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In this aliyah, the shirah of Ha'Azinu continues to describe the incredible, overflowing chesed that Hashem showered upon

Klal Yisrael. Moshe Rabbeinu sings of how Hashem settled the nation in the most exalted and bountiful parts of Eretz Yisrael,

feeding them the finest delicacies of the land, from sweet honey and rich oil out of the hard rocks to the fattest cattle, sheep,

and the very best wheat and wine.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

פָּסוּק א

Pasuk 1

בֵהוּ כִּ יַרְ
He made him ride

ל עַ
upon

במותי
the high places of

י תֵ מֳ בָּ
the high places of

ץ רֶ אָ
earth

ל יֹּאכַ  וַ
and he ate

נוּבֹת תְּ
the yield of

י דָ שָׂ
fields

הוּ יֵּנִקֵ  וַ
and He suckled him

שׁ בַ דְ
honey

ע לַ סֶּ  מִ
from a crag

ן מֶ שֶׁ  וְ
and oil

ישׁ מִ לְ חַ מֵ
from the flinty

צוּר׃
rock

״י שִׁ  רַ

ירכבהו
He made him ride

על
on

במתי
the high places of

ארץ.
the earth

ל כָּ
all of

א רָ קְ מִּ הַ
the verse

: וּמוֹ גּ רְ תַ כְּ
is like its Targum

״י שִׁ  רַ

ירכבהו
He made him ride

וגו'.
etc.

ל עַ
on

ם שֵׁ
account

ץ רֶ אֶ שֶׁ
that the land of

ל אֵ רָ שְׂ יִ
Yisrael

הַּ  גָּבוֹ
is higher

ל כָּ  מִ
than all of

צוֹת: אֲרָ הָ
the lands

״י שִׁ  רַ

ויאכל
that he might eat

תנובת
the produce of

שדי.
the fields

וּ לּ אֵ
these are

פֵרוֹת
the fruits of

ץ רֶ אֶ
the Land of

ל אֵ רָ שְׂ יִ
Yisrael

ים לִּ קַּ שֶׁ
which are quicker

נוּב לָ
to shoot

ל שֵּׁ   בַּ  תְ הִ לְ וּ
and to ripen

ל כָּ  מִ
than all

פֵּרוֹת
the fruits of

צוֹת: אֲרָ הָ
the other countries

״י שִׁ  רַ

וינקהו
And He made him suck

דבש
honey

מסלע.
from a rock

ה שֶׂ עֲ מַ
An incident

ד חָ אֶ בְּ
with one

ר מַ אָ שֶׁ
who said

נוֹ בְ לִ
to his son

י נִ יכְ סִ בְּ
in Sichni

א בֵ הָ
bring

י לִ
for me

יעוֹת צִ קְ
dried figs

ן מִ
from

ית, בִ חָ הֶ
the cask

ךְ לַ הָ
He went

א צָ וּמָ
and found

שׁ בַ דְּ הַ
the honey

צָף
floating

ל עַ
upon

, יהָ פִּ
its opening

ר מַ אָ
He said

לוֹ
to him

זוֹ
this

ל שֶׁ
of

שׁ בַ דְּ
honey

יא הִ
it is

ר מַ אָ
He said

לוֹ
to him

ע קַ שְׁ  הַ
sink

ךָ דְ יָ
your hand

הּ כָ תוֹ לְ
into its midst

ה תָּ  אַ וְ
and you

לֶה עֲ מַ
will bring up

יעוֹת צִ קְ
dried figs

הּ כָ וֹ תּ מִ
from its midst

ספרי
Sifrei

:



״י שִׁ  רַ

במתי
heights of

ארץ.
land

ן וֹ שׁ לְ
an expression of

: הּ גֹּבַ
height

״י שִׁ  רַ

שדי.
Shaddai

ן וֹ שׁ לְ
is an expression of

ה: דֶ שָׂ
a field

״י שִׁ  רַ

מחלמיש
from flint of

צור.
rock

וֹ פּ קְ תָּ
the strength of

קוֹ זְ חָ וְ
and the hardness of

ל שֶׁ
of

ע, לַ סֶ
rock

ינוֹ אֵ שֶׁ  כְּ
when it is not

בוּק דָּ
connected

יבָה תֵּ  לַ
to the word

יו חֲרָ אַ לְּ שֶׁ
that is after it

נָקוּד
it is punctuated

ישׁ מִ לָּ  חַ
Challamish

הוּא שֶׁ  וּכְ
and when it

בוּק דָ
is connected

נָקוּד
it is punctuated

: ישׁ מִ לְ חַ
Chalmish

״י שִׁ  רַ

ושמן
and oil

מחלמיש
from the flinty

צור.
rock

וּ לּ אֵ
these are

ים יתִ זֵ
olives

ל שֶׁ
of

וּשׁ גּ
Gush

לָב חָ
Chalab

ספרי
Sifrei

:

פָּסוּק ב

Pasuk 2

ת אַ מְ חֶ
Butter of

ר בָּקָ
cattle

ב לֵ חֲ וַ
and milk of

צֹאן
flocks

ם עִ
with

ב לֶ חֵ
fat of

ים רִ כָּ
lambs

ים ילִ אֵ וְ
and rams

נֵי בְּ
of the breed of

ן שָׁ  בָ
Bashan

ים וּדִ תּ עַ וְ
and he-goats

ם עִ
with

ב לֶ חֵ
the kidney-fat of

יוֹת לְ כִּ
kidneys of

ה טָּ  חִ
wheat

ם דַ וְ
and the blood of

נָב עֵ
the grape

ה תֶּ  שְׁ  תִּ
you drank

ר׃ מֶ חָ
as delicious wine

״י שִׁ  רַ

חמאת
clotted cream of

בקר
the herd

וחלב
and milk of

צאן.
the flock

זֶה
this

יָה הָ
was

י ימֵ בִּ
in the days of

לֹמֹה,  שְׁ
Shlomo

ר מַ נֶּאֱ  שֶׁ
as it states

מלכים
Melachim

א
I

ד'
4

ה רָ שָׂ "עֲ
ten

ר קָ בָ
oxen

ים אִ רִ בְּ
fattened

ים רִ שְׂ עֶ וְ
and twenty

ר קָ בָּ
oxen

י עִ רְ
of the pasture

ה אָ וּמֵ
and one hundred

צֹאן":
sheep

״י שִׁ  רַ

עם
with

חלב
fat of

כרים.
lambs

זֶה
this

יָה הָ
was

י ימֵ בִּ
in the days of

ת רֶ שֶׂ עֲ
the ten

ים, טִ בָ שְּׁ   הַ
tribes

ר מַ נֶּאֱ  שֶׁ
as it is said

עמוס
Amos

ו'
six

ים לִ אֹכְ "וְ
and who eat

ים כָּרִ
lambs

צֹּאן":  מִ
from the flock

״י שִׁ  רַ

חלב
the fat of

כליות
kidneys of

חטה.
wheat

זֶה
this

יָה הָ
was

י ימֵ בִּ
in the days of

לֹמֹה,  שְׁ
Shlomo

ר מַ נֶּאֱ  שֶׁ
as it is said

מלכים
Melachim

א
Aleph

ה'
Heh

י יְהִ "וַ
"and it was

ם לֶחֶ
the food of

לֹמֹה  שְׁ
Shlomo

:"' גוֹ וְ
etc."

״י שִׁ  רַ

ודם
And the blood of

ענב
the grape

תשתה
you shall drink

חמר.
foaming wine

י ימֵ בִּ
in the days of

ת רֶ שֶׂ עֲ
the ten

ים טִ בָ שְּׁ   הַ
tribes

ים שֹּׁתִ   "הַ
who drink

י קֵ זְרְ מִ בְּ
in bowls of

ן" יִ יַ
wine



עמוס
Amos

ו'
six

:

״י שִׁ  רַ

חמאת
Butter of

בקר.
cattle

הוּא
it is

ן מָּ  שֻׁ
the fat

ט לָ קְ נִּ הַ
that is gathered

ל עַ מֵ
from upon

י בֵּ  גַּ
the top of

לָב: חָ הֶ
the milk

״י שִׁ  רַ

וחלב
And milk of

צאן.
sheep

לָב חָ
milk

ל שֶׁ
of

צֹאן,
sheep

הוּא שֶׁ  וּכְ
and when it

בוּק דָ
is connected

נָקוּד
it is vowelled

לֵב, חֲ
chalev

מוֹ כְּ
like

לֵב בַּחֲ "
"in the milk of

" וֹ מּ אִ
its mother"

שמות
Shemos

כ"ג
23

:

״י שִׁ  רַ

כרים.
Karim

ים: שִׂ בָ כְּ
sheep

״י שִׁ  רַ

ואילים.
And rams

: עוֹ מָ שְׁ  מַ כְּ
is like its literal meaning

״י שִׁ  רַ

בני
sons of

בשן.
Bashan

ים נִ מֵ שְׁ
fat ones

יוּ: הָ
they were

״י שִׁ  רַ

כליות
kidneys of

חטה.
wheat

ים טִּ  חִ
wheats

ים נִ מֵ שְׁ
fat

לֶב חֵ כְּ
like the fat of

יוֹת לָ כְּ
kidneys

ין סִּ גַ וְ
and large

יָא: לְ כוּ כְּ
like a kidney

״י שִׁ  רַ

ודם
And the blood of

ענב.
a grape

יֶה הְ תִּ
you shall be

ה וֹתֶ שׁ
drinking

ן יִ יַ
wine

טוֹב
good

ם עֵ טוֹ וְ
and tasting

ן יִ יַ
wine

וּב: שׁ חָ
fine

״י שִׁ  רַ

חמר.
Chamar

ן יִ יַ
wine

ן וֹ שׁ לְ בִּ
in the language of

י מִּ אֲרַ
Aramaic

ר", מַ "חֲ
chamar

ין אֵ
is not

זֶה
this

ם שֵׁ
a noun

בָר דָּ
of a thing

א לָּ  אֶ
but rather

ן וֹ שׁ לְ
an expression of

בָּח  שֻׁ  מְ
excellent

ם, עַ טַ בְּ
in taste

ווי"נוש
vinous

ז. עַ לַ בְּ
in old French

ד עוֹ וְ
and furthermore

יֵשׁ
there is

שׁ פָרֵ לְ
to explain

י נֵ שְׁ
the two of

אוֹת רָ קְ מִ
verses

לוּ לָּ  הַ
these

ר חַ אַ
after

גּוּם רְ תַּ
the translation

ל שֶׁ
of

ס לוֹ קְ נְ אֻ
Onkelos

ינוּן רִ שְׁ  "אַ
He settled them

ל עַ
upon

י פֵּ  קְ תָּ
the strongholds of

א עָ רְ אַ
the land

:"' גוֹ וְ
etc

פָּסוּק ג

Pasuk 3

ן מַ שְׁ  יִּ וַ
And grew fat

רוּן שֻׁ  יְ
Yeshurun

ט עָ בְ יִּ וַ
and kicked

תָּ  נְ מַ שָׁ
you grew fat

יתָ בִ עָ
you grew thick

יתָ שִׂ כָּ
you became covered

טֹּשׁ יִּ וַ
and he forsook

לוֹהַ אֱ
God



הוּ שָׂ עָ
Who made him

ל בֵּ נַ יְ וַ
and he spurned

צוּר
the Rock of

׃ תוֹ עָ שֻׁ  יְ
his salvation

״י שִׁ  רַ

עבית.
you became thick

ן וֹ שׁ לְ
an expression of

י: עֹבִ
thickness

״י שִׁ  רַ

כשית.
You became covered

מוֹ כְּ
like

, יתָ סִ כָּ
you covered

ן וֹ שׁ לְ
an expression of

י "כִּ
"Because

ה סָּ  כִ
he covered

יו נָ פָ
his face

" וֹ בּ לְ חֶ בְּ
with his fatness"

איוב
Iyov

ט"ו
15

ם, דָ אָ כְּ
like a person

ן מֵ שָּׁ   שֶׁ
who is fat

ים נִ פְ בִּ מִ
from within

יו לָ סָ וּכְ
and his flanks

ים לִ פָּ  כְ נִ
are folded

ץ, בַּחוּ  מִ
from without

ן כֵ וְ
and so

הוּא
it

ר מֵ אוֹ
says

שם
there

שׂ יַּעַ  "וַ
"and he made

ה ימָ פִּ
folds of fat

י לֵ עֲ
upon

ל": סֶ כָ
flank"

״י שִׁ  רַ

כשית.
You are covered

יֵשׁ
there is

ן וֹ שׁ לָ
an expression

ל קַ
light

ן וֹ שׁ לְ בִּ
in the expression of

י, וּ סּ כִּ
covering

מוֹ כְּ
like

ה כֹסֶ "וְ
and covers

ן לוֹ קָ
shame

רוּם" עָ
a prudent man

משלי
Mishlei

י"ב
12

ם, אִ וְ
and if

ב תַ כָּ
it had written

, יתָ שִּׂ  כִּ
you covered

, גוּשׁ דָּ
with a dagesh

יָה הָ
it would be

ע מָ שְׁ  נִ
understood as

יתָ סִּ כִּ
you covered

ת אֶ
—

ים, רִ אֲחֵ
others

מוֹ כְּ
like

י "כִּ
for

ה סָּ  כִ
he covered

יו" נָ פָ
his face

איוב
Iyov

ט"ו
15

:

״י שִׁ  רַ

וינבל
And he lightly esteemed

צור
the Rock of

ישעתו.
his salvation

נָּהוּ  גִּ
He showed contempt for

Him

זָּהוּ, וּבִ
and He scorned Him

מוֹ כְּ
as

ר מַ נֶּאֱ  שֶׁ
that which is said

יחזקאל
Yechezkel

ח'
chapter 8

ם יהֶ "אֲחוֹרֵ
their backs

ל אֶ
towards

ל יכַ הֵ
the Sanctuary of

ה'
Hashem

,"' גוֹ וְ
and so on

ין אֵ
there is no

ךָ לְ
to you

וּל נִבּ
contempt

ל דוֹ גָּ
greater

זֶּה מִ
than this

ספרי
Sifrei

:

פָּסוּק ד

Pasuk 4

הוּ אֻ נִ יַקְ
They made Him

jealous

ים זָרִ בְּ
with strangers

בֹת עֵ תוֹ בְּ
with abominations

הוּ׃ יסֻ עִ יַכְ
they angered Him

״י שִׁ  רַ

יקנאהו.
they made Him jealous

ירוּ עִ בְ הִ
they kindled

תוֹ מָ חֲ
His wrath

: תוֹ אָ נְ קִ וְ
and His jealousy

״י שִׁ  רַ

בתועבת.
With abominations

ים שִׂ עֲ מַ בְּ
with deeds

ים, עוּבִ תְּ
abominable

ן גוֹ כְּ
such as

כַּב  שְׁ  מִ
lying of

כוּר זְ
a male

ים פִ שָׁ  וּכְ
and sorcery

ר מַ נֶאֱ שֶׁ
that it is said

ם בָּהֶ
regarding them

בָה: עֵ וֹ תּ
abomination

ה פָּסוּק 



Pasuk 5

חוּ בְּ זְ יִ
They sacrificed

ים דִ שֵּׁ   לַ
to demons

לֹא
not

לֹהַ  אֱ
a god

ים לֹהִ  אֱ
gods

לֹא
not

עוּם דָ יְ
they knew them

ים שִׁ  דָ חֲ
new ones

רֹב קָּ  מִ
from recently

בָּאוּ
they came

לֹא
not

רוּם עָ שְׂ
feared them

יכֶם׃ בֹתֵ אֲ
your fathers

״י שִׁ  רַ

לא
Not

אלה.
gods

וּמוֹ גּ רְ תַ כְּ
like its translation

ית לֵ "דְּ
that there is not

ן הוֹ בְּ
in them

," ךְ רוֹ צְ
need

וּ לּ אִ
if

יָה הָ
there was

ם בָהֶ
in them

ךְ רוֹ צְ
need

לֹא
not

ה יְתָ הָ
would there be

ה אָ נְ קִ
jealousy

לָה פוּ כְ
doubled

מוֹ כְּ
like

ו שָׁ  כְ עַ
now

ספרי
Sifrei

:

״י שִׁ  רַ

חדשים
New ones

מקרב
from close by

באו.
they came

וּ לּ פִ אֲ
even

וֹת מּ אֻ הָ
the nations

לֹא
not

יוּ הָ
were

ים ילִ גִ רְ
accustomed

ם בָּהֶ
to them

י— וֹ גּ
a non-Jew

יָה הָ שֶׁ
who was

ה אֶ רוֹ
seeing

ם, אוֹתָ
them

יָה הָ
would

ר מֵ אוֹ
say

זֶה
this is

ם לֶ צֶ
an idol of

י: דִ יְהוּ
a Jew

״י שִׁ  רַ

לא
not

שערום
feared them

אבתיכם.
your fathers

לֹא
not

אוּ יָרְ
did they fear

ם הֶ מֵ
of them

לֹא—
not

ה דָ מְ עָ
did stand

ם תָ עֲרָ שַׂ
their hair

ם, יהֶ נֵ פְּ  מִ
because of them

ךְ רֶ דֶּ
it is the way

עֲרוֹת שַׂ
of the hairs

ם דָ אָ הָ
of a person

מֹד עֲ לַ
to stand

ת מַ חֲ מֵ
because of

ה, אָ יִרְ
fear

ךְ כָּ
thus

שׁ רַ דְ נִ
it is expounded

י. רֵ פְ סִ בְּ
in Sifrei

יֵשׁ וְ
and there is

שׁ פָרֵ לְ
to explain

ד עוֹ
further

שערום
she'arum

ן וֹ שׁ לְ
an expression of

ישעיה
Yeshayahu

יג,
13

כא
21

ים ירִ עִ "וּשְׂ
and satyrs

דוּ קְּ יְרַ
shall dance

ם", שָׁ
there

ים ירִ עִ שְׂ
satyrs

ם הֵ
they are

ים, דִ שֵׁ
demons

לֹא
not

וּ שׂ עָ
did make

ם יכֶ תֵ אֲבוֹ
your fathers

ים ירִ עִ שְׂ
satyrs

לוּ: לָּ  הַ
these

פָּסוּק ו

Pasuk 6

צוּר
the Rock

ךָ דְ לָ יְ
who begot you

י שִׁ  תֶּ
you neglected

כַּח  שְׁ  תִּ וַ
and you forgot

ל אֵ
God

׃ ךָ לֶ חֹלְ מְ
who brought you forth

״י שִׁ  רַ

תשי.
you have forgotten

כַּח.  שְׁ  תִּ
you shall forget

ינוּ תֵ וֹ בּ רַ וְ
but our Rabbis

וּ שׁ רְ דָ
expounded

א בָּ  שֶׁ  כְּ
when He comes

יב יטִ הֵ לְ
to do good

ם כֶ לָ
to you

ם תֶּ  אַ
you

ין יסִ עִ כְ מַ
provoke

יו נָ פָ לְ
before Him

ים שִׁ י תִּ וּמַ
and weaken

כֹּחוֹ
His power

יב יטִ הֵ לְּ מִ
from doing good

ם כֶ לָ
to you

ספרי
Sifrei

:

״י שִׁ  רַ

אל
the God

מחללך.
Who brought you forth

ךָ יאֲ צִ מוֹ
Who brought you out

ם, חֶ רֶ מֵ
from the womb

ן וֹ שׁ לְ
an expression of

תהלים
Tehillim

כט
29

ל לֵ "יְחוֹ
makes to bring forth

לוֹת", יָּ  אַ
hinds

תהלים
Tehillim

מ"ח
48

יל "חִ
travail

ה": דָ לֵ יּוֹ כַּ
as a woman in childbirth



C HA P T E R  S U M M A RY

The aliyah then transitions into a painful rebuke, describing how Klal Yisrael became bloated from all this physical abundance,

grew fat and kicked, and ultimately turned their backs on Hashem. Instead of showing gratitude to the Rock of their

salvation, they turned to abominations and sacrificed to new, powerless demons and foreign gods that their ancestors never

knew, completely forgetting the Creator Who brought them into being.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Torah is describing a very frightening spiritual reality here in Parshas Ha'Azinu. Hashem showers Klal Yisrael with the

greatest, sweetest shefa, giving us honey from the rock, the finest wheat, and the richest milk. But then, the very next pasuk

warns us of the tragic result: "Vayishman Yeshurun vayiv'at", Jeshurun grew fat and kicked. The moment things became

comfortable and abundant, we forgot the Source of it all and turned to empty, modern vanities.

This is a major yesod in our avodah. The yetzer hara's most dangerous weapon is not poverty or hardship, but rather the

numbing effect of comfort. When life is smooth and we have everything we need, we naturally tend to become "gross and

coarse," losing our spiritual sensitivity. We start taking our brachos for granted, and mimeila, we forget our total dependence

on Hashem.

To combat this, we have to make a conscious effort to use our physical pleasures as a springboard to connect to Hashem,

rather than a reason to drift away. When you enjoy a good meal, a comfortable home, or a moment of success, don't just let it

pass. Stop and realize that this sweetness is coming directly from Hashem's hand.

Today, when you experience any physical comfort or pleasure, even something as simple as a warm drink or a good meal,

pause for five seconds before or after, and explicitly thank Hashem for the sweetness He put into your life, using that physical

pleasure to bring you closer to Him instead of letting it make you complacent.
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T HE  S U G Y A

We start off on our daf continuing the shakla v'tarya on Rav Chisda's chiddush that one who damages or eats priestly gifts is

exempt from paying. The Gemara brings several kashas against Rav Chisda, including a baraita about the king's household

seizing a threshing floor, our Mishnah's halachah regarding a buyer who purchases innards from a butcher, and a list of nine

things that are considered the property of a kohen.

We then move into a fascinating discussion regarding the status of Levites. The Gemara tells a story of a Levite who was

snatching gifts, leading to a discussion of Rav's doubt whether Levites are halachically excluded from the obligation of

giving the foreleg, jaws, and maw. This leads into a detailed baraita analyzing the various gifts of the poor in a vineyard, grain

field, and orchard, and the source pesukim for each.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  1 3 1 A

EXPLANAT IO N

יהוּ, יְ לַ בְ טִ יהּ בְּ ידֵ אֲתוֹ לִ דַּ

The baraita is talking about a case where  they came  into his  hand,  meaning the priest seized the gifts, while  they were  still

untithed,

EXPLANAT IO N

ין. יָ מְ מוּ דָּ הוּרְ שֶׁ י  מִ כְּ מוּ –  לֹּא הוּרְ  שֶׁ נוֹת  תָּ  נָּא: מַ  תַּ אי  בַר הַ סָ קָ וְ

and this  Tanna holds  that g ifts  that have  not yet been separated are  considered as  thoug h they have  been separated,  so

the priest acquired a real right to them when he grabbed them.

QU E ST IO N

ר. שֵּׂ  עַ לְּ טוּר מִ פָּ פָּרוּת –   נְ אַ ם בְּ ר, אִ שֵּׂ  עַ יָּיב לְ  חוֹבוֹ – חַ ם בְּ , אִ נוֹ ךְ גׇּרְ לֶ מֶּ  ית הַ בֵּ סוּ  נְ אָ שֶׁ י  ע: הֲרֵ מַ שְׁ א  תָּ

Come and hear a kasha against Rav Chisda from a baraita: If the  household of the  king  se ized his  threshing  floor by force ,

if they took it for his  debt to the king, he  is  oblig ated to tithe  other grain to make up for it; but if they took it by way of

outrig ht robbery without any claim of debt, he  is  exempt from tithing . This implies that a debt of tithes is a monetary

obligation that can be claimed, which contradicts Rav Chisda!

ANSWER

. יהּ י לֵ שִׁ  רְ תָּ  שְׁ  א מִ קָ ם, דְּ תָ י הָ אנֵ שָׁ

The Gemara answers: It is  different there , because  he  is  g aining  a direct benefit from the seizure, since it pays off his debt.

Therefore, the Rabbis obligated him to tithe, not because the gifts are a claimable debt in court.



QU E ST IO N

כֶּה נַ ינוֹ מְ אֵ ן, וְ כֹּהֵ  נָן לַ נָּה – נוֹתְ הוּ כְּ נוֹת  תְּ ן מַ בָּהֶ יָה  הָ ה, וְ פָּרָ ל  שֶׁ יהָ  עֶ י מֵ נֵ י בְּ כוֹר לִ : מְ ר לוֹ מַ ע, אָ מַ שְׁ א  תָּ

ים. מִ דָּ ן הַ לוֹ מִ

Come and hear another kasha from our Mishnah: If an Israelite said to  a butcher, "Se ll me  the  innards  of this cow," and there

were  prie stly g ifts  in them,  namely the maw, the buyer must g ive  them to the  prie st, and he  does  not deduct their value

for him from the  money he pays the butcher.

QU E ST IO N

ים. מִ דָּ ן הַ כֶּה לוֹ מִ נַ ן, וּמְ כֹּהֵ  נָן לַ ל – נוֹתְ קָ שְׁ  מִ וּ בְּ נּ ימֶ ח הֵ לָקַ

But if he  boug ht them from him by weig ht, he  must g ive  them to the  prie st, and he  deducts  their value for him from the

money.

QU E ST IO N

ן! לָ כָ אֲ שֶׁ נָּה אוֹ  הוּ כְּ נוֹת  תְּ יק מַ זִּ מַ כְּ י  יהֱוֵ אי? לֶ מַּ  אַ

But why is the buyer obligated to give them? Let it be  like  one  who damag es  prie stly g ifts  or eats  them,  where Rav Chisda

says he is exempt from paying!

ANSWER

יְהוּ. ינַ עֵ נְהוּ בְּ יתַ אִ ם, דְּ תָ י הָ אנֵ שָׁ

The Gemara answers: It is  different there , because  they are  still physically intact and recognizable, so the priest can claim his

actual property. Rav Chisda only spoke where the gifts were already consumed or lost.

QU E ST IO N

אי, מַ דְּ הַ נוֹת, וְ תָּ  ז, וּמַ גֵּ ית הַ שִׁ א לָּה, רֵ  חַ ר, וְ שֵׂ עֲ ת מַ רוּמַ ה, וּתְ רוּמָ ן – תְּ י כֹהֵ סֵ כְ ה נִ עָ שְׁ  ע: תִּ מַ שְׁ א  תָּ

. שׁ מֶ חוֹ הַ ן, וְ רֶ קֶּ הַ ים, וְ וּרִ כּ בִּ הַ וְ

Come and hear another kasha: Nine  thing s  are  the  property of a prie st: terumah, and terumah of the  tithe , and challah,

the  first of the  shearing , and the  prie stly g ifts , and demai, and the  first fruits , and the  principal of a convert's stolen

property, and the  fifth added to it.

QU E ST IO N

ין? ינִ יָּ  דַ ן בְּ יאָ צִ הוֹ או לְ אי, לָ מַ לְ

For what halachic purpose are they called "the property of a priest"? Is  it not to extract them throug h judg es  in court, which

would contradict Rav Chisda?

ANSWER

ן לָ טְ ל חוֹב נוֹ עַ ה, וּבַ אָ מֵ ה טְ מָ הֵ עוֹת וּבְ קָ רְ קַ ים וְ דִ ן עֲבָ בָּהֶ נֶה  וֹ קּ שֶׁ ן?  י כֹהֵ סֵ כְ רוּ נִ מְ ה אָ מָ נַן: לָ תְ דִ כְ לָא, לִ

ה. וֹרָ פֶר תּ סֵ , וְ הּ בָּתָ תוּ כְ ה בִּ שָּׁ   אִ , וְ חוֹבוֹ בְּ

The Gemara answers: No, it is  for that which we  learned in a Mishnah: Why did they say these are the  property of a

prie st? Because  he  can buy with them slaves , and land, and non-kosher animals ; and a creditor can take  them for his

debt; and a wife  for her ketubah; and he can buy a Sefer Torah with them.



STATEMENT

, יהּ נֵּ י ינַן מִ לִ קְ שָׁ לָא  יהּ דְּ יֵ תְ סָּ  הוּ: לָא מִ ר לְ מַ ב, אֲ רַ יהּ לְ רוּ לֵ מַ א, אֲתוֹ אֲ נָתָ תְּ טֵף מַ הֲוָה חָ ה דַּ אָ יוָ הוּא לֵ הָ

יף?! טֵ י חָ טָף נָמֵ יחְ לָּא מִ  אֶ

The Gemara relates: There was a certain Levite  who would snatch prie stly g ifts  from children who were bringing them. They

came and told Rav. He  said to them: Is  it not enoug h for him that we  do not take  gifts from him when he slaughters his

own animals, but he  must also g o and snatch gifts from others?!

QU E ST IO N

! ינְהוּ רִ טְ פַּ נָא  מָ חֲ ם״ – רַ ״עַ רוֹ  יקְּ י לָא אִ יהוּ. אִ יְ נַּ י ל מִ קוֹ שְׁ  י לִ ל נָמֵ קָ שְׁ  ם״ – מִ ״עַ רוֹ  יקְּ י אִ ב, אִ רַ וְ

The Gemara asks: And as for Rav, if Levites are  called "people ," then we  should also take  gifts from them when they

slaughter! And if they are  not called "people ," then the  Merciful One  has  exempted them entirely, so why did Rav sound

like he was doing them a favor?

ANSWER

ם״. ״עַ רוֹ  יקְּ י לָא אִ ם״ אִ ״עַ רוֹ  יקְּ י אִ יהּ אִ א לֵ קָ פְּ  סַ מְ

The Gemara answers: He was in doubt whether they are  called "people" or whether they are  not called "people ."

Therefore, we cannot extract the gifts from them because of the rule that the burden of proof is on the claimant.

STATEMENT

פָּא:  פָּ ב  רַ ין לְ בִ בַּר אָ י  ידִ ב אִ יהּ רַ יבֵ יתִ א, אֵ תָּ  עְ מַ שְׁ א  הָ ר לַהּ לְ מַ אָ קָ פָּא וְ  פָּ ב  יב רַ יָתֵ

Rav Pappa sat and was  saying  this  halachah of Rav's doubt. Rav Idi bar Avin raised an objection to Rav Pappa from a

baraita:

O BJECT IO N

ה; אָ פֵּ  הַ ה, וְ חָ כְ שִּׁ   הַ לוֹת, וְ לֵ עוֹ הָ ט, וְ פֶּרֶ  ם – הַ כֶּרֶ  בַּ  שֶׁ ים  יִּ נִ נוֹת עֲ תְּ ע מַ בַּ  רְ אַ

Four g ifts  of the  poor in a vineyard are : the  fallen g rapes , and the  underdeve loped clusters , and the  forg otten

g rapes , and the  corner-pe 'ah;

O BJECT IO N

ה; אָ פֵּ  הַ ה, וְ חָ כְ שִּׁ   הַ ט, וְ לֶּקֶ  ה – הַ בוּאָ בַּתְּ  שֶׁ לֹשׁ   שָׁ  וְ

and three  in g rain are : the  g leaning s, and the  forg otten sheaves , and the  corner-pe 'ah;

O BJECT IO N

ה. אָ פֵּ  הַ ה וְ חָ כְ שִּׁ   ן – הַ ילָ אִ בָּ  שֶׁ יִם  נַ שְׁ

two in a tree  are : the  forg otten fruit and the  corner-pe 'ah.

O BJECT IO N

. דוֹ יָּ  ין מִ יאִ צִ ל מוֹ אֵ רָ שְׂ יִ בְּ שֶׁ י  נִ וּ עָ ילּ פִ אֲ ים, וַ לִ עָ ה לַבְּ נָאָ ם טוֹבַת הֲ בָּהֶ ין  ן אֵ לָּ  כוּ

In all of them, the  owner has  no rig ht of discretion to choose which poor person gets them, and even if a poor person of

Israe l owns the field, we extract them from his  hand for other poor people.



O BJECT IO N

ין אוֹתוֹ יאִ צִ ל מוֹ אֵ רָ שְׂ יִ בְּ שֶׁ י  נִ וּ עָ ילּ פִ אֲ ים, וַ לִ עָ ה לַבְּ נָאָ וֹ טוֹבַת הֲ יתוֹ – יֵשׁ בּ בֵּ ךְ  תוֹ לֵּק בְּ  חַ תְ מִּ י הַ נִ ר עָ שַׂ עְ מַ

, דוֹ יָּ  מִ

The poor man's  tithe  which is  distributed inside  his  house  has  a rig ht of discretion for the  owner, and yet even if a

poor person of Israe l owns the field, we extract it from his  hand to give to others.

O BJECT IO N

לֹא ן וְ כֹהֵ ן לְ כֹּהֵ  , לֹא מִ דוֹ יָּ  ן מִ ין אוֹתָ יאִ צִ ין מוֹ בָה – אֵ קֵּ הַ יִם וְ יַ חָ לְּ הַ עַ וְ זְּרוֹ ן הַ גוֹ כְּ נָּה,  הוּ כְּ נוֹת  תְּ ר מַ אָ שְׁ וּ

י. לֵוִ י לְ לֵּוִ  מִ

But other prie stly g ifts , such as  the  fore leg , the  jaws, and the  maw, we  do not extract them from his  hand—neither

from a prie st to a prie st, nor from a Levite  to a Levite . This explicitly states that we do not take gifts from a Levite, which

shows they are definitely exempt, not out of doubt!

EXPLANAT IO N

ךָ מְ כַּרְ ט  ל וּפֶרֶ לֵ עוֹ ךָ לֹא תְ מְ כַרְ ״וְ יב:  תִ כְ ה, דִּ אָ פֵּ  הַ ה, וְ חָ כְ שִּׁ   הַ לוֹת, וְ לֵ עוֹ הָ ט, וְ פֶּרֶ  ם: הַ כֶּרֶ  בַּ  שֶׁ נוֹת  תָּ  ע מַ בַּ  רְ אַ

ט״. קֵּ לַ לֹא תְ

The Gemara now analyzes the baraita: The four g ifts  in a vineyard are : the  fallen g rapes , and the  underdeve loped

clusters , and the  forg otten g rapes , and the  corner-pe 'ah, as  it is  written: "And you shall not g lean your vineyard, and

the  fallen g rapes  of your vineyard you shall not g ather."

EXPLANAT IO N

ה. חָ כְ שִׁ ״ – זוֹ  יךָ חֲרֶ ״אַ י:  י לֵוִ בִּ ר רַ מַ ״, אָ יךָ חֲרֶ ל אַ לֵ עוֹ ךָ לֹא תְ מְ כַּרְ צֹר  בְ י תִ כִּ ״ יב:  תִ וּכְ

And it is  written: "When you harvest your vineyard, you shall not g lean after you." Rabbi Levi said: "After you" re fers

to forg otten g rapes .

EXPLANAT IO N

״, יךָ חֲרֶ ר אַ אֵ פָ ךָ לֹא תְ יתְ בֹּט זֵ  חְ י תַ כִּ ״ יב:  תִ כְ יִת, דִּ זַּ ״ מִ יךָ חֲרֶ ״אַ ״  יךָ חֲרֶ ״אַ ר  מַ ה – גָּ אָ פֵּ

And pe 'ah in a vineyard is  derived by a g ezerah shavah of "after you" from the  olive  tree , as  it is  written: "When you

beat your olive  tree , you shall not g o over the  boug hs after you,"

EXPLANAT IO N

וּ. נּ מֶּ  וֹ מִ תּ רְ אַ פְ ל תִּ וֹ טּ לֹּא תִּ  שֶׁ אל:  עֵ מָ שְׁ  י יִ בִּ י רַ בֵ נָא דְּ תָ וְ

and the  school of Rabbi Yishmae l taug ht: This  means you shall not take  its  g lory from it,  which refers to pe'ah.

EXPLANAT IO N

ט, לֶּקֶ  ה: הַ בוּאָ בַּתְּ  שֶׁ ה  שָׁ לֹ שְׁ

The three  g ifts  in g rain are : the  g leaning s,

וּד ב׳ מּ עַ D A F  1 3 1 B



STATEMENT

ה, אָ פֵּ  הַ ה, וְ חָ כְ שִּׁ   הַ

The baraita continues listing the gifts left to the poor from a field: the  forg otten sheaves , and the  pe 'a.

PR O O F

צֹר קְ י תִ כִּ ״ ׳״,  גוֹ ךָ וְ ירְ צִ ט קְ לֶקֶ ךָ וְ רֶ צְ קֻ ךָ בְּ דְ ת שָׂ אַ פְּ לֶּה   כַ כֶם לֹא תְ צְ רְ יר אַ צִ ת קְ כֶם אֶ רְ צְ קֻ ״וּבְ יב:  תִ כְ דִּ

ה״. דֶ שָּׂ  בַּ ר  תָּ עֹמֶ  חְ כַ שָׁ  ךָ וְ דֶ שָׂ ךָ בְ ירְ צִ קְ

As it is  written regarding pe'a: "And when you reap the  harvest of your land, you shall not wholly reap the  corner of

your fie ld when you reap, and the  g leaning s  of your harvest e tc." And regarding forgotten sheaves, it is written: "When you

reap your harvest in your fie ld and have  forg otten a sheaf in the  fie ld,  you shall not go back to fetch it."

STATEMENT

ה, אָ פֵּ  הַ ה וְ חָ כְ שִּׁ   ן: הַ ילָ אִ בָּ  שֶׁ יִם  נַ שְׁ

The baraita taught further: There are two  gifts that are left to the poor from the produce of a tree : the  forg otten fruits  and

the  pe 'a.

PR O O F

״, יךָ חֲרֶ ר אַ אֵ פָ ךָ לֹא תְ יתְ בֹּט זֵ  חְ י תַ כִּ ״ יב  תִ כְ דִּ

As it is  written: "When you beat your olive  tree , you shall not g o over the  boug hs after you;  it shall be for the stranger,

for the fatherless, and for the widow."

EXPLANAT IO N

וּ, נּ מֶּ  וֹ מִ תּ רְ אַ פְ ל תִּ וֹ טּ לֹּא תִּ  שֶׁ אל:  עֵ מָ שְׁ  י יִ בִּ י רַ בֵ נָא דְּ תָ וְ

And the  Tanna of the  school of Rabbi Yishmae l taught: This means that you should not take  its  splendor from it,

meaning you must leave some olives on the branches as pe'a.

EXPLANAT IO N

ה. חָ כְ שִׁ ״ – זוֹ  יךָ חֲרֶ ״אַ

And when the verse says "after you" — this  is  a reference to forg otten fruits.

STATEMENT

ים, לִ עָ בְ ה לִ נָאָ ן טוֹבַת הֲ בָּהֶ ין  ן אֵ לָּ  כוּ וְ

The baraita continues: And with regard to all of them,  i.e., these gifts left to the poor, there  is  no benefit of discretion for

the  owner to decide which poor person gets them.

QU E ST IO N

הוּ. יבָא בְּ תִ כְּ יבָה״  זִ ״עֲ א?  מָ עְ אי טַ מַ

What is  the  reason for this? It is because the term "leaving " is  written reg arding  them,  meaning the owner must simply leave

them in the field for any poor person to take.

STATEMENT



, דוֹ יָּ  ין אוֹתוֹ מִ יאִ צִ ל, מוֹ אֵ רָ שְׂ יִ בְּ שֶׁ י  נִ וּ עָ ילּ פִ אֲ וַ

And even if the owner is a poor person of Israe l who has his own field, if he fails to leave these gifts, the court removes  them

from his  possess ion.

PR O O F

. וֹ לּ שֶׁ ל  י עַ נִ יר עָ זְהִ הַ ם״, לְ זֹב אֹתָ עֲ תַּ לַגֵּר  י וְ נִ עָ ט לֶ קֵּ לַ ךָ לֹא תְ ירְ צִ ט קְ לֶקֶ ״וְ יב:  תִ כְ דִּ

As it is  written: "Neither the  g leaning  of your harvest shall you g ather; for the  poor and for the  strang er you shall

leave  them." The juxtaposition of "the poor" to the command to leave them is to warn a poor person that he must leave these

gifts from his  own produce.

STATEMENT

ים, לִ עָ ה לַבְּ נָאָ וֹ טוֹבַת הֲ יִת יֵשׁ בּ בַּ  ךְ הַ תוֹ לֵּק בְּ  חַ תְ מִּ י הַ נִ ר עָ שַׂ עְ וּמַ

But with regard to poor man's  tithe  that is  distributed from within the  house , there  is  the  benefit of discretion for the

owner.

QU E ST IO N

. יהּ בֵּ יבָא  תִ כְּ ינָה״  ״נְתִ א?  מָ עְ אי טַ מַ

What is  the  reason? It is because the term "g iving " is  written reg arding  it,  as the verse says "and you shall give it to the Levite,

to the stranger..."

STATEMENT

, דוֹ יָּ  ין אוֹתוֹ מִ יאִ צִ ל מוֹ אֵ רָ שְׂ יִ בְּ שֶׁ י  נִ וּ עָ ילּ פִ אֲ וַ

And even in the case of a poor person of Israe l,  if he fails to separate the poor man's tithe, the court removes  it from his

possess ion.

EXPLANAT IO N

ל י עַ נִ ר עָ אן מוּזְהָ כָּ ף  , אַ וֹ לּ שֶׁ ל  י עַ נִ ר עָ ן מוּזְהָ לָּ  הַ ה לְ ם, מָ תָ הָ ״לַגֵּר״ מֵ ״לַגֵּר״  ר  מַ א: גָּ עָ ילְ י אִ בִּ ר רַ מַ אָ דְּ

. וֹ לּ שֶׁ

As Rabbi Ile 'a said: He  derives  this by a gezerah shavah of the word "to the  strang er" written by poor man's tithe from the

word "to the  strang er" from there ,  by the gifts of the field. Just as  there , a poor person is  warned to leave gifts from his

own field, so too here , a poor person is  warned to separate poor man's tithe from his  own field.

STATEMENT

י לֵּוִ  לֹא מִ ן וְ כֹהֵ ן לְ כֹּהֵ  ן לֹא מִ ין אוֹתָ יאִ צִ ין מוֹ בָה, אֵ קֵּ הַ יִם וְ יַ חָ לְּ הַ עַ וְ זְּרוֹ ן הַ גוֹ כְּ נָּה,  הוּ כְּ נוֹת  תְּ ר מַ אָ שְׁ וּ

י. לֵוִ לְ

The baraita continues: And with regard to other g ifts  of the  prie sthood, such as  the  fore leg , and the  jaw, and the  maw, we

do not remove  them, ne ither from a prie st to give to  another priest, nor from a Levite  to give to  another Levite .

O BJECT IO N

ם״. ״עַ רוּ  יקְּ א אִ מָ לְ ין, אַ יאִ צִ ן מוֹ כֹהֵ י לְ לֵּוִ  א מִ הָ



Rav Idi bar Avin infers: But we may deduce that from a Levite  to a prie st, we  do remove  them! Consequently, we see that

Levites are  called "people",  and are therefore obligated in these gifts. If so, why was Rav in doubt about this?

R E SO LU T IO N

ן. וֹ אשׁ ר רִ שֵׂ עֲ יהוּ – מַ אי נִ , וּמַ עַ לֹא זְרוֹ עַ וְ זְּרוֹ ן הַ גוֹ כְּ

The Gemara answers: The baraita is referring to a gift that is like  the  fore leg  but is  not the actual fore leg . And what is  this? It

is the  first tithe .

QU E ST IO N

י הוּא? לֵוִ ן דְּ וֹ אשׁ ר רִ שֵׂ עֲ מַ

The Gemara asks: But is  first tithe  not the rightful share of the  Levite ? Why would the court take it from him?

ANSWER

ן בֶּ זָר  עָ לְ י אֶ בִּ יבָא. רַ קִ י עֲ בִּ י רַ רֵ בְ י, דִּ לֵּוִ  ן לַ וֹ אשׁ ר רִ שֵׂ עֲ ן, מַ כֹּהֵ  ה לַ רוּמָ יָא: תְּ נְ תַ יָה, דְּ זַרְ ן עֲ בֶּ זָר  עָ לְ י אֶ בִּ רַ כְּ

ן. כֹּהֵ  ף לַ ר: אַ מֵ יָה אוֹ זַרְ עֲ

The Gemara answers: This is according  to Rabbi Elazar ben Azarya, as  it is  taug ht in a baraita: Teruma goes to the  prie st,

and first tithe  goes to the  Levite ; these  are  the  words of Rabbi Akiva. But Rabbi Elazar ben Azarya says: First tithe may

be given even to the  prie st.

O BJECT IO N

ר? מַ י אָ י מִ לֵּוִ  לֹא לַ ן וְ כֹּהֵ  ן, לַ כֹּהֵ  ף לַ יָה אַ זַרְ ן עֲ בֶּ זָר  עָ לְ י אֶ בִּ ר רַ מַ אָ ר דְּ ימַ אֵ

The Gemara objects: Say that Rabbi Elazar ben Azarya said it may be given even to the  prie st, but did he  say it goes

exclusively to the  prie st and not to the  Levite ,  such that we would take it away from a Levite?

R E SO LU T IO N

א. זְרָ ינְהוּ עֶ סִ נְ קַ ר דְּ בָתַ ין, לְ אִ

The Gemara answers: Yes, this is after Ezra penalized them,  the Levites, for not ascending to Eretz Yisrael, and decreed that first

tithe should go only to the priests.

O BJECT IO N

ר?! מַ י אָ יהוּ מִ יְ נַּ י ל מִ קַ שְׁ  הוּ מִ ינַן לְ לָא יָהֲבִ א – דְּ זְרָ ינְהוּ עֶ סִ נְ קַ ר דְּ ימַ אֵ

The Gemara objects: Say that Ezra penalized them so that we  do not g ive  first tithe to them, but did he  say that we  take  it

away from them if they already took possession of it?!

R E SO LU T IO N

ז. גֵּ ית הַ שִׁ א יהוּ – רֵ אי נִ , וּמַ עַ לֹא זְרוֹ עַ וְ ן זְרוֹ גוֹ כְּ לָּא,   אֶ

Rather, the baraita is referring to a gift like  the  fore leg  but not the actual fore leg . And what is  this? It is the  first of the

sheared wool,  which Levites must give to the priest.

PR O O F



ן ין אוֹתָ יאִ צִ לָּה – מוֹ  חַ ר וְ שֵׂ עֲ ת מַ רוּמַ ה וּתְ רוּמָ ן תְּ גוֹ כְּ ה,  שָּׁ  דוּ קְ הוּא בִּ שֶׁ בָר  ל דָּ כׇּ ל:  לָ כְּ  ע, זֶה הַ מַ שְׁ א  תָּ

ם, יָּדָ  מִ

Come and hear a proof from a baraita: This  is  the  g eneral rule : Any item that is  of sanctity, such as  teruma, and teruma of

the  tithe , and challah — we  remove  them from the ir possess ion,  i.e., from the Levites, to give to the priests.

PR O O F

ם. יָּדָ  ין אוֹתוֹ מִ יאִ צִ ין מוֹ בָה – אֵ קֵּ הַ יִם וְ יַ חָ לְּ הַ עַ וְ זְּרוֹ ן הַ גוֹ כְּ ה,  שָּׁ  דוּ קְ ינוֹ בִּ אֵ שֶׁ בָר  ל דָּ כׇ וְ

And any item that is  not of sanctity, such as  the  fore leg , and the  jaw, and the  maw — we  do not remove  it from the ir

possess ion. This proves that Levites are exempt from these gifts!

R E SO LU T IO N

א. זְרָ ינְהוּ עֶ סִ נְ קַ ר דְּ בָתַ לְ ן, וּ וֹ אשׁ ר רִ שֵׂ עֲ יהוּ – מַ אי נִ , וּמַ עַ לֹא זְרוֹ עַ וְ ן זְרוֹ גוֹ כְּ

The Gemara answers: This baraita too can be explained as referring to a gift like  the  fore leg  but not the actual fore leg . And

what is  this? It is the  first tithe , and this is after Ezra penalized them.

PR O O F

יָּיב?  ל – חַ אֵ רָ שְׂ יִ לְ י וּ לֵוִ א לְ נוֹת, הָ תָּ  מַּ  ן הַ טוּר מִ פָּ י –  גוֹ לְ ן וּ כֹהֵ ט לְ חֵ וֹ שּׁ  ע: הַ מַ שְׁ א  תָּ

Come and hear another proof: A Mishnah states: One who s laug hters  an animal belonging to a prie st or to a non-Jew is

exempt from the  g ifts . We may infer: But if he slaughters for a Levite  or for an Israe lite , is  he  oblig ated? This implies a

Levite is obligated!

R E SO LU T IO N

יָּיב.  ל – חַ אֵ רָ שְׂ יִ א לְ א: הָ ימָ לָּא אֵ  יָּיב, אֶ  ל חַ אֵ רָ שְׂ יִ לְ י וּ לֵוִ א לְ א הָ ימָ תֵּ לָא 

The Gemara rejects this: Do not say that the inference is: But for a Levite  and for an Israe lite  he  is  oblig ated. Rather, say

the inference is: But for an Israe lite  he  is  oblig ated.

EXPLANAT IO N

טוּר? פָּ אי  י מַ לֵוִ ל לְ אֲבָ

But if he slaughters for a Levite , what is the halacha? He is indeed exempt.

QU E ST IO N

נוֹת״. תָּ  מַּ  ן הַ טוּר מִ פָּ י  לַגּוֹ י וְ לֵּוִ  ט לַ חֵ וֹ שּׁ  ״הַ י  נֵ יתְ י, לִ כִ י הָ אִ

The Gemara asks: If so, le t the Mishnah teach: "One  who s laug hters  for a Levite  or for a non-Jew is  exempt from the

g ifts",  which would teach us the status of a Levite directly!

O BJECT IO N

יָּיב!  ל – חַ אֵ רָ שְׂ יִ לְ י וּ לֵּוִ  נוֹת, לַ תָּ  מַּ  ן הַ טוּר מִ פָּ י –  לַגּוֹ ן וְ כֹּהֵ  ט לַ חֵ וֹ שּׁ  יָא: הַ נְ תַּ א  ד, הָ עוֹ וְ

And furthermore , is  it not taug ht explicitly in a baraita: One who s laug hters  for a prie st or for a non-Jew is  exempt from

the  g ifts , but if he slaughters for a Levite  or for an Israe lite , he  is  oblig ated!

R EFU TAT IO N



ב. רַ א דְּ תָּ  יוּבְ תְּ

This is indeed a re futation of Rav,  who was in doubt about this.

R E SO LU T IO N

ים. נִ פְ לִ י וְ נַ פְ ״ – זֶה לִ שׁ קֹּדֶ  שׁ הַ דַּ קְ ת מִ פֶּר אֶ  כִ ״וְ יָא:  נְ תַ יא, דְּ י הִ נָּאֵ  תַּ ב:  ךָ רַ ר לְ מַ אָ

The Gemara suggests: Rav could say to you that this issue is  a dispute between Tannaim, as  it is  taug ht in a baraita regarding

Yom Kippur: "And he  shall make  atonement for the  holy sanctuary" — this  re fers  to the  innermost chamber,  the Kodesh

HaKodashim.

EXPLANAT IO N

זָרוֹת, וּ עֲ לּ פֵּר״ – אֵ  כַ ״יְ  , עוֹ מָ שְׁ  מַ כְּ ״ –  חַ בֵּ זְ ״מִ ל,  יכָ ד״ – זֶה הֵ עֵ ל מוֹ ״אֹהֶ

"The  Tent of Meeting " — this  re fers  to the  Heichal; "the  Altar" — according  to its  literal meaning ; "he  shall make

atonement" — these  are  the  courtyards  of the Beis HaMikdash;

EXPLANAT IO N

יִּם. וִ לְ וּ הַ לּ פֵּר״ – אֵ  כַ ״יְ ל,  אֵ רָ שְׂ וּ יִ לּ ל״ – אֵ הָ קָּ ם הַ ״עַ  , עוֹ מָ שְׁ  מַ כְּ ים״ –  נִ כֹּהֲ ״

"the  prie sts" — according  to its  literal meaning ; "the  people  of the  cong reg ation" — these  are  the  Israe lite s ; "he  shall

make  atonement" — these  are  the  Levite s .

EXPLANAT IO N

ים. דִ וּ עֲבָ לּ פֵּר״ – אֵ  כַ ״יְ  : ךְ ידַּ יָא אִ נְ תַ וְ

And it is  taug ht in another baraita: "He  shall make  atonement" — these  are  the  Canaanite servants .

EXPLANAT IO N

ם״. ״עַ רוֹ  יקְּ בַר לָא אִ ר סָ ם״, וּמָ ״עַ רוֹ  יקְּ בַר אִ ר סָ מָ י, דְּ גִ לְ פַּ י מִ א קָ הָ או בְּ אי לָ מַ

What, is  it not about this  that they disag ree? That one  Master,  the second Tanna, holds  that Levites are  called "people",

and are therefore included in "the people of the congregation", leaving the extra word "atonement" to include servants; and one

Master,  the first Tanna, holds  they are  not called "people",  and therefore need a special word to include them.

QU E ST IO N

א! ימָ נָּא – לֵ  תַּ אי  הַ כְּ יהּ  א לֵ ירָ בִ י סְ אִ א, וְ ימָ נָּא – לֵ  תַּ אי  הַ כְּ יהּ  א לֵ ירָ בִ י סְ ב, אִ רַ וְ

The Gemara asks: And Rav, if he  holds  like  this  Tanna, le t him say so, and if he  holds  like  that Tanna, le t him say so! Why

was he in doubt?

ANSWER

נָּא.  תַּ אי  הַ כְּ י  נָּא אִ  תַּ אי  הַ כְּ י  יהּ אִ א לֵ קָ פְּ  סַ מְ

The Gemara answers: He was in doubt whether the halacha is like  this  Tanna or like  that Tanna.

R U L ING

א. דָּ סְ ב חִ רַ יהּ דְּ וָותֵ כְּ א  תָ כְ לְ הִ ב, וְ רַ יהּ דְּ וָותֵ כְּ א  תָ כְ לְ ר: הִ ימָ רִ שׁ מָ רַ דְּ



Marimar expounded: The  halacha is  like  Rav that Levites are exempt from the gifts, and the  halacha is  like  Rav Chisda that

the gifts may not be eaten by a non-priest.

STATEMENT

לָּא:  עוּ בָא לְ יהּ רָ יבֵ יתִ א, אֵ תָּ נְ כָהַ א לְ נָתָ תְּ יב מַ לָּא הֲוָה יָהֵ  עוּ

The Gemara relates: Ulla would g ive  the  prie stly g ifts  to a prie ste ss ,  the daughter of a priest. Rava challeng ed Ulla from a

Mishnah:

O BJECT IO N

לֶת. כֶ ינָהּ נֶאֱ ן – אֵ כֹּהֵ ת  חַ נְ לֶת, מִ כֶ נֶת – נֶאֱ כֹּהֶ ת  חַ נְ מִ

The meal-offering  of a prie ste ss  is  eaten, but the  meal-offering  of a prie st is  not eaten,  but rather completely burned.

O BJECT IO N

ל״! כֵ אָ יֶה לֹא תֵ הְ יל תִּ לִ כָּ ן  כֹּהֵ ת  חַ נְ ל מִ כׇ ״וְ יב:  תִ כְ הָ נֶת, וְ כֹּהֶ וּ  ילּ פִ אֲ ן״ וַ כֹּהֵ ״ תְּ  רַ מְ י אָ אִ וְ

And if you say that the term "prie st" in the Torah includes even a prie ste ss , but is  it not written: "And every meal-offering

of a prie st shall be  wholly burned; it shall not be  eaten"? This shows that "priest" does not include a priestess!

ANSWER

י, בִּ : רַ יהּ ר לֵ מַ אֲ

Ulla said to him: My teacher,

S U M M A RY

The Gemara resolves the kashas against Rav Chisda by distinguishing between cases where the owner derives direct monetary

benefit from the seizure, and cases where the priestly gifts are still physically intact and recognizable. We then learn that while

we do not extract the priestly gifts from a Levite who slaughters his own animal, this is due to a halachic doubt as to whether

Levites are excluded from the obligation, meaning the kohen cannot extract them due to the rule of hamotzi mechavero alav

hara'ayah. Finally, the Gemara analyzes a baraita detailing the specific gifts left to the poor—four in a vineyard, three in

grain, and two in trees—and expounds the pesukim and gezerah shavahs that serve as the sources for these halachos.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara is bothered by the status of a Levite who was snatching priestly gifts, which leads into a deep shakla v'tarya

about whether Levites are halachically called "people" (am) and are thus obligated in these gifts, or if they are exempt. Rav

was in doubt about this, and because of this doubt, we cannot extract the gifts from them. The underlying yesod here is that

when there is a doubt in halachah, we cannot force someone to give up what is in their possession.

This teaches us a massive lesson in our daily avodah. How often do we find ourselves in a doubt regarding our interpersonal

relationships, where we feel we are absolutely right and the other person owes us an apology, some money, or at least some

respect? The natural yetzer hara reaction is to go and "snatch" what we think is ours, to demand it, or to hold a grudge. But

the Torah's way is different. If there is a doubt, we do not force the other party. We must have the greatness of mind to step

back and say, "If it is not clearly mine to demand, I will not grab it."

True yiras Shamayim means knowing when to hold back. Just as we are careful with doubts in kashrus, we must be even more

careful with doubts in how we treat our fellow Yid. If you are not absolutely sure you are in the right, do not push your claim.

Let it go, and trust that Hashem will make sure you receive exactly what you are meant to have.

Today, if you find yourself in a disagreement or a doubtful situation where you feel someone owes you something,

consciously choose to step back and let it go instead of demanding your way.
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ם י לִּ הִ תְּ  ·  T E H I L L I M

עך לֶ יטְ פִּ א ה קַ שָּׁ   מִ ים · חֲ לִּ הִ תְּ
The Five Daily Kapitlach

C HA P T E R  P R E V IE W

These are the five kapitlach of Tehillim said every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.

ק ל״ב פֶּרֶ  CHA PT E R 3 2

ה׃ אָ טָ סוּי חֲ כְּ ע  שַׁ  פֶּ שׂוּי  י נְ רֵ שְׁ  יל אַ כִּ  שְׂ ד מַ וִ דָ לְ

יָּה׃  מִ רוּחוֹ רְ ין בְּ אֵ ן וְ וֺ שֹׁב יְהוָה לוֹ עָ  ם לֹא יַחְ דָ י אָ רֵ שְׁ  אַ

יּוֹם׃ כָּל הַ י  גָתִ אֲ שַׁ  י בְּ מָ צָ לוּ עֲ בָּ י  תִּ שְׁ  חֱרַ י הֶ כִּ

לָה׃ ץ סֶ יִ בֹנֵי קַ רְ חַ י בְּ דִּ שַׁ  ךְ לְ פַּ  ךָ נֶהְ י יָדֶ לַ ד עָ בַּ  כְ לָה תִּ יְ לַ מָם וָ י יוֹ כִּ

לָה׃ י סֶ אתִ טָּ  ן חַ אתָ עֲוֺ ה נָשָׂ תָּ  אַ יהוָה וְ י לַ עַ שָׁ  י פְ לֵ ה עֲ י אוֹדֶ תִּ רְ מַ י אָ יתִ סִּ י לֹא כִ נִ ךָ וַעֲוֺ יעֲ דִ י אוֹ אתִ טָּ  חַ

יעוּ׃ יו לֹא יַגִּ לָ ים אֵ בִּ יִם רַ טֶף מַ שֵׁ  ק לְ צֹא רַ עֵת מְ יךָ לְ לֶ יד אֵ סִ כָּל חָ לֵּל   פַּ  ל זֹאת יִתְ עַ

לָה׃ י סֶ נִ בֵ סוֹבְ לֵּט תְּ  נֵּי פַ  י רָ נִ רֵ צְּ צַּר תִּ י מִ ר לִ תֶ ה סֵ תָּ  אַ

י׃ ינִ יךָ עֵ לֶ צָה עָ יעֲ ךְ אִ לֵ ךְ זוּ תֵ רֶ דֶ ךָ בְּ אוֹרְ ךָ וְ ילְ כִּ  שְׂ אַ

׃ יךָ לֶ רֹב אֵ ל קְ בַּ לוֹם  בְ יוֹ לִ דְ ן עֶ סֶ ג וָרֶ תֶ מֶ ין בְּ בִ ין הָ ד אֵ רֶ פֶ כְּ סוּס  כְּ יוּ  הְ ל תִּ אַ

נּוּ׃ בֶ ד יְסוֹבְ סֶ יהוָה חֶ בַּ חַ  טֵ וֹ בּ הַ ע וְ שָׁ  ים לָרָ אוֹבִ כְ ים מַ בִּ רַ

י לֵב׃ רֵ שְׁ  כָּל יִ ינוּ  נִ רְ הַ ים וְ יקִ דִּ ילוּ צַ גִ יהוָה וְ חוּ בַ מְ שִׂ

ק מ״ג פֶּרֶ  CHA PT E R 4 3

י׃ נִ טֵ לְּ פַ לָה תְ וְ עַ מָה וְ רְ ישׁ מִ אִ יד מֵ סִ י לֹא חָ גּוֹ י מִ יבִ יבָה רִ רִ ים וְ לֹהִ י אֱ נִ טֵ פְ שָׁ

יֵב׃ ץ אוֹ לַחַ ךְ בְּ לֵּ  הַ תְ ר אֶ מָּה קֹדֵ  י לָ נִ תָּ  נַחְ מָה זְ י לָ זִּ  עוּ י מָ לֹהֵ  ה אֱ תָּ  י אַ כִּ

׃ יךָ נוֹתֶ כְּ  שְׁ  ל מִ אֶ ךָ וְ שְׁ  דְ ר קָ ל הַ י אֶ יאוּנִ י יְבִ מָּה יַנְחוּנִ  ךָ הֵ תְּ מִ ךָ וַאֲ לַח אוֹרְ שְׁ

י׃ לֹהָ  ים אֱ לֹהִ נּוֹר אֱ כִ ךָ בְ דְ אוֹ י וְ ילִ חַת גִּ מְ ל שִׂ ל אֵ ים אֶ לֹהִ בַּח אֱ זְ ל מִ ה אֶ אָ בוֹ אָ וְ

י׃ לֹהָ א נַי וֵ פָּ וּעֹת  שׁ וּ יְ נּ דֶ י עוֹד אוֹ כִּ ים  אלֹהִ י לֵ ילִ י הוֹחִ לָ י עָ מִ הֱ תֶּ י וּמַה  שִׁ  י נַפְ וֹחֲחִ תּ שְׁ  מַה תִּ



ק פ״ג פֶּרֶ  CHA PT E R 8 3

ף׃ סָ אָ מוֹר לְ זְ יר מִ שִׁ

ל׃ קֹט אֵ שְׁ  ל תִּ אַ שׁ וְ חֱרַ תֶּ ל  ךְ אַ י לָ מִ ל דֳּ ים אַ לֹהִ אֱ

׃ אוּ רֹאשׁ יךָ נָשְׂ אֶ נְ שַׂ יוּן וּמְ מָ יךָ יֶהֱ יְבֶ נֵּה אוֹ  י הִ כִּ

׃ פוּנֶיךָ ל צְ צוּ עַ יָעֲ יִתְ ימוּ סוֹד וְ ךָ יַעֲרִ מְּ ל עַ עַ

ל עוֹד׃ אֵ רָ שְׂ שֵׁם יִ זָּכֵר  לֹא יִ י וְ גּוֹ ם מִ ידֵ חִ נַכְ כוּ וְ רוּ לְ מְ אָ

רֹתוּ׃ כְ ית יִ רִ יךָ בְּ לֶ ו עָ דָּ צוּ לֵב יַחְ עֲ י נוֹ כִּ

ים׃ רִ גְ הַ ב וְ אָ ים מוֹ אלִ עֵ מְ שְׁ  יִ י אֱדוֹם וְ לֵ הֳ אָ

י צוֹר׃ בֵ שְׁ ם יֹ שֶׁת עִ  לֶ פְּ לֵק  מָ ן וַעֲ וֹ מּ עַ ל וְ בָ גְּ

לָה׃ נֵי לוֹט סֶ בְ עַ לִ יוּ זְרוֹ מָּם הָ  וָה עִ לְ וּר נִ שּׁ  גַּם אַ

ן׃ וֹ ישׁ ל קִ נַחַ ין בְּ יָבִ א כְ רָ יסְ סִ כְּ יָן  דְ מִ כְּ שֵׂה לָהֶם  עֲ

ה׃ מָ דָ אֲ ן לָ דֹּמֶ יוּ  דֹּאר הָ ין  עֵ דוּ בְ מְ שְׁ  נִ

׃ מוֹ יכֵ כָּל נְסִ נָּע   מֻ לְ צַ זֶבַח וּכְ ב וּכְ אֵ זְ כִ ב וְ עֹרֵ כְּ מוֹ  יבֵ דִ מוֹ נְ יתֵ שִׁ

ים׃ לֹהִ  אוֹת אֱ ת נְ נוּ אֵ לָּ שָׁה   ירֲ רוּ נִ מְ ר אָ שֶׁ  אֲ

׃ נֵי רוּחַ פְ שׁ לִ קַ כְּ גַּל  גַּלְ מוֹ כַ יתֵ שִׁ י  לֹהַ  אֱ‍

ים׃ רִ ט הָ לַהֵ בָה תְּ לֶהָ ר וּכְ ר יָעַ עַ בְ שׁ תִּ אֵ כְּ

לֵם׃ הֲ בַ ךָ תְ סוּפָתְ ךָ וּבְ עֲרֶ סַ פֵם בְּ דְּ רְ ן תִּ כֵּ

ךָ יְהוָה׃ מְ שִׁ וּ  שׁ יבַקְ ן וִ לוֹ נֵיהֶם קָ לֵּא פְ  מַ

דוּ׃ יֹאבֵ רוּ וְ פְּ  יַחְ ד וְ י עַ דֵ לוּ עֲ הֲ בָּ יִ וּ וְ יֵבֹשׁ

ץ׃ רֶ אָ כָּל הָ ל  ן עַ יוֹ לְ ךָ עֶ דֶּ בַ ךָ יְהוָה לְ מְ שִׁ ה  תָּ  י אַ כִּ עוּ  יֵדְ וְ

ק קכ״א פֶּרֶ  CHA PT E R 1 2 1

י׃ זְרִ ן יָבֹא עֶ יִ אַ ים מֵ רִ הָ ל הֶ ינַי אֶ א עֵ שָּׂ  לוֹת אֶ עֲ מַּ  יר לַ שִׁ

ץ׃ רֶ אָ יִם וָ מַ שָׁ ם יְהוָה עֹשֵׂה  עִ י מֵ זְרִ עֶ

׃ ךָ רֶ שֹׁמְ ל יָנוּם  ךָ אַ לֶ גְ וֹט רַ מּ ן לַ תֵּ ל יִ אַ

ל׃ אֵ רָ שְׂ ר יִ מֵ וֹ ן שׁ שָׁ י לֹא יִ נֵּה לֹא יָנוּם וְ  הִ

׃ ינֶךָ מִ ל יַד יְ ךָ עַ לְּ ךָ יְהוָה צִ רֶ שֹׁמְ יְהוָה 



לָה׃ יְ לָּ  בַּ חַ  יָרֵ כָּה וְ  כֶּ שׁ לֹא יַ מֶ שֶּׁ   מָם הַ יוֹ

׃ ךָ שֶׁ  ת נַפְ מֹר אֶ שְׁ  ע יִ כָּל רָ  ךָ מִ רְ מָ שְׁ  יְהוָה יִ

לָם׃ ד עוֹ עַ ה וְ תָּ  עַ ךָ מֵ אֶ ךָ וּבוֹ אתְ ר צֵ מָ שְׁ  יְהוָה יִ

ק ק״ל פֶּרֶ  CHA PT E R 1 3 0

יךָ יְהוָה׃ אתִ רָ ים קְ קִּ מַ עֲ מַּ  לוֹת מִ עֲ מַּ  יר הַ שִׁ

נוּנָי׃ חֲ תַּ קוֹל  בוֹת לְ שֻּׁ   נֶיךָ קַ זְ יֶינָה אָ הְ י תִּ לִ קוֹ עָה בְ מְ שִׁ דֹנָי  אֲ

מֹד׃ י יַעֲ דֹנָי מִ ר יָהּ אֲ מָ שְׁ  נוֹת תִּ ם עֲוֺ אִ

א׃ וָּרֵ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י עִ כִּ

י׃ תִּ לְ רוֹ הוֹחָ בָ דְ לִ י וְ שִׁ  ה נַפְ תָ וְּ י יְהוָה קִ יתִ וִּ קִ

ר׃ בֹּקֶ ים לַ רִ שֹׁמְ ר  בֹּקֶ ים לַ רִ שֹּׁמְ   אדֹנָי מִ י לַ שִׁ  נַפְ

דוּת׃ וֹ פְ מּ בֵּה עִ  רְ הַ ד וְ סֶ חֶ ם יְהוָה הַ י עִ כִּ ל יְהוָה  ל אֶ אֵ רָ שְׂ ל יִ יַחֵ

יו׃ נֹתָ כֹּל עֲוֺ  ל מִ אֵ רָ שְׂ ת יִ ה אֶ דֶּ הוּא יִפְ וְ

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When you feel weighed down by your mistakes, do not keep silent or try to hide them. Open your heart to Hashem in honest

confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashem in your

own words to acknowledge your mistake, and then say out loud: 'My help is from Hashem, who forgives and guards my soul.'

עך לֶ יטְ פִּ א שָּׁה קַ   ים · חֲמִ לִּ הִ תְּ ים לִּ הִ Navy & Gold · From the Hebrew Source Text · תְּ TE HILLIM ·  DAILY FIV E  ·  32,  43,  83,  121,  130



ש ו ד ק ה ם  י י ח ה ר  ו א  ·  P A R S H A S  H A S H A V U A

י ישִׁ לִ אור החיים הקדוש · האזינו · שְׁ
Explanatory English · Line-by-Line Edition

HA ' A Z IN U  ·  3 RD  A L IYA H

The H ebrew is the original Ohr H aChaim. Each passage is paired with its AI-assisted explanatory English,  beside it on wide pages and beneath it on

smaller screens. Brief clarifications are marked within the English. In plain words and Lemaaseh are separate AI-assisted study aids.

סוּק יג פָּ  Deuteronomy 32:13

שׁ֙ בַ קֵ֤הֽוּ דְ  יֵּנִ י וַ דָ֑  ת שָׂ נוּבֹ֣ ל תְּ כַ֖ יֹּא  ץ וַ רֶ אָ֔ י[  מֳתֵ בָּ֣ ל־במותי ] הוּ֙ עַ בֵ֙  כִּ יַרְ

ישׁ צֽוּר׃ מִ֥  לְ חַ ן מֵ מֶ שֶׁ֖  ע וְ לַ סֶּ֔  מִ
He made him ride on the high places of the earth, And he did eat the fruitage of the field; And He made him to

suck honey out of the crag, And oil out of the flinty rock;

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:13:1

ם ךְ עִ שָׁ מְ ין זֶה נִ גוֹ׳. אֵ י וְ מֳתֵ ל בָּ הוּ עַ יבֵ כִּ יַרְ

ךְ שָׁ מְ נִ ן וְ נְיָ לַת עִ חָ תְ א הַ לָּ לָה, אֶ עְ מַ אָמוּר לְ הָ

רוּן״ שֻׁ ן יְ מַ שְׁ ים הוּא ״וַיִּ בָרִ דְּ ת הַ זֵרַ ה, וּגְ טָּ מַ לְ

גוֹ׳. וְ

He made him ride on the high places of the earth, and so on.

This statement is  not a continuation of the theme discussed

above. Rather, it is  the beginning  of a new subject that continues

below, and the ultimate consequence of these events is  described

in the later verse, And Yeshurun grew fat and kicked

(Deuteronomy 32:15).

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:13

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that the description of Hashem raising  Israel to ride on the high places of the

earth and feeding  them with abundance is  not a continuation of the previous verses. Instead, it beg ins a new

narrative sequence detailing  the lavish goodness Hashem bestowed upon Israel, which ultimately led to the

trag ic consequence of them growing  fat, becoming complacent, and rebelling  against Him.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A13?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


ה שֶׂ עֲ מַ לְ  · Lemaaseh

When we experience periods of great success, comfort, and abundance, we must recognize that these

blessings are a test of our spiritual focus. Instead of letting  physical prosperity lead to complacency or

rebellion, we should use our elevated state to deepen our gratitude and commitment to Hashem.

סוּק יד פָּ  Deuteronomy 32:14

ן֙ שָׁ נֵֽי־בָ ים בְּ לִ֤ י אֵ ים וְ רִ֜  ב כָּ לֶ ם־חֵ֨ אן עִ ב צֹ֗ לֵ֣  חֲ ר וַ קָ֜  ת בָּ אַ֨ מְ חֶ

ר׃ חָֽמֶ ה־ תֶּ שְׁ ב תִּ נָ֖  ם־עֵ דַ ה וְ טָּ֑  וֹת חִ י֣ לְ ב כִּ לֶ חֵ֖ ם־ ים עִ דִ֔ תּוּ עַ וְ
Curd of kine, and milk of sheep, With fat of lambs, And rams of the breed of Bashan, and he-goats, With the

kidney-fat of wheat; And of the blood of the grape thou drankest foaming wine.

No Ohr HaChaim comment on this pasuk in this edition.

סוּק טו פָּ  Deuteronomy 32:15

הוּ שָׂ֔  וֹהַ עָ ל֣ טֹּשׁ֙ אֱ יִּ יתָ וַ שִׂ֑  יתָ כָּ בִ֣  נְתָּ עָ מַ֖  ט שָׁ עָ֔  בְ יִּ רוּן֙ וַ ן יְשֻׁ מַ֤  שְׁ יִּ וַ

תֽוֹ׃ עָ וּר יְשֻׁ ל צ֥ בֵּ֖ נַ יְ וַ
But Jeshurun waxed fat, and kicked, Thou didst wax fat, thou didst grow thick, thou didst become gross, And he

forsook God who made him, And contemned the Rock of his salvation.

No Ohr HaChaim comment on this pasuk in this edition.

סוּק טז פָּ  Deuteronomy 32:16

סֻֽהוּ׃ י עִ ת יַכְ בֹ֖ תוֹעֵ ים בְּ רִ֑ זָ הוּ בְּ אֻ֖  נִ יַקְ
They roused Him to jealousy with strange gods, With abominations did they provoke Him.

No Ohr HaChaim comment on this pasuk in this edition.



סוּק יז פָּ  Deuteronomy 32:17

אוּ בָּ֔ ב  רֹ֣ קָּ ים֙ מִ שִׁ דָ וּם חֲ ע֑ דָ א יְ ים לֹ֣ הִ֖ לֹ  הַ אֱ לֹ֔ א אֱ ים֙ לֹ֣ דִ וּ לַשֵּׁ ח֗ בְּ זְ יִ

כֶֽם׃ י בֹתֵ וּם אֲ ר֖ עָ א שְׂ לֹ֥
They sacrificed unto demons, no-gods, Gods that they knew not, New gods that came up of late, Which your fathers

dreaded not.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:17:1

ים לָהֶם חִ ינָם זוֹבְ . פֵּרוּשׁ, גַּם הֵם אֵ לֹהַ  לֹא אֱ

ם שׂוֹת לָהֶ עֲ א לַ לָּ , אֶ לוֹהַּ ם אֱ צַד הֱיוֹתָ לְ

ים עוֹשִׂ ה שֶׁ נֶגֶד מַ שָׁם. וּכְ קָּ בֻ כֵיהֶם וּמְ צָרְ

לֹא ים  לֹהִ  ר ״אֱ ילִים אָמַ לִ ת אֱ עֲבוֹדַ לַ

ם ים אוֹתָ עִ ינָם יוֹדְ אֵ גַם שֶׁ עוּם״, פֵּרוּשׁ, הֲ יְדָ

ם. ים אוֹתָ דִ ילִים הֵם עוֹבְ לִ אֱ ל הָ יבָם שֶׁ ה טִ מַ

ה ן מַ יֵּ גוֹ׳, עַ אוּ״ וְ רֹב בָּ קָּ ים מִ שִׁ רוֹ ״חֲדָ אָמְ וְ

ךָ יתְ סִ י יְ סוּק )דברים יג:ז( ״כִּ פָ י בְּ תִּ שְׁ פֵּרַ שֶׁ

גוֹ׳: ״ וְ יךָ אָחִ

The words "no-god" mean that they did not even sacrifice to

these demons because they considered them to be a god, but

rather only to have them fulfill their physical needs and desires.

And regarding  what they do for actual idol worship, the verse

says, "gods that they knew not." This means that even though

they do not know them, nor do they understand the true nature

of these idols, they worship them anyway. Regarding  the words,

"new gods that came up of late," see what I have explained on the

verse in Deuteronomy 13:7, "If your brother entices you."

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:17

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that the people did not sacrifice to demons out of a belief in their divinity, but

merely to satisfy their own desires. Furthermore, they engaged in idol worship of forces they did not even

comprehend, adopting  newly invented deities that their ancestors never feared.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

A person should examine their motivations to ensure they are serving  Hashem for His sake, rather than

chasing  after external, temporary influences just to satisfy immediate personal desires.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A17?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


סוּק יח פָּ  Deuteronomy 32:18

לֶֽךָ׃  חֹלְ ל מְ אֵ֥ ח  כַּ֖  שְׁ י וַתִּ שִׁ תֶּ֑ ךָ֖  דְ לָ וּר יְ צ֥
Of the Rock that begot thee thou wast unmindful, And didst forget God that bore thee. .

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:18:1

ם רָ ךְ אָמְ רֶ ל דֶּ ר עַ אֵ בָּ י. יִתְ שִׁ ךָ תֶּ דְ לָ צוּר יְ

ה עָ שָׁ כָה )זוהר חלק ג רז:( בְּ רָ בְ רוֹנָם לִ כְ זִ

ם, אָדָ ת הָ רֹא אֶ בְ דוֹשׁ בָּרוּךְ הוּא לִ קָּ צָה הַ רָ שֶׁ

נוֹשׁ״ ה אֱ נָיו ״מָ פָ רוּ לְ אָמְ אָכִים וְ לְ מַּ ךְ בַּ לַ מְ נִ

י רֵ בְ צֵּם ה׳ נֶגֶד דִּ עַ נִתְ גוֹ׳ )תהלים ח:ה(, וְ וְ

ד ים, עַ דִ נַגְּ מְּ נִישׁ הַ עֱ הֶ אוֹ וְ רָ אָכִים וּבְ לְ מַּ הַ

צוֹנוֹ ים רְ רִ ל עוֹבְ אֵ רָ שְׂ יִּ שֶׁ זֶה כְּ לָ אן, וְ כָּ

הוּא ם, וְ ל אָדָ תוֹ שֶׁ עַם לֵידָ ים טַ ישִׁ לִ חְ מַ

י״. שִׁ ךָ תֶּ דְ לָ רוֹ ״יְ אָמְ

Of the Rock that begot thee thou wast unmindful (Teshil). This

can be explained based on the teaching  of Chazal in the Zohar,

volume 3, page 207a. At the time when the Holy One, blessed be

He, wished to create man, He consulted with the angels. They

said before Him, "What is  man that You should remember him?"

(Psalms 8:5). Hashem strongly asserted Himself against the

words of the angels, created man, and punished those angels

who opposed. Thus, when Israel transgresses His will, they

weaken (matishim) the very reason and justification for man's

creation. This is  the meaning  of "the Rock that begot thee, you

have weakened" (teshi, which is  read as weakening).

Or HaChaim  on Deuteronom y 32:18:2

י, דִ שׁוֹן עֲ שׁ לְ פָּרֵ תְ ךָ. תִּ לֶ חֹלְ ל מְ כַּח אֵ שְׁ וַתִּ

הּ מָ זְ ד נִ עַ רוֹ )הושע ב:טו( ״וַתַּ ךְ אָמְ רֶ דֶ כְּ

ל י עַ דִ ךָ מָחוֹל, עֲ אֲ שָׂ עֲ וָּנָה שֶׁ כַּ הַ הּ״, וְ יָתָ לְ חֶ וְ

רוֹ אָמְ אָכִים, כְּ לְ מַּ ל הַ לּוּ עַ ים, אֲפִ אִ רָ נִּבְ ל הַ כָּ

נוּ״, רֹאשֵׁ תָּ אֱנוֹשׁ לְ כַּבְ רְ )תהלים סו:יב( ״הִ

ל אֵ רָ שְׂ רוֹ )ישעיה מט:ג( ״יִ ךְ אָמְ רֶ ל דֶּ אוֹ עַ

י לוֹ דִ ךָ עֲ אֲ שָׂ עֲ אָר״, שֶׁ פָּ תְ ךָ אֶ ר בְּ שֶׁ אֲ

שׁוֹת רָ רוּ )ספרי( דְּ ״ל אָמְ זַ רַ . וְ ךְ בָּרַ יִתְ

גוֹ׳. ישׁ וְ טִּ פַ וּכְ

And didst forget God that bore thee (Mechol'lecha). The word

mechol'lecha can be interpreted as an expression of adornment

(chelyah), similar to the verse, "and she adorned herself (vata'ad)

with her ear-rings and her jewels (vechelyatah)" (Hosea 2:15).

The meaning  is  that He made you a crown and an adornment

over all other created beings, even over the angels, as in the

verse, "You have caused men to ride over our heads" (Psalms

66:12). Alternatively, it can be understood in the sense of the

verse, "Israel, in whom I will be g lorified" (Isaiah 49:3), meaning

that He made you an adornment for Himself, blessed be He.

Our Sages of blessed memory in the Sifrei have also offered

many homiletical interpretations on this verse, like a hammer that

shatters a rock into many sparks.



Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:18

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim offers two deep insights into this rebuke. First, he explains that when Israel sins, they

weaken (teshi) the very justification for humanity's  creation, which Hashem defended against the angels.

Second, he interprets 'mechol'lecha' as an expression of adornment, reminding  Israel that Hashem crowned

them as the ultimate ornament of creation and a source of divine g lory, a status they ungratefully forgot.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

When we choose to do a mitzvah, we are not just performing  a personal act of obedience; we are actively

justifying  the creation of humanity. Remembering  that Hashem created us to be the crown and adornment of

His world can inspire us to carry ourselves with spiritual dignity and avoid actions that diminish this divine

glory.
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