinai

א בָּ
came

ח זָרַ וְ
and shone forth

יר עִ שֵּׂ  מִ
from Seir

מוֹ לָ
to them

יעַ פִ הוֹ
He appeared

ר הַ מֵ
from Mount

ן" ארָ פָּ
Paran

דברים
Devarim

ל"ג
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,

הַּ  לוֹ "אֱ
God

ן ימָ תֵּ  מִ
from Teman

א" יָבוֹ
will come

חבקוק
Chavakuk

ג'
3

זוֹ—
this is

רוּחַ
side

ית יעִ בִ רְ
the fourth

ספרי
Sifrei

:

״י שִׁ  רַ

יפרש
He spreadeth

כנפיו
his wings

יקחהו.
he taketh it

א בָּ  שֶׁ  כְּ
when he comes

ם לָ טְּ  לִ
to take them

ם קוֹ מָּ  מִ
from a place

ם קוֹ מָ לְ
to a place

ינוֹ אֵ
he does not

ן לָ טְ נוֹ
take them

יו לָ גְ רַ בְּ
with his feet

ר אָ שְׁ  כִּ
like the rest of

פוֹת, עוֹ
birds

י פִ לְ
because

ר אָ שְּׁ   שֶׁ
that the rest of

פוֹת עוֹ
birds

ים אִ יְרֵ
are afraid

ן מִ
of

ר שֶׁ נֶּ  הַ
the eagle

הוּא שֶׁ
which he

הַּ י בִּ גְ מַ
soars high

עוּף לָ
to fly

חַ וּפוֹרֵ
and flies

ם, יהֶ לֵ עֲ
above them

ךְ יכָ פִ לְ
therefore

ן אָ שְׂ נוֹ
they carry them

יו, לָ גְ רַ בְּ
with their feet

י נֵ פְּ  מִ
because of

ר, שֶׁ נֶּ  הַ
the eagle

ל אֲבָ
but

ר שֶׁ נֶּ  הַ
the eagle

ינוֹ אֵ
is not

א יָרֵ
afraid

א לָּ  אֶ
except

ן מִ
of

ץ, חֵ הַ
the arrow

ךְ יכָ פִ לְ
therefore

ן אָ שְׂ נוֹ
he carries them

ל עַ
upon

יו, נָפָ כְּ
his wings

ר מֵ אוֹ
saying

ב מוּטָ
it is better

נֵס כָּ  יִּ שֶׁ
that should enter

ץ חֵ הַ
the arrow

י בִּ
into me

לֹא וְ
and not

נֵס כָּ  יִ
enter

י, נַ בָ בְּ
into my children

ף אַ
so too

"ה בָּ  קָּ הַ
the Holy One blessed be

He

שמות
Shemos

י"ט
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א שָּׂ  אֶ "וָ
and I bore

ם כֶ תְ אֶ
you

ל עַ
upon

י פֵ נְ כַּ
wings of

ים" רִ שָׁ  נְ
eagles

—

עוּ נָּסְ  שֶׁ  כְּ
when they journeyed

ם יִ רַ צְ מִ
Mitzrayim

ם יהֶ חֲרֵ אַ
after them

יגוּם שִּׂ  הִ וְ
and overtook them

ל עַ
by

יָּם  הַ
the Sea

יוּ הָ
they were

ים קִ זוֹרְ
throwing

ם בָּהֶ
at them

ים צִּ חִ
arrows

י נֵ בְ אַ וְ
and stones of

אוֹת, רָ טְ יסְ לִ בָּ
catapults

יָּד  מִ
immediately

ע סַּ  יִּ "וַ
and journeyed

ךְ אַ לְ מַ
the angel of

ים לֹהִ  אֱ הָ
God

' גוֹ וְ
etc.

יָּבֹא  וַ
and he came

ין בֵּ
between

נֵה חֲ מַ
the camp of

ם יִ רַ צְ מִ
Mitzrayim

"' גוֹ וְ
etc.

שמות
Shemos

י"ד
14

:

פָּסוּק ו

Pasuk 6

יְהוָה
Hashem

ד דָ בָּ
alone

וּ נּ חֶ יַנְ
did guide them

ין אֵ וְ
and there is not

וֹ מּ עִ
with Him

ל אֵ
a god of

נֵכָר׃
strangeness

״י שִׁ  רַ

ה'
Hashem

בדד
alone

ינחנו.
guided them

ם נִהֲגָ
He guided them

בָּר  דְ מִּ בַּ
in the wilderness

ד דָ בָּ
alone

ח: טַ וּבֶ
and in security

״י שִׁ  רַ

ואין
and there was not

עמו
with Him

אל
a god

נכר.
strange

לֹא
not

יָה הָ
was there

כֹחַ
power

ד חָ אֶ בְּ
in one

ל כָּ  מִ
of all

י לֹהֵ  אֱ
the gods of

ם יִ וֹ גּ הַ
the nations

אוֹת רְ הַ לְ
to show

כֹּחוֹ
his power

ם לָּחֵ  הִ לְ וּ
and to war

ם. הֶ מָּ  עִ
with them

ינוּ תֵ וֹ בּ רַ וְ
and our Rabbis

וּהוּ שׁ רָ דְ
expounded it

ל עַ
concerning

יד תִ עָ הֶ
the future

ן כֵ וְ
and so

ם גֵּ רְ תִּ
translated

ס, לוֹ קְ נְ אֻ
Onkelos

י נִ אֲ וַ
but I

ר מֵ אוֹ
say



י רֵ בְ דִּ
words of

ה כֵחָ וֹ תּ
reproof

ם הֵ
they are

יד עִ הָ לְ
to call as witness

ם יִ מַ שָּׁ   הַ
the heavens

ץ רֶ אָ הָ וְ
and the earth

א הֵ וּתְ
and that should be

ה ירָ שִּׁ   הַ
the song

ם לָהֶ
for them

ד עֵ לְ
as a witness

ן פָ וֹ סּ שֶׁ
that their end

גֹּד  בְ לִ
is to rebel

לֹא וְ
and not

רוּ כְּ זְ יִ
will they remember

לֹא
neither

נוֹת וֹ אשׁ רִ הָ
the first things

ה שָׂ עָ שֶׁ
that He did

ם לָהֶ
for them

לֹא וְ
nor

דוֹת לָ וֹ נּ הַ
the future events

הוּא שֶׁ
that He

יד תִ עָ
is destined

שׂוֹת עֲ לַ
to do

ם, לָהֶ
for them

ךְ יכָ פִ לְ
therefore

יךְ צָרִ
it is necessary

ב שֵּׁ  יַ לְ
to settle

בָר דָּ הַ
the matter

אן כָ לְ
to here

אן. כָ לְ וּ
and to there

ל כָ וְ
and the entire

יָן נְ עִ הָ
topic

ב מוּסָ
is directed

ל עַ
upon

זכר
remember

ימות
the days of

עולם
old

בינו
consider

שנות
the years of

דר
generation

ודר
after generation

ן, כֵּ
so

ה שָׂ עָ
He did

ם לָהֶ
for them

ן כֵ וְ
and so

יד תִ עָ
He is destined

שׂוֹת, עֲ לַ
to do

ל כָּ
all

זֶה
this

יָה הָ
it was

ם לָהֶ
for them

כֹּר:  זְ לִ
to remember

C HA P T E R  S U M M A RY

The aliyah begins with the charge to remember the days of old and consult our elders to understand Hashem's guiding hand

throughout history, specifically how He established the boundaries of the nations according to the number of Bnei Yisrael.

Moshe Rabbeinu describes Klal Yisrael as Hashem's personal portion and allotment, recounting how Hashem protected them

in the howling desert waste, carrying them safely and guiding them alone without any other power involved, just like an eagle

hovering over its nest and carrying its young on its wings.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Torah is telling us in this Shirah a tremendous yesod about how Hashem runs the world. When the nations of the world

were being established and boundaries were being set, the whole thing was done b'davka with one calculation in mind: "to

the number of the Children of Israel." The entire world, with all its massive geopolitical movements and history, is only a

backdrop for Hashem's relationship with us. You are "chelek Hashem," His actual portion, and He watches over you like the

pupil of His eye.

Sometimes a Yid looks around at the world and feels completely overwhelmed by the noise, the politics, and the sheer size of

everything out there. We can easily fall into a coldness, thinking we are just small, insignificant players in a massive world. But

the Tanna is teaching us the exact opposite. The entire world is only there to serve as the stage for your avodas Hashem.

When Hashem guides you, He does so with the gentle care of an eagle hovering over its nest, protecting its young from

above.

This means that whatever is happening in your life today is not a side effect of some random global event or someone else's

decisions. Hashem is guiding you personally, "badad yanchenu," with individual hashgacha pratis. Every detail of your day is

custom-tailored by Hashem to help you build your connection to Him.

Today, when you hear the news or feel overwhelmed by the busy world around you, stop and remind yourself: "Hashem runs

the entire universe just to create the perfect setting for my avodah." Take one minute to speak to Hashem in your own words,

thanking Him for His personal, loving hashgacha over your life.
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T HE  S U G Y A

We begin the tenth perek of Maseches Chullin, which deals with the halachos of the three priestly gifts given from a

slaughtered animal: the zeroa (foreleg), the lechayayim (jaw), and the keivah (maw). The Mishnah starts by clarifying where

and when these matnos kehunah apply, establishing that they are obligatory both in Eretz Yisrael and chutz la'aretz, and both

during the time of the Beis HaMikdash and after its churban. However, they only apply to chullin (non-sacred animals) and

not to kodashim (sacrificial animals).

The Mishnah goes on to explain why we might have thought kodashim should be obligated in these gifts through a kal

vachomer, and how the Torah uses a pasuk to exclude them. We also learn a major yesod regarding the status of redeemed

kodashim: if an animal had a permanent blemish before it was consecrated and was then redeemed, it is treated like chullin and

is obligated in these gifts. However, if it was consecrated first and only later developed a blemish, it retains a higher level of

sanctity even after redemption and is exempt from the matnos kehunah.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  1 3 0 A

נָה שְׁ  מִ M I S H N A H

MISHNAH

בָה קֵּ הַ יִם וְ יַ חָ לְּ הַ עַ וְ זְּרוֹ י׳ הַ נִ תְ מַ

The fore leg , and the  jaw, and the  maw,  which are the three priestly gifts from a slaughtered non-sacred animal,

MISHNAH

ץ, רֶ אָ חוּצָה לָ ץ וּבְ רֶ אָ בָּ ין  נוֹהֲגִ

apply both in the  Land of Eretz Yisrael and outside  of the  Land,

MISHNAH

יִת, בַּ  י הַ נֵ פְ לֹּא בִּ  שֶׁ  יִת וְ בַּ  י הַ נֵ פְ בִּ

in the  presence  of the  Temple  and not in the  presence  of the  Temple ,

MISHNAH

ין. שִׁ  דָּ וּקְ מּ בַּ ל לֹא  ין אֲבָ לִּ חוּ בַּ

and they apply to non-sacred animals , but not to sacrificial animals .



MISHNAH

ין, דִּ בַּ יָה  הָ שֶׁ

The Mishnah explains: For it was  logical to say by rig ht of a kal vachomer that sacrificial animals should be obligated in these

gifts:

MISHNAH

נוֹת, תָּ  מַ ים בְּ יבִ יָּ  וֹק – חַ שׁ זֶה וָ חָ ים בְּ יבִ יָּ  ינָן חַ אֵ שֶׁ ין,  לִּ חוּ ם הַ ה אִ וּמָ

And what is the law if non-sacred animals , which are  not oblig ated in giving the breast and thig h to the Kohen, are

nevertheless oblig ated in these three priestly g ifts ;

MISHNAH

נוֹת? תָּ  מַ ים בְּ יבִ יָּ  חַ שֶׁ ין  ינוֹ דִּ וֹק – אֵ שׁ זֶה וָ חָ ים בְּ יבִ יָּ  חַ שֶׁ ים,  שִׁ  דָ קָ

then sacrificial animals , which are  oblig ated in giving the breast and thig h, is  it not log ical that they should be

oblig ated in these three g ifts  as well?

MISHNAH

יָן. נְ עִ בָּ מוּר  אָ שֶּׁ  ה  לָּא מַ  ין לוֹ אֶ ם״ – אֵ לָ ק עוֹ חׇ יו לְ נָ בָ לְ ן וּ כֹּהֵ  רֹן הַ הֲ אַ ם לְ ן אֹתָ תֵּ  אֶ ״וָ ר:  מַ מוּד לוֹ לְ תַּ

Therefore, the  verse  teaches: “And I have  g iven them to Aaron the  prie st and to his  sons  as  a due  forever”,  which

teaches that the Kohen has  only what is  stated in the  matter,  namely the breast and thigh, but not the three gifts.

MISHNAH

וּ – דּ פְ נִ ן, וְ שָׁ  דֵּ קְ הֶ בוּעַ לְ ם מוּם קָ דַ קָּ שֶׁ ים  שִׁ  דָ קֳּ  ל הַ כׇּ

All sacrificial animals  whose  permanent blemish preceded the ir consecration, and they were  redeemed,

MISHNAH

נוֹת, תָּ  מַּ  ה וּבַ כוֹרָ בַּבְּ ין  יבִ יָּ  חַ

are  oblig ated in the law of the  firstborn,  meaning their offspring can become a firstborn, and in the  priestly g ifts  when

slaughtered,

MISHNAH

ד, בֵ עָ הֵ לְ זֵז וּ גָּ הִ ין לְ לִּ חוּ ין לְ אִ צְ יוֹ וְ

and they emerg e  to non-sacred status  to be  shorn and to be  worked,

MISHNAH

נָן. יוֹ דְ פִּ ר  חַ אַ ר לְ תָּ ן מוּ לָבָ חֲ ן וַ דָ לָ וּוְ

and the ir offspring  and the ir milk are  permitted after the ir redemption.

MISHNAH

ה, מוּרָ ין תְּ שִׂ ין עוֹ אֵ טוּר, וְ פָּ ץ  חוּ בַּ ן  טָ חֲ וֹ שּׁ  הַ וְ



And one  who s laug hters  them outside  the Beis HaMikdash courtyard is  exempt from kares, and they do not make  a

substitute  animal holy if one tries to exchange them,

MISHNAH

ר. שֵׂ עֲ מַּ  ן הַ כוֹר וּמִ בְּ ן הַ ץ מִ דוּ, חוּ פָּ  תוּ – יִ ם מֵ אִ וְ

and if they died before being redeemed, they may be  redeemed even after death to be fed to dogs, except for the  firstborn

and the  tithe  of animals, which have inherent sanctity.

MISHNAH

ם מוּם ד לָהֶ לַ אן נוֹ כָּ  ר מִ חַ אַ לְ ן, וּ שָׁ  דֵּ קְ הֶ ם לְ דֵ ן(, אוֹ מוּם עוֹבֵר קוֹ ת מוּמָ ת מוּם )אֶ ן אֶ שָׁ  דֵּ קְ ם הֶ דַ קָּ שֶׁ כֹּל 

וּ – דּ פְ נִ , וְ בוּעַ קָ

But any sacrificial animal whose  consecration preceded the ir blemish, or which had a temporary blemish prior to the ir

consecration, and after this  a permanent blemish deve loped in them, and they were  redeemed,

MISHNAH

נוֹת, תָּ  מַּ  ן הַ ה וּמִ כוֹרָ בְּ ן הַ ין מִ טוּרִ פְּ

are  exempt from the law of the  firstborn and from the  priestly g ifts ,

MISHNAH

ד. בֵ עָ הֵ לְ זֵז וּ גָּ הִ ין לְ לִּ חוּ ין לְ אִ צְ ינָן יוֹ אֵ וְ

and they do not emerg e  to non-sacred status  to be  shorn and to be  worked.

MISHNAH

נָן, יוֹ דְ פִּ ר  חַ אַ סוּר לְ ן אָ לָבָ חֲ ן וַ דָ לָ וּוְ

And the ir offspring  conceived before redemption and the ir milk are  prohibited after the ir redemption,

MISHNAH

בֵרוּ. קָּ תוּ – יִ ם מֵ אִ ה, וְ מוּרָ ין תְּ שִׂ עוֹ יָּיב, וְ  ץ – חַ חוּ בַּ ן  טָ חֲ וֹ שּׁ  הַ וְ

and one  who s laug hters  them outside  the courtyard is  liable  to kares, and they make  a substitute  animal holy, and if they

died before redemption, they must be  buried and may not be redeemed to be fed to dogs.

א רָ מָ גְּ G E M A R A

G EMAR A

נוֹת? תָּ  מַ ין בְּ יבִ יָּ  ים חַ שִׁ  דָ ינָא קָ מֵ י הֲוָה אָ כִ או הָ א לָ ם״, הָ ״אוֹתָ נָא  מָ חֲ ב רַ תַ כְ א דִּ מָ עְ ׳ טַ מָ גְּ

The Gemara analyzes the Mishnah's kal vachomer: The reason we exclude sacrificial animals is only because  the  Merciful One

wrote  “them”,  implying but were  it not for this , I would have  said that sacrificial animals  are  oblig ated in the  three

priestly g ifts  based on the kal vachomer?

QU E ST IO N



ה! כוֹרָ בְ ין בִּ יבִ יָּ  ן חַ כֵּ  שֶׁ ין  לִּ חוּ ה לְ : מָ ךְ רַ יפְ מִ כָּא לְ י אִ

But there  is  a re futation to this kal vachomer: What is unique about non-sacred animals? That they are  oblig ated in the  law

of the firstborn,  which is not the case with sacrificial animals!

ANSWER

ים – כָרִ זְּ י מִ יתֵ תֵּ

The Gemara suggests: Let it be  derived from male  non-sacred animals, which do not give birth and are thus exempt from the law

of the firstborn, yet are obligated in the three gifts!

O BJECT IO N

ז! גֵּ ית הַ שִׁ א רֵ ין בְּ יבִ יָּ  ן חַ כֵּ  שֶׁ ים,  כָרִ זְ ה לִ מָ

The Gemara refutes this: What is unique about males? That they are  oblig ated in the  first of the  shearing ,  whereas

sacrificial animals are exempt from this!

ANSWER

ים – שִׁ י יָ תְּ מִ

The Gemara suggests: Let it be derived from male  g oats ,  which are exempt from the first of the shearing because their hair is not

wool, yet they are obligated in the three gifts!

O BJECT IO N

ר! שֵּׂ  עַ תְ הִ יר לְ דִּ ין לַ נָסִ כְ ן נִ כֵּ  שֶׁ ים,  שִׁ י יָ תְ ה לִ מָ

The Gemara refutes this: What is unique about male  g oats? That they enter the  corral to be  tithed under the animal tithe,

whereas sacrificial animals do not!

ANSWER

ים – נִ קֵ זְּ מִ

The Gemara suggests: Let it be derived from old male goats, which have already entered the corral in previous years and are no

longer subject to the animal tithe, yet are obligated in the three gifts!

O BJECT IO N

ר! שֵּׂ  עַ תְ הִ יר לְ דִ סוּ לְ נְ כְ ן נִ כֵּ  שֶׁ ים,  נִ קֵ זְ ה לִ מָ

The Gemara refutes this: What is unique about old male goats? That they at least entered the  corral in the past to be  tithed,

which is not true of sacrificial animals!

ANSWER

יָתוֹם – לָּקוּחַ וְ  מִ

The Gemara suggests: Let it be derived from a purchased animal or an orphaned animal, which are completely exempt from the

animal tithe, yet are obligated in the three gifts!

O BJECT IO N

ר! שֵּׂ  עַ תְ הִ יר לְ דִּ ינָן לַ מִ ין בְּ נָסִ כְ ן נִ כֵּ  שֶׁ יָתוֹם,  לָקוּחַ וְ ה לְ מָ



The Gemara refutes this: What is unique about a purchased or orphaned animal? That they enter in the ir specie s  into the

corral to be  tithed,  meaning other animals of their species are subject to the tithe!

R E SO LU T IO N

ר. שֵּׂ  עַ תְ הִ יר לְ דִּ ין לַ נָסִ כְ ינָן נִ מִ י, בְּ ים נָמֵ שִׁ  דָ ? קֳ תְּ רַ מְ אָ ינָן קָ מִ בְּ

The Gemara responds: Do you say it is because of the ir specie s? Sacrificial animals  also, in the ir specie s , enter the  corral

to be  tithed,  since non-sacred animals of their species are tithed! Thus, the kal vachomer would indeed stand, and therefore the

verse "them" is necessary to exclude sacrificial animals.

QU E ST IO N

ר: מֶ חוֹ ל וָ קַּ וֹק מִ שׁ זֶה וָ חָ ין בְּ יבִ יָּ  ין חַ לִּ יוּ חוּ יִהְ וְ

The Gemara asks: And le t non-sacred animals  be  oblig ated in the  breast and thig h from a kal vachomer in the opposite

direction:

QU E ST IO N

וֹק; שׁ זֶה וָ חָ ין בְּ יבִ יָּ  נוֹת, חַ תָּ  מַ ים בְּ יבִ יָּ  ין חַ אֵ שֶׁ ים,  שִׁ  דָ ה קָ וּמָ

And what is the law if sacrificial animals , which are  not oblig ated in the three g ifts , are  oblig ated in the  breast and

thig h;

QU E ST IO N

וֹק? שׁ זֶה וָ חָ ין בְּ יבִ יָּ  חַ שֶׁ ין  ינוֹ דִּ נוֹת, אֵ תָּ  מַ ין בְּ יבִ יָּ  חַ שֶׁ ין,  לִּ חוּ

then non-sacred animals , which are  oblig ated in the three g ifts , is  it not log ical that they should be  oblig ated in the

breast and thig h as well?

ANSWER

ינָא – לָא. חֲרִ י אַ ידֵּ ין, מִ ״זֶה״ – אִ ים״,  נִ כֹּהֲ  פַּט הַ  שְׁ  יֶה מִ זֶה יִהְ ״וְ א:  רָ ר קְ מַ אָ

The Gemara answers: The verse  state s : “And this  shall be  the  prie sts ' due”,  which teaches: “This”,  namely the three gifts,

yes ,  they receive from non-sacred animals, but any other thing ,  such as the breast and thigh, no ,  they do not receive.

QU E ST IO N

וֹק? שׁ זֶה וָ חָ ין בְּ יבִ יָּ  ין חַ לִּ ינָא חוּ מֵ י הֲוָה אָ כִ או הָ א לָ ״זֶה״, הָ נָא  מָ חֲ ב רַ תַ כְ א דִּ מָ עְ לָּא טַ  אֶ

The Gemara asks: But is  the  reason only because  the  Merciful One  wrote  “this”,  implying but were  it not for this , I

would have  said that non-sacred animals  are  oblig ated in the  breast and thig h?

QU E ST IO N

ינְהוּ? ינוּפִ יכָא לִ נוּפָה, הֵ י תְּ עֵ בָּ א  הָ וְ

But sure ly the breast and thigh require  waving , and where  would we  wave  them?

QU E ST IO N

יב, תִ כְּ י ה׳״  נֵ פְ ״לִ אי –  בָּרַ  י אַ אִ

If you say we wave them outside  the Temple, “before  Hashem” is  written regarding waving, which means it must be done in

the Temple courtyard!



וּד ב׳ מּ עַ D A F  1 3 0 B

EXPLANAT IO N

ר. שָׁ  פְ ךְ לָא אֶ כָּ  לְ ה, הִ זָרָ עֲ ין לָ לִּ יֵּיל חוּ  עַ א מְ אי – קָ וַּ גַּ י אַ אִ

If you suggest that they should be waved inside  the Beis HaMikdash, he  is  bring ing  non-sacred meat into the  Temple

courtyard,  which is forbidden. Therefore , it is  not possible  to perform the waving of the breast and thigh with chullin, and we

do not need a pasuk to exclude them.

QU E ST IO N

י? ה לִ מָ ״זֶה״ לְ לָּא   אֶ

Rather, if so, why do I need the word "this" in the pasuk "And this shall be the priests' due"?

ANSWER

לֵּם.  שַׁ  לְּ טוּר מִ פָּ ן –  לָ כָ אֲ שֶׁ נָּה אוֹ  הוּ כְּ נוֹת  תְּ יק מַ זִּ מַּ  א: הַ דָּ סְ ב חִ ר רַ מַ אָ א, דְּ דָּ סְ ב חִ רַ דְ כִ לְ

It is needed for that which Rav Chisda taught, as  Rav Chisda said: One  who damag es  prie stly g ifts , or who ate  them

before giving them to a kohen, is  exempt from paying  their value to the kohen, because the word "this" implies that only the gifts

themselves are the kohen's due, but not their monetary replacement.

STATEMENT

לֵּם.  שַׁ  לְּ טוּר מִ פָּ ן –  לָ כָ אֲ שֶׁ נָּה, אוֹ  הוּ כְּ נוֹת  תְּ יק מַ זִּ מַּ  א: הַ דָּ סְ ב חִ ר רַ מַ גּוּפָא, אָ

The Gemara now analyzes the  matter itse lf: Rav Chisda said: One  who damag es  prie stly g ifts , or who ate  them, is

exempt from paying  for them.

QU E ST IO N

א? מָ עְ אי טַ מַ

What is  the  reason for this?

ANSWER

ים. עִ וֹבְ ין לוֹ תּ אֵ שֶׁ ן  מוֹ יהּ מָ וֵה לֵ הָ וּם דְּ שּׁ  א מִ ימָ ית אֵ עֵ בָּ י אִ ״זֶה״, וְ יב  תִ כְ א דִּ ימָ ית אֵ עֵ בָּ י אִ

If you want, say it is because  it is  written "this",  which limits the obligation to the gifts themselves. And if you want, say

instead that it is because  it is  money that has  no  specific claimants ,  since the owner can give these gifts to any kohen he

chooses, so no individual kohen has the standing to sue him in court.

O BJECT IO N

ין. נוֹת דִּ תָּ  מַּ  הַ שֶׁ ד  מֵּ  לַ ים״ – מְ נִ כֹּהֲ  פַּט הַ  שְׁ  יֶה מִ זֶה יִהְ ״וְ י:  יבִ יתִ מֵ

The Gemara raise s  an objection from a braisa: The pasuk says, "And this  shall be  the  judg ment of the  prie sts"—this

teaches  that the  g ifts  are  a judg ment.

QU E ST IO N

ין? ינִ יָּ  דַ ן בְּ יאָ צִ הוֹ או לְ א? לָ תָ כְ לְ אי הִ מַ לְ



Reg arding  what halacha is this said? Is  it not to extract them throug h judg es  in court? If a kohen can sue to extract them,

then they are considered money that has claimants, which contradicts Rav Chisda!

ANSWER

ין. ינִ יָּ  דַ ן בְּ קָ לְ חוֹ לָא, לְ

The Gemara answers: No, it means to distribute  them throug h judg es ,  meaning the court can direct the owner to which

kohanim he should distribute them.

EXPLANAT IO N

נָה תָּ  ין מַ נִ אין נוֹתְ אֵ שֶׁ ן  יִ נַּ  ן: מִ נָתָ י יוֹ בִּ ר רַ מַ י אָ נִ מָ בַּר נַחְ ל  מוּאֵ שְׁ ב  ר רַ מַ אָ י, דְּ נִ מָ בַּר נַחְ ל  מוּאֵ שְׁ ב  רַ דְ כִ וְ

ץ? רֶ אָ ם הָ ן עַ כֹהֵ לְ

And this is in accordance  with that which Rav Shmuel bar Nachmani taught, as  Rav Shmuel bar Nachmani said that Rabbi

Yonatan said: From where  do we  know that we  do not g ive  a g ift to a kohen who is  an am ha'aretz?

PR O O F

ל כׇּ ת ה׳״,  תוֹרַ קוּ בְּ זְ ן יֶחֶ עַ מַ יִּם לְ וִ לְ לַ ים וְ נִ כֹּהֲ  נָת לַ ת מְ ם לָתֵ לִַ שָׁ י יְרוּ בֵ שְׁ  יוֹ ם לְ עָ ר לָ יֹּאמֶ  ״וַ ר:  מַ נֶּאֱ  שֶׁ

נָת. ין לוֹ מְ ת ה׳ – אֵ תוֹרַ יק בְּ זִ חֲ ינוֹ מַ אֵ שֶׁ  נָת, וְ ת ה׳ – יֵשׁ לוֹ מְ תוֹרַ יק בְּ זִ חְ מַּ  הַ

As it is  stated: "And he  commanded the  people  who dwelt in Yerushalayim to g ive  the  portion of the  prie sts  and the

Levite s , so that they may hold fast to the  Torah of Hashem." This teaches: Anyone  who holds  fast to the  Torah of

Hashem has  a portion, and anyone  who does  not hold fast to the  Torah of Hashem has  no portion. The court enforces

this distribution.

O BJECT IO N

ין? וֹק דִּ שׁ זֶה וָ וּ חָ ילּ פִ ל אֲ ין. יָכוֹ נוֹת דִּ תָּ  מַּ  הַ שֶׁ ד  מֵּ  לַ פָּט״ – מְ  שְׁ  ״מִ ר:  מֵ א אוֹ ירָ תֵ ן בְּ בֶּ ה  י יְהוּדָ בִּ ע: רַ מַ שְׁ א  תָּ

״זֶה״. ר  מַ מוּד לוֹ לְ תַּ

Come and hear a kasha from another braisa: Rabbi Yehuda ben Bete ira says: "Judg ment" teaches  that the  g ifts  are  a

judg ment. I mig ht have  thoug ht that even the  breast and thig h of shelamim are  a judg ment? Therefore , the  Torah says

"This" to exclude them.

QU E ST IO N

קוּ? לְּ יחַ ין מִ ינִ יָּ  דַ או בְּ וֹק לָ שׁ זֶה וָ וּ חָ טּ ין – אַ ינִ יָּ  דַ קוֹ בְּ לְ חוֹ א לְ ימָ ילֵ אי? אִ מַ לְ

Now, reg arding  what halacha is this said? If we  say it is to distribute  them throug h judg es , is  that to say that the  breast

and thig h are  not distributed throug h judg es  to proper kohanim? They certainly are!

IN FER ENCE

ין. ינִ יָּ  דַ [ בְּ יאוֹ צִ הוֹ או )להוציא( ]לְ לָּא לָ  אֶ

Rather, is  it not referring to extracting  them throug h judg es? This proves that the three gifts can be extracted in court, which

contradicts Rav Chisda!

ANSWER

. יהּ ידֵ אֲתוֹ לִ ינַן, דַּ קִ סְ אי עָ מַ כָא בְּ הָ



The Gemara answers: Here  we  are  dealing  with a case where  they already came  into his  hand—the kohen had already taken

possession of the gifts, and the owner snatched them back.

QU E ST IO N

א? רָ ימְ מֵ אי לְ , מַ יהּ ידֵ אֲתוֹ לִ י דַּ אִ

The Gemara asks: If they came  into his  hand, what is  there  to say? Of course the court extracts them from the thief; they are

already the kohen's personal property!

ANSWER

ין. יָ מְ מוּ דָּ הוּרְ שֶׁ י  מִ כְּ מוּ –  לֹּא הוּרְ  שֶׁ נוֹת  תָּ  נָּא: מַ  תַּ אי  בַר הַ סָ קָ יהוּ, וְ יְ לַ בְ טִ יהּ בְּ ידֵ אֲתוֹ לִ דַּ

The Gemara answers: It is a case where  they came  into his  hand while  they were  still untithed—the kohen acquired the

whole animal before the gifts were separated—and this  Tanna holds: Gifts  that have  not yet been separated are  considered

as  if they have  already been separated,  so they belong to the kohen, and taking them back is considered theft.

O BJECT IO N

י – נִ ר עָ שַׂ עְ ה, וּמַ אָ ה, וּפֵ חָ כְ שִׁ ט,  ל לֶקֶ וֹ יטּ יךְ לִ צָרִ קוֹם, וְ מָ קוֹם לְ מָּ  יָה עוֹבֵר מִ הָ שֶׁ יִת  בַּ  ל הַ עַ בַּ ע:  מַ שְׁ א  תָּ

זֶר. יעֶ לִ י אֱ בִּ י רַ רֵ בְ לֵּם, דִּ  שַׁ  זוֹר יְ יַּחְ  שֶׁ  כְ לִ ל, וְ טֵ נוֹ

Come and hear another kasha from a Mishnah: A homeowner who was trave ling  from place  to place , and needs  to take

leket, shikchah, pe 'ah, or poor man's  tithe  because he ran out of money, may take  them, and when he  returns  home he  must

pay the value of what he took to the poor; these  are  the  words of Rabbi Eliezer. This shows that one must pay for gifts he

consumed!

ANSWER

אן. כָּ נוּ  שָׁ ידוּת  סִ ת חֲ דַּ א: מִ דָּ סְ ב חִ ר רַ מַ אָ

Rav Chisda said: They taug ht a measure  of pie ty here ;  strictly speaking, he is exempt from paying.

O BJECT IO N

אן?! כָּ נוּ  שָׁ ידוּת  סִ ת חֲ דַּ תְּ מִ רַ מְ תְּ אָ אַ ם״, וְ לֵּ  שַׁ  ״יְ י  נֵ תָּ נָּא   תַּ בָא:  ר רָ מַ אָ

Rava said in wonderment: The Tanna explicitly teaches  "he  must pay", and you say they taug ht a measure  of pie ty here ?!

QU E ST IO N

וב? לֹיתֵ  יקוּם וְ זֶר לֵ יעֶ לִ י אֱ בִּ רַ דְּ ד, מִ עוֹ וְ

And furthermore , should we  stand and ask a kasha from Rabbi Eliezer,  whose opinion is not the accepted halacha?

O BJECT IO N

ה, עָ שָׁ הּ  אוֹתָ יָה בְּ י הָ נִ ים: עָ רִ מְ ים אוֹ מִ כָ חֲ יפָא, וַ סֵּ  לָּא מִ  אֶ

Rather, the kasha is from the  latter clause  of that Mishnah: And the  Sag es  say: He  was  a poor man at that moment,  so he

was entitled to take them.

IN FER ENCE

לֵּם.  שַׁ  יר – מְ שִׁ  א עָ י, הָ נִ עָ א דְּ מָ עְ טַ



We infer: The reason he is exempt is because he  was  poor, but if he were wealthy, he  would have  to pay!

QU E ST IO N

ן! לָ כָ אֲ שֶׁ נָּה אוֹ  הוּ כְּ נוֹת  תְּ יק מַ זִּ מַ כְּ י  יהֱוֵ אי? לֶ מַּ  אַ

Why should he pay? Let it be  like  one  who damag es  prie stly g ifts  or eats  them,  where Rav Chisda says he is exempt!

ANSWER

אן. כָּ נוּ  שָׁ ידוּת  סִ ת חֲ דַּ א: מִ דָּ סְ ב חִ ר רַ מַ אָ

Rav Chisda said: Even according to the Rabbis, if he were wealthy, his obligation to pay is only a measure  of pie ty they taug ht

here .

O BJECT IO N

טוּר פָּ  שֶׁ ן  יִ נַּ  ים, מִ לִ בָ יו טְ רוֹתָ שְׂ עְ ל מַ כַ אָ שֶׁ י  ן לֵוִ כֵ ין, וְ לִ בָ יו טְ ירוֹתָ פֵּ ל  כַ אָ שֶׁ יִת  בַּ  ל הַ עַ בַ ן לְ יִ נַּ  ע: מִ מַ שְׁ א  תָּ

ין? לוּמִ שְׁ  תַּ  ן הַ מִ

Come and hear another kasha: From where  do we  know that a homeowner who ate  his  untithed produce , and likewise  a

Levite  who ate  his  untithed tithes , from where  do we  know that he  is  exempt from payment to the kohen or Levite?

PR O O F

ה מָ ת הֲרָ עַ שְּׁ   לָּא מִ  ן אֶ בָּהֶ ךָ  ין לְ ״ – אֵ ימוּ ר יָרִ שֶׁ  ל אֲ אֵ רָ שְׂ י יִ נֵ י בְּ שֵׁ  דְ ת קׇ לוּ אֶ לְּ חַ לֹא יְ ״וְ ר:  מַ מוּד לוֹ לְ תַּ

. ךְ ילָ אֵ וְ

The Torah teaches: "And they shall not profane  the  holy thing s  of the  children of Israe l which they shall se t as ide"—

you have  no  claim on them except from the  time  of se tting  aside  and onwards .

IN FER ENCE

ן! לָ כָ אֲ שֶׁ נָּה אוֹ  הוּ כְּ נוֹת  תְּ יק מַ זִּ מַ כְּ י  יהֱוֵ אי? לֶ מַּ  לֵּם, אַ  שַׁ  א מְ יהָ ךְ מִ ילָ אֵ ה וְ מָ ת הֲרָ עַ שְּׁ   א מִ הָ

We infer: But from the  time  of se tting  aside  and onwards, he  would indeed pay! Why? Let it be  like  one  who damag es

prie stly g ifts  or eats  them,  who is exempt!

ANSWER

י כָא נָמֵ הָ

The Gemara answers: Here  too ...

S U M M A RY

The Gemara launches into a classic shakla v'tarya to test the Mishnah's kal vachomer, trying to find a refutation (pirchah)

based on the unique stringencies of chullin, such as the law of the firstborn (bechor) or the first of the shearing (reishis

hagez). Each time the Gemara suggests a specific case of chullin that is exempt from these stringencies—such as male goats,

old goats, or orphaned animals—it finds a way to show that the species as a whole is still subject to those rules, meaning the

kal vachomer remains strong and we truly need the pasuk's exclusion of "them" to exempt kodashim. Finally, the Gemara turns

the logic around, asking why we do not apply a kal vachomer to obligate chullin in the breast and thigh (chazei v'shok) that



are normally given from kodashim, and explains why a pasuk is needed to exclude this, even though waving chullin in the Beis

HaMikdash would present a major halachic problem.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara is bothered by a beautiful kasha: if sacrificial animals are obligated in the breast and thigh, lichoira we should

learn a kal vachomer that non-sacred animals (chullin) are also obligated in them! The Gemara answers that this is physically

impossible. To give the breast and thigh, the Torah requires tenufah (waving) "before Hashem" in the Beis HaMikdash. If

you wave it outside, it is not "before Hashem"; if you bring your chullin inside the Azarah to wave it, you are bringing non-

sacred items into the holy courtyard, which is strictly forbidden. Mimeila, the Torah's beautiful avodah of waving cannot be

performed on your everyday chullin.

Look at the deep yesod the Gemara is teaching us here. Sometimes we look at a high, lofty level of avodas Hashem, like the

holy tenufah in the Beis HaMikdash, and we think, "Why can't I do that in my everyday life? Why can't my regular, mundane

day have that same intense, burning holiness?" But the Torah is telling us: there is a boundary. You cannot force the specific

avodah of the Beis HaMikdash into your chullin. If you try to force a level of holiness that does not belong to your current

situation, you end up bringing "chullin into the Azarah", you ruin the very structure Hashem set up for you.

Your avodah today is not to copy someone else's lofty level or to force a spiritual practice that doesn't fit your life. Hashem

wants you to serve Him davka within the boundaries of your own life, with the specific mitzvos and gifts that belong to your

situation. True holiness is not about escaping your boundaries, but about sanctifying the exact place where Hashem has put

you.

Today, focus on doing one simple, everyday action, like eating a meal, doing business, or speaking to a family member, with

the proper boundaries and quiet kavanah, without looking for extra, lofty spiritual heights that do not belong to the moment.

ף ק״ל ין · דַּ לִּ י · חֻ ף יוֹמִ דַּ י לִ בְ מוּד בַּ לְ Navy & Gold · From the Hebrew Source Text · תַּ DAF YOMI ·  CHU LLIN  130 ·  FU LL BLATT
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עך לֶ יטְ פִּ א ה קַ שָּׁ   מִ ים · חֲ לִּ הִ תְּ
The Five Daily Kapitlach

C HA P T E R  P R E V IE W

These are the five kapitlach of Tehillim said every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.

ק ל״ב פֶּרֶ  CHA PT E R 3 2

ה׃ אָ טָ סוּי חֲ כְּ ע  שַׁ  פֶּ שׂוּי  י נְ רֵ שְׁ  יל אַ כִּ  שְׂ ד מַ וִ דָ לְ

יָּה׃  מִ רוּחוֹ רְ ין בְּ אֵ ן וְ וֺ שֹׁב יְהוָה לוֹ עָ  ם לֹא יַחְ דָ י אָ רֵ שְׁ  אַ

יּוֹם׃ כָּל הַ י  גָתִ אֲ שַׁ  י בְּ מָ צָ לוּ עֲ בָּ י  תִּ שְׁ  חֱרַ י הֶ כִּ

לָה׃ ץ סֶ יִ בֹנֵי קַ רְ חַ י בְּ דִּ שַׁ  ךְ לְ פַּ  ךָ נֶהְ י יָדֶ לַ ד עָ בַּ  כְ לָה תִּ יְ לַ מָם וָ י יוֹ כִּ

לָה׃ י סֶ אתִ טָּ  ן חַ אתָ עֲוֺ ה נָשָׂ תָּ  אַ יהוָה וְ י לַ עַ שָׁ  י פְ לֵ ה עֲ י אוֹדֶ תִּ רְ מַ י אָ יתִ סִּ י לֹא כִ נִ ךָ וַעֲוֺ יעֲ דִ י אוֹ אתִ טָּ  חַ

יעוּ׃ יו לֹא יַגִּ לָ ים אֵ בִּ יִם רַ טֶף מַ שֵׁ  ק לְ צֹא רַ עֵת מְ יךָ לְ לֶ יד אֵ סִ כָּל חָ לֵּל   פַּ  ל זֹאת יִתְ עַ

לָה׃ י סֶ נִ בֵ סוֹבְ לֵּט תְּ  נֵּי פַ  י רָ נִ רֵ צְּ צַּר תִּ י מִ ר לִ תֶ ה סֵ תָּ  אַ

י׃ ינִ יךָ עֵ לֶ צָה עָ יעֲ ךְ אִ לֵ ךְ זוּ תֵ רֶ דֶ ךָ בְּ אוֹרְ ךָ וְ ילְ כִּ  שְׂ אַ

׃ יךָ לֶ רֹב אֵ ל קְ בַּ לוֹם  בְ יוֹ לִ דְ ן עֶ סֶ ג וָרֶ תֶ מֶ ין בְּ בִ ין הָ ד אֵ רֶ פֶ כְּ סוּס  כְּ יוּ  הְ ל תִּ אַ

נּוּ׃ בֶ ד יְסוֹבְ סֶ יהוָה חֶ בַּ חַ  טֵ וֹ בּ הַ ע וְ שָׁ  ים לָרָ אוֹבִ כְ ים מַ בִּ רַ

י לֵב׃ רֵ שְׁ  כָּל יִ ינוּ  נִ רְ הַ ים וְ יקִ דִּ ילוּ צַ גִ יהוָה וְ חוּ בַ מְ שִׂ

ק מ״ג פֶּרֶ  CHA PT E R 4 3

י׃ נִ טֵ לְּ פַ לָה תְ וְ עַ מָה וְ רְ ישׁ מִ אִ יד מֵ סִ י לֹא חָ גּוֹ י מִ יבִ יבָה רִ רִ ים וְ לֹהִ י אֱ נִ טֵ פְ שָׁ

יֵב׃ ץ אוֹ לַחַ ךְ בְּ לֵּ  הַ תְ ר אֶ מָּה קֹדֵ  י לָ נִ תָּ  נַחְ מָה זְ י לָ זִּ  עוּ י מָ לֹהֵ  ה אֱ תָּ  י אַ כִּ

׃ יךָ נוֹתֶ כְּ  שְׁ  ל מִ אֶ ךָ וְ שְׁ  דְ ר קָ ל הַ י אֶ יאוּנִ י יְבִ מָּה יַנְחוּנִ  ךָ הֵ תְּ מִ ךָ וַאֲ לַח אוֹרְ שְׁ

י׃ לֹהָ  ים אֱ לֹהִ נּוֹר אֱ כִ ךָ בְ דְ אוֹ י וְ ילִ חַת גִּ מְ ל שִׂ ל אֵ ים אֶ לֹהִ בַּח אֱ זְ ל מִ ה אֶ אָ בוֹ אָ וְ

י׃ לֹהָ א נַי וֵ פָּ וּעֹת  שׁ וּ יְ נּ דֶ י עוֹד אוֹ כִּ ים  אלֹהִ י לֵ ילִ י הוֹחִ לָ י עָ מִ הֱ תֶּ י וּמַה  שִׁ  י נַפְ וֹחֲחִ תּ שְׁ  מַה תִּ



ק פ״ג פֶּרֶ  CHA PT E R 8 3

ף׃ סָ אָ מוֹר לְ זְ יר מִ שִׁ

ל׃ קֹט אֵ שְׁ  ל תִּ אַ שׁ וְ חֱרַ תֶּ ל  ךְ אַ י לָ מִ ל דֳּ ים אַ לֹהִ אֱ

׃ אוּ רֹאשׁ יךָ נָשְׂ אֶ נְ שַׂ יוּן וּמְ מָ יךָ יֶהֱ יְבֶ נֵּה אוֹ  י הִ כִּ

׃ פוּנֶיךָ ל צְ צוּ עַ יָעֲ יִתְ ימוּ סוֹד וְ ךָ יַעֲרִ מְּ ל עַ עַ

ל עוֹד׃ אֵ רָ שְׂ שֵׁם יִ זָּכֵר  לֹא יִ י וְ גּוֹ ם מִ ידֵ חִ נַכְ כוּ וְ רוּ לְ מְ אָ

רֹתוּ׃ כְ ית יִ רִ יךָ בְּ לֶ ו עָ דָּ צוּ לֵב יַחְ עֲ י נוֹ כִּ

ים׃ רִ גְ הַ ב וְ אָ ים מוֹ אלִ עֵ מְ שְׁ  יִ י אֱדוֹם וְ לֵ הֳ אָ

י צוֹר׃ בֵ שְׁ ם יֹ שֶׁת עִ  לֶ פְּ לֵק  מָ ן וַעֲ וֹ מּ עַ ל וְ בָ גְּ

לָה׃ נֵי לוֹט סֶ בְ עַ לִ יוּ זְרוֹ מָּם הָ  וָה עִ לְ וּר נִ שּׁ  גַּם אַ

ן׃ וֹ ישׁ ל קִ נַחַ ין בְּ יָבִ א כְ רָ יסְ סִ כְּ יָן  דְ מִ כְּ שֵׂה לָהֶם  עֲ

ה׃ מָ דָ אֲ ן לָ דֹּמֶ יוּ  דֹּאר הָ ין  עֵ דוּ בְ מְ שְׁ  נִ

׃ מוֹ יכֵ כָּל נְסִ נָּע   מֻ לְ צַ זֶבַח וּכְ ב וּכְ אֵ זְ כִ ב וְ עֹרֵ כְּ מוֹ  יבֵ דִ מוֹ נְ יתֵ שִׁ

ים׃ לֹהִ  אוֹת אֱ ת נְ נוּ אֵ לָּ שָׁה   ירֲ רוּ נִ מְ ר אָ שֶׁ  אֲ

׃ נֵי רוּחַ פְ שׁ לִ קַ כְּ גַּל  גַּלְ מוֹ כַ יתֵ שִׁ י  לֹהַ  אֱ‍

ים׃ רִ ט הָ לַהֵ בָה תְּ לֶהָ ר וּכְ ר יָעַ עַ בְ שׁ תִּ אֵ כְּ

לֵם׃ הֲ בַ ךָ תְ סוּפָתְ ךָ וּבְ עֲרֶ סַ פֵם בְּ דְּ רְ ן תִּ כֵּ

ךָ יְהוָה׃ מְ שִׁ וּ  שׁ יבַקְ ן וִ לוֹ נֵיהֶם קָ לֵּא פְ  מַ

דוּ׃ יֹאבֵ רוּ וְ פְּ  יַחְ ד וְ י עַ דֵ לוּ עֲ הֲ בָּ יִ וּ וְ יֵבֹשׁ

ץ׃ רֶ אָ כָּל הָ ל  ן עַ יוֹ לְ ךָ עֶ דֶּ בַ ךָ יְהוָה לְ מְ שִׁ ה  תָּ  י אַ כִּ עוּ  יֵדְ וְ

ק קכ״א פֶּרֶ  CHA PT E R 1 2 1

י׃ זְרִ ן יָבֹא עֶ יִ אַ ים מֵ רִ הָ ל הֶ ינַי אֶ א עֵ שָּׂ  לוֹת אֶ עֲ מַּ  יר לַ שִׁ

ץ׃ רֶ אָ יִם וָ מַ שָׁ ם יְהוָה עֹשֵׂה  עִ י מֵ זְרִ עֶ

׃ ךָ רֶ שֹׁמְ ל יָנוּם  ךָ אַ לֶ גְ וֹט רַ מּ ן לַ תֵּ ל יִ אַ

ל׃ אֵ רָ שְׂ ר יִ מֵ וֹ ן שׁ שָׁ י לֹא יִ נֵּה לֹא יָנוּם וְ  הִ

׃ ינֶךָ מִ ל יַד יְ ךָ עַ לְּ ךָ יְהוָה צִ רֶ שֹׁמְ יְהוָה 



לָה׃ יְ לָּ  בַּ חַ  יָרֵ כָּה וְ  כֶּ שׁ לֹא יַ מֶ שֶּׁ   מָם הַ יוֹ

׃ ךָ שֶׁ  ת נַפְ מֹר אֶ שְׁ  ע יִ כָּל רָ  ךָ מִ רְ מָ שְׁ  יְהוָה יִ

לָם׃ ד עוֹ עַ ה וְ תָּ  עַ ךָ מֵ אֶ ךָ וּבוֹ אתְ ר צֵ מָ שְׁ  יְהוָה יִ

ק ק״ל פֶּרֶ  CHA PT E R 1 3 0

יךָ יְהוָה׃ אתִ רָ ים קְ קִּ מַ עֲ מַּ  לוֹת מִ עֲ מַּ  יר הַ שִׁ

נוּנָי׃ חֲ תַּ קוֹל  בוֹת לְ שֻּׁ   נֶיךָ קַ זְ יֶינָה אָ הְ י תִּ לִ קוֹ עָה בְ מְ שִׁ דֹנָי  אֲ

מֹד׃ י יַעֲ דֹנָי מִ ר יָהּ אֲ מָ שְׁ  נוֹת תִּ ם עֲוֺ אִ

א׃ וָּרֵ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י עִ כִּ

י׃ תִּ לְ רוֹ הוֹחָ בָ דְ לִ י וְ שִׁ  ה נַפְ תָ וְּ י יְהוָה קִ יתִ וִּ קִ

ר׃ בֹּקֶ ים לַ רִ שֹׁמְ ר  בֹּקֶ ים לַ רִ שֹּׁמְ   אדֹנָי מִ י לַ שִׁ  נַפְ

דוּת׃ וֹ פְ מּ בֵּה עִ  רְ הַ ד וְ סֶ חֶ ם יְהוָה הַ י עִ כִּ ל יְהוָה  ל אֶ אֵ רָ שְׂ ל יִ יַחֵ

יו׃ נֹתָ כֹּל עֲוֺ  ל מִ אֵ רָ שְׂ ת יִ ה אֶ דֶּ הוּא יִפְ וְ

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When you feel weighed down by your mistakes, do not keep silent or try to hide them. Open your heart to Hashem in honest

confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashem in your

own words to acknowledge your mistake, and then say out loud: 'My help is from Hashem, who forgives and guards my soul.'

עך לֶ יטְ פִּ א שָּׁה קַ   ים · חֲמִ לִּ הִ תְּ ים לִּ הִ Navy & Gold · From the Hebrew Source Text · תְּ TE HILLIM ·  DAILY FIV E  ·  32,  43,  83,  121,  130
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י נִ אור החיים הקדוש · האזינו · שֵׁ
Explanatory English · Line-by-Line Edition

HA ' A Z IN U  ·  2 N D  A L IYA H

The H ebrew is the original Ohr H aChaim. Each passage is paired with its AI-assisted explanatory English,  beside it on wide pages and beneath it on

smaller screens. Brief clarifications are marked within the English. In plain words and Lemaaseh are separate AI-assisted study aids.

סוּק ז פָּ  Deuteronomy 32:7

יךָ נֶ֖  קֵ ךָ זְ דְ גֵּ֔ יַ יךָ֙ וְ בִ֙ ל אָ אַ֤  וֹר שְׁ ד֑ וֹת דּוֹר־וָ נ֣ ינוּ שְׁ בִּ֖ ם  וֹת עוֹלָ֔ מ֣ כֹר֙ יְ זְ

׃ לָֽךְ רוּ  אמְ יֹ֥ וְ
Remember the days of old, Consider the years of many generations; Ask thy father, and he will declare unto thee,

Thine elders, and they will tell thee.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:7:1

נֶגֶד לוּקּוֹת כְּ ע חֲ בַּ ר אַרְ מוֹת עוֹלָם. אָמַ כֹר יְ זְ

נֵי זֶה. פְ לִּ סוּק שֶׁ ר בַּפָּ אָמַ ים שֶׁ בָרִ ה דְּ עָ בָּ אַרְ

ז בּוֹ מַ רָ ״ שֶׁ יךָ לֹא הוּא אָבִ רוֹ ״הֲ נֶגֶד אָמְ כְּ

מוֹת עוֹלָם״ כֹר יְ ר ״זְ א, אָמַ בּוֹרֵ הוּא הַ שֶׁ

י הוּא א כִּ צָ מְ ית, שָׁם יִ אשִׁ רֵ י בְ מֵ ת יְ שֶׁ הֵם שֵׁ שֶׁ

א. בּוֹרֵ יּוֹצֵר הוּא הַ הַ

Remember the days of old. Moshe presents four distinct

directives here, corresponding  to the four descriptions of

Hashem's relationship with us that he mentioned in the previous

verse (Deuteronomy 32:6). Corresponding  to his statement

there, "Is He not your Father?" which refers to Hashem as the

Creator, Moshe says here, "Remember the days of old." This

refers to the six days of Creation, where one will find that He is

indeed the Maker and Creator of all.

יִם רַ צְ יצִיאַת מִ ז לִ מַ רָ ״ שֶׁ נֶךָ רוֹ ״קָּ נֶגֶד אָמְ וּכְ

ר נוּ, אָמַ נָה אוֹתָ בָּהֶם קָ טּוֹבוֹת שֶׁ אָר הַ וּשְׁ

ל עַ פָּ ה שֶׁ מַ ן בְּ בּוֹנֵ יִּתְ נוֹת דּוֹר וָדוֹר״ שֶׁ ינוּ שְׁ ״בִּ

א יּוֹצֵ הֵם דּוֹר הַ נֵי דּוֹרוֹת, שֶׁ ל שְׁ נִים שֶׁ שָּׁ ה׳ בַּ

ם ץ, וּבָהֶ אָרֶ נָס לָ כְ נִּ י הַ יעִ בִ דוֹר רְ יִם וְ רַ צְ מִּ מִ

ם בָּהֶ ל שֶׁ אֵ רָ שְׂ עַם יִ ךְ לְ בָּרַ יו יִתְ שָׂ עֲ יר מַ יַכִּ

נֶךָ. קָ

And corresponding  to his statement there, "Who acquired

you?" which refers to the Exodus from Egypt and the other

kindnesses through which He acquired us as His own, Moshe

says here, "Consider the years of many generations." This

means one should contemplate what Hashem did during  the

years of two specific generations: the generation that left Egypt,

and the fourth generation that entered the Land of Israel.

Through studying  these, you will recognize His deeds for the

Jewish people, through which He acquired you.



יוֹן לְ קּוּן עֶ הוּא תִּ ״ שֶׁ ךָ שְׂ רוֹ ״עָ נֶגֶד אָמְ וּכְ

א נִבָּ נוּ וְ תוֹכֵ ינָתוֹ בְּ כִ ן שְׁ נָּתַ נוּ בּוֹ שֶׁ שְׁ פֵּרַ שֶׁ

יךָ ״ – אָבִ ךָ דְ יַגֵּ יךָ וְ אַל אָבִ ר ״שְׁ נוּ, אָמַ אוֹתָ

רוֹנָם כְ ינוּ זִ בּוֹתֵ שׁוּהָ רַ ן פֵּרְ כֵ ים, וְ יאִ נְּבִ הֵם הַ

כָה )ספרי(. רָ בְ לִ

And corresponding  to his statement there, "He made you,"

which refers to the lofty spiritual elevation we explained, that He

placed His Divine Presence among us and granted us

prophecy, Moshe says here, "Ask your father, and he will declare

it to you." "Your father" in this context refers to the prophets, as

Chazal have explained in the Sifrei.

כָנוֹת ל הֲ נוּהָ עַ שְׁ פֵּרַ ״ שֶׁ נֶךָ כֹנְ נֶגֶד ״וַיְ וּכְ

״ – ךְ רוּ לָ יֹאמְ נֶיךָ וְ קֵ ר ״זְ א, אָמַ בָּ עוֹלָם הַ

נַת כָ ים בַּהֲ ירִ כִּ מַּ ל הַ אֵ רָ שְׂ י יִ מֵ כְ פֵּרוּשׁ הֵם חַ

. ךְ רוּ לָ א, הֵם יֹאמְ בָּ עוֹלָם הַ ג לָ מּוּשָּׂ הַ בָר וְ דָּ הַ

And corresponding  to "and established you," which we

explained as referring  to the preparations for the World to

Come, Moshe says here, "your elders, and they will tell you."

This refers to the Sages of Israel, who understand the

preparation for and the attainment of the World to Come; they

will tell you of these eternal matters.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:7

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that the four directives in this verse, remembering  the days of old, contemplating

the generations, asking  one's father, and consulting  the elders, directly correspond to the four descriptions

of Hashem's relationship with Israel in the preceding  verse. "Remembering  the days of old" points to

Hashem as Creator ("your Father"); "contemplating  the generations" points to the Exodus and conquest of

the Land ("Who acquired you"); "asking  your father" refers to consulting  the prophets about our spiritual

elevation ("He made you"); and "consulting  the elders" refers to learning  from the Sages about the ultimate

purpose of the World to Come ("and established you").

ה שֶׂ עֲ מַ לְ  · Lemaaseh

We can deepen our relationship with Hashem by actively engaging  in the four areas of study outlined by the

Ohr HaChaim: studying  the wonders of Creation, reflecting  on the historical miracles of our redemption,

learning  the words of the prophets, and absorbing  the teachings of our Sages regarding  the ultimate purpose

of life in the World to Come.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A7?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


סוּק ח פָּ  Deuteronomy 32:8

ר פַּ֖  סְ מִ ים לְ מִּ֔  ת עַ לֹ֣ בֻ ב֙ גְּ ם יַצֵּ דָ֑ י אָ נֵ֣  וֹ בְּ יד֖ רִ פְ הַ ם בְּ יוֹן֙ גּוֹיִ֔ לְ ל עֶ חֵ֤  נְ הַ בְּ

אֵֽל׃  רָ י יִשְׂ נֵ֥  בְּ
When the Most High gave to the nations their inheritance, when He separated the children of men, He set the

borders of the peoples according to the number of the children of Israel.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:8:1

יל ה׳ נְחִ הִ שֶׁ יוֹן גּוֹיִם. פֵּרוּשׁ, כְּ לְ ל עֶ נְחֵ הַ בְּ

יד לָה, זֶה יַגִּ עְ י מַ רֵ שָׂ גּוֹיִם לְ ת הַ בָּרוּךְ הוּא אֶ

צָה ר לֹא רָ שֶׁ לוֹ, אֲ צְ ים אֶ חוּתִ ר הֵם פְּ שֶׁ אֲ

לָה: עְ י מַ רֵ שָׂ נָם לְ מוֹ, וּנְתָ שְׁ נּוּ לִ כַּ יִּתְ שֶׁ

When the Most High gave to the nations their inheritance: This

means that when Hashem, blessed be He, distributed the nations

as inheritances to the supernal guardian angels, it demonstrated

that they are of lesser importance to Him. He did not wish for

them to be associated directly with His own Name, and so He

placed them under the authority of these supernal ministers.

Or HaChaim  on Deuteronom y 32:8:2

ל ר ה׳ כָּ סַ לֹּא מָ ם. פֵּרוּשׁ, שֶׁ נֵי אָדָ ידוֹ בְּ רִ פְ הַ בְּ

ן נָתַ ם וְ ידָ רִ פְ א הִ לָּ ד, אֶ חָ ר אֶ יַד שַׂ אוּמּוֹת בְּ הָ

ה שָׂ עָ ה שֶׁ לוּקָּ חֲ ן הַ אוֹפֶ ר. וְ שַׂ ר וְ ל שַׂ כָ לֶק לְ חֵ

נֵי פַּר בְּ סְ מִ ה לְ יְתָ בוּלָם הָ צֵּב גְּ יִּ שֶׁ בָּהֶם כְּ

ה שֵׂ עֲ ל מַ י כָ ת כִּ עַ דַ ךָ לָ ל. פֵּרוּשׁ, יֵשׁ לְ אֵ רָ שְׂ יִ

ל כָ ע, וְ טוֹב וָרַ ת זֶה וְ עוּמַּ ה זֶה לְ שָׂ ה׳ עָ

ילָנוֹת: נֵי אִ שְּׁ עָם ה׳ מִ טָ ים נְ אִ רָ נִּבְ בַּ שׁוֹת שֶׁ נְפָ

ע. ד רַ חָ אֶ ד טוֹב וְ חָ ן אֶ ילָ אִ

When He separated the children of men: This means that

Hashem did not hand over all the nations to a single guardian

angel. Instead, He separated them and assigned a specific

portion to each individual minister. The manner of this division,

when He set the borders of the peoples, was according  to the

number of the children of Israel. To understand this, you must

know that all of Hashem's creations are structured with one

corresponding  to another, representing  good and evil. All the

souls of created beings were planted by Hashem from two

primary trees: one good tree and one evil tree.



ע רַ ן הָ ילָ אשׁוֹן, אִ רִ ם הָ טּוֹב הוּא אָדָ ן הַ ילָ אִ

ם א אָדָ טָ חָ שֶׁ ל. וּכְ יַּעַ לִ ם בְּ הוּא ס״מ אָדָ

יוֹת הְ זְרוּ לִ טוֹב, חָ ע בְּ ב רַ רֵ עָ נִתְ אשׁוֹן וְ רִ הָ

שׁוֹת אשׁוֹן גַּם נְפָ רִ ם הָ ת אָדָ הוֹלָדַ ים מֵ אִ יוֹצְ

בָּהּ ה שֶׁ הוֹרָ ת טְ שׁ אַחַ אָה נֶפֶ יָּצְ ד שֶׁ עוֹת, עַ רָ

ר בָּרֵ נִתְ דוֹשׁוֹת, וְ קְּ מוֹת הַ שָׁ נְּ ל הַ לוּלוֹת כָּ כְּ

ינוּ זֶה הוּא יַעֲקֹב אָבִ שׁ, וְ דָ חָ טּוֹב מֵ ן הַ ילָ אִ הָ

לוֹם. שָּׁ לָיו הַ עָ

The good tree is  Adam HaRishon, the first man, while the evil

tree is  Samael, the evil spiritual counterpart, called adam beliyaal,

the corrupt man. When Adam HaRishon sinned and evil

became mixed with good, the offspring  of Adam HaRishon

began to produce corrupt souls as well. This continued until a

single pure soul emerged, which included within it all the holy

souls, thereby separating  out the good tree anew. This soul was

our father Yaakov, peace be upon him.

רוּ )בבא מציעא פד.; זוהר חלק ג זֶה אָמְ לָ וְ

יהּ רֵ ין שׁוּפְ עֵ ינוּ מֵ יַעֲקֹב אָבִ יהּ דְּ רֵ רמד.( שׁוּפְ

ן זֶה יֵשׁ ילָ אִ ים. וְ בָרִ דְּ ן הַ בֵ הָ אָה, וְ מָ דְ ם קַ אָדָ דְּ

דוּ יָּרְ שׁ שֶׁ ים נֶפֶ עִ בְ הֵם שִׁ ים, וְ נָפִ ים עֲ עִ בְ בּוֹ שִׁ

יד ה׳ רִ פְ ר הִ שֶׁ ן כַּאֲ ל כֵּ ר עַ שֶׁ יִם. וַאֲ רַ צְ מִ לְ

ל, אֵ רָ שְׂ נֵי יִ פַּר בְּ סְ מִ בוּלָם לְ יב גְּ צִּ אוּמּוֹת, הִ הָ

פֵי נְ ים עַ עִ בְ נֶגֶד שִׁ ים כְּ עִ בְ הֶם שִׁ ה מֵ שָׂ עָ

ה. דוּשָּׁ קְּ הַ

This is  why Chazal teach in Bava Metzia 84a and the Zohar,

Volume 3, page 244a, that the beauty of our father Yaakov was a

reflection of the beauty of Adam HaRishon. Understand these

deep matters. This holy tree contains seventy branches, which

correspond to the seventy souls of Yaakov's family who

descended to Egypt. Therefore, when Hashem separated the

nations, He set their borders according  to the number of the

children of Israel, establishing  exactly seventy nations to

correspond to the seventy branches of holiness.

Or HaChaim  on Deuteronom y 32:8:3

ינָה חִ ינָה וּבְ חִ ל בְּ יֶה כָּ הְ תִּ י שֶׁ דֵ זֶה, כְּ וָּנָה בָּ כַּ הַ וְ

ל לֶת עַ ה מוֹשֶׁ שָּׁ דֻ קְּ פֵי הַ נְ עַ נָף מֵ ל עָ ל כָּ שֶׁ

זֶה סוֹד )משלי ה:ה( ע, וְ רַ לֶק הָ חֵ הּ בְּ דָּ נֶגְ כְּ שֶׁ

ה שָּׁ דֻ קְּ ל הַ לַיִם שֶׁ גְ רַ וֶת״, שֶׁ דוֹת מָ לֶיהָ יוֹרְ גְ ״רַ

פֵי נְ ים עַ אִ צָ מְ נִ פָּה, וְ לִ קְּ י הַ אשֵׁ ל רָ כִים עַ דּוֹרְ

מּוֹת. אֻ ל הָ כִים עַ ים וּמוֹלְ טִ יַעֲקֹב שׁוֹלְ

The purpose of this arrangement is  so that each specific aspect

of every holy branch should rule over its  corresponding

counterpart in the realm of evil. This is  the inner meaning  of the

verse in Mishlei 5:5, Her feet go down to death, which teaches

that the feet of holiness tread upon the heads of the impure

forces. Consequently, the branches of Yaakov rule and reign

over the nations.



זֶה, עַם לָ מּוֹ״ פֵּרוּשׁ טַ לֶק ה׳ עַ י חֵ ר ״כִּ אָמַ וְ

יֶה יִּהְ ר לוֹ ה׳ שֶׁ ר בָּחַ שֶׁ ה אֲ מָּ אֻ הָ לֶהֱיוֹת שֶׁ

ן וֵּ כַּ זֶה נִתְ ל, לָ אֵ רָ שְׂ לֶיהָ הֵם יִ ל עָ מּוֹשֵׁ הוּא הַ

ל ל כָּ ל עַ אֵ רָ שְׂ נֵי יִ ת בְּ א אֶ שֵּׂ נִ יךְ וְ לִ מְ הִ ה׳ וְ

ל ךְ עַ ר הוּא מוֹלֵ שֶׁ זֶה כַּאֲ מּוֹת, וּבָ אֻ הָ

עוֹלָם ל הָ ל כָּ ךְ עַ נֵּה הוּא מוֹלֵ ל הִ אֵ רָ שְׂ יִ

לּוֹ. כֻּ

The next verse then states, For Hashem's portion is  His people,

which explains the reason for this setup. Since the nation Hashem

chose to rule over directly is  Israel, He designed this system to

elevate and g ive the children of Israel dominion over all the

nations. Through this, when He rules over Israel, He effectively

rules over the entire world.

ל אֵ רָ שְׂ ל יִ ן אֶ וֵּ כַ מּוֹ״ יְ לֶק ה׳ עַ רוֹ ״חֵ אָמְ וְ

ם שֵׁם עַ אוּ בְּ רְ קָּ אָז יִ ה שֶׁ תּוֹרָ לוּ הַ בְּ קִּ ר שֶׁ אַחַ

הוּא ל שֶׁ בֶ חֶ ל״ פֵּרוּשׁ הַ בֶ רוֹ ״יַעֲקֹב חֶ אָמְ ה׳. וְ

לָיו יךָ אֵ ירוֹתִ עִ הֲ ה שֶׁ הוּא מַ לָה, וְ נַּחֲ רֹאשׁ הַ

כָה )בבא מציעא רָ בְ רוֹנָם לִ כְ ם זִ רָ ז אָמְ מֶ רֶ בְּ

כוּ׳: יַעֲקֹב וְ יהּ דְּ רֵ פד.( שׁוּפְ

The phrase, Hashem's portion is  His people, refers specifically

to Israel after they received the Torah, as they were then fully

designated as the people of Hashem. The expression, Yaakov is

the lot of His inheritance, uses the word chevel, meaning  a rope,

to signify the primary cord of the inheritance. This relates

directly to what I have already pointed out regarding  the

rabbinic teaching  in Bava Metzia 84a that the beauty of Yaakov

reflects the beauty of Adam HaRishon.

Or HaChaim  on Deuteronom y 32:8:4

ינוֹת חִ י בְּ תֵּ יֵּשׁ שְׁ ר, לֶהֱיוֹת שֶׁ ן לוֹמַ וֵּ כַ עוֹד יְ

זֶה לָ יוֹן, וְ לְ עוֹלָם עֶ אָה מֵ בָּ מוֹת: יֵשׁ שֶׁ שָׁ נְּ בַּ

ה׳ בָּרוּךְ לֶק מֵ לֶק ה׳״ – פֵּרוּשׁ חֵ ר ״חֵ יֹאמַ

קוֹם מָּ אוֹת מִ בָּ שׁוֹת שֶׁ יֵשׁ נְפָ יָכוֹל, וְ בְ הוּא כִּ

ל בֶ א יַעֲקֹב ״חֶ רֵ קָּ זֶה יִ לָ י, וְ דַּ לַת שַׁ א נַחֲ רָ קְ נִּ הַ

לָתוֹ״. נַחֲ

He offers another explanation based on two levels of souls.

Some come from a higher spiritual world, and these are

described as "Hashem's portion," a portion from Hashem, so

to speak. Others come from the place called nachalas Shaddai,

"the inheritance of Shaddai," and these are described by "Yaakov,

the cord of His inheritance." For clarity, the author is

distinguishing  spiritual sources; "so to speak" marks the limits of

describing  this relationship in human language.

ר שֶׁ ן גָּדוֹל אֲ נְיָ מֹז עִ רְ ל״ לִ בֶ ר ״חֶ ק לוֹמַ דֵּ קְ דִ וְ

ם אָדָ בָּ יּוּנִי שֶׁ חִ שׁ הַ ל נֶפֶ י כָ ן, כִּ י חֵ עֵ לּוּ יוֹדְ גִּ

הוּא הּ, וְ שָׁ רְ ם שָׁ בוּק עִ ד דָּ חָ יֵשׁ לָהּ חוּט אֶ

לָה, עְ מַ שׁוֹ לְ רְ שָׁ בוּק בְּ דָ יִם וְ ירַ נְּחִ הַ א מֵ יוֹצֵ

יוֹת. חְ שׁ לִ נֶּפֶ ת הַ שָּׁם יוֹנֶקֶ וּמִ

The Torah is  precise in using  the word chevel, which means a

rope, to hint at a profound concept revealed by the masters of

Kabbalah. Every living  soul in a person is  connected by a

spiritual cord to its  source. This cord extends from the nostrils

and remains bound to its  supernal root above, and through this

cord the soul draws its  life force.



כָּתוּב )במדבר ר הַ ע אָמַ שָׁ רָ שׁ הָ ל נֶפֶ עַ וְ

גוֹ׳ – פֵּרוּשׁ ת״ וְ כָּרֵ ת תִּ כָּרֵ טו:לא(: ״הִ

קוֹם מָּ שׁ לַ נֶּפֶ הַ בוּק מֵ דָּ שׁ הַ שֹּׁרֶ אוֹתוֹ הַ שֶׁ

ין לָהּ שׁוּב אֵ נּוּ ה׳, וְ יתֶ רִ בָה יַכְ נּוּ חוּצְּ מֶּ מִּ שֶׁ

ן. לַ יצְ נָא לִ מָ חֲ ה רַ יתָ יא מִ זוֹ הִ ה, וְ נִיקָ יְ

ם אַתֶּ ר )דברים ד:ד(: ״וְ מַ ים נֶאֱ יקִ דִּ צַּ וּבַ

הוּא גוֹ׳, וְ יִּים״ וְ יכֶם חַ לֹהֵ  ים בַּה׳ אֱ קִ בֵ דְּ הַ

ן: בֵ הָ לָתוֹ״, וְ ל נַחֲ בֶ רוֹ ״חֶ אָמְ

Regarding  the soul of a wicked person, the verse in Bamidbar

15:31 says, That soul shall utterly be cut off, meaning  that

Hashem cuts off this connecting  cord that binds the soul to the

place from which it was carved. Once cut, it can no longer draw

spiritual sustenance, and this state is  spiritual death, may Merciful

Heaven save us. Conversely, regarding  the righteous, the verse

in Deuteronomy 4:4 states, But you who cling  to Hashem your

God are alive today. This is  the meaning  of, Yaakov is  the lot of

His inheritance, representing  this unbroken spiritual cord.

Understand this well.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:8

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains the nations' division through heavenly ministers, in contrast with Hashem's

direct rule over Yisrael. He describes seventy branches of holiness, rooted in Yaakov, corresponding  to

seventy nations and governing  their opposing  forces. He then offers another reading  based on different

spiritual sources of souls. The word chevel, a cord, expresses the soul's  continuing  dependence on its  source

for life; being  cut off severs that connection, while cleaving  to Hashem sustains it.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

The image of the cord asks us to value the connection that sustains spiritual life. In one choice today, take the

mitzvah seriously as part of cleaving  to Hashem. The reflection follows the Ohr HaChaim's contrast between

maintaining  that connection and becoming cut off from it.

סוּק ט פָּ  Deuteronomy 32:9

לָתֽוֹ׃ ל נַחֲ בֶ חֶ֥ ב  קֹ֖ וֹ יַעֲ מּ֑ ה עַ וָ֖ הֹ לֶק יְ חֵ֥ י  כִּ֛
For the portion of the LORD is His people, Jacob the lot of His inheritance.

No Ohr HaChaim comment on this pasuk in this edition.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A8?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


סוּק י פָּ  Deuteronomy 32:10

הוּ נֵ֔  וֹנְ ב֣ הוּ֙ יְ נְ בֶ֙  בְ סֹֽ ן יְ מֹ֑ שִׁ ל יְ לֵ֣  הוּ יְ תֹ֖ ר וּבְ בָּ֔  דְ ץ מִ רֶ אֶ֣  הוּ֙ בְּ אֵ֙  צָ מְ יִ

ינֽוֹ׃ וֹן עֵ ישׁ֥ אִ הוּ כְּ נְ רֶ֖  צְּ יִ
He found him in a desert land, and in the waste, a howling wilderness; He compassed him about, He cared for

him, He kept him as the apple of His eye.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:10:1

י ה כִּ אֶ גוֹ׳. נִרְ תֹהוּ וְ בָּר וּבְ דְ ץ מִ רֶ אֶ הוּ בְּ אֵ צָ מְ יִ

כָה רָ בְ רוֹנָם לִ כְ ם זִ רָ ךְ אָמְ רֶ ל דֶּ כָּתוּב עַ ן הַ וֵּ כַ יְ

ד יִם עַ רַ צְ מִּ ל מִ אֵ רָ שְׂ אוּ יִ )ברכות ט:( לֹא יָצְ

כוּ׳, גִים וְ ין בָּהּ דָּ אֵ צוּלָה שֶׁ מְ אוּהָ כִּ שָׂ עֲ שֶׁ

יוּ ם הָ אִ רוּ עוֹד )ליקוטי תורה וירא( שֶׁ אָמְ וְ

ם ים שָׁ עִ מָ טְ יוּ נִ יִם הָ רַ צְ מִ ין בְּ בִ כְּ עַ תְ ל מִ אֵ רָ שְׂ יִ

י עֲרֵ ים שַׁ שִּׁ מִ ים בַּחֲ נָסִ כְ יוּ נִ י הָ עוֹלָם כִּ ד לְ עַ לָ

אָה, מְ טֻ

He found him in a desert land, and in the waste, etc. It appears

that the verse intends to follow the path of Chazal in Berachot 9b,

who said that Israel did not leave Egypt until they had made it like

a deep sea that has no fish in it, meaning  they emptied it of all its

spiritual sparks. Furthermore, they said in Likkutei Torah on

Vayeira that if Israel had delayed any longer in Egypt, they would

have been absorbed there forever, because they would have

entered the fiftieth gate of impurity.

בָּר, דְ יא מִ הִ ץ שֶׁ רֶ אֶ הוּ בְּ אֵ צָ מְ ר יִ זֶה אָמַ לָ

ר זֶה לֹא אָמַ לָ שׁ, וְ מָּ ין בָּהּ מַ אֵ בָה וְ פֵּרוּשׁ חֲרֵ

ן: בֵ הָ בָּר, וְ דְ ץ מִ רֶ אֶ א בְּ לָּ בָּר אֶ דְ מִּ הוּ בַּ אֵ צָ מְ יִ

To describe this, the verse says, 'He found him in a land of

desert', meaning  a land that is  desolate and has no spiritual

substance left in it. For this reason, the text does not say 'He

found him in the desert' (which would refer to the physical

wilderness), but rather 'in a land of desert' (referring  to Egypt

which had become spiritually desolate). Understand this.



Or HaChaim  on Deuteronom y 32:10:2

י לִ בְּ בָּר מִ דְ ץ מִ רֶ אֶ הָ בַד שֶׁ לְּ מִּ ר עוֹד, שֶׁ אָמַ וְ

ימוֹן, שִׁ ל יְ לֵ הוּא תֹּהוּ יְ א שֶׁ לָּ ה, אֶ שָּׁ דֻ נִיצוֹץ קְ

א צָ מְ תִ אָה. וְ מְ טֻ נּוּפֶת וְ אָה טִ לֵ פֵּרוּשׁ מְ

י תֹּהוּ הוּא ר )חלק א טז.( כִּ זֹּהַ רוּ בַּ אָמְ שֶׁ

ימוֹן שִׁ ל יְ לֵ ן יְ מוֹ כֵ ת, וּכְ פָּה אַחַ לִ ינַת קְ חִ בְּ

טּוֹב הַ ל מֵ לָּ שֻׁ קוֹם מְ מָּ הַ ע, שֶׁ רַ ינַת הָ חִ הֵם בְּ שֶׁ

ע. רַ הָ ל מֵ לָ כְ וּמֻ

The verse further explains that not only was the land a desert,

completely devoid of any spark of holiness, but it was also 'a

waste, a howling  wilderness.' This means it was filled with filth

and spiritual impurity. You will find that they said in the Zohar,

Volume I, page 16a, that 'waste' (tohu) represents a specific

force of impurity (kelipah), and similarly 'a howling  wilderness'

represents the forces of evil. Thus, the place was entirely

stripped of good and completely filled with evil.

ר אָמַ ה, וְ ירָ מִ שׁוֹן שְׁ בוֹ, פֵּרוּשׁ, לְ בְּ זֶה ה׳ סִ לָ וְ

ה שָׂ עָ ה שֶׁ ירָ מִ הּ שְׁ אוֹתָ ר שֶׁ יד לוֹמַ תִ שׁוֹן עָ לְ

וָּנָה כַּ הַ יד. וְ מִ יֶה תָּ הְ נָּה תִּ עוֹדֶ ה וְ רָ דְ לוֹ לֹא נֶעְ

לֹּא  הוּא שֶׁ ע הַ רַ קוֹם הָ מְּ הוֹצִיאָם מִ זֶה שֶׁ בָּ

עוּ שָׁם, מְ טְ נִ

Because of this danger, Hashem 'compassed him about'

(yesovevenhu), a term denoting  protection. The Torah uses the

future tense here to teach that this protection which He provided

for them was not a temporary event; rather, it remains constant

and will endure forever. The depth of this protection is  that He

extracted them from that place of evil so they would not be

absorbed there.

יא ה׳ בִ יָה מֵ הָ שֶׁ מוֹ כְּ צְ קוֹם עַ אוֹתוֹ מָ בְּ עוֹד שֶׁ

ל ם, עַ ר אוֹתָ יָה שׁוֹמֵ יִם הָ רַ צְ ל מִ כּוֹת עַ מַּ הַ

ל״ אֵ רָ שְׂ נֵה יִ קְ מִּ רוֹ )שמות ט:ו( ״וּמִ ךְ אָמְ רֶ דֶּ

גוֹ׳ )שמות ט:כו(, ן״ וְ ץ גֹּשֶׁ רֶ אֶ גוֹ׳, ״בְּ וְ

גוֹ׳ )שמות יָה אוֹר״ וְ ל הָ אֵ רָ שְׂ נֵי יִ ל בְּ כָ ״וּלְ

גוֹ׳ )שמות ית״ וְ חִ שְׁ מַּ ן הַ לֹא יִתֵּ י:כג(, ״וְ

נְהוּ״. בֶ סוֹבְ רוֹ ״יְ הוּא אָמְ יב:כג(, וְ

Furthermore, in that very place, when Hashem brought the

plagues upon Egypt, He protected them, just as the verses state:

'but of the livestock of the children of Israel...' (Exodus 9:6), 'in

the land of Goshen...' (Exodus 9:26), 'but for all the children of

Israel there was light...' (Exodus 10:23), and 'He will not allow the

destroyer...' (Exodus 12:23). This is  the meaning  of 'He

compassed him about.'

Or HaChaim  on Deuteronom y 32:10:3

ן לָהֶם נָּתַ י שֶׁ דֵ ל יְ נֵהוּ – פֵּרוּשׁ, עַ רוֹ יְבוֹנְ אָמְ וְ

נְהוּ רֶ צְּ זֶה ״יִ בָּ ינָה, שֶׁ בִּ קוֹר הַ יא מְ הִ ה שֶׁ תּוֹרָ

רוֹ )משלי ב:יא( ךְ אָמְ רֶ ל דֶּ ינוֹ״, עַ ישׁוֹן עֵ אִ כְּ

ינוֹ״ – ישׁוֹן עֵ אִ רוֹ ״כְּ אָמְ כָּה״. וְ רֶ צְ נְ בוּנָה תִ ״תְּ

עַ נּוֹגֵ י הַ יא )זכריה ב:יב( ״כִּ נָּבִ ר הַ מַ אֲ מַ כְּ

ינוֹ״. בָבַת עֵ עַ בְּ נוֹגֵ כֶם כְּ בָּ

Yevonenehu, "He gave him understanding," refers to Hashem's

g ift of Torah, the source of understanding. Through it He

guards Yisrael "like the pupil of His eye," as in "Understanding

will guard you" (Mishlei 2:11). The eye image also appears in

Zechariah 2:12: "Whoever touches you touches the pupil of His

eye."



לֶת ן סוֹבֶ יִ עַ ין הָ אֵ ךְ שֶׁ רֶ דֶ זֶה, כְּ וָּנָה בָּ כַּ הַ וְ

י גּוּף צַד כִּ עַם לְ טַּ הַ ם בָּהּ, וְ אָדָ ע הָ בַּ צְ ת אֶ יעַ גִ נְ

ל נִי סוֹבֵ רוּחָ ין הָ אֵ ן זַכָּה, וְ יִ עַ הָ כוּר וְ ע עָ בַּ צְ אֶ הָ

י. מִ גַּשְׁ הַ

The Ohr HaChaim explains the image through the eye's  delicacy.

It cannot bear a finger touching  it because the finger is  coarse

compared with the eye, which is  refined. He uses this contrast to

express how something  spiritual cannot bear contact with what

is coarse and physical.

״י )זוהר ח״ב ריא:( בִּ שְׁ רַ ר הָ מַ אֲ הוּא סוֹד מַ וְ

א שָּׁ א אֶ לָ בְ סָ א דְּ תָ מְ שְׁ נִ ר: וַי לָהּ לְ אָמַ שֶׁ

ת נֶסֶ כְ בּוֹ נִ שׁ שֶׁ אֵ אָה, פֵּרוּשׁ, הָ רָ נוּכְ

שׁ ךְ אֵ רֶ עֵ יָּה בְּ רִ שׁ נָכְ יא אֵ הּ הִ נִישָׁ עֲ הַ לְ

יק דִּ צַּ שׁ הַ נֶּפֶ א שָׁם שֶׁ צָ מְ זֶה תִּ לָ ה, וְ מָ שָׁ נְּ הַ

ינוּר, פֵּרוּשׁ, ר דִּ א נְהַ רָ קְ נִּ שׁ הַ אֵ בּוֹל בָּ טְ תִּ

זֶה בָּ שַׁם, שֶׁ גְ לֹא נִ שׁ וְ אֵ ק הָ חֵ רַ לֹּא נִתְ עוֹד שֶׁ בְּ

ים: בָרִ ל דְּ ן שֶׁ ן סוֹדָ בֵ הָ עֲרוּ. וְ טַ צְ לֹא יִ

He connects this to Rabbi Shimon bar Yochai's  statement in the

Zohar (volume 2, 211b): "Woe to the soul that bears a foreign

fire." The fire in which the soul is  punished is  foreign to the soul's

own fire. By contrast, the righteous soul immerses in the fire

called Nehar Dinur while that fire has not become distant or

material, and therefore does not suffer from it. For clarity, he is

distinguishing  a fire alien to the soul's  refined nature from a

spiritual fire compatible with it. That distinction helps explain why

contact with coarseness can be painful to what is  spiritually

refined.

Or HaChaim  on Deuteronom y 32:10:4

י הֵם ינוֹ״, כִּ ישׁוֹן עֵ אִ אן ״כְּ רוֹ כָּ הוּא אָמְ וְ

עוּ זֶה יָרֵ לָ י, וְ מִ הֶם גַּשְׁ ל חוּץ מֵ כָ נִיִּים וְ רוּחָ

מוֹ כוּר, כְּ עָ ת הֶ יעַ גִ לּוּ נְ יתוּ בָּהֶם אֲפִ חִ יַשְׁ וְ

זֶה ן. וְ יִ ישׁוֹן עַ אִ ת יָד בְּ יעַ גִ עַ נְ יָּרֵ שֶׁ

This is  what the verse means here by 'as the apple of His eye.'

Because Israel became spiritual beings, everything  outside of

them is considered coarse and physical. Therefore, even the

touch of something  spiritually coarse harms and damages them,

just as the touch of a hand harms the delicate apple of the eye.

ם דַ זֶה קָ לָ ה, וְ תּוֹרָ ילָם הַ נְחִ הִ ר שֶׁ יָה אַחַ הָ

נְהוּ רֶ צְּ ר ״יִ ךְ אָמַ ר כָּ אַחַ נֵהוּ״ וְ ר ״יְבוֹנְ לוֹמַ

לֹא ווֹת  צְ עַם מִ הוּא טַ ינוֹ״, וְ ישׁוֹן עֵ אִ כְּ

ן: בֵ הָ ה, וְ שֶׂ עֲ תַ

This high spiritual status was achieved only after He gave them

the inheritance of the Torah. For this reason, the verse first says

'He cared for him' (yevonenehu, instructing  him in Torah) and

only afterward says 'He kept him as the apple of His eye.' This

concept also explains the underlying  reason for the negative

commandments, which protect this delicate spiritual state.

Understand this.



Or HaChaim  on Deuteronom y 32:10:5

ךְ רֶ ל דֶּ נְהוּ״ עַ רֶ צְּ נֵהוּ יִ רוֹ ״יְבוֹנְ צֶה אָמְ עוֹד יִרְ

כוֹת נד:, רָ כֶת בְּ סֶּ מַ כָה בְּ רָ בְ רוֹנָם לִ כְ ם זִ רָ אָמְ

הֶם הוּא ד מֵ חָ אֶ ה, וְ ירָ מִ ין שְׁ יכִ רִ ה צְ לֹשָׁ  שְׁ

ין זִּיקִ מַּ הַ י שֶׁ פִ עַם לְ טַּ הַ כָם, וְ יד חָ מִ לְ תַּ

ים בּוֹ. גָּרִ תְ ה וּמִ ן תּוֹרָ לַת בֶּ עֲ מַּ ים מִ אִ נְּ קַ תְ מִ

Alternatively, the words 'He cared for him, He kept him'

(yevonenehu yitzrenhu) can be understood in light of what

Chazal said in Tractate Berachot 54b: Three categories of people

require special protection, and one of them is a Torah scholar

(talmid chacham). The reason for this is  that the damaging

spiritual forces are envious of the high stature of a Torah scholar

and provoke him.

ה תּוֹרָ ן לוֹ הַ נֵהוּ״, פֵּרוּשׁ יִתֵּ ר ״יְבוֹנְ זֶה אָמַ לָ

ל זֶה חָ בוּנָה )משלי ב:יא(, לָ את תְּ רֵ קְ נִּ שֶׁ

גוֹ׳: נְהוּ״ וְ רֶ צְּ רוֹ ״יִ אָמְ רוֹ כְּ מְ שָׁ לָיו לְ עָ

To address this, the verse says 'yevonenehu', meaning  He g ives

him the Torah, which is  called understanding  (tevunah) in

Proverbs 2:11. Because He has elevated him to this level, He

must then take responsibility to guard him, as it says, 'He kept

him' (yitzrenhu), protecting  him from those envious forces.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:10

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that Hashem found Israel in Egypt when it was spiritually desolate and filled with

impurity. He protected them from being  absorbed by the impurity and shielded them during  the plagues. By

giving  them the Torah, He elevated them to a refined spiritual state, making  them as sensitive to spiritual harm

as the delicate apple of an eye is  to physical touch. This high spiritual status requires the ongoing  protection of

the commandments and special divine guardianship.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

The Ohr HaChaim connects the prohibitions of the Torah with guarding  the spiritual sensitivity that Torah

gives us. When a prohibition feels like a restriction, consider what it protects. Let that perspective help us take

care with a particular boundary in our own avodas Hashem.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A10?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


סוּק יא פָּ  Deuteronomy 32:11

ל־ הוּ עַ אֵ֖  שָּׂ הוּ יִ חֵ֔  קָּ יו֙ יִ נָפָ שׂ כְּ רֹ֤ פְ ף יִ חֵ֑  רַ יו יְ לָ֖ ל־גּוֹזָ וֹ עַ נּ֔ יר קִ עִ֣ ר֙ יָ שֶׁ נֶ֙ כְּ

תֽוֹ׃ רָ בְ אֶ

As an eagle that stirreth up her nest, Hovereth over her young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions,

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:11:1

ה שׁוּ מַ רְ ״ל )ספרי( דָּ זַ נּוֹ. רַ יר קִ ר יָעִ נֶשֶׁ כְּ

ם יהֶ רֵ בְ דִּ שׁוּ בּוֹ, )עיין רש״י ז״ל( וְחוּץ מִ רְ דָּ שֶׁ

״ל )ויקרא רבה ם זַ רָ ךְ אָמְ רֶ ל דֶּ ר עַ אֵ בָּ יִתְ

ל עַ ין בַּ צוֹנוֹ אֵ ים רְ רִ ל עוֹבְ אֵ רָ שְׂ יִּ שֶׁ י כְּ יז:ד( כִּ

יל חִ תְ א מַ לָּ לָּה אֶ חִ שׁוֹת תְּ נְּפָ עַ בַּ ין נוֹגֵ דִּ הַ

ים גָדִ י בְּ עֵ גְ נִ ךְ בְּ ר כָּ ים אַחַ י בָּתִּ עֵ גְ נִ ירוֹ בְּ עִ הָ לְ

כוּ׳, וְ

"Like an eag le that awakens its  nest." The Ohr HaChaim notes

Chazal's  explanations in the Sifrei, as cited by Rashi, then offers

another reading. Vayikra Rabbah 17:4 teaches that when Yisrael

violates Hashem's will, judgment does not strike at their lives

first. It begins by awakening  a person through afflictions of the

house, then of the clothing, before going  further.

ן ה׳ מוֹ כֵ נּוֹ״ כְּ יר קִ ר יָעִ נֶשֶׁ ר ״כְּ מַ אֲ הוּא מַ וְ

כֹלֶת יְּ י הַ פִ ם כְּ רָ עוֹרְ נָיו, גַּם מְ ר בָּ עוֹרֵ מְ

״ל )בראשית ם זַ רָ אָמְ מוֹד בּוֹ, כְּ לוּ עֲ יּוּכְ שֶׁ

א לָּ ם אֶ אָדָ ה הָ נַסֶּ ין ה׳ מְ אֵ רבה נה:ב( שֶׁ

בּוֹל. סְ ל לִ יּוּכַ עוּר שֶׁ שִׁ בְּ

That is  how he reads the eag le awakening  its  nest: Hashem

awakens His children. The awakening  is  also measured to what

they can bear. He cites Bereishis Rabbah 55:2, that Hashem tests

a person only according  to the measure he is  capable of bearing.



Or HaChaim  on Deuteronom y 32:11:2

ם רָ ךְ אָמְ רֶ ל דֶּ גוֹ׳, עַ נָפָיו״ וְ רֹשׂ כְּ רוֹ ״יִפְ אָמְ וְ

ל בֵּ קַ ה לְ שׁוּטָ ינוֹ פְּ מִ )ספרי דברים ג,כט( יְ

יר ה׳ יָּעִ ה שֶׁ רָ עָ י הֶ דֵ ל יְ ם עַ אִ ים, שֶׁ בִ שָׁ

כֶף שׁוּבָה, תֵּ תְ שׁוּב בִּ רוּ לָ עוֹרְ ל יִתְ אֵ רָ שְׂ יִ לְ

יד, זֶה תִ עָ רֹשׂ״ לְ ר ״יִפְ אָמַ ה. וְ שׁוּטָ ינוֹ פְּ מִ יְ

א הוּא רָ יקָ עִ נָפָיו מֵ רֹשׂ כְּ יִּפְ עַם שֶׁ הּ, טַ יעוּרָ שִׁ

חוֹזֵר ל הַ אֵ רָ שְׂ ישׁ יִ אִ הוּ לְ חֵ קָּ יִּ יל שֶׁ בִ שְׁ בִּ

נָפָיו. שׂ כְּ יָה פּוֹרֵ זּוּלַת זֶה לֹא הָ שׁוּבָה, שֶׁ תְ בִּ

And the verse's  statement, He spreads His wings, is  understood

in light of the Sages' teaching  in the Sifrei on Devarim 3:29 that

Hashem's right hand is  constantly stretched out to receive those

who return. If, through the awakening  that Hashem stirs up

within Israel, they are moved to return in repentance, His right

hand is  immediately stretched out to welcome them. The Torah

uses the future tense to convey this sequence: the very reason He

spreads His wings from the outset is  in order to gather in the

Jewish person who returns in repentance. Were it not for this

goal of receiving  the penitent, He would not have spread His

wings at all.

Or HaChaim  on Deuteronom y 32:11:3

גוֹ׳, הוּ״ וְ אֵ שָּׂ רוֹ ״יִ אָמְ תוֹ – וְ רָ בְ ל אֶ הוּ עַ אֵ שָּׂ יִ

כָה )תיקוני רָ בְ רוֹנָם לִ כְ ם זִ רָ ךְ אָמְ רֶ ל דֶּ עַ

סוּק )קהלת י:כ( פָ זוהר תיקון ע קלא.( בְּ

ת י יֵשׁ כַּת אַחַ בָר״, כִּ נָפַיִם יַגֵּיד דָּ ל כְּ עַ ״וּבַ

נָפַיִם, לֵי כְּ עֲ ים בַּ אִ רָ קְ נִּ אָכִים שֶׁ לְ ל מַ שֶׁ

כַּת ה׳ רְ בּוּר טוֹב וּבִ ל דִּ כָּ יא שֶׁ ם הִ רוּתָ שֵׁ וְ

פֵיהֶם, נְ אוּהָ כַּ שָּׂ י יִ ישׁ יְהוּדִ י אִ פִּ יּוֹצֵאת מִ הַ

תוֹ״, פֵּרוּשׁ רָ בְ ל אֶ הוּ עַ אֵ שָּׂ רוֹ ״יִ הוּא אָמְ וְ

טּוֹב. הַ נּוּ מֵ מֶּ א מִ בָּ א הַ שָּׂ יִ

And the verse's  statement, He carries him on His wing, can be

understood based on the Sages' teaching  in Tikkunei Zohar,

Tikkun 70, page 131a, on the verse in Kohelet 10:20, The winged

one will tell the matter. They explain that there is  a specific class

of angels called possessors of wings. Their sacred service is  to

carry aloft on their wings every good word and blessing  of

Hashem that comes out of the mouth of a Jewish person. This is

the meaning  of, He carries him on His wing, meaning  that He

carries upward the spiritual goodness that comes from the

person.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:11

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim reads the eag le's  awakening  of its  nest as Hashem's measured call to teshuvah. Judgment

begins with a person's surroundings, and the test is  within his capacity. The spreading  wings express

Hashem's readiness to receive one who returns. The final image, carrying  on a wing, refers to angels who

carry upward a Jew's good words and blessings of Hashem.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A11?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


ה שֶׂ עֲ מַ לְ  · Lemaaseh

Respond to an opportunity for teshuvah with the knowledge that Hashem is ready to receive you. The Ohr

HaChaim explains that His outstretched hand is  there to welcome the person who returns. Choose one thing

to correct, and begin the return rather than letting  discouragement delay it.

סוּק יב פָּ  Deuteronomy 32:12

כָֽר׃ ל נֵ אֵ֥ וֹ  מּ֖ ין עִ אֵ֥  נּוּ וְ חֶ֑  ד יַנְ דָ֣  ה בָּ וָ֖ ה יְ
The LORD alone did lead him, And there was no strange god with Him.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:12:1

ם רָ ךְ אָמְ רֶ ל דֶּ ר עַ אֵ בָּ נּוּ. יִתְ ד יַנְחֶ ה׳ בָּדָ

סוּק כָה )תנחומא, צו ז( בַּפָּ רָ בְ רוֹנָם לִ כְ זִ

נַּח לוֹ״, יִם הַ רַ פְ ים אֶ צַבִּ )הושע ד:יז( ״חֲבוּר עֲ

י דֵ לּוּ עוֹבְ דוּת אֲפִ ינֵיהֶם אַחְ ל יֵשׁ בֵּ אֵ רָ שְׂ יִּ שֶׁ כְּ

ךְ )אסתר רֶ ל דֶּ נַּח לוֹ, פֵּרוּשׁ עַ ה הַ ה זָרָ עֲבוֹדָ

רוֹ הוּא אָמְ ה״, וְ שָׂ ינוֹת עָ דִ מְּ ה לַ נָחָ ב:יא( ״וַהֲ

שׁוֹן בַּד – ה׳ ד לְ עָם בָּדָ הָ שֶׁ ד״ פֵּרוּשׁ כְּ דָ ״ה׳ בָּ

נּוּ. יַנְחֶ

"Hashem alone will lead him." The Ohr HaChaim explains this

through Midrash Tanchuma, Tzav 7, on Hoshea 4:17: "Ephraim

is joined to idols; leave him alone." Chazal read this as a teaching

about unity. When Yisrael is  united, even the presence of idolatry

does not bring  immediate punishment. Hanach lo, "leave him

alone," expresses granting  rest or relief, like the relief granted to

the provinces in Esther. He therefore reads badad as the people

being  one unit: when they are united, Hashem leads them.

Source note: the Hebrew edition prints Esther 2:11 beside "he

granted relief to the provinces." The quoted words are in Esther

2:18. The Hebrew is reproduced unchanged.



Or HaChaim  on Deuteronom y 32:12:2

י דֵ הֵם עוֹבְ גַם שֶׁ ל נֵכָר – פֵּרוּשׁ, הֲ מּוֹ אֵ ין עִ אֵ וְ

וֹן זֶה. יב לוֹ עָ שִׁ חְ ין ה׳ מַ ה אֵ ה זָרָ עֲבוֹדָ

ךְ רֶ ל דֶּ שׁ עַ פָּרֵ תְ מּוֹ״ תִּ ין עִ ר ״אֵ מַ אֲ וּמַ

כָה )סוכה מא.( רָ בְ רוֹנָם לִ כְ שׁוּ זִ רְ דָּ שֶׁ

ין לָהּ״, שׁ אֵ סוּק )ירמיה ל:יז( ״דּוֹרֵ פָ בְּ

נֵינוּ פָ לְּ ה שֶׁ מַ ן בְּ מוֹ כֵ יֵּשׁ לָהּ, כְּ ל שֶׁ לָ כְּ מִ

א לָּ מּוֹ, אֶ יֵּשׁ עִ ל שֶׁ לָ כְּ מּוֹ״ מִ ין עִ ר ״אֵ אָמַ

ל זֶה. רוֹ עַ יַסְּ ין ה׳ מְ אֵ שֶׁ

He continues this reading  with "and there is  no foreign god with

him." Although idolatry is  present, Hashem does not count that

sin against them by punishing  them in this situation. The Ohr

HaChaim compares the negative wording  with Chazal's  reading

in Sukkah 41a of "No one seeks her" (Yirmiyahu 30:17). His text

summarizes that inference as "this implies that she has [one who

seeks her]." He uses the comparison here to read "there is  none

with him" as implying  that a foreign god is  in fact present, but

Hashem is not punishing  the people for it.

For clarity, the Gemara itself phrases its  inference as "she

requires seeking." The Ohr HaChaim's point here is  that the

negative wording  carries an implication beyond its surface

meaning; he is  explaining  the withholding  of punishment, not

permitting  idolatry.

Or HaChaim  on Deuteronom y 32:12:3

ד י ״ה׳ בָּדָ תַ ימָ : אֵ ךְ רֶ דֶּ ל זֶה הַ צֶה עַ עוֹד יִרְ

הוּא ל, וְ אֵ רָ שְׂ יִּ ע מִ רַ לֶק הָ ר חֵ מַ גְ נִּ שֶׁ נּוּ״? כְּ יַנְחֶ

ק לֶ הוּא חֵ ל נֵכָר״, שֶׁ מּוֹ אֵ ין עִ אֵ רוֹ ״וְ אָמְ

יל כִּ שְׂ מַּ הַ ם, וְ אָדָ א הָ טְ חֵ ם מֵ אָדָ בוּק בָּ דָּ ע הַ רַ הָ

ין: יָבִ

He then offers a different explanation. When will "Hashem alone

lead him"? When the element of evil has come to an end within

Yisrael. On this reading, "there is  no foreign god with him"

means that the evil attached to a person through Adam's sin has

been removed. For clarity, this follows the earlier discussion of

evil becoming mixed with good through Adam HaRishon's sin.

The two readings are distinct: the first discusses unity despite

sin, while this one describes guidance after that evil is  gone.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:12

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim offers two readings. The first emphasizes the protective force of unity: Hashem withholds

punishment even while serious sin is  present. The second describes a different condition, in which the evil

that entered through Adam's sin has been removed and Hashem alone leads Yisrael.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A12?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


ה שֶׂ עֲ מַ לְ  · Lemaaseh

Make one effort toward peace with another Jew, such as speaking  respectfully where a disagreement has

become tense. The Ohr HaChaim draws attention to the value of unity even when people are far from

perfect. We can work on that unity while still taking  our own teshuvah seriously.
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