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CHA'AZINU - 3RD ALIYAH)

L) CHAPTER PREVIEW

In this aliyah, the shirah of Ha'Azinu continues to describe the incredible, overflowing chesed that Hashem showered upon
Klal Yisrael. Moshe Rabbeinu sings of how Hashemsettled the nation in the most exalted and bountiful parts of Eretz Yisrael,
feeding them the finest delicacies of the land, fromsweet honey and rich oil out of the hard rocks to the fattest cattle, sheep,

and the very best wheat and wine.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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CHAPTER SUMMARY

The aliyah then transitions into a painful rebuke, describing how Klal Yisrael became bloated fromall this physical abundance,
grew fat and kicked, and ultimately turned their backs on Hashem. Instead of showing gratitude to the Rock of their
salvation, they turned to abominations and sacrificed to new, powerless demons and foreign gods that their ancestors never

knew, completely forgetting the Creator Who brought theminto being.

TWYN? WHAT TO TAKE HOME

The Torah is describing a very frightening spiritual reality here in Parshas Ha'Azinu. Hashem showers Klal Yisrael with the
greatest, sweetest shefa, giving us honey from the rock, the finest wheat, and the richest milk. But then, the very next pasuk
warns us of the tragic result: "Vayishman Yeshurun vayiv'at”, Jeshurun grew fat and kicked. The moment things became

comfortable and abundant, we forgot the Source of it all and turned to empty, modern vanities.

This is a major yesod in our avodah. The yetzer hara's most dangerous weapon is not poverty or hardship, but rather the
numbing effect of comfort. When life is smooth and we have everything we need, we naturally tend to become "gross and
coarse,” losing our spiritual sensitivity. We start taking our brachos for granted, and mimeila, we forget our total dependence

on Hashem.

To combat this, we have to make a conscious effort to use our physical pleasures as a springboard to connect to Hashem,
rather than a reason to drift away. When you enjoy a good meal, a comfortable home, or a moment of success, don't just let it

pass. Stop and realize that this sweetness is coming directly from Hashem's hand.

Today, when you experience any physical comfort or pleasure, even something as simple as a warmdrink or a good meal,
pause for five seconds before or after, and explicitly thank Hashem for the sweetness He put into your life, using that physical

pleasure to bring you closer to Himinstead of letting it make you complacent.
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Daf Yomi - The Full Daf - Elucidated Talmud - Navy & Gold Edition - with Rashi

LJ THE SUGYA

We start off on our daf continuing the shakla v'tarya on Rav Chisda's chiddush that one who damages or eats priestly gifts is
exempt from paying. The Gemara brings several kashas against Rav Chisda, including a baraita about the king's household
seizing a threshing floor, our Mishnah's halachah regarding a buyer who purchases innards froma butcher, and a list of nine

things that are considered the property of a kohen.

We then move into a fascinating discussion regarding the status of Levites. The Gemara tells a story of a Levite who was
snatching gifts, leading to a discussion of Rav's doubt whether Levites are halachically excluded from the obligation of
giving the foreleg, jaws, and maw. This leads into a detailed baraita analyzing the various gifts of the poor in a vineyard, grain
field, and orchard, and the source pesukim for each.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

'R TMY pDAF 1314

AT92202 7R INNT

The baraita is talking about a case where they came into his hand, meaning the priest seized the gifts, while they were still

untithed,
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and this Tanna holds that gifts that have not yetbeen separated are considered as though they have been separated, so

the priest acquired a real right to them when he grabbed them.
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Come and hear a kasha against Rav Chisda froma baraita: If the household of the king seized his threshing floor by force,
if they took it for his debt to the king, he is obligated to tithe other grain to make up for it; but if they took it by way of
outright robbery without any claim of debt, he is exempt from tithing. This implies that a debt of tithes is a monetary

obligation that can be claimed, which contradicts Rav Chisda!
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The Gemara answers: It is different there, because he is gaining a direct benefit from the seizure, since it pays oft his debt.

Therefore, the Rabbis obligated him to tithe, not because the gifts are a claimable debt in court.
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Come and hear another kasha from our Mishnah: If an Israelite said to a butcher, "Sell me the innards of this cow,” and there
were priestly gifts in them, namely the maw, the buyer must give them to the priest, and he does not deduct their value

for him from the money he pays the butcher.
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But if he bought them from him by weight, he must give them to the priest, and he deducts their value for him from the

moncey.
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But why is the buyer obligated to give them? Let it be like one who damages priestly gifts or eats them, where Rav Chisda

says he is exempt from paying!
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The Gemara answers: It is different there, because they are still physically intact and recognizable, so the priest can claim his

actual property. Rav Chisda only spoke where the gifts were already consumed or lost.
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Come and hear another kasha: Nine things are the property of a priest: terumah, and terumah of the tithe, and challah,
the first of the shearing, and the priestly gifts, and demai, and the first fruits, and the principal of a convert's stolen
property, and the fifth added to it.
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For what halachic purpose are they called "the property of a priest”? Is it not to extract them through judges in court, which

would contradict Rav Chisda?
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The Gemara answers: No, it is for that which we learned in a Mishnah: Why did they say these are the property ofa
priest? Because he can buy with them slaves, and land, and non-kosher animals; and a creditor can take them for his

debt; and a wife for her ketubah; and he can buy a Sefer Torah with them.




STATEMENT
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The Gemara relates: There was a certain Levite who would snatch priestly gifts from children who were bringing them. They
came and told Rav. He said to them: Is it not enough for him that we do not take gifts from him when he slaughters his

own animals, but he must also go and snatch gifts from others?!
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The Gemara asks: And as for Ray, if Levites are called "people,” then we should also take gifts from them when they
slaughter! And if they are not called "people,” then the Merciful One has exempted them entirely, so why did Rav sound

like he was doing thema favor?
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The Gemara answers: He was in doubt whether they are called "people” or whether they are not called "people.”

Therefore, we cannot extract the gifts from thembecause of the rule that the burden of proof'is on the claimant.

INBB 217 P3N 72 TR 21NN ROYRY KT AP TONRINDD 1100

Rav Pappa sat and was saying this halachah of Rav's doubt. Rav Idi bar Avin raised an objection to Rav Pappa froma

baraita:
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Four gifts of the poorina vineyard are: the fallen grapes, and the underdeveloped clusters, and the forgotten

grapes, and the corner-pe'ah;

;TN MW L7 - NIINIY oY

and three in grain are: the gleanings, and the forgottensheaves, and the corner-pe'ah;
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two ina tree are: the forgotten fruit and the corner-pe'ah.
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Inall of them, the owner has no right of discretion to choose which poor person gets them, and even ifa poor person of

Israel owns the field, we extract them from his hand for other poor people.
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The poor man's tithe which is distributed inside his house has a right of discretion for the owner, and yet evenif a

poor person of Israel owns the field, we extract it from his hand to give to others.

N51 m’:? 'ftl':?_: N ,‘I'f‘g?; mﬁx 1’8’3‘!?: "N - :'l;ﬁij'[ n7:r;|';7m s_ﬁ'\@tl ‘mp ,ngan; nﬁ:ujrg "Ibrtt;iﬂ
2199 PR

But other priestly gifts, such as the foreleg, the jaws, and the maw, we do not extract them from his hand—neither
froma priest to a priest, nor froma Levite to a Levite. This explicitly states that we do not take gifts froma Levite, which

shows they are definitely exempt, not out of doubt!
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The Gemara now analyzes the baraita: The four gifts in a vineyard are: the fallen grapes, and the underdeveloped
clusters, and the forgotten grapes, and the corner-pe'ah, as it is written: "And you shall not glean your vineyard, and

the fallen grapes of your vineyard you shall not gather.”
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And it is written: "When you harvest your vineyard, you shall not glean after you." Rabbi Levi said: "After you" refers

to forgotten grapes.

EXPLANATION

And pe'ahin a vineyard is derived by a gezerah shavah of "after you" from the olive tree, as it is written: "When you
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beat your olive tree, youshall not go over the boughs after you,"
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and the school of Rabbi Yishmael taught: This means you shall not take its glory from it, which refers to pe'ah.

ORI NIANIY NP Y

The three gifts in grain are: the gleanings,
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STATEMENT
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The baraita continues listing the gifts left to the poor froma field: the forgottensheaves, and the pe'a.
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As it is written regarding pe'a: "And when you reap the harvest of your land, you shall not wholly reap the corner of
your field when you reap, and the gleanings of your harvest etc.” And regarding forgotten sheaves, it is written: "When you

reap your harvest in your field and have forgottena sheaf in the field, you shall not go back to fetch it."
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The baraita taught further: There are two gifts that are left to the poor from the produce of a tree: the forgotten fruits and

the pe'a.
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As it is written: "When you beat your olive tree, youshall not go over the boughs after you; it shall be for the stranger,

for the fatherless, and for the widow."
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And the Tanna of the school of Rabbi Yishmael taught: This means that you should not take its splendor fromit,

meaning you must leave some olives on the branches as pe'a.

EXPLANATION
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And when the verse says "after you" — this is a reference to forgotten fruits.
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The baraita continues: And with regard to all of them, i.e., these gifts left to the poor, there is no benefit of discretion for

the owner to decide which poor person gets them.
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What is the reason for this? It is because the term "leaving” is written regarding them, meaning the owner must simply leave

themin the field for any poor person to take.

STATEMENT
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And even if the ownerisa poor person of Israel who has his own field, if he fails to leave these gifts, the court removes them

from his possession.
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As it is written: "Neither the gleaning of your harvest shall you gather; for the poor and for the stranger you shall
leave them.” The juxtaposition of "the poor” to the command to leave themis to warn a poor person that he must leave these

gifts from his own produce.

STATEMENT
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But with regard to poor man's tithe that is distributed from within the house, there is the benefit of discretion for the

owner.
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What is the reason? Itis because the term "giving” is written regarding it, as the verse says "and you shall give it to the Levite,

to the stranger..."

STATEMENT
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And evenin the case of a poor person of Israel, if he fails to separate the poor man's tithe, the court removes it from his

possession.
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As RabbiIle'a said: He derives this by a gezerah shavah of the word "to the stranger” written by poor man's tithe from the
word "to the stranger” from there, by the gifts of the field. Just as there,a poor personis warned to leave gifts from his

own field, so too here,a poor personis warned to separate poor man's tithe from his own field.
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The baraita continues: And with regard to other gifts of the priesthood, such as the foreleg, and the jaw, and the maw, we

do not remove them, neither froma priest to give to another priest, nor froma Levite to give to another Levite.
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Rav Idi bar Avin infers: But we may deduce that froma Levite to a priest, we do remove them! Consequently, we sce that

Levites are called "people”, and are therefore obligated in these gifts. If so, why was Rav in doubt about this?
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The Gemara answers: The baraita is referring to a gift that is like the foreleg but is not the actual foreleg. And what is this? It
is the first tithe.
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The Gemara asks: But is first tithe not the rightful share of the Levite? Why would the court take it from him?
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The Gemara answers: This is according to Rabbi Elazar ben Azarya, as it is taught in a baraita: Teruma goes to the priest,
and first tithe goes to the Levite; these are the words of Rabbi Akiva. But Rabbi Elazar ben Azarya says: First tithe may

be given even to the priest.
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The Gemara objects: Say that Rabbi Elazar ben Azarya said it may be given even to the priest, but did he say it goes

exclusively to the priest and not to the Levite, such that we would take it away froma Levite?
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The Gemara answers: Yes, this is after Ezra penalized them, the Levites, for not ascending to Eretz Yisrael, and decreed that first

tithe should go only to the priests.
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The Gemara objects: Say that Ezra penalized themso that we do not give first tithe to them, but did he say that we take it

away from them if they already took possession of it?!
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Rather, the baraita is referring to a gift like the foreleg but not the actual foreleg. And what is this? It is the first of the

sheared wool, which Levites must give to the priest.

PROOF
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Come and hear a proof froma baraita: This is the general rule: Any item that is of sanctity, such as teruma, and teruma of

the tithe, and challah — we remove them from their possession, i.c., fromthe Levites, to give to the priests.
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And any item that is not of sanctity, such as the foreleg, and the jaw, and the maw — we do not remove it from their

possession. This proves that Levites are exempt from these gifts!
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The Gemara answers: This baraita too can be explained as referring to a gift like the foreleg but not the actual foreleg. And

what is this? Itis the first tithe, and this is after Ezra penalized them.

?2°0m - PRI 19D K7, niannT 1R MR - 21393 10 LY yRY KN

Come and hear another proof: A Mishnah states: One who slaughters an animal belonging to a priest or to a non-Jew is
exempt from the gifts. We may infer: But if he slaughters for a Levite or for an Israelite, is he obligated? This implies a

Levite is obligated!
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The Gemara rejects this: Do not say that the inference is: But for a Levite and for an Israelite he is obligated. Rather, say

the inference is: But for an Israelite he is obligated.
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But if he slaughters for a Levite, what is the halacha? He is indeed exempt.
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The Gemara asks: If so, let the Mishnah teach: "One who slaughters for a Levite or for a non-Jew is exempt from the

gifts”, which would teach us the status of a Levite directly!
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And furthermore, is it not taught explicitly in a baraita: One who slaughters for a priest or for a non-Jew is exempt from

the gifts, but if he slaughters for a Levite or for an Israelite, he is obligated!

REFUTATION
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This is indeed a refutation of Rav, who was in doubt about this.
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The Gemara suggests: Rav could say to you that this issue is a dispute between Tannaim, as it is taught in a baraita regarding
Yom Kippur: "And he shall make atonement for the holy sanctuary” — this refers to the innermost chamber, the Kodesh
HaKodashim.
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"The Tent of Meeting" — this refers to the Heichal; "the Altar" — according to its literal meaning; "he shall make

atonement” — these are the courtyards of the Beis HaMikdash;
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"the priests” — according to its literal meaning; "the people of the congregation” — these are the Israelites; "he shall

make atonement” — these are the Levites.
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And it is taught in ano ther baraita: "He shall make atonement” — these are the Canaanite servants.
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What, is it not about this that they disagree? That one Master, the second Tanna, holds that Levites are called "people”,
and are therefore included in "the people of the congregation”, leaving the extra word "atonement” to include servants; and one

Master, the first Tanna, holds they are not called "people”, and therefore need a special word to include them.
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The Gemara asks: And Rav, if he holds like this Tanna, let himsay so, and if he holds like that Tanna, let him say so! Why

was he in doubt?
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The Gemara answers: He was in doubt whe ther the halacha is like this Tanna or like that Tanna.

ANTOM 277 PR NDIPM 37T MOND RN 17 WY




Marimar expounded: The halacha is like Rav that Levites are exempt from the gifts, and the halacha is like Rav Chisda that

the gifts may not be eaten by a non-priest.
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The Gemara relates: Ulla would give the priestly gifts to a priestess, the daughter of a priest. Rava challenged Ulla froma
Mishnah:
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The meal-offering of a priestess is eaten, but the meal-offering of a priest is not eaten, but rather completely burned.
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And if you say that the term "priest” in the Torah includes even a priestess, but is it not written: "And every meal-offering

of a priest shall be wholly burned; it shall not be eaten"? This shows that "priest” does not include a priestess!
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Ulla said to him: My teacher,

SUMMARY

The Gemara resolves the kashas against Rav Chisda by distinguishing between cases where the owner derives direct monetary
benefit from the seizure, and cases where the priestly gifts are still physically intact and recognizable. We then learn that while
we do not extract the priestly gifts froma Levite who slaughters his own animal, this is due to a halachic doubt as to whether
Levites are excluded from the obligation, meaning the kohen cannot extract them due to the rule of hamotzi mechavero alav
hara'ayah. Finally, the Gemara analyzes a baraita detailing the specific gifts left to the poor—four in a vineyard, three in

grain, and two in trees—and expounds the pesukimand gezerah shavahs that serve as the sources for these halachos.




TWYR? WHAT TO TAKE HOME

The Gemara is bothered by the status of a Levite who was snatching priestly gifts, which leads into a deep shakla v'tarya
about whether Levites are halachically called "people” (am) and are thus obligated in these gifts, or if they are exempt. Rav
was in doubt about this, and because of this doubt, we cannot extract the gifts from them. The underlying yesod here is that

when there is a doubt in halachah, we cannot force someone to give up what is in their possession.

This teaches us a massive lesson in our daily avodah. How often do we find ourselves in a doubt regarding our interpersonal
relationships, where we feel we are absolutely right and the other person owes us an apology, some money, or at least some

respect? The natural yetzer hara reaction is to go and "snatch” what we think is ours, to demand it, or to hold a grudge. But
the Torah's way is different. If there is a doubt, we do not force the other party. We must have the greatness of mind to step

back and say, "If it is not clearly mine to demand, I will not grabit."

True yiras Shamayim means knowing when to hold back. Just as we are careful with doubts in kashrus, we must be even more
careful with doubts in how we treat our fellow Yid. If you are not absolutely sure you are in the right, do not push your claim.

Let it go, and trust that Hashem will make sure you receive exactly what you are meant to have.

Today, if you find yourself'in a disagreement or a doubtful situation where you feel someone owes you something,

consciously choose to step back and let it go instead of demanding your way.
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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TPYR? WHAT TO TAKE HOME
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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The Hebrew is the original Ohr HaChaim. Each passage is paired with its Al-assisted explanatory English, beside it on wide pages and beneath it on

smaller screens. Brief clarifications are marked within the English. In plain words and Lemaaseh are separate Al-assisted study aids.

29 171 o) ? Deunteronomy 32:13
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He made him ride on the high places of the earth, And be did eat the fruitage of the field; And He made him to
suck honey out of the crag, And oil out of the flinty rock;
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:13:1

He made him ride on the high places of the earth, and so on. oy qwnl MmN i onna ’75_7 MY
This statementis nota continuation of the theme discussed

TURN 1Y N20NT RPN 2y07 MNRE
above. Rather, itis the beginning of a new subject that continues T T Yoot T
below, and the ultimate consequence of these events is described "W IRTN” NI 0TI DA "_”9@77
in the later verse, And Yeshurun grew fatand kicked 2in

(Deuteronomy 32:15).

Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:13
NWYD2 - In plain words

The Ohr HaChaim explains that the description of Hashem raising Israel to ride on the high places of the
earth and feeding them with abundance is nota continuation of the previous verses. Instead, itbegins a new
narrative sequence detailing the lavish goodness Hashem bestowed upon Israel, which ultimately led to the

tragic consequence of them growing fat, becoming complacent, and rebelling against Him.



https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A13?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition

HW}??QZ? - Lemaaseh

When we experience periods of greatsuccess, comfort, and abundance, we mustrecognize that these

blessings are a test of our spiritual focus. Instead of letting physical prosperity lead to complacency or

rebellion, we should use our elevated state to deepen our gratitude and commitment to Hashem.

-9 P’ o) ? Deunteronomy 32:14
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Curd of kine, and milk of sheep, With fat of lambs, And rams of the breed of Bashan, and he-goats, With the
kidney-fat of wheat; And of the blood of the grape thou drankest foaming wine.

No Obr HaChaim comment on thispasuk in thisedition.

m |’1 o) ? Deuteronomy 32:15
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But Jeshurun waxed fat, and kicked, Thou didst wax fat, thou didst grow thick, thou didst become gross, And be

forsook God who made him, And contemned the Rock of bis salvation.

No Obr HaChaim comment on thispasuk in thisedition.

i) P1 o) ? Deuteronomy 32:16
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They roused Him to jealousy with strange gods, With abominations did they provoke Him.

No Obr HaChaim comment on thispasuk in thisedition.
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Deuteronomy 32:17
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They sacrificed unto demons, no-gods, Gods that they knew not, New gods that came up of late, Which your fathers

dreaded not.
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:17:1

The words "no-god" mean that they did noteven sacrifice to
these demons because they considered them to be a god, but
rather only to have them fulfill their physical needs and desires.
And regarding what they do for actual idol worship, the verse
says, "gods that they knew not.” This means thateven though
they do notknow them, nor do they understand the true nature
of these idols, they worship them anyway. Regarding the words,

"new gods that came up of late," see what I have explained on the

verse in Deuteronomy 13:7, "If your brother entces you."
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:17

ﬂTDW@:! - In plain words

The Ohr HaChaim explains that the people did notsacrifice to demons out of a belief in their divinity, but
merely to satisfy their own desires. Furthermore, they engaged in idol worship of forces they did noteven

comprehend, adopting newly invented deities that their ancestors never feared.

HWYD$ - Lemaaseh

A person should examine their motivations to ensure they are serving Hashem for His sake, rather than

chasing after external, temporary influences just to satisfy immediate personal desires.
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Deunteronomy 32:18
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Of the Rock that begot thee thow wast unmindful, And didst forget God that bore thee. .
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:18:1

Of the Rock that begot thee thou wast unmindful (Teshil). This
can be explained based on the teaching of Chazal in the Zohar,
volume 3, page 207a. At the ime when the Holy One, blessed be
He, wished to create man, He consulted with the angels. They
said before Him, "Whatis man that You should remember him?"
(Psalms 8:5). Hashem strongly asserted Himself against the
words of the angels, created man, and punished those angels
who opposed. Thus, when Israel transgresses His will, they
weaken (matshim) the very reason and justification for man's
creadon. This is the meaning of "the Rock thatbegot thee, you

have weakened" (teshi, which is read as weakening).
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Or HaChaim on Deuteronomy 32:18:2

And didstforget God thatbore thee (Mechol'lecha). The word

mechollecha can be interpreted as an expression of adornment
(chelyah), similar to the verse, "and she adorned herself (vata'ad)
with her ear-rings and her jewels (vechelyatah)” (Hosea 2:15).
The meaning is that He made youa crown and an adornment
over all other created beings, even over the angels, as in the
verse, "You have caused men to ride over our heads” (Psalms
66:12). Alternatively, it can be understood in the sense of the
verse, "Israel, in whom I will be glorified" (Isaiah 49:3), meaning
that He made youan adornment for Himself, blessed be He.
Our Sages of blessed memory in the Sifrei have also offered

many homiletical inter pretations on this verse, like a hammer that

shatters a rock into many sparks.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:18
NWWD2 - In plain words

The Ohr HaChaim offers two deep insights into this rebuke. First, he explains that when Israel sins, they
weaken (teshi) the very justfication for humanity's creation, which Hashem defended against the angels.
Second, he interprets ‘'mechollecha’ as an expression of adornment, reminding Israel that Hashem crowned

them as the ultimate ornamentof creation and a source of divine glory, a status they ungratefully forgot.

HWY?_J’? - Lemaaseh

When we choose to do a mitzvah, we are notjust performing a personal act of obedience; we are actvely
justifying the creation of humanity. Remembering that Hashem created us to be the crown and adornment of

His world can inspire us to carry ourselves with spiritual dignity and avoid actions that diminish this divine

glory.

Torah Hebrew comes from Sefaria, Tanach with Ta'amei Hamikra. The Torah English is JPS 1917. Ohr HaChaim Hebrew comes from Sefaria, Vocalized Edition. These
source editions are public domain. Hebrew wording and punctuation are preserved; web markup is rem oved and spacing is normalized.
The Ohr HaChaim English isan Al-assisted explanatory translation from the Hebrew. Summaries and practical reflections are editorial study aids. Published Eliyahu

Munk English isretained in the source archive, separate from thisedition.
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