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CHA’AZINU - 2ND ALIYAH )

LJ CHAPTER PREVIEW
In this aliyah, Moshe Rabbeinu continues his powerful shirah, calling upon Klal Yisrael to look back at history and recognize
Hashem's constant hashgacha. He tells them to ask their fathers and elders to explain the generations of old, showing how

Hashemsset the very boundaries of the nations of the world with Klal Yisrael in mind.

We then learn of Hashem's incredible love and care for His people, whom He chose as His own portion. The shirah describes
how Hashemfound us in the desolate wilderness, surrounded us with His clouds of glory, and guarded us with the utmost

tenderness, like the pupil of an eye.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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CHAPTER SUMMARY

The aliyah begins with the charge to remember the days of old and consult our elders to understand Hashem's guiding hand
throughout history, specifically how He established the boundaries of the nations according to the number of Bnei Yisrael.
Moshe Rabbeinu describes Klal Yisrael as Hashem's personal portion and allotment, recounting how Hashem protected them
in the howling desert waste, carrying themsafely and guiding themalone without any other power involved, just like an eagle

hovering over its nest and carrying its young on its wings.

HW‘JD? WHAT TO TAKE HO ME

The Torah is telling us in this Shirah a tremendous yesod about how Hashem runs the world. When the nations of the world
were being established and boundaries were being set, the whole thing was done b'davka with one calculation in mind: "to
the number of the Children of Israel.” The entire world, with all its massive geopolitical movements and history, is only a
backdrop for Hashem's relationship with us. You are "chelek Hashem," His actual portion, and He watches over you like the

pupil of His eye.

Sometimes a Yid looks around at the world and feels completely overwhelmed by the noise, the politics, and the sheer size of
everything out there. We can easily fall into a coldness, thinking we are just small, insignificant players in a massive world. But
the Tanna is teaching us the exact opposite. The entire world is only there to serve as the stage for your avodas Hashem.
When Hashem guides you, He does so with the gentle care of an eagle hovering over its nest, protecting its young from

above.

This means that whatever is happening in your life today is not a side effect of some random global event or someone else's
decisions. Hashem is guiding you personally, "badad yanchenu,” with individual hashgacha pratis. Every detail of your day is

custonrtailored by Hashem to help you build your connection to Him.

Today, when you hear the news or feel overwhelmed by the busy world around you, stop and remind yourself: "Hashem runs
the entire universe just to create the perfect setting for my avodah.” Take one minute to speak to Hashemin your own words,

thanking Him for His personal, loving hashgacha over your life.
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LJ THE SUGYA

We begin the tenth perek of Maseches Chullin, which deals with the halachos of the three priestly gifts given froma
slaughtered animal: the zeroa (foreleg), the lechayayim (jaw), and the keivah (maw). The Mishnah starts by clarifying where
and when these matnos kehunah apply, establishing that they are obligatory both in Eretz Yisrael and chutz la'aretz, and both
during the time of the Beis HaMikdash and after its churban. However, they only apply to chullin (non-sacred animals) and

not to kodashim (sacrificial animals).

The Mishnah goes on to explain why we might have thought kodashimshould be obligated in these gifts through a kal
vachomer, and how the Torah uses a pasuk to exclude them. We also learn a major yesod regarding the status of redeemed
kodashim: if an animal had a permanent blemish before it was consecrated and was then redeemed, it is treated like chullin and
is obligated in these gifts. However, if it was consecrated first and only later developed a blemish, it retains a higher level of
sanctity even after redemption and is exempt from the matnos kehunah.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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The foreleg, and the jaw, and the maw, which are the three priestly gifts froma slaughtered non-sacred animal,
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apply both in the Land of Eretz Yisrael and outside of the Land,
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in the presence of the Temple and not in the presence of the Temple,
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and they apply to non-sacred animals, but not to sacrificial animals.
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The Mishnah explains: For it was logical to say by right of a kal vachomer that sacrificial animals should be obligated in these

gifts:
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And what is the law if non-sacred animals, which are not obligated in giving the breast and thigh to the Kohen, are

nevertheless obligated in these three priestly gifts;
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then sacrificial animals, which are obligated in giving the breast and thigh, is it not logical that they should be

obligated in these three gifts as well?
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Therefore, the verse teaches: “And I have given them to Aaron the priest and to his sons as a due forever”, which

teaches that the Kohen has only what is stated in the matter, namely the breast and thigh, but not the three gifts.

- 3120 TWTRT? Y137 O DIRY YR 93

All sacrificial animals whose permanent blemish preceded their consecration, and they were redeemed,

MR 179222 1IN

are obligated in the law of the firstborn, meaning their offspring can become a firstborn, and in the priestly gifts when

slaughtered,
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and they emerge to non-sacred status to be shornand to be worked,
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and their offspring and their milk are permitted after their redemption.
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And one who slaughters them outside the Beis HaMikdash courtyard is exempt fromkares, and they do not make a

substitute animal holy if one tries to exchange them,
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and if they died before being redeemed, they may be redeemed even after death to be fed to dogs, except for the firstborn

and the tithe of animals, which have inherent sanctity.
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But any sacrificial animal whose consecration preceded their blemish, or which had a temporary blemish prior to their

consecration, and after this a permanent blemish developed in them, and they were redeemed,
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are exempt from the law of the firstborn and from the priestly gifts,
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and they do not emerge to non-sacred status to be shorn and to be worked.
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And their offspring conceived before redemption and their milk are prohibited after their redemption,
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and one who slaughters them outside the courtyard is liable to kares, and they make a substitute animal holy, and if they

died before redemption, they must be buried and may not be redeemed to be fed to dogs.

GEMARA
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The Gemara analyzes the Mishnah's kal vachomer: The reason we exclude sacrificial animals is only because the Merciful One
wrote “them”, implying but were it not for this, I would have said that sacrificial animals are obligated in the three

priestly gifts based on the kal vachomer?

QUESTION
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But there is a refutation to this kal vachomer: What is unique about non-sacred animals? That they are obligated in the law

of the firstborn, which is not the case with sacrificial animals!
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The Gemara suggests: Let it be derived from male non-sacred animals, which do not give birth and are thus exempt from the law

of the firstborn, yet are obligated in the three gifts!
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The Gemara refutes this: What is unique about males? That they are obligated in the first of the shearing, whereas

sacrificial animals are exempt from this!
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The Gemara suggests: Let it be derived from male goats, which are exempt from the first of the shearing because their hair is not

wool, yet they are obligated in the three gifts!

OBJECTION

The Gemara refutes this: What is unique about male goats? That they enter the corral to be tithed under the animal tithe,

whereas sacrificial animals do not!
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The Gemara suggests: Let it be derived from old male goats, which have already entered the corral in previous years and are no

longer subject to the animal tithe, yet are obligated in the three gifts!

OBJECTION
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The Gemara refutes this: What is unique about old male goats? That they at least entered the corral in the past to be tithed,

which is not true of sacrificial animals!
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The Gemara suggests: Let it be derived from a purchased animal or an orphaned animal, which are completely exempt from the

animal tithe, yet are obligated in the three gifts!
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The Gemara refutes this: What is unique about a purchased or orphaned animal? That they enter in their species into the

corral to be tithed, meaning other animals of their species are subject to the tithe!
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The Gemara responds: Do you say it is because of their species? Sacrificial animals also, in their species, enter the corral
to be tithed, since non-sacred animals of their species are tithed! Thus, the kal vachomer would indeed stand, and therefore the

verse "them” is necessary to exclude sacrificial animals.
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The Gemara asks: And let non-sacred animals be obligated in the breast and thigh from a kal vachomer in the opposite

direction:
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And what is the law if sacrificial animals, which are not obligated in the three gifts, are obligated in the breast and
thigh;
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then non-sacred animals, which are obligated in the three gifts, is it not logical that they should be obligated in the

breast and thigh as well?
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The Gemara answers: The verse states: “And this shall be the priests' due”, which teaches: “This”, namely the three gifts,

yes, they receive fromnon-sacred animals, but any other thing, such as the breast and thigh, no, they do not receive.
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The Gemara asks: But is the reason only because the Merciful One wrote “this”, implying but were it not for this, I

would have said that non-sacred animals are obligated in the breast and thigh?
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But surely the breast and thigh re quire waving, and where would we wave them?
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If you say we wave themoutside the Temple, “before Hashem” is written regarding waving, which means it must be done in

the Temple courtyard!
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If you suggest that they should be waved inside the Beis HaMikdash, he is bringing non-sacred meat into the Temple
courtyard, which is forbidden. Therefore, it is not possible to perform the waving of the breast and thigh with chullin, and we

do not need a pasuk to exclude them.
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Rather, if so, why do I need the word "this" in the pasuk "And this shall be the priests' due"?
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Itis needed for that which Rav Chisda taught, as Rav Chisda said: One who damages priestly gifts, or who ate them

before giving themto a kohen, is exempt from paying their value to the kohen, because the word "this” implies that only the gifts

themselves are the kohen's due, but not their monetary replacement.
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The Gemara now analyzes the matter itself: Rav Chisda said: One who damages priestly gifts, or who ate them, is

exempt from paying for them.

QUESTION

What is the reason for this?
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If you want, say it is because it is written "this", which limits the obligation to the gifts themselves. And if you want, say
instead that it is because it is money that has no specific claimants, since the owner can give these gifts to any kohen he

chooses, so no individual kohen has the standing to sue himin court.
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The Gemara raises an objection froma braisa: The pasuk says, "And this shall be the judgment of the priests"—this

teaches that the gifts are a judgment.
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Regarding what halacha is this said? Is it not to extract them through judges in court? If a kohen can sue to extract them,

then they are considered money that has claimants, which contradicts Rav Chisda!
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The Gemara answers: No, it means to distribute them through judges, meaning the court can direct the owner to which

kohanim he should distribute them.
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And this is in accordance with that which Rav Shmuel bar Nachmani taught, as Rav Shmuel bar Nachmani said that Rabbi

Yonatan said: From where do we know that we do not give a gift to a kohen who is an am ha'aretz?
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As itis stated: "And he commanded the people who dwelt in Yerushalayim to give the portion of the priests and the
Levites, so that they may hold fast to the Torah of Hashem.” This teaches: Anyone who holds fast to the Torah of
Hashem has a portion, and anyone who does not hold fast to the Torah of Hashem has no portion. The court enforces

this distribution.
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Come and hear a kasha fromanother braisa: Rabbi Yehuda ben Beteira says: "Judgment"” teaches that the gifts are a
judgment. I might have thought that even the breast and thigh of shelamimare a judgment? Therefore, the Torah says

"This" to exclude them.
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Now, regarding what halacha is this said? If we say it is to distribute them through judges, is that to say that the breast

and thigh are not distributed through judges to proper kohanim? They certainly are!
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Rather, is it not referring to extracting them through judges? This proves that the three gifts can be extracted in court, which

contradicts Rav Chisda!
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The Gemara answers: Here we are dealing with a case where they already came into his hand —the kohen had already taken

possession of the gifts, and the owner snatched themback.

RN INR AT ANRT ON

The Gemara asks: If they came into his hand, what is there to say? Of course the court extracts them from the thief; they are

already the kohen's personal property!
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The Gemara answers: Itis a case where they came into his hand while they were still untithed—the kohen acquired the
whole animal before the gifts were separated—and this Tanna holds: Gifts that have not yet been separated are considered

as if they have already been separated, so they belong to the kohen, and taking themback is considered theft.
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Come and hear another kasha froma Mishnah: A homeowner who was traveling from place to place, and needs to take
leket, shikchah, pe'ah, or poor man's tithe because he ran out of money, may take them, and when he re turns home he must
pay the value of what he took to the poor; these are the words of Rabbi Eliezer. This shows that one must pay for gifts he

consumed!
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Rav Chisda said: They taught a measure of piety here; strictly speaking, he is exempt from paying.
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Rava said in wonderment: The Tanna explicitly teaches "he must pay”, and you say they taught a measure of piety here?!
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And furthermore, should we stand and ask a kasha from Rabbi Eliezer, whose opinion is not the accepted halacha?
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Rather, the kasha is from the latter clause of that Mishnah: And the Sages say: He was a poor man at that moment, so he

was entitled to take them.
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We infer: The reason he is exempt is because he was poor, but if he were wealthy, he would have to pay!

1T ORY IN 113970 NIaNR POIRD MITD 7ONBN

T -

Why should he pay? Let it be like one who damages priestly gifts or eats them, where Rav Chisda says he is exempt!
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Rav Chisda said: Even according to the Rabbis, if he were wealthy, his obligation to pay is only a measure of piety they taught

here.
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Come and hear another kasha: From where do we know that a homeowner who ate his untithed produce, and likewise a

Levite who ate his untithed tithes, from where do we know that he is exempt from payment to the kohen or Levite?
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The Torah teaches: "And they shall not profane the holy things of the children of Israel which they shall set aside"—

you have no claimon them except from the time of setting aside and onwards.
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We infer: But from the time of setting aside and onwards, he would indeed pay! Why? Let it be like one who damages

priestly gifts or eats them, who is exempt!

ANSWER

The Gemara answers: Here too...

SUMMARY

The Gemara launches into a classic shakla v'tarya to test the Mishnah's kal vachomer, trying to find a refutation (pirchah)
based on the unique stringencies of chullin, such as the law of the firstborn (bechor) or the first of the shearing (reishis
hagez). Each time the Gemara suggests a specific case of chullin that is exempt from these stringencies—such as male goats,
old goats, or orphaned animals—it finds a way to show that the species as a whole is still subject to those rules, meaning the
kal vachomer remains strong and we truly need the pasuk's exclusion of "them" to exempt kodashim. Finally, the Gemara turns

the logic around, asking why we do not apply a kal vachomer to obligate chullin in the breast and thigh (chazei v'shok) that




are normally given fromkodashim, and explains why a pasuk is needed to exclude this, even though waving chullin in the Beis

HaMikdash would present a major halachic problem.
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The Gemara is bothered by a beautiful kasha: if sacrificial animals are obligated in the breast and thigh, lichoira we should
learn a kal vachomer that non-sacred animals (chullin) are also obligated in them! The Gemara answers that this is physically
impossible. To give the breast and thigh, the Torah requires tenufah (waving) "before Hashem" in the Beis HaMikdash. If
you wave it outside, it is not "before Hashem'; if you bring your chullin inside the Azarah to wave it, you are bringing non-
sacred items into the holy courtyard, which is strictly forbidden. Mimeila, the Torah's beautiful avodah of waving cannot be

performed on your everyday chullin.

Look at the deep yesod the Gemara is teaching us here. Sometimes we look at a high, lofty level of avodas Hashem, like the
holy tenufah in the Beis HaMikdash, and we think, "Why can't I do that in ny everyday life? Why can't ny regular, mundane
day have that same intense, burning holiness?” But the Torah is telling us: there is a boundary. You cannot force the specific
avodah of the Beis HaMikdash into your chullin. If you try to force a level of holiness that does not belong to your current

situation, you end up bringing "chullin into the Azarah", you ruin the very structure Hashemset up for you.

Your avodah today is not to copy someone else's lofty level or to force a spiritual practice that doesn't fit your life. Hashem
wants you to serve Him davka within the boundaries of your own life, with the specific mitzvos and gifts that belong to your
situation. True holiness is not about escaping your boundaries, but about sanctifying the exact place where Hashemhas put

you.

Today, focus on doing one simple, everyday action, like eating a meal, doing business, or speaking to a family member, with

the proper boundaries and quiet kavanah, without looking for extra, lofty spiritual heights that do not belong to the moment.
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'

WRLERR M - DPn D°5777 - Navy € Gold - From the Hebrew Source Text TEHILLIM - DAILY FIVE - 32, 43, 83, 121, 130




viTpn o°°nn 98 - PARSHAS HASHAVUA

S3W - NN - WITDHN 29T 1IN

lil\‘[}/mmlmiy /-.‘;zg//.y/r : /‘/';1(‘—/)‘1‘—/,1;1<> Edition

CHA’AZINU - 2ND ALIYAH )

The Hebrew is the original Ohr HaChaim. Each passage is paired with its Al-assisted explanatory English, beside it on wide pages and beneath it on

smaller screens. Brief clarifications are marked within the English. In plain words and Lemaaseh are separate Al-assisted study aids.

Deuteronomy 32:7
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Remember the days of old, Consider the years of many generations; Ask thy father, and be will declare unto thee,
Thine elders, and they will tell thee.
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:7:1

Remember the days of old. Moshe presents four distinct 7319 NIPP O VIR 0K .01y Nin’ oy
directives here, corresponding to the four descriptions of . .
797 pI02I MRY DI WA

Hashem's relationship with us that he mentoned in the previous
verse (Deuteronomy 32:6). Corresponding to his statement 12127 7N KA N 7 RN T
there, "Is He notyour Father?" which refers to Hashem as the »0Riy nNin® 791 R L,RI20 RITY
Creator, Moshe says here, "Remember the days of old." This R0 K30 DW WRT2 M MUY Oy
refers to the six days of Creation, where one will find that He is ) o )

indeed the Maker and Creator of all. RT12T AT IEPT

And corresponding to his statement there, "Who acquired O™XN NXZXD 10 77327 17K T3
you?" which refers to the Exodus from Egyptand the other : e .
AN ANIN AP 0032w MU0 INTI
kindnesses through which He acquired us as His own, Moshe T T o
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says here, "Consider the years of many generations.” This
means one should contemplate what Hashem did during the NXi°7 997 0w, niniT Y Hu mpilivdo Ry
years of two specific generations: the generation that left Egypt, oA ,VWNB.OJDJH ’y’:.l‘l 11._” —
and the fourth generation that entered the Land of Israel. oo T T

Through studying these, you will recognize His deeds for the 0,3y bN-lW’ DS]T? A TYYR 722

Jewish people, through which He acquired you. Ehip)




And corresponding to his statement there, "He made you," 11999 1990 RITY * Wy 7K T30
which refers to the lofty spiritual elevation we explained, that He o . . N
N2N 2N N1DW 1DIW 121w IRY

placed His Divine Presence among us and granted us
prophecy, Moshe says here, "Ask your father, and he will declare A7AN =TT AR '7?.“47” NN
itto you." "Your father” in this contextrefers to the prophets, as 011721 11°Ni20 MY 11 ,0°N°230 Of

Chazal have explained in the Sifrei.

.("D0) 12737

And corresponding to "and established you,” which we niaom 775_7 MDY 7711977 T

lained ferri th ions for the World . .
explained as referring to " e preparations for the | orld to ” ~ ”Tl,? N TIPT TN K3 D?W
Come, Moshe says here, "your elders, and they will tell you.

This refers to the Sages of Israel, who understand the NN o7ranT I?Njfw’ 20 07 W
preparation for and the attainment of the World to Come; they 2 10R° 07,8327 02197 Mpinm 1270

will tell you of these eternal matters.

Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:7
NIVWR2 . In plain words

The Ohr HaChaim explains that the four directives in this verse, remembering the days of old, contemplating
the generations, asking one's father, and consulting the elders, directly correspond to the four descriptions
of Hashem's relationship with Israelin the preceding verse. "Remembering the days of old" points to
Hashem as Creator ("your Father"); "contemplating the generations” points to the Exodus and conquest of
the Land ("Who acquired you"); "asking your father" refers to consulting the prophets about our spiritual
elevation ("He made you"); and "consulting the elders” refers to learning from the Sages about the ultimate

purpose of the World to Come ("and established you").

HWY?_DE' - Lemaaseh

We can deepen our relationship with Hashem by actively engaging in the four areas of study outlined by the
Ohr HaChaim: studying the wonders of Creation, reflecting on the historical miracles of our redemption,
learning the words of the prophets, and absorbing the teachings of our Sages regarding the ultimate purpose
of life in the World to Come.



https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A7?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition

Deuteronomy 32:8

297 By rip2s 230 DTN 12 17082 oA ivey Phans

tPNTP7 2

When the Most High gave to the nations their inberitance, when He separated the children of men, He set the

borders of the peoples according to the number of the children of Israel.
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:8:1

When the Most High gave to the nations their inheritance: This
means that when Hashem, blessed be He, distributed the nations
as inheritances to the supernal guardian angels, it demonstrated
that they are of lesser importance to Him. He did not wish for
them to be associated directly with His own Name, and so He

placed them under the authority of these supernal ministers.
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Or HaChaim on Deuteronomy 32:8:2

When He separated the children of men: This means that
Hashem did nothand over all the nations to a single guardian
angel. Instead, He separated them and assigned a specific
portion to each individual minister. The manner of this division,
when He set the borders of the peoples, was according to the
number of the children of Israel. To understand this, youmust
know thatall of Hashem's creations are structured with one
corresponding to another, representing good and evil. All the

souls of created beings were planted by Hashem from two

primary trees: one good tree and one evil tree.
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The good tree is Adam HaRishon, the first man, while the evil
tree is Samael, the evil spiritual counterpart, called adam beliyaal,
the corrupt man. When Adam HaRishon sinned and evil
became mixed with good, the offspring of Adam HaRishon
began to produce corruptsouls as well. This continued until a
single pure soul emerged, which included within it all the holy

souls, thereby separating out the good tree anew. This soul was

our father Yaakov, peace be upon him.

This is why Chazal teach in Bava Metzia 84a and the Zohar,
Volume 3, page 244a, that the beauty of our father Yaakov was a
reflection of the beauty of Adam HaRishon. Understand these
deep matters. This holy tree contains seventy branches, which
correspond to the seventy souls of Yaakov's family who
descended to Egypt. Therefore, when Hashem separated the
nations, He set their borders according to the number of the

children of Israel, establishing exacty seventy nations to

correspond to the seventy branches of holiness.
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Or HaChaim on Deuteronomy 32:8:3

The purpose of this arrangementis so thateach specific aspect
of every holy branch should rule over its corresponding
counterpartin the realm of evil. This is the inner meaning of the
verse in Mishlei 5:5, Her feet go down to death, which teaches
that the feet of holiness tread upon the heads of the impure
forces. Consequently, the branches of Yaakov rule and reign

over the nations.
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The nextverse then states, For Hashem's portion is His people,
which explains the reason for this setup. Since the nation Hashem
chose to rule over directly is Israel, He designed this system to
elevate and give the children of Isracl dominion over all the
nations. Through this, when He rules over Israel, He effectively

rules over the entire world.

The phrase, Hashem's portion is His people, refers specifically
to Israel after they received the Torah, as they were then fully
designated as the people of Hashem. The expression, Yaakov is
the lot of His inheritance, uses the word chevel, meaning a rope,
to signify the primary cord of the inheritance. This relates
directly to whatI have already pointed outregarding the
rabbinic teaching in Bava Metzia 84a that the beauty of Yaakov
reflects the beauty of Adam HaRishon.
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Or HaChaim on Deuteronomy 32:8:4

He offers another explanation based on two levels of souls.
Some come from a higher spiritual world, and these are
described as "Hashem's portion,” a portion from Hashem, so
to speak. Others come from the place called nachalas Shaddai,
"the inheritance of Shaddai,” and these are described by "Yaakov,
the cord of His inheritance.” For clarity, the author is
distinguishing spiritual sources; "so to speak” marks the limits of

describing this relationship in human language.

The Torahis precise in using the word chevel, which means a
rope, to hintata profound conceptrevealed by the masters of
Kabbalah. Every living soul in a person is connected by a
spiritual cord to its source. This cord extends from the nostrils
and remains bound to its supernal rootabove, and through this

cord the soul draws its life force.
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Regarding the soul of a wicked person, the verse in Bamidbar 937132) N7 NN YW WO DY)
15:31 says, Thatsoul shall utterly be cut off, meaning that . .
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Hashem cuts oft this connecting cord that binds the soul to the : T T
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place from which it was carved. Once cu, it can no longer draw
spiritual sustenance, and this state is spiritual death, may Merciful A2 1N W 130707 18I0 1Y
Heaven save us. Conversely, regarding the righteous, the verse
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in Deuteronomy 4:4 states, But you who cling to Hashem your
God are alive today. This is the meaning of, Yaakov is the lotof onxY” :(7:7037) NI D77 TR
His inheritance, representing this unbroken spiritual cord. NIm i 00 DD’ﬂbN A ORI

Understand this well.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:8
NWWD2 . In plain words

The Ohr HaChaim explains the nations' division through heavenly ministers, in contrast with Hashem's
directrule over Yisrael. He describes seventy branches of holiness, rooted in Yaakov, corresponding to
seventy nations and governing their opposing forces. He then offers another reading based on different
spiritual sources of souls. The word chevel, a cord, expresses the soul's continuing dependence on its source

for life; being cut off severs that connection, while cleaving to Hashem sustains it.

HW}??_Jb - Lemaaseh

The image of the cord asks us to value the connection thatsustains spiritual life. In one choice today, take the
mitzvah seriously as partof cleaving to Hashem. The reflection follows the Ohr HaChaim's contrastbetween

maintaining that connection and becoming cut off from it.

Deuteronomy 32:9
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For the portion of the LORD is His people, Jacob the lot of His inberitance.

No Obr HaChaim comment on thispasuk in thisedition.
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Deuteronomy 32:10

113937 IMIR207 W) 227 DR 12T PN InR
130y 13ND 1M

He found him in a desert land, and in the waste, a howling wilderness; He compassed him about, He cared for

him, He kept him as the apple of His eye.
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:10:1

He found him in a desertland, and in the waste, etc. Itappears "3 1INTI 230 N2 370 PIND INED?
that the verse intends to follow the path of Chazal in Berachot 9b, .
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who said that Israel did notleave Egyptunti they had made it like ' ’ ) o '
a deep sea that has no fish in it, meaning they emptied it of all its Ty O7Enn lew’ INE? N (:b M>372)
spiritual sparks. Furthermore, they said in Likkutei Torah on 121 D37 A2 RY ﬂ?’IKDD MNP YWY
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Vayeira thatif Israel had delayed any longer in Egypt, they would v DX (X7 7N ’DWP”?) iy 1R)
have been absorbed there forever, because they would have ’ o
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entered the fiftieth gate of impurity.
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To describe this, the verse says, 'He found him in a land of 277 ROW PN INEN? 0N
desert’, meaning a land thatis desolate and has no spiritual ox x5 HTI:M WHn A2 PR 720 B

substance leftin it. For this reason, the text does notsay 'He
found him in the desert’ (which would refer to the physical 130,037 TN N?N 3TN’
wilderness), butrather 'in aland of desert’ (referring to Egypt

which had become spiritually desolate). Understand this.




Or HaChaim on Deuteronomy 32:10:2

The verse further explains thatnotonly was the land a desert,
completely devoid of any spark of holiness, butit was also 'a
waste, a howling wilderness.' This means it was filled with filth
and spiritual impurity. You will find that they said in the Zohar,
Volume I, page 16a, that 'waste' (tohu) represents a specific
force of impurity (kelipah), and similarly 'a howling wilderness'

represents the forces of evil. Thus, the place was entirely

stripped of good and completely filled with evil.

Because of this danger, Hashem 'compassed him about
(yesovevenhu), a term denoting protection. The Torah uses the
future tense here to teach that this protection which He provided
for them was nota temporary event; rather, it remains constant
and will endure forever. The depth of this protection is that He
extracted them from that place of evil so they would notbe
absorbed there.

Furthermore, in that very place, when Hashem brought the
plagues upon Egypt, He protected them, justas the verses state:
'but of the livestock of the children of Israel..." (Exodus 9:6), 'in
the land of Goshen... (Exodus 9:26), 'but for all the children of
Israel there was light..." (Exodus 10:23), and 'He will not allow the
destroyer..." (Exodus 12:23). This is the meaning of "He
compassed him about.
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Or HaChaim on Deuteronomy 32:10:3

Yevonenchu, "He gave him understanding," refers to Hashem's
gift of Torah, the source of understanding. Through it He
guards Yisrael "like the pupil of His eye," as in "Understanding
will guard you" (Mishlei 2:11). The eye image also appears in
Zechariah 2:12: "Whoever touches you touches the pupil of His

eye."
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The Ohr HaChaim explains the image through the eye's delicacy.
Itcannotbear a finger touching it because the finger is coarse
compared with the eye, which is refined. He uses this contrastto

express how something spiritual cannotbear contact with what

is coarse and physical.

He connects this to Rabbi Shimon bar Yochai's statementin the
Zohar (volume 2, 211b): "Woe to the soul thatbears a foreign
fire." The fire in which the soul is punished is foreign to the soul's
own fire. By contrast, the righteous soul immerses in the fire
called Nehar Dinur while that fire has notbecome distant or
material, and therefore does notsufter from it. For clarity, he is
distinguishing a fire alien to the soul's refined nature from a
spiritual fire compatible with it. That distinction helps explain why

contact with coarseness can be painful to whatis spiritually
refined.
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Or HaChaim on Deuteronomy 32:10:4

This is what the verse means here by 'as the apple of His eye.'
Because Israel became spiritual beings, everything outside of
them is considered coarse and physical. Therefore, even the
touch of something spiritually coarse harms and damages them,

justas the touch of a hand harms the delicate apple of the eye.

This high spiritual status was achieved only after He gave them
the inheritance of the Torah. For this reason, the verse firstsays
'He cared for him' (yevonenehu, instructing him in Torah) and
only afterward says 'He kept him as the apple of His eye.' This
conceptalso explains the underlying reason for the negative
commandments, which protect this delicate spiritual state.
Understand this.
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Or HaChaim on Deuteronomy 32:10:5

Alternatvely, the words 'He cared for him, He kept him'
(yevonenehu yitzrenhu) can be understood in light of what
Chazal said in Tractate Berachot 54b: Three categories of people
require special protection, and one of them is a Torah scholar
(talmid chacham). The reason for this is that the damaging
spiritual forces are envious of the high stature of a Torah scholar
and provoke him.

To address this, the verse says 'yevonenehu', meaning He gives
him the Torah, which is called understanding (tevunah) in
Proverbs 2:11. Because He has elevated him to this level, He

must then take responsibility to guard him, as itsays, "He kept

him' (yitzrenhu), protecting him from those envious forces.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:10

NWYW23 . In plain words

The Ohr HaChaim explains that Hashem found Israel in Egypt when it was spiritually desolate and filled with

impurity. He protected them from being absorbed by the impurity and shielded them during the plagues. By

giving them the Torah, He elevated them to a refined spiritual state, making them as sensitive to spiritual harm

as the delicate apple of an eye is to physical touch. This high spiritual status requires the ongoing protection of

the commandments and special divine guardianship.

HWY?Q'? . Lemaaseh

The Ohr HaChaim connects the prohibitions of the Torah with guarding the spiritual sensitivity that Torah

gives us. When a prohibition feels like a restriction, consider whatit protects. Let that perspective help us take

care with a particular boundary in our own avodas Hashem.
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Deuteronomy 32:11
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As an eagle that stivreth up her nest, Hovereth over ber young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions,
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:11:1

"Like an eagle that awakens its nest.” The Ohr HaChaim notes 10 W7 (MR0) ’7”1-1 310 YD
Chazal's explanations in the Sifrei, as cited by Rashi, then offers . . .
oM Yam (271 7w 1Y) 2w
another reading. Vayikra Rabbah 17:4 teaches that when Yisrael C ' T

violates Hashem's will, judgmentdoes notstrike at their lives 27 X9P7) 77”1 OAN ST 773—7 wNan’

first. Itbegins by awakening a person through afflictions of the 773_7;1 X 1]13'} D’jgiy I?NWTW’W:) D (T
house, then of the clothing, before going further.
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Thatis how he reads the eagle awakening its nest: Hashem 1112 903 710 YT W7 RN NI
awakens His children. The awakening is also measured to what

they can bear. He cites Bereishis Rabbah 55:2, that Hashem tests
aperson only according to the measure he is capable of bearing. "wN1I) 271 DIAR2 131Ny 1531’([7
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Or HaChaim on Deuteronomy 32:11:2

And the verse's statement, He spreads His wings, is understood
in light of the Sages' teaching in the Sifrei on Devarim 3:29 that
Hashem's righthand is constantly stretched out to receive those
who return. If, through the awakening that Hashem stirs up
within Israel, they are moved to return in repentance, His right
hand is immediately stretched out to welcome them. The Torah
uses the future tense to convey this sequence: the very reason He
spreads His wings from the outsetis in order to gather in the
Jewish person who returns in repentance. Were itnotfor this
goal of receiving the penitent, He would not have spread His

wings atall.
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Or HaChaim on Deuteronomy 32:11:3

And the verse's statement, He carries him on His wing, can be
understood based on the Sages’ teaching in Tikkunei Zohar,
Tikkun 70, page 131a, on the verse in Kohelet 10:20, The winged
one will tell the matter. They explain that there is a specific class
of angels called possessors of wings. Their sacred service is to
carry aloft on their wings every good word and blessing of
Hashem that comes out of the mouth of a Jewish person. This is
the meaning of, He carries him on His wing, meaning that He

carries upward the spiritual goodness thatcomes from the

person.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:11

mm;z’p:;z - In plain words

The Ohr HaChaim reads the eagle's awakening of its nestas Hashem's measured call to teshuvah. Judgment

begins with a person's surroundings, and the testis within his capacity. The spreading wings express

Hashem's readiness to receive one who returns. The final image, carrying on a wing, refers to angels who

carry upward a Jew's good words and blessings of Hashem.
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HW}??Q’? - Lemaaseh

Respond to an opportunity for teshuvah with the knowledge that Hashem is ready to receive you. The Ohr
HaChaim explains that His outstretched hand is there to welcome the person who returns. Choose one thing

to correct, and begin the return rather than letting discouragement delay it.

=L P’ O? Deunteronomy 32:12
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The LORD alone did lead him, And there was no strange god with Him.
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:12:1

"Hashem alone will lead him.” The Ohr HaChaim explains this npialenipk 53_7 N2 M7
through Midrash Tanchuma, Tzav 7, on Hoshea 4:17: "Ephraim

PI0D3 (11% ,XMIMIN) 712727 0371
is joined to idols; leave him alone.” Chazal read this as a teaching ’ '

219 M3 o Dagy M (07 ywn)

about unity. When Yisrael is united, even the presence of idolatry
does notbring immediate punishment. Hanachlo, "leave him *721y 1998 MR 07772 W2 5N7W’WD

alone," expresses granting restor relief, like the relief granted to 9NOR) 71T 55_7 1D ,1,7 mA ﬂ'ﬂﬂi]
the provinces in Esther. He therefore reads badad as the people - '
ﬁ?;?;l NImM Sy mJ"N;)'_? nnam” (N2

being one unit: when they are united, Hashem leads them.

Source note: the Hebrew edition prints Esther 2:11 beside "he = 11(27]? Ul ebplye) il =ty

granted relief to the provinces.” The quoted words are in Esther REIh

2:18. The Hebrew is reproduced unchanged.




Or HaChaim on Deuteronomy 32:12:2

He continues this reading with "and there is no foreign god with
him." Although idolatry is present, Hashem does not count that
sin against them by punishing them in this situation. The Ohr
HaChaim compares the negative wording with Chazal's reading
in Sukkah 41a of "No one seeks her" (Yirmiyahu 30:17). His text
summarizes thatinference as "this implies thatshe has [one who
seeks her].” He uses the comparison here to read "there is none
with him" as implying thata foreign god is in fact present, but
Hashem is not punishing the people for it.

For clarity, the Gemara itself phrases its inference as "she
requires seeking.” The Ohr HaChaim's pointhere is that the
negative wording carries an implication beyond its surface

meaning; he is explaining the withholding of punishment, not

permitting idolatry.
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Or HaChaim on Deuteronomy 32:12:3

He then offers a different explanation. When will "Hashem alone
lead him"? When the element of evil has come to an end within
Yisrael. On this reading, "there is no foreign god with him"
means that the evil attached to a person through Adam's sin has
been removed. For clarity, this follows the earlier discussion of
evil becoming mixed with good through Adam HaRishon's sin.
The two readings are distinct: the firstdiscusses unity despite

sin, while this one describes guidance after thatevilis gone.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:12

NWW23 . In plain words

The Ohr HaChaim offers two readings. The first emphasizes the protective force of unity: Hashem withholds

punishment even while serious sin is present. The second describes a different condition, in which the evil

thatentered through Adam's sin has been removed and Hashem alone leads Yisrael.
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HWYT_Jb - Lemaaseh

Make one effort toward peace with another Jew, such as speaking respectfully where a disagreementhas
become tense. The Ohr HaChaim draws attention to the value of unity even when people are far from

perfect. We can work on that unity while still taking our own teshuvah seriously.
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