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HA ' A Z IN U  ·  6 TH A L IYA H

C HA P T E R  P R E V IE W

In this powerful sixth aliyah of Parshas Ha'Azinu, Hashem swears by His own eternal existence that the time for the ultimate

geulah and retribution has arrived. The shirah describes how Hashem will, lichoira, whet His flashing sword and take hold of

strict judgment to pay back those who hated and persecuted His children throughout the long galus.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

פָּסוּק א

Pasuk 1

י כִּ
For

א שָּׂ  אֶ
I will raise

ל אֶ
to

יִם מַ שָׁ
heaven

י יָדִ
My hand

י תִּ רְ מַ אָ וְ
and I say

י חַ
as lives

י נֹכִ אָ
I

ם׃ עֹלָ לְ
forever

״י שִׁ  רַ

כי
For

אשא
I shall lift

אל
to

שמים
heaven

ידי.
my hand

י כִּ
for

ן בַחֲרוֹ
in the wrath of

י פִּ  אַ
my anger

א שָּׂ  אֶ
I shall lift

י דִ יָ
my hand

ל אֶ
to

י מִ צְ עַ
myself

ה: בוּעָ שְׁ  בִּ
in an oath

״י שִׁ  רַ

ואמרתי
And I said

חי
live

אנכי.
I

ן וֹ שׁ לְ
an expression of

ה בוּעָ שְׁ
an oath

הוּא,
it is

י נִ אֲ
I

ע בָּ  שְׁ  נִ
swear

חי
live

אנכי
I

:

פָּסוּק ב

Pasuk 2

ם אִ
If

י תִ וֹ נּ שַׁ
I whet

ק רַ בְּ
the flash of

י בִּ רְ חַ
My sword

ז תֹאחֵ וְ
and takes hold

פָּט  שְׁ  מִ בְּ
of judgment

י יָדִ
My hand

יב שִׁ  אָ
I will return

ם נָקָ
vengeance

י רָ צָ לְ
to My adversaries

י אַ נְ שַׂ מְ לִ וְ
and to those who hate

Me

ם׃ לֵּ  שַׁ  אֲ
I will repay

״י שִׁ  רַ

אם
If

שנותי
I whet

ברק
the flash of

חרבי.
my sword

ם אִ
If

נֵּן  שַׁ  אֲ
I shall whet

ת אֶ
—

ב לַהַ
the blade of

י בִּ רְ חַ
my sword

ן עַ מַ לְ
so that

יוֹת הֱ
there shall be

הּ לָ
to it

ק, בָּרָ
a flash

שפלנ"דור:
splendeur

״י שִׁ  רַ

ותאחז
And shall take hold

במשפט
on judgment

ידי.
my hand

יחַ נִּ הַ לְ
to relinquish

ת דַּ מִ
the attribute of

ים מִ חֲ רַ
mercy

י יְבַ אוֹ מֵ
from my enemies

עוּ רֵ הֵ שֶׁ
who did evil

ם כֶ לָ
to you

ר שֶׁ  "אֲ
whom



י נִ אֲ
I

י תִּ פְ צַ קָ
was angry

ט עָ מְ
a little

ה מָּ  הֵ וְ
and they

זְרוּ עָ
helped

ה" עָ רָ לְ
for evil

זכריה
Zechariah

א
1

טו
15

ז, תֹאחֵ וְ
and shall grasp

י דִ יָ
my hand

ת אֶ
—

ת דַּ מִ
the attribute of

ט פָּ  שְׁ  מִּ הַ
justice

יק זִ חֲ הַ לְ
to hold fast

הּ בָּ
to it

קֹם נְ לִ וְ
and to take

ם: נָקָ
vengeance

״י שִׁ  רַ

אשיב
I will return

נקם
vengeance

וגו'.
etcetera

דוּ מְ לָ
learned

ינוּ תֵ וֹ בּ רַ
our Rabbis

ה דָ גָּ אַ בָּ
in the Agada

ךְ וֹ תּ מִ
from within

ן וֹ שׁ לְ
the wording of

א רָ קְ מִּ הַ
the verse

ר מַ אָ שֶׁ
that it says

ותאחז
and shall hold

במשפט
fast to justice

ידי
my hand

לֹא—
not

ת דַּ מִ כְ
like the measure of

ר שָׂ בָּ
flesh

ם דָ וָ
and blood

ת דַּ מִ
the measure of

"ה, בָּ  קָּ הַ
the Holy One

ת דַּ מִ
the measure of

ר שָׂ בָּ
flesh

ם דָ וָ
and blood

ק זוֹרֵ
shoots

ץ חֵ
an arrow

ינוֹ אֵ וְ
and he is not

ל יָכוֹ
able

, יבוֹ שִׁ  לַהֲ
to return it

"ה בָּ  קָּ הַ וְ
but the Holy One

ק זוֹרֵ
shoots

יו צָּ חִ
His arrows

יֵשׁ וְ
and there is

דוֹ יָ בְּ
in His hand

ם יבָ שִׁ  לַהֲ
to return them

וּ לּ אִ כְּ
as if

זָן אוֹחֲ
He holds them

, דוֹ יָ בְּ
in His hand

י הֲרֵ שֶׁ
for behold

ק בָרָ
lightning

הוּא
it is

צּוֹ חִ
His arrow

ר מַ נֶּאֱ  שֶׁ
as it is said

אן כָּ
here

ברק
lightning of

חרבי
my sword

ותאחז
and shall hold

במשפט
fast to justice

ידי
my hand

ט, פָּ  שְׁ  מִּ הַ וְ
and this justice

זֶּה הַ
this

ן וֹ שׁ לְ
is an expression of

נוּת עָ פֻּרְ
punishment

הוּא,
it is

ז עַ לַ בְ
in foreign tongue

יושטיצ"א:
justicia

פָּסוּק ג

Pasuk 3

יר כִּ שְׁ  אַ
I will make drunk

י צַּ חִ
My arrows

ם דָּ מִ
with blood

י בִּ רְ חַ וְ
and My sword

ל תֹּאכַ
will devour

ר שָׂ בָּ
flesh

ם דַּ מִ
from the blood of

ל לָ חָ
the slain

יָה בְ שִׁ  וְ
and the captive

רֹאשׁ מֵ
from the head of

עוֹת רְ פַּ
the long-haired

יֵב׃ אוֹ
enemy

״י שִׁ  רַ

אשכיר
I will make drunk

חצי
my arrows

מדם.
from the blood

יֵב: אוֹ הָ
of the enemy

״י שִׁ  רַ

וחרבי
and my sword

תאכל
shall devour

ם: רָ שָׂ בְּ
their flesh

״י שִׁ  רַ

מדם
From the blood of

חלל
the slain

ושביה.
and the captive

זֹאת
this

יֶה הְ תִּ
will be

ם לָהֶ
to them

ן וֹ עֲ מֵ
from the sin of

ם דַּ
the blood of

י לֵ לְ חַ
the slain of

ל אֵ רָ שְׂ יִ
Yisrael

יָה בְ שִׁ  וְ
and the captivity

בוּ שָּׁ   שֶׁ
that they captured

ם: הֶ מֵ
from them

״י שִׁ  רַ

מראש
From the beginning

פרעות
of the breaches

אויב.
of the enemy

ע שַׁ  פֶּ  מִ
from the sin

לַּת  חִ תְּ
of the beginning

צוֹת רְ פִּ
of the breaches

יֵב, אוֹ הָ
of the enemy

י כִּ
because

"ה בָּ  קָּ הַ שֶׁ  כְּ
when the Holy One

ע רָ פְ נִ
exacts punishment

ן מִ
from

וֹת מּ אֻ הָ
the nations

ד קֵ וֹ פּ
He visits

ם יהֶ לֵ עֲ
upon them

נָם וֹ עֲ
their sin

נוֹת וֹ עֲ וַ
and the sins

ם יהֶ תֵ אֲבוֹ
of their ancestors



ית שִׁ א רֵ מֵ
from the beginning

צָה רְ פִּ
of the breach

צוּ פָּרְ  שֶׁ
that they breached

ל: אֵ רָ שְׂ יִ בְ
against Yisrael

פָּסוּק ד

Pasuk 4

ינוּ נִ רְ הַ
sing praises

יִם גוֹ
O nations

וֹ מּ עַ
of His people

י כִּ
for

ם דַ
the blood of

יו דָ בָ עֲ
His servants

וֹם יִקּ
He will avenge

ם נָקָ וְ
and vengeance

יב שִׁ יָ
He will return

יו רָ צָ לְ
to His adversaries

ר פֶּ  כִ וְ
and He will appease

תוֹ מָ דְ אַ
His land

׃ וֹ מּ עַ
His people

״י שִׁ  רַ

הרנינו
Praise

גוים
nations

עמו.
His people

תוֹ אוֹ לְ
At that

ן מַ זְּ הַ
time

חוּ בְּ שַׁ  יְ
will praise

וֹת מּ אֻ הָ
the nations

ת אֶ
—

ל, אֵ רָ שְׂ יִ
Yisrael

אוּ רְ
See

ה מַ
what

הּ חָ בְ שִּׁ 
is the praise

ל שֶׁ
of

ה מָּ  אֻ
a nation

, זוֹ
this

קוּ בְ דָּ שֶׁ
that cleaved

"ה בָּ  קָּ הַ בְּ
to the Holy One

ל כָ בְּ
amidst all

אוֹת לָ תְּ הַ
the troubles

רוּ בְ עָ שֶׁ
that passed

ם יהֶ לֵ עֲ
over them

לֹא וְ
and did not

זָבוּהוּ, עֲ
forsake Him

ים עִ דְ יוֹ
knowing

יוּ הָ
they were

טוּבוֹ בְּ
of His goodness

: חוֹ בְ שִׁ  וּבְ
and of His praise

״י שִׁ  רַ

כי
For

דם
the blood of

עבדיו
His servants

יקום.
He will avenge

יכוּת פִ שְׁ
the shedding of

ם, יהֶ מֵ דְּ
their blood

: עוֹ מָ שְׁ  מַ כְּ
according to its literal

meaning

״י שִׁ  רַ

ונקם
And vengeance

ישיב
He will render

לצריו.
to His adversaries

ל עַ
for

זֵל גָּ הַ
the robbery

ל עַ וְ
and for

ס, מָ חָ הֶ
the violence

יָן נְ עִ כָּ
like the matter

ר מַ נֶּאֱ  שֶׁ
that is stated

יואל
Yoel

ד'
4

ם יִ רַ צְ "מִ
Mitzrayim

ה מָ מָ שְׁ  לִ
a desolation

יֶה הְ תִ
shall be

ם דוֹ אֱ וֶ
and Edom

בַּר  דְ מִ לְ
to a wilderness

ה מָ מָ שְׁ
desolate

יֶה הְ תִּ
shall be

ס מַ חֲ מֵ
for the violence

י נֵ בְּ
against the children of

ה", דָ יְהוּ
Yehudah

ר מֵ אוֹ וְ
and it says

עובדיה
Ovadiah

י'
10

ס מַ חֲ "מֵ
For the violence against

יךָ חִ אָ
your brother

קֹב יַעֲ
Yaakov

"' גוֹ וְ
etc

עי'
see

ספרי
Sifrei

:

״י שִׁ  רַ

וכפר
And He will appease

אדמתו
His land

עמו.
His people

יֵּס  יפַ וִ
and He will appease

תוֹ מָ דְ אַ
His land

וֹ מּ עַ וְ
and His people

ל עַ
for

צָּרוֹת הַ
the troubles

רוּ בְ עָ שֶׁ
that passed

ם יהֶ לֵ עֲ
over them

ה שָׂ עָ שֶׁ  וְ
and that did

ם לָהֶ
to them

יֵב: אוֹ הָ
the enemy

״י שִׁ  רַ

וכפר.
And he shall atone

ן וֹ שׁ לְ
is an expression of

י צּוּ רִ
appeasement

יּוּס, וּפִ
and placating

מוֹ כְּ
like

בראשית
Bereishis

לב,
32

כא
21

ה רָ פְּ  כַ "אֲ
I will appease

יו" נָ פָ
his face

—

יהּ ינֵ נְחִ אַ
I will quiet

: יהּ זֵ רוּגְ לְ
his anger

״י שִׁ  רַ

וכפר
And He will propitiate

אדמתו
His land

ה וּמַ
and what

יא הִ
is

? תוֹ מָ דְ אַ
His land

עמו.
His people

וֹ מּ עַ שֶׁ  כְּ
when His people

ים מִ נַחֲ תְ מִ
receives comfort

צוֹ רְ אַ
His land



ת, מֶ נַחֶ תְ מִ
receives comfort

ן כֵ וְ
and so

הוּא
it

ר מֵ אוֹ
states

יתָ צִ "רָ
You have been favorable

ה'
Hashem

," ךָ צֶ רְ אַ
to Your land

ה מֶּ  בַּ
whereby

יתָ צִ רָ
have You been favorable

? ךָ צֶ רְ אַ
to Your land

תָּ  בְ שַׁ "
You have brought back

ית בִ שְׁ
the captivity of

קֹב" יַעֲ
Yaakov

תהילים
Tehillim

פ"ה
85

.

״י שִׁ  רַ

ים נִ פָ בְּ
In ways

ים רִ אֲחֵ
other

יא הִ
it

ת שֶׁ  רֶ דְ נִ
is expounded

י רֵ פְ סִ בְּ
in Sifrei

קוּ לְ נֶחְ וְ
and they argued

הּ בָ
about it

י בִּ רַ
Rabbi

ה דָ יְהוּ
Yehudah

י בִּ רַ וְ
and Rabbi

יָה, מְ נְחֶ
Nehemiah

י בִּ רַ
Rabbi

ה דָ יְהוּ
Yehudah

שׁ דוֹרֵ
expounds

הּ לָּ  כֻּ
all of it

ד נֶגֶ כְּ
regarding

ל, אֵ רָ שְׂ יִ
Yisrael

י בִּ רַ וְ
and Rabbi

יָה מְ נְחֶ
Nehemiah

שׁ דוֹרֵ
expounds

ת אֶ
—

לָּה  כֻּ
all of it

ד נֶגֶ כְּ
regarding

וֹת, מּ אֻ הָ
the nations

י בִּ רַ
Rabbi

ה דָ יְהוּ
Yehudah

הּ שָׁ  דוֹרְ
expounds it

י פֵּ  לַ כְּ
towards

ל אֵ רָ שְׂ יִ
Yisrael

כו—
26

אמרתי
I said

אפאיהם
I will scatter them

מוֹ כְּ
just as

י, תִּ שְׁ  פֵּרַ  שֶׁ
I explained

ד עַ
until

כז
27

ולא
and not

ה'
Hashem

פעל
wrought

כל
all

זאת.
this

כח
28

כי
for

גוי
a nation

אבד
losing

עצות
counsels

המה.
are they

דוּ בְ אָ
they lost

י תִ תוֹרָ
My Torah

יא הִ שֶׁ
which is

ם לָהֶ
to them

צָה עֵ
a counsel

נָה, כוֹ נְ
proper

ואין
and there is no

בהם
in them

תבונה
understanding

נֵן וֹ בּ תְ הִ לְ
to consider

ל
30

איכה
how

ירדף
could pursue

אחד
one

ן מִ
of

וֹת מּ אֻ הָ
the nations

אלף
a thousand

ם, הֶ מֵ
of them

אם
unless

לא
·

כי
·

צורם
their Rock

מכרם.
delivered them

לא
31

כי
for

לא
not

כצורנו
like our Rock

צורם
is their rock

כֹּל  הַ
everything

מוֹ כְּ
just as

י תִּ שְׁ  פֵּרַ  שֶׁ
I explained

ד עַ
until

ית. לִ כְ תַּ
the end

' רַ וְ
and Rabbi

יָה מְ נְחֶ
Nehemiah

הּ שָׁ  דוֹרְ
expounds it

י פֵּ  לַ כְּ
towards

וֹת, מּ אֻ הָ
the nations

כי
for

גוי
a nation

אבד
losing

עצות
counsels

המה
are they

מוֹ, כְּ
just as

י תִּ שְׁ  פֵּרַ  שֶׁ
I explained

לָּה  חִ תְ
at first

ד עַ
until

ואיבינו
and our enemies

פלילים
are judges

:

״י שִׁ  רַ

לב
32

כי
For

מגפן
from the vine of

סדם
Sodom

גפנם.
is their vine

ל שֶׁ
of

וֹת: מּ אֻ
the nations

״י שִׁ  רַ

ומשדמת
and of the fields of

עמרה
Gomorrah

וגו'.
etc.

לֹא וְ
and not

ימוּ יָשִׂ
will they set

ם בָּ  לִ
their heart

לוֹת תְ לִ
to attribute

לָּה  דֻ גְּ הַ
the greatness

י: בִּ
to Me

״י שִׁ  רַ

ענבמו
their grapes

ענבי
are grapes of

רוש.
gall

הוּא
this is

ר מַ אָ שֶׁ
what it stated

לולי
were it not

כעס
the anger of

אויב
the enemy

אגור
is heaped up

ל עַ
against

ל אֵ רָ שְׂ יִ
Yisrael

ם ילָ עִ רְ הַ לְ
to poison them

ם, ירָ רִ מְ הַ לְ וּ
and to embitter them

ךְ יכָ פִ לְ
therefore

אשכלת
clusters of

מררת
bitterness

למו
are for them

יט עִ לְ הַ לְ
to feed

ם אוֹתָ
them

ל עַ
for

ה מַ
what

וּ שׂ עָ שֶּׁ 
they have done

י: נַ בָ לְ
to My children

״י שִׁ  רַ

לג
33

חמת
poison of

תנינם
serpents is

יינם.
their wine

ן מוּכָ
prepared

ם קוֹתָ שְׁ  הַ לְ
to give them to drink

ל עַ
for

ה מַ
what

ין שִׂ עוֹ שֶּׁ 
that they do

ם: לָהֶ
to them

״י שִׁ  רַ

לד
34

כמס
laid up

עמדי.
with Me

תוֹ אוֹ
that

ס, וֹ כּ הַ
cup

ר מַ נֶּאֱ  שֶׁ
as it is said

תהילים
Tehillim

ע"ה
75

י "כִּ
for

ס כוֹ
a cup

יַד בְּ
is in the hand of

ה'
Hashem

:"' גוֹ וְ
and so on



״י שִׁ  רַ

לה
to

לעת
at the time

תמוט
shall totter

רגלם.
their foot

יָן נְ עִ כָּ
like the matter

ר מַ נֶּאֱ  שֶׁ
that is said

נָּה  סֶ מְ רְ "תִּ
shall tread it

ל" גֶ רֶ
a foot

ישעיהו
Yeshayahu

כ"ו
26

:

״י שִׁ  רַ

לו
To Him

כי
For

ידין
will judge

ה'
Hashem

עמו.
His people

ן שוֹ לָ בְּ
in expression

זֶה
this

שׁ מֵּ  שַׁ  מְ
serves

כי
because

ידין
He will judge

ן שוֹ לְ בִּ
in the sense

א, הָ דְּ
of because

ין אֵ וְ
and not

ין דִ יָ
yadin

ן שוֹ לְ
an expression of

ין וּרִ סּ יִ
sufferings

א לָּ  אֶ
but

מוֹ כּ
like

י כִּ
that

יב יָרִ
He will plead

ת אֶ
—

ם יבָ רִ
their cause

יַּד  מִ
from the hand of

ם. יהֶ קֵ שְׁ  עוֹ
their oppressors

כי
when

יראה
He sees

כי
that

אזלת
gone is

יד
power

וגו'
etc

:

״י שִׁ  רַ

לז
37

ואמר
And He says

אי
where is

אלהימו.
their God

יֵב אוֹ הָ
the enemy

ר יֹאמַ
will say

י אֵ
where is

ימוֹ לֹהֵ  אֱ
their God

ל שֶׁ
of

ל? אֵ רָ שְׂ יִ
Yisrael

מוֹ כְּ
just as

ר מַ אָ שֶׁ
that said

יטוּס טִ
Titus

ע שָׁ  רָ הָ
the wicked

ר דֵּ גִּ שֶׁ  כְּ
when he pierced

ת אֶ
—

רֹכֶת פָּ  הַ
the curtain

גיטין
Gittin

נ"ו
56

יָן, נְ עִ כָּ
like the matter

ר מַ נֶּאֱ  שֶׁ
that is said

מיכה
Michah

ז'
7

:

א רֶ תֵ וְ
And she shall see

י תִּ אֹיַבְ
my enemy

הָ סֶּ  כַ וּתְ
and shall cover her

ה שָׁ בוּ
shame

ה רָ מְ אוֹ הָ
who says

י לַ אֵ
to me

יּוֹ אַ
where is

ה'
Hashem

:" ךְ יִ לֹהָ  אֱ
your God

״י שִׁ  רַ

לט
39

ראו
See

עתה
now

כי
that

אני
I

וגו'.
etc.

ז אָ
Then

לֶּה  יְגַ
will reveal

"ה בָּ  קָּ הַ
the Holy One Blessed is He

תוֹ וּעָ שׁ יְ
His salvation

ר יֹאמַ  וְ
and He will say

ראו
see

עתה
now

כי
that

אני
I

אני
I

הוא
am He

י, תִּ אִ מֵ
from Me

את בָּ
came

ם יהֶ לֵ עֲ
upon them

ה עָ רָ הָ
the evil

י תִּ אִ וּמֵ
and from Me

בֹא תָ
will come

ם יהֶ לֵ עֲ
upon them

וֹבָה: טּ הַ
the good

״י שִׁ  רַ

ואין
and there is none

מידי
from My hand

מציל.
that delivers

יל יַּצִּ  שֶׁ
who will deliver

ם כֶ תְ אֶ
you

ן מִ
from

ה עָ רָ הָ
the evil

ר שֶ אֲ
that

יא בִ אָ
I will bring

ם: יכֶ לֵ עֲ
upon you

״י שִׁ  רַ

מ
From

כי
For

אשא
I lift up

אל
to

שמים
heaven

ידי.
My hand

מוֹ כְּ
like

י כִּ
because

י אתִ נָשָׂ
I have lifted up

יד— מִ תָּ
always

י נִ אֲ
I

ה רֶ שְׁ  מַ
cause to dwell

ם קוֹ מְ
the place of

י ינָתִ כִ שְׁ
My Divine Presence

ם, יִ מַ שָּׁ   בַ
in heaven

, וּמוֹ גּ רְ תַ כְּ
like its Targum

וּ לּ פִ אֲ
even

לָּש  חַ
a weak person

לָה עְ מַ לְ
above

וֹר בּ גִ וְ
and a strong person

ה טָּ  מַ לְ
below

ת ימַ אֵ
the fear of

ן יוֹ לְ עֶ
the upper one

ל עַ
is upon

ן וֹ תּ חְ תַּ  הַ
the lower one

ל כָ וְ
and all

ן כֵּ  שֶׁ
the more so

וֹר בּ גִּ שֶׁ
when a strong one

לָה עְ מַ לְ
is above

שׁ לָּ  חַ וְ
and a weak one

ה: טָּ  מַ לְּ מִ
is below

״י שִׁ  רַ

ידי.
My hand

ם קוֹ מְ
the place of

י, ינָתִ כִ שְׁ
My Divine Presence

מוֹ כְּ
as in

ישׁ "אִ
every man

ל עַ
by

" דוֹ יָ
his place

במדבר
Numbers

ב'
chapter 2

יָה, הָ וְ
and it was

י דִ יָ בְ
in My power

ע פָּרַ  הִ לְ
to exact punishment

ם, כֶּ  מִ
from you

ל אֲבָ
but

י תִּ רְ מַ אָ
I said

י חַ שֶׁ
that lives

י נֹכִ אָ
I am

ם, לָ עוֹ לְ
forever

י ינִ אֵ
I am not

ר הֵ מַ מְ
hastening

ע פָּרַ  לִ
to exact punishment

י פִ לְ
because

יֵּשׁ  שֶׁ
that there is

י לִ
to Me

הוּת שָׁ
time

בָר, דָּ בַּ
in the matter

י נִ אֲ
I

י חַ
live

ם לָ עוֹ לְ
forever

דוֹרוֹת וּבְ
and in generations

ים נִ חֲרוֹ אַ
later

י נִ אֲ
I

ע רָ פְ נִ
can exact punishment



ם הֶ מֵ
from them

כֹלֶת יְ הַ וְ
and the ability

י דִ יָ בְּ
is in My hand

ע פָּרַ  לִ
to exact punishment

ן מִ
from

ים תִ מֵּ  הַ
the dead

ן וּמִ
and from

ים; יִּ חַ הַ
the living

ךְ לֶ מֶ
a king of

ר שָׂ בָּ
flesh

ם דָ וָ
and blood

הוּא שֶׁ
who is

ךְ לֵ הוֹ
going

מוּת לָ
to die

ר הֵ מַ מְ
hastens

תוֹ מָ קְ נִ
his vengeance

ע פָּרַ  הִ לְ
to exact punishment

יו יָּ  חַ בְּ
during his lifetime

י כִּ
for

א מָּ  שֶׁ
perhaps

יָמוּת
will die

הוּא
he

אוֹ
or

יְבוֹ אוֹ
his enemy

א צָ מְ נִ וְ
and it turns out

לֹּא  שֶׁ
that not

ה אָ רָ
he saw

תוֹ מָ קְ נִ
his vengeance

וּ נּ מֶּ  מִ
from him

ל אֲבָ
but

י נִ אֲ
I

י חַ
live

ם, לָ עוֹ לְ
forever

ם אִ וְ
and if

יָמוּתוּ
they die

ם הֵ
they

י ינִ אֵ וְ
and I do not

ע רָ פְ נִ
exact punishment

ם, יהֶ יֵּ  חַ בְּ
during their lifetime

ע פָּרַ  אֶ
I can exact punishment

ם: מוֹתָ בְּ
at their death

״י שִׁ  רַ

מא
41

אם
If

שנותי
I whet

ברק
the lightning of

חרבי.
my sword

בֵּה  רְ הַ
many

ם אִ
if

יֵשׁ
there are

ינָם אֵ שֶׁ
that are not

ן, יִ לוּ תְּ
conditional

נֵּן  שַׁ  אֲ שֶׁ  כְּ
when I whet

ברק
the lightning of

חרבי
my sword

ותאחז
and shall hold

במשפט
on justice

ידי
my hand

וֹ, לּ כֻּ
all of it

מוֹ כְּ
as

י תִּ שְׁ  פֵּרַ  שֶׁ
I explained

לָה: עְ מַ לְ
above

C HA P T E R  S U M M A RY

The aliyah continues with a vivid depiction of the absolute destruction of the enemies of Klal Yisrael, where Hashem's arrows

and sword will be saturated with the blood of the oppressors and their leaders. Ultimately, the goyim themselves will be forced

to praise and acclaim the Jewish people, as Hashem avenges the spilled blood of His servants, brings complete retribution upon

His adversaries, and finally cleanses and brings kaparah to the land of His nation.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The pesukim in our aliyah are talking about the ultimate nechamah, where Hashem promises that He will avenge the blood of

His servants and cleanse the land of His people. The Torah uses very sharp, intense lashon here, arrows drunk with blood, a

flashing sword, and taking vengeance on those who hate Him. Lichoira, we have to ask: why does the Torah describe

Hashem's judgment in such a fierce, physical way? The Tanna is telling us a deep yesod here. Hashem is showing us that not

a single drop of Jewish pain, not a single tear or sigh from our long galus, is ever lost or forgotten.

When we go through tzaros, the yetzer hara tries to make us feel like we are hefker, chas v'shalom, or that Hashem is

indifferent to our suffering. But the Torah is mechadesh here that Hashem keeps a reckoning of every single pain inflicted

upon His children. The intense imagery of vengeance is there to show us how precious we are to Him. Mimeila, when we see

the world in turmoil and we feel the weight of the galus, we must strengthen our emunah and bitachon that Hashem is

holding our pain close to Him, and in the end, He will bring the ultimate yeshuah and comfort.

Your avodah today is to take a moment when you feel overwhelmed by the difficulties of life or the tzaros of Klal Yisrael, and

remind yourself: "Hashem cares, He remembers, and He is holding onto every single tear." Use this emunah to push through

a hard moment with joy, knowing we are never forgotten.
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ף קל״ד ין · דַּ לִּ י · חֻ מִ ף יוֹ דַּ
Daf Yomi · The Full Daf · Elucidated Talmud · Navy & Gold Edition · with Rashi

T HE  S U G Y A

We start off on our daf by continuing the sugya of a Kohen who sells his animal to a Yisrael. The Gemara works through a

kasha from a Baraisa regarding the difference between a seller who makes a condition of "except" versus one who says "on the

condition," and whether this is a dispute between Tannaim. We then move on to a major discussion between Rav and Rav

Assi regarding a buyer who purchases innards from a butcher, analyzing whether the Kohen goes after the buyer or the

butcher, which leads into a fundamental chakirah of whether priestly gifts can be stolen.

Next, we learn a new Mishnah about a convert who owned a cow. If there is a doubt whether the animal was slaughtered

before or after his giyur, the Mishnah rules that he is exempt because of the rule of hamotzi mechavero alav hareayah. The

Gemara is immediately bothered by a contradiction from a Mishnah in Pe'ah where we see that a doubt regarding gifts to the

poor is ruled stringently, leading to a beautiful shakla v'tarya between Rabbi Yochanan and Resh Lakish, and deep teretzim

from Rava and Abaye.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  1 3 4 A

O BJECT IO N

צֶה! יִּרְ שֶׁ ן  כֹּהֵ ל  כׇ ן לְ י״ – נוֹתֵ לִּ שֶׁ נוֹת  תָּ  מַּ  הַ שֶׁ נָת  ל מְ ״עַ ינְהוּ:  מִ וּרְ

And they raised a contradiction from a different Baraisa: If a Kohen sells his animal to a Yisrael and says, I am selling it "on the

condition that the  g ifts  are  mine ," the buyer g ives  them to any Kohen that he  wants ,  and the seller cannot force him to give

them to him! How can our Mishnah say that the Kohen can retain the gifts?

ANSWER

ית? מֵ א רָ ץ״ קָ ״חוּ נָת״ אַ ל מְ ״עַ

The Gemara answers: Are  you rais ing  a contradiction from a case where he said "on the  condition" ag ainst our Mishnah's

case where he said "except"? They are not the same!

EXPLANAT IO N

א. יּוּרָ שִׁ או  נָת״ – לָ ל מְ ״עַ א,  יּוּרָ שִׁ ץ״ –  ״חוּ

When a person says "except," it is a retention;  he is keeping that part for himself and not selling it. But when he says "on the

condition," it is  not a re tention;  he is selling the whole thing but making a stipulation, and a Kohen has no power to make such

a stipulation on gifts that do not yet belong to him.

O BJECT IO N

! וֹ לּ שֶׁ נוֹת  תָּ  מַּ  י״ – הַ לִּ שֶׁ נוֹת  תָּ  מַּ  הַ שֶׁ נָת  ל מְ ״עַ ינְהוּ:  מִ וּרְ



And they raised a contradiction from yet another Baraisa: If he says, "on the  condition that the  g ifts  are  mine ," then the

g ifts  are  his ! This contradicts the first Baraisa which said "on the condition" is not effective.

ANSWER

א הוּא. יּוּרָ שִׁ או  נָת״ – לָ ל מְ ״עַ בַר  ר סָ א הוּא, וּמָ יּוּרָ שִׁ נָת״ –  ל מְ ״עַ בַר  ר סָ י: מָ יגִ לִ פְּ א  הָ בְּ

The Gemara answers: In this  point they arg ue ;  it is a dispute between Tannaim. One Master holds  that saying "on the

condition" is  like saying a retention,  and one Master holds  that saying "on the  condition" is  not a re tention.

נָה שְׁ  מִ M I S H N A H

MISHNAH

׳. כוּ יהָ וְ עֶ י מֵ נֵ י בְּ כוֹר לִ : מְ ר לוֹ מַ אָ

The Gemara returns to the next part of the Mishnah: If a buyer said to  a butcher, "Se ll me  its  innards," e tc.

א רָ מָ גְּ G E M A R A

STATEMENT

בָּח.  טַּ  ם הַ ין עִ דִּ בָּח – הַ  ל לוֹ טַ קַ שָׁ ל  , אֲבָ מוֹ צְ עַ ל לְ קַ שָּׁ   שֶׁ לָּא   נוּ אֶ שָׁ ב: לֹא  ר רַ מַ אָ

Rav said: They only taug ht that the buyer pays the Kohen and deducts it from the price where  the buyer weig hed the meat for

himse lf. But if the butcher weig hed it for him,  then the  judg ment is  with the  butcher;  the Kohen can go and demand the

value of the maw directly from the butcher.

STATEMENT

. וֹ מּ ין עִ דִּ בָּח – הַ  ל לוֹ טַ קַ שָׁ וּ  ילּ פִ ר: אֲ מַ י אָ סִּ ב אַ רַ וְ

And Rav Assi said: Even if the butcher weig hed it for him,  the  judg ment is  with him,  meaning the buyer, and the Kohen

cannot sue the butcher.

QU E ST IO N

צָה לוֹ – רָ כָ אֲ ר וַ חֵ ים, וּבָא אַ לִ עָ בְּ וּ הַ שׁ יאֲ יָ לֹא נִתְ זַל וְ א: גָּ דָּ סְ ב חִ ר רַ מַ אָ י, דְּ גִ לְ פַּ י א מִ א קָ דָּ סְ ב חִ רַ דְ א בִּ ימָ לֵ

זֶּה גּוֹבֶה. צָה מִ זֶּה גּוֹבֶה, רָ מִ

The Gemara suggests: Shall we  say that they arg ue  about the principle of Rav Chisda? For Rav Chisda said: If one robbed

an object and the  owners  had not yet despaired of retrieving it, and another person came  and consumed it, if the owner

wants, he  collects  from this  one ,  the robber, and if he  wants , he  collects  from that one ,  the consumer.

EXPLANAT IO N

א. דָּ סְ ב חִ רַ יהּ דְּ ית לֵ ר לֵ א, וּמָ דָּ סְ ב חִ רַ יהּ דְּ ית לֵ ר אִ מָ דְּ

So lichoira, one Master,  Rav, holds  of Rav Chisda's  rule, so the Kohen can collect from either the butcher or the buyer, and

one Master,  Rav Assi, does  not hold of Rav Chisda's  rule.



ANSWER

זָלוֹת, בַר נִגְ ר סָ מָ י, דְּ גִ לְ פַּ י א מִ זָלוֹת קָ נָּה נִגְ הוּ כְּ נוֹת  תְּ מַ כָא בְּ הָ א, וְ דָּ סְ ב חִ רַ הוּ דְּ ית לְ א אִ מָ לְ י עָ לֵּ  כוּ לָא, דְּ

זָלוֹת. ין נִגְ בַר אֵ ר סָ וּמַ

The Gemara rejects this: No, everyone  holds  of Rav Chisda's  rule. But here , they are  arg uing  over whether prie stly g ifts

can be  stolen in a way that creates a halachic status of theft. One Master,  Rav, holds  they can be  stolen,  so the butcher is

considered a robber and is liable, and one Master,  Rav Assi, holds  they cannot be  stolen,  so the only obligation is on the one

who actually has the physical gifts.

STATEMENT

נוֹת תְּ ר: מַ מַ י אָ סִּ ב אַ רַ זָלוֹת, וְ נָּה נִגְ הוּ כְּ נוֹת  תְּ ר: מַ מַ ב אָ : רַ הּ מָ צְ י עַ נֵ פְ א בִּ תָּ  עְ מַ שְׁ א  הָ י לַהּ לְ נֵ תְ מַ כָּא דְּ י אִ

זָלוֹת. ין נִגְ נָּה אֵ הוּ כְּ

There  are  those  who teach this  halacha on its  own,  as an independent dispute: Rav says: Prie stly g ifts  can be  stolen,  and

Rav Assi says: Prie stly g ifts  cannot be  stolen.

נָה שְׁ  מִ M I S H N A H

MISHNAH

טוּר, פָּ פֵק –  יָּיב, סָ  יֵּיר – חַ  גַּ נִּתְ שֶּׁ   טוּר, מִ פָּ יֵּיר –   גַּ לֹּא נִתְ  שֶׁ ד  ה עַ טָ חֲ שְׁ  ה, נִ פָּרָ ה לוֹ  יְתָ הָ יֵּיר וְ  גַּ נִּתְ שֶׁ י׳ גֵּר  נִ תְ מַ

יָה. אָ רְ יו הָ לָ ירוֹ עָ חֲבֵ יא מֵ צִ וֹ מּ הַ שֶׁ

MISHNAH: In the case of a convert who converted and he  had a cow, if it was s laug htered before  he  converted, he  is

exempt from giving the gifts. If it was slaughtered after he  converted, he  is  oblig ated. If there is a doubt whether it was

slaughtered before or after, he  is  exempt, because  the  burden of proof is  on the  claimant,  which is the Kohen.

א רָ מָ גְּ G E M A R A

G EMAR A

א מָ לְ טוּר״, אַ פָּ פֵק  ״סָ נַן:  נָן – תְּ חָ י יוֹ בִּ רַ ישׁ לְ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ יהּ רַ י לֵ מֵ ר: רָ מַ י אֲ ימִ ב דִּ א רַ י אֲתָ כִּ ׳  מָ גְּ

לָּא.  קוּ א לְ יקָ פֵ סְ

GEMARA: When Rav Dimi came  from Eretz Yisrael, he  said: Rabbi Shimon ben Lakish raised a contradiction to Rabbi

Yochanan: We learned in our Mishnah: "If there  is  a doubt, he  is  exempt." Consequently, a doubt is  ruled leniently.

O BJECT IO N

ים נִ יוֹ לְ עֶ ים – הָ רִ צְ וֹ קּ ר הַ חַ אַ לְּ שֶׁ  יִת, וְ בַּ  ל הַ עַ בַּ ל  שֶׁ וּ  לּ י אֵ ה – הֲרֵ מָ קָּ ךְ הַ תוֹ בְּ שֶׁ ים  לִ מָ נְּ י הַ ינְהוּ: חוֹרֵ מִ וּרְ

יִת. בַּ  ל הַ עַ בַּ ל  שֶׁ ים  נִ וֹ תּ חְ תַּ  הַ ים, וְ יִּ נִ עֲ לַ

And he  raised a contradiction from a Mishnah in Pe'ah: Regarding ant hole s  that are  inside  the  standing  crop, these

be long  to the  owner of the field. But regarding those that are  behind the  harvesters , the  upper grains belong  to the  poor,

and the  lower grains belong  to the  owner.



O BJECT IO N

ט. ט – לֶקֶ פֵק לֶקֶ סְּ שֶׁ ים,  יִּ נִ עֲ כֹּל לַ  ר: הַ מֵ יר אוֹ אִ י מֵ בִּ רַ

Rabbi Meir says: Everything  in those holes g oes  to the  poor, because  a doubt reg arding  Leket is  ruled stringently as

Leket! This contradicts our Mishnah which says a doubt in gifts is ruled leniently.

ANSWER

וּם שּׁ  ר מִ מֵ א אוֹ רָ גְ ן אַ בֶּ ה  י יְהוּדָ בִּ יָא: רַ נְ תַ , דְּ הּ נֶה אוֹתָ וֹ י שׁ נִ יד אֲ ן יָחִ וֹ שׁ לְ בִּ שֶׁ י,  נִ יטֵ נִ קְ תַּ ל  : אַ יהּ ר לֵ מַ אֲ

ה. אָ פֵּ ה –  אָ פֵּ פֵק  ה, סְ חָ כְ שִׁ ה –  חָ כְ שִׁ פֵק  ט, סְ ט – לֶקֶ פֵק לֶקֶ יר: סְ אִ י מֵ בִּ רַ

Rabbi Yochanan said to him: Do not annoy me , for I teach that Mishnah in Pe'ah as  the  opinion of a s ing le  individual,

which is not the accepted Halacha. As it was  taug ht in a Baraisa: Rabbi Yehuda ben Ag ra says  in the  name  of Rabbi Meir:

A doubt reg arding  Leket is  Leket, a doubt reg arding  Shichchah is  Shichchah, and a doubt reg arding  Pe 'ah is  Pe 'ah.

O BJECT IO N

אי : מַ ישׁ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ ר רַ מַ אָ ר, דְּ מַ אָ א קָ מָ עְ א טַ הָ ל, וְ דָּ תַּ ן  בֶּ ן  וֹ שׁ לְ לָּא בִּ  הּ אֶ נֶה אוֹתָ שְׁ  ל תִּ ר לוֹ אַ מַ אָ

״? יקוּ דִּ צְ שׁ הַ י וָרָ נִ ״עָ יב  תִ כְ דִּ

Resh Lakish said to him: Do not teach it as  a mere minority view of "Ben Taddal",  because there  is  a scriptural reason for

this stringency! As Rabbi Shimon ben Lakish said: What is  the  meaning  of that which is  written: "Do justice  to the

afflicted and the  needy"?

QU E ST IO N

״? יבוֹ רִ ר בְּ דַּ הְ ל לֹא תֶ דָ ״וְ יב  תִ כְּ א  הָ ים, וְ ינִ דִ א בְּ ימָ לֵּ י ״? אִ יקוּ דִּ צְ ״הַ אי  מַ

What is  the meaning of "do justice"? If we  say it means in judg ment, but isn't it written: "Do not favor a poor man in his

g rievance"?

ANSWER

. ן לוֹ תֵ ךָ וְ לְּ שֶּׁ   ק מִ דֵּ לָּא, צַ  אֶ

Rather, it means: Justify him from your own property and g ive  to him. This shows that in cases of doubt, we rule in favor of the

poor!

R E SO LU T IO N

א. ימָ יְ יּוּבָא קָ ת חִ זְקַ חֶ ה בְּ מָ א, קָ ימָ יְ ה קָ טוּרָ פְּ ת  זְקַ חֶ ה בְּ פָּרָ כָא,  בָא: הָ ר רָ מַ אָ

Rava said: There is a simple distinction. Here , regarding the convert, the cow stands with a presumption of exemption,

because before he converted it was definitely exempt. But there, the standing  crop stands with a presumption of oblig ation

to tithes and gifts, so we rule stringently.

O BJECT IO N

פֵק – יָּיב, סָ  יֵּיר – חַ  גַּ נִּתְ שֶּׁ   לָּה, מִ  חַ ן הַ טוּר מִ פָּ יֵּיר –   גַּ לֹּא נִתְ  שֶׁ ד  ית עַ שֵׂ ה נַעֲ סָּ י י עִ י: וַהֲרֵ יֵ בָּ  יהּ אַ ר לֵ מַ אֲ

יָּיב.  חַ



Abaye  said to him: But what about doug h? If it was made  before  he  converted, he  is  exempt from Challah. If it was made

after he  converted, he  is  oblig ated. Yet if there is a doubt, he  is  oblig ated! Why? The dough also had a presumption of

exemption before he converted!

ANSWER

לָּא.  קוּ נָא לְ מוֹ פֵק מָ א, סְ רָ חוּמְ א לְ וּרָ יסּ פֵק אִ : סְ יהּ ר לֵ מַ אֲ

Rava said to him: A doubt reg arding  a prohibition is  ruled string ently, but a doubt reg arding  money is  ruled leniently.

Challah is a severe prohibition of Tevel, whereas priestly gifts are just monetary obligations.

STATEMENT

טוּר. פְ ע לִ בַּ  רְ אַ יּוּב וְ חִ ע לְ בַּ  רְ בַּגֵּר, אַ רוּ  מְ פֵקוֹת נֶאֶ נָה סְ מוֹ שְׁ יָּיא:   י חִ בִּ י רַ נֵ תָּ ן  כֵ א, וְ דָּ סְ ב חִ ר רַ מַ אֲ דַּ

For Rav Chisda said, and so Rabbi Chiyya taug ht: Eig ht doubts  were  stated reg arding  a convert; four are ruled

string ently to create an oblig ation, and four are ruled leniently to result in an exemption.

EXPLANAT IO N

יּוּב. חִ ה – לְ הוֹרָ ה טְ מָ הֵ כוֹר בְּ ה, וּבְ אָ מֵ ה טְ מָ הֵ כוֹר בְּ לָּה, וּבְ  חַ , וְ וֹ תּ שְׁ  ן אִ בַּ  רְ קׇ

The doubt regarding his  wife 's  offering , and Challah, and the  firstborn of an impure  animal, and the  firstborn of a pure

animal are all ruled string ently.

וּד ב׳ מּ עַ D A F  1 3 4 B

STATEMENT

טוּר. פְ מוֹר – לִ ר חֲ טֶ פֶּ ן  יוֹ דְ ן, וּפִ בֵּ  ן הַ יוֹ דְ נוֹת, וּפִ תָּ  מַּ  הַ ז וְ גֵּ ית הַ שִׁ א רֵ

These four cases of doubt regarding a convert are: the  first of the  shearing , and the  g ifts  of the foreleg, cheeks, and maw, and

the  redemption of the  firstborn son, and the  redemption of the  firstborn of a donkey — in all of these, the rule is to

exempt the convert from having to give them, because they are monetary claims, and the burden of proof is on the claimant.

STATEMENT

. יהּ י לֵ מִ ה רְ מָ קָּ ה אַ מָ ר: קָ מַ ין, אָ בִ א רָ י אֲתָ כִּ

When Ravin came  from Eretz Yisrael to Babylonia, he  said a different version of the discussion: Rabbi Shimon ben Lakish did not

raise a contradiction from the Mishnah of the convert's dough, but rather he  raised a contradiction from one baraita discussing

standing  g rain ag ainst another baraita discussing standing  g rain.

STATEMENT

ט. ל לֶקֶ קַ שְׁ  מִ ים לְ יִּ נִ לָא הֲווֹ עֲ ר, וְ שָׁ י כִ ע בְּ י זְרַ לֵוִ

The Gemara relates: Levi sowed crops in a place called Kishar, and there  were  no poor people  there to take  the g leaning s .

ANSWER

ים. פִ לֵּ  טַ עֲ לֹא לַ ים וְ בִ עוֹרְ לֹא לְ ם״, וְ זֹב אֹתָ עֲ תַּ לַגֵּר  י וְ נִ עָ ״לֶ  : יהּ ר לֵ מַ ת, אֲ שֶׁ  שֵׁ ב  רַ יהּ דְּ מֵּ  קַ א לְ אֲתָ

He came  before  Rav Sheshet to ask what he should do with the gleanings. Rav Sheshet said to him: The Torah says, "You

shall leave  them for the  poor and for the  strang er," and not for ravens  and not for bats . Since there are no poor people

here to take them, you may take them for yourself.



O BJECT IO N

ה פָּרָ כֵר  ן – שׂוֹ כֹּהֵ ם  שָׁ ין  ם אֵ אִ וּב, וְ שּׁ  יִּ בָּר לַ  דְ מִּ לֹא מִ יר, וְ עִ ן לָ גּוֹרֶ ה, לֹא מִ רוּמָ ין תְּ יאִ בִ ין מְ י: אֵ יבִ יתִ מֵ

ה. רוּמָ ד תְּ סֵ פְ י הֶ נֵ פְּ  , מִ הּ יאָ בִ וּמְ

The Gemara raise s  an objection from a baraita: We do not bring  terumah, ne ither from the  threshing  floor to the  city, nor

from the  wilderness  to the  se ttled area,  because the owner does not have to expend effort to deliver it to a Kohen. But if

there  is  no Kohen there  at the threshing floor, the owner hires  a cow and bring s  it to the city because  of the  loss  of

terumah that would occur if it were left to rot. Why, then, did Rav Sheshet say that the gleanings may be left to rot or taken by the

owner?

R E SO LU T IO N

. ישׁ לַהּ רֵ פְ לָא מַ יא דְּ גִּ לָא סַ לָה, וְ בְ טָ ה, דְּ רוּמָ י תְּ אנֵ שָׁ

The Gemara answers: Terumah is  different, because  it renders  the rest of the crop teve l (untithed and forbidden), and it is

not possible  for the owner to eat his produce without separating  it. Since he must separate it anyway, the Sages obligated him

to bring it to a settled area so it does not go to waste.

O BJECT IO N

. עַ זְּרוֹ ת הַ יט אֶ שִׁ  ים – לֹא יַפְ לִ עֲגָ בַּ לוֹג  מְ נָּהֲגוּ לִ  שֶׁ קוֹם  יָא: מָ נְ תַ י, וְ לִ בְ לָא טָ נוֹת, דְּ תָּ  י מַ וַהֲרֵ

The Gemara objects: But what about the  g ifts  of the priesthood, which do not render the animal teve l? And yet it was

taug ht in a baraita: In a place  where  they were  accustomed to scald the skin of calves  in hot water to eat the skin with the

meat, the owner may not skin the  fore leg  before giving it to the Kohen, so that the Kohen receives the skin as well.

O BJECT IO N

י נֵ פְּ  ן, מִ לָ כְ אוֹ ים וְ מִ דָ ן בְּ ין אוֹתָ לִ עֲ ן – מַ כֹּהֵ ם  שָׁ ין  ם אֵ אִ י, וְ חִ לֶּ  ת הַ יט אֶ שִׁ  רֹאשׁ – לֹא יַפְ ת הָ יט אֶ שִׁ  פְ הַ לְ

ן. כֹּהֵ ד  סֵ פְ הֶ

And in a place where they are accustomed to skin the  head, he  may not skin the  cheek before giving it to the Kohen. And if

there  is  no Kohen there  to receive them, we appraise  them for the ir monetary value  and the owner eats  them,  and gives

the money to a Kohen later, because  of the  loss  to the  Kohen. This shows that even for gifts that do not make the rest tevel,

the owner must make sure they do not go to waste!

R E SO LU T IO N

. יהּ בֵּ יבָא  תִ כְּ ינָה  נְתִ נָּה, דִּ הוּ כְּ נוֹת  תְּ י מַ אנֵ שָׁ

The Gemara answers: Priestly g ifts  are  different, because  an active term of g iving  is  written reg arding  them: "And they

shall give to the Kohen." This obligates the owner to ensure the Kohen receives them.

STATEMENT

. יהּ בֵּ יבָא  תִ כְּ ינָה  י נְתִ ה נָמֵ רוּמָ י, תְּ כִ הָ ית לְ תֵ אָ א דְּ תָּ  שְׁ  הַ

The Gemara notes: Now that you have  arrived at this  explanation, we can say that terumah also  has the same rule because

g iving  is  written reg arding  it: "The first fruits of your grain... you shall give to him," and not because it makes the crop tevel.

QU E ST IO N

י? ה לִ מָ א לְ ירָ זֹב״ יַתִּ עֲ תַּ ״ לָּא   אֶ וְ



The Gemara asks: But if so, that the owner has no obligation to deliver the gifts of the poor, why do I need the  extra word "you

shall leave" written in the Torah regarding pe'ah and gleanings?

ANSWER

ה, אָ פֵ ה וּבְ חָ כְ שִׁ  לוֹת וּבְ לֵ עוֹ ט וּבְ פֶרֶ יָּיב בְּ  צָרוֹ – חַ ים וּבְ כִּ  שְׁ  ר הִ חַ שַּׁ   לַ , וְ מוֹ כַּרְ ת  פKִיר אֶ מַּ  יָא: הַ נְ תַ דְ כִ לְ

רוֹת. שְׂ עַ מַּ  ן הַ טוּר מִ וּפָ

The Gemara answers: It is needed for that which was  taug ht in a baraita: One who makes  his  vineyard ownerle ss , and in the

morning  he  woke  up early and harvested it himself, is  oblig ated in the gifts of the poor: individual fallen g rapes , and

incomplete ly formed clusters , and forg otten sheaves , and pe 'ah; but he  is  exempt from tithes ,  because ownerless

property is exempt from tithes, but the extra word "you shall leave" teaches that the gifts of the poor still apply.

STATEMENT

ן. בָּהֶ כָה  י וּזְ מֵּ  י אַ בִּ ים רַ דֵ א, קָ שָׁ  רְ דְ י מִ בֵ א לְ אֲתָ י דַּ ינָרֵ דִ א דְּ קָּ הוּא שַׂ הָ

The Gemara relates: There was a certain sack of dinars  that came  to the  Be is  Medrash as a gift for the poor. Rabbi Ammi

went ahead and acquired them for himself.

QU E ST IO N

! מוֹ צְ עַ ל מֵ וֹ טּ יִּ שֶׁ לֹא  ן״ וְ נָתַ ״וְ יב  תִ כְּ א  הָ י? וְ כִ יד הָ בֵ י עָ יכִ הֵ וְ

The Gemara asks: And how could he  do this? But isn't it written, "And he  shall g ive ," which teaches and not that the

Kohen may take  it by himse lf without the owner's consent?

ANSWER

ן. בָּהֶ ים זָכָה  יִּ נִ עֲ י לַ י נָמֵ מֵּ  י אַ בִּ רַ

The Gemara answers: Rabbi Ammi also  did not take them for himself; rather, he  acquired them on behalf of the  poor,  which

is permitted.

ANSWER

י, נוֹ יו בְּ חָ אֶ ל מֵ דוֹ א גָּ יְּהֵ שֶׁ יו״ –  חָ אֶ ל מֵ דוֹ גָּ ן הַ כֹּהֵ  הַ ״וְ יָא:  נְ תַ י, דְּ אנֵ שָׁ וּב  שׁ ם חָ דָ א: אָ ימָ ית אֵ עֵ בָּ י אִ וְ

ר. שֶׁ  עוֹ ה, וּבְ מָ כְ חָ בְּ

And if you want, say instead: An important person is  different,  and he may take gifts himself, as  it was  taug ht in a baraita:

"And the  Kohen Gadol who is  g reater than his  brothers" teaches that he  should be  g reater than his  brothers  in beauty,

in wisdom, and in wealth.

PR O O F

ל דוֹ גָּ ן הַ כֹּהֵ  הַ ״וְ ר:  מַ מוּד לוֹ לְ תַּ  ? ין אוֹתוֹ לִ דְּ גַ ים מְ נִ כֹּהֲ  יו הַ חָ אֶ שֶׁ  , ין לוֹ ם אֵ אִ שֶׁ ן  יִ נַּ  ים: מִ רִ מְ ים אוֹ רִ חֵ אֲ

יו. חָ ל אֶ שֶּׁ   לֵהוּ מִ דְּ יו״ – גַּ חָ אֶ מֵ

Others  say: From where  do we  know that if he  does  not have  wealth of his own, his  brother Kohanim must make  him

wealthy? The  Torah says: "And the  Kohen Gadol from his  brothers" — meaning, make  him g reat from that which

be long s  to his  brothers . Thus, an important Torah scholar may take gifts directly.



נָה שְׁ  מִ M I S H N A H

MISHNAH

וֹק. ל – שׁ גֶ בָּרֶ וֹ  דּ נֶגְ יר, וּכְ ל נָזִ שֶׁ הוּא  ל יָד, וְ שֶׁ כַּף  ד  בָּה עַ כוּ רְ ל אַ שֶׁ ק  פֶּרֶ  ן הַ ? מִ עַ זְּרוֹ יזֶהוּ הַ י׳ אֵ נִ תְ מַ

MISHNAH: Which is  the  fore leg  that must be given to the Kohen? It is from the  joint of the  knee  until the  palm of the

hand (the forefoot). And this  is  the same foreleg of the  Nazir's  ram. And corresponding  to it in the  hind leg  is  the  hind

leg  (the shok) which is given to the Kohen from peace-offerings.

MISHNAH

ל. גֶ ל רֶ שֶׁ ךְ  ד סוֹבֶ בָּה עַ כוּ רְ ל אַ שֶׁ ק  פֶּרֶ  ן הַ וֹק מִ ר: שׁ מֵ ה אוֹ י יְהוּדָ בִּ רַ

Rabbi Yehuda says: The  hind leg  (the shok) is from the  joint of the  knee  until the  fleshy part of the  leg .

MISHNAH

ת. גֶּרֶ ל גַּרְ שֶׁ ה  יקָ פִּ ד  י עַ חִ ל לֶ שֶׁ ק  פֶּרֶ  ן הַ י? מִ חִ י זֶהוּ לֶ אֵ

Which is  the  cheek? From the  joint of the  jaw until the  ring  of the  windpipe .

א רָ מָ גְּ G E M A R A

BR AI SA

מוּד לְ תַּ מֹאל?  עַ שְׂ לָּא זְרוֹ  ינוֹ אֶ ין, אוֹ אֵ עַ יָמִ ר זֶה זְרוֹ מֵ ה אוֹ תָּ  ין. אַ עַ יָמִ עַ – זֶה זְרוֹ זְּרוֹ נַן: הַ בָּ  נוּ רַ תָּ ׳  מָ גְּ

״. עַ זְּרוֹ ״הַ ר  מַ לוֹ

GEMARA: The  Rabbis  taug ht in a baraita: "The  fore leg " — this  is  the  rig ht fore leg . Do you say this  is  the  rig ht

fore leg , or is  it only the  le ft fore leg ? The  Torah says  "the  fore leg " with a definite article.

EXPLANAT IO N

. עַ זְּרוֹ בַּ  שֶׁ ן  מָּ יוּ מְ ״ – הַ עַ זְּרוֹ ״הַ י:  כָא נָמֵ , הָ ךְ יָּרֵ  בַּ  שֶׁ נֶת  מֶּ יוּ מְ ״ – הַ ךְ יָּרֵ  ״הַ בָא:  ר רָ מַ אָ דְ כִּ א?  מוּדָ לְ תַּ אי  מַ

The Gemara asks: What is  the  biblical derivation? The Gemara answers: It is as  Rava said regarding the sciatic nerve: "The

thig h" means the  most rig htward of the  thig hs. Here  too, "the  fore leg " means the  most rig htward of the  fore leg s .

QU E ST IO N

ים. שִׁ י יָ ן תְּ קַ זְ בִּ שֶׁ ר  עָ שֵׂ ים, וְ שִׂ בָ כְּ רֹאשׁ  בְּ שֶׁ ר  מֶ יא צֶ בִ הָ א? לְ אי אֲתָ מַ ם״ לְ יִ יַ חָ לְּ הַ ״וְ

The Gemara asks: "And the  cheeks" (written in the plural) for what does  it come  to include? The Gemara answers: To include

the  wool on the  head of sheep, and the  hair in the  beard of he -g oats ,  which must also be given to the Kohen.

QU E ST IO N

בָה. קֵּ ךְ הַ תוֹ בְּ שֶׁ לֶב  חֵ בָה, וְ קֵּ י הַ בֵּ ל גַּ עַ שֶׁ לֶב  יא חֵ בִ הָ א? לְ אי אֲתָ מַ בָה״ לְ קֵּ הַ ״וְ

The Gemara asks: "And the  maw" (with the prefix "and") for what does  it come  to include? The Gemara answers: To include

the  fat that is  on the  outside  of the  maw, and the  fat that is  inside  the  maw.



STATEMENT

ים. לִ עָ נוּהוּ לַבְּ ן יָפָה וּנְתָ יִ וֹ עַ ים נָהֲגוּ בּ נִ כֹּהֲ  : עַ שֻׁ  י יְהוֹ בִּ ר רַ מַ אָ דְּ

As Rabbi Yehoshua said: The  Kohanim behaved with a g enerous eye  reg arding  it, and they would g ive  it back to the

owners .

IN FER ENCE

יהּ הוּא. ידֵ א לֹא נָהֲגוּ – דִּ נָהֲגוּ, הָ א דְּ מָ עְ טַ

The Gemara notes: The reason the owners may eat it is only because  the Kohanim behaved generously; but if they did not

behave  so, it would be long  to  the Kohen by law.

STATEMENT

״. יָדוֹ ח בְּ מַ ח רוֹ קַּ יִּ ״וַ ר:  מֵ ן הוּא אוֹ כֵ יָּד, וְ  ד הַ נֶגֶ כְּ עַ –  זְּרוֹ ים: הַ רִ מְ יוּ אוֹ מוּרוֹת הָ י חֲ שֵׁ  דּוֹרְ

The interpreters  of metaphors  would say: The  fore leg  is given to the Kohen corresponding  to the  hand of Pinchas, and

so it says: "And he  took a spear in his  hand."

STATEMENT

ר: מֵ ן הוּא אוֹ כֵ , וְ הּ עָ מָ שְׁ  מִ כְּ בָה –  ל״, קֵ לֵּ  פַ יְ ס וַ חָ ינְ פִּ מֹד  יַּעֲ  ״וַ ר:  מֵ ן הוּא אוֹ כֵ לָּה, וְ  פִ ד תְּ נֶגֶ כְּ יִם –  יַ חָ לְ וּ

״. הּ ל קֳבָתָ ה אֶ שָּׁ   אִ ת הָ אֶ ״וְ

And the  cheeks  are given corresponding  to prayer which is spoken with the mouth, and so it says: "And Pinchas  stood up

and prayed." And the  maw is  according  to its  literal meaning , and so it says: "And the  woman to her maw."

BR AI SA

ר מַ מוּד לוֹ לְ תַּ ן?  יִ נַּ  ין מִ שִׁ  דָּ עַ מוּקְ ין, זְרוֹ יָּמִ  וֹק הַ לָּא שׁ  י אֶ ין לִ ין״ – אֵ יָּמִ  וֹק הַ ״שׁ כָא:  הָ י לַהּ מֵ יתֵ יְ נָּא מַ  תַ וְ

״. נוּ תְּ ״תִּ ר  מַ מוּד לוֹ לְ תַּ ן?  יִ נַּ  ין מִ לִּ עַ חוּ ה״. זְרוֹ רוּמָ ״תְּ

And the  Tanna derives  it from here : "The  rig ht thig h" — I only know the  rig ht thig h is given from peace-offerings. From

where  do we  know the  fore leg  of consecrated animals  is given? The Torah says  "terumah." From where  do we  know

the  fore leg  of non-consecrated animals  is given? The Torah says  "you shall g ive ."

QU E ST IO N

? הּ מָּ  ה עִ יטָ חִ שְׁ ית  לָהּ וּבֵ טְ יָא: נוֹ נְ תַ הָ ת, וְ גֶּרֶ ל גַּרְ שֶׁ ה  יקָּ פִּ ד  עַ י וְ חִ ל לְ שֶׁ ק  פֶּרֶ  ן הַ י – מִ חִ יזֶהוּ לֶ אֵ

The Gemara asks: The Mishnah says: Which is  the  cheek? From the  joint of the  jaw until the  ring  of the  windpipe . But

wasn't it taug ht in a baraita: He takes  it and the  place  of s laug htering  is  with it? This implies the cheek includes the throat

area where the shechitah is performed!

R E SO LU T IO N

נוֹס. יגְ טִ נְ ן אַ בֶּ ינָא  נִ י חֲ בִּ א רַ הָ נַן, וְ בָּ  א רַ יָא: הָ שְׁ  לָא קַ

The Gemara answers: It is  not difficult: This  Mishnah is according to the  Rabbis , and that baraita is according to Rabbi

Chanina ben Antig onus .

PR O O F

ה. רָ שֵׁ  כְּ יא  הִ שֶׁ ת  מֶ רֶ ל מוּגְ נוֹס עַ יגְ טִ נְ ן אַ בֶּ ינָא  נִ י חֲ בִּ יד רַ עִ לָה, הֵ סוּ פְּ ת  מֶ רֶ יָא: מוּגְ נְ תַ דְּ



As it was  taug ht in a baraita: A shechitah that is s lanted up into the ring of the windpipe is  invalid according to the Rabbis. But

Rabbi Chanina ben Antig onus te stified reg arding  a s lanted shechitah that it is  valid,  because he holds that area is still

considered part of the neck, and therefore it is given with the cheek.

R E SO LU T IO N

ה. מָ הֵ בְ הּ דִּ מָּ  ״? עִ הּ מָּ  ״עִ אי  נַן, וּמַ בָּ  א רַ הָ א וְ א: הָ ימָ ית אֵ עֵ בָּ י אִ

And if you want, say instead: Both this  and that are  according to the  Rabbis , and what is  the meaning of "with it"? It means

the place of slaughtering remains with the  body of the animal,  and is not given to the Kohen.

STATEMENT

יִם. יַ חָ לְּ הַ עַ וְ זְּרוֹ ךְ הַ לָ ן עֲ רַ דַ הֲ

May we  return to you, "Hazroa Vehalchayayim"!

S U M M A RY

The daf first clarifies that saying "except" acts as a direct retention of the priestly gifts, whereas "on the condition" is a mere

stipulation which, according to one Tanna, is ineffective because a Kohen cannot make a stipulation on gifts he does not yet

own. Regarding a buyer who bought innards from a butcher, Rav and Rav Assi argue whether the Kohen can demand the

maw from the butcher; the Gemara explains that this hinges on whether priestly gifts are subject to the halachos of theft.

Moving to the next Mishnah, we learn that a doubt regarding a convert's cow is ruled leniently because the Kohen is the

claimant. The Gemara resolves a contradiction from Pe'ah—where doubts are ruled stringently in favor of the poor—by

distinguishing between a cow, which has a chazaka of exemption from before the giyur, and standing crops, which have a

chazaka of obligation. Ultimately, Rava establishes that we rule stringently on doubts involving prohibitions like Challah, but

leniently on purely monetary doubts like priestly gifts.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara brings a beautiful sevara from Resh Lakish on the pasuk, "Do justice to the afflicted and the needy." The

Gemara asks, how can you "do justice" to a poor man in a court of law? The Torah explicitly warns us not to favor a poor

person in judgment! Rather, the Gemara is mechadesh a profound yesod: "Justify him from your own property and give to

him." When there is a doubt, when things are unclear, the Torah is telling us that the way we show true tzedek is by stepping

up and giving from our own pocket to help another Yid.

Lichoira, we might think that keeping our money is the default, and we only give when we are absolutely forced to by the

letter of the law. But the Torah's view of tzedakah and chesed is entirely different. When Hashem blesses us with parnassah,

He is making us His partners to sustain those who are struggling. When a doubt arises, a person with a cold heart looks for a

heter to keep his money. But a Yid who wants to do true avodas Hashem looks at the doubt as an opportunity to "justify him

from your own", to go beyond the strict line of the law and make sure another person is taken care of.

Today, when an opportunity for chesed or tzedakah comes your way and you find yourself hesitating or looking for reasons

why you might be exempt, stop and remember this yesod. Don't look for the easy way out. Choose to "justify" the other

person by giving generously from your own, knowing that Hashem will more than repay whatever you give.
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The Five Daily Kapitlach

C HA P T E R  P R E V IE W

These are the five kapitlach of Tehillim said every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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ה׃ אָ טָ סוּי חֲ כְּ ע  שַׁ  פֶּ שׂוּי  י נְ רֵ שְׁ  יל אַ כִּ  שְׂ ד מַ וִ דָ לְ

יָּה׃  מִ רוּחוֹ רְ ין בְּ אֵ ן וְ וֺ שֹׁב יְהוָה לוֹ עָ  ם לֹא יַחְ דָ י אָ רֵ שְׁ  אַ

יּוֹם׃ כָּל הַ י  גָתִ אֲ שַׁ  י בְּ מָ צָ לוּ עֲ בָּ י  תִּ שְׁ  חֱרַ י הֶ כִּ

לָה׃ ץ סֶ יִ בֹנֵי קַ רְ חַ י בְּ דִּ שַׁ  ךְ לְ פַּ  ךָ נֶהְ י יָדֶ לַ ד עָ בַּ  כְ לָה תִּ יְ לַ מָם וָ י יוֹ כִּ

לָה׃ י סֶ אתִ טָּ  ן חַ אתָ עֲוֺ ה נָשָׂ תָּ  אַ יהוָה וְ י לַ עַ שָׁ  י פְ לֵ ה עֲ י אוֹדֶ תִּ רְ מַ י אָ יתִ סִּ י לֹא כִ נִ ךָ וַעֲוֺ יעֲ דִ י אוֹ אתִ טָּ  חַ

יעוּ׃ יו לֹא יַגִּ לָ ים אֵ בִּ יִם רַ טֶף מַ שֵׁ  ק לְ צֹא רַ עֵת מְ יךָ לְ לֶ יד אֵ סִ כָּל חָ לֵּל   פַּ  ל זֹאת יִתְ עַ

לָה׃ י סֶ נִ בֵ סוֹבְ לֵּט תְּ  נֵּי פַ  י רָ נִ רֵ צְּ צַּר תִּ י מִ ר לִ תֶ ה סֵ תָּ  אַ

י׃ ינִ יךָ עֵ לֶ צָה עָ יעֲ ךְ אִ לֵ ךְ זוּ תֵ רֶ דֶ ךָ בְּ אוֹרְ ךָ וְ ילְ כִּ  שְׂ אַ

׃ יךָ לֶ רֹב אֵ ל קְ בַּ לוֹם  בְ יוֹ לִ דְ ן עֶ סֶ ג וָרֶ תֶ מֶ ין בְּ בִ ין הָ ד אֵ רֶ פֶ כְּ סוּס  כְּ יוּ  הְ ל תִּ אַ

נּוּ׃ בֶ ד יְסוֹבְ סֶ יהוָה חֶ בַּ חַ  טֵ וֹ בּ הַ ע וְ שָׁ  ים לָרָ אוֹבִ כְ ים מַ בִּ רַ

י לֵב׃ רֵ שְׁ  כָּל יִ ינוּ  נִ רְ הַ ים וְ יקִ דִּ ילוּ צַ גִ יהוָה וְ חוּ בַ מְ שִׂ
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י׃ נִ טֵ לְּ פַ לָה תְ וְ עַ מָה וְ רְ ישׁ מִ אִ יד מֵ סִ י לֹא חָ גּוֹ י מִ יבִ יבָה רִ רִ ים וְ לֹהִ י אֱ נִ טֵ פְ שָׁ

יֵב׃ ץ אוֹ לַחַ ךְ בְּ לֵּ  הַ תְ ר אֶ מָּה קֹדֵ  י לָ נִ תָּ  נַחְ מָה זְ י לָ זִּ  עוּ י מָ לֹהֵ  ה אֱ תָּ  י אַ כִּ

׃ יךָ נוֹתֶ כְּ  שְׁ  ל מִ אֶ ךָ וְ שְׁ  דְ ר קָ ל הַ י אֶ יאוּנִ י יְבִ מָּה יַנְחוּנִ  ךָ הֵ תְּ מִ ךָ וַאֲ לַח אוֹרְ שְׁ

י׃ לֹהָ  ים אֱ לֹהִ נּוֹר אֱ כִ ךָ בְ דְ אוֹ י וְ ילִ חַת גִּ מְ ל שִׂ ל אֵ ים אֶ לֹהִ בַּח אֱ זְ ל מִ ה אֶ אָ בוֹ אָ וְ

י׃ לֹהָ א נַי וֵ פָּ וּעֹת  שׁ וּ יְ נּ דֶ י עוֹד אוֹ כִּ ים  אלֹהִ י לֵ ילִ י הוֹחִ לָ י עָ מִ הֱ תֶּ י וּמַה  שִׁ  י נַפְ וֹחֲחִ תּ שְׁ  מַה תִּ
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ף׃ סָ אָ מוֹר לְ זְ יר מִ שִׁ

ל׃ קֹט אֵ שְׁ  ל תִּ אַ שׁ וְ חֱרַ תֶּ ל  ךְ אַ י לָ מִ ל דֳּ ים אַ לֹהִ אֱ

׃ אוּ רֹאשׁ יךָ נָשְׂ אֶ נְ שַׂ יוּן וּמְ מָ יךָ יֶהֱ יְבֶ נֵּה אוֹ  י הִ כִּ

׃ פוּנֶיךָ ל צְ צוּ עַ יָעֲ יִתְ ימוּ סוֹד וְ ךָ יַעֲרִ מְּ ל עַ עַ

ל עוֹד׃ אֵ רָ שְׂ שֵׁם יִ זָּכֵר  לֹא יִ י וְ גּוֹ ם מִ ידֵ חִ נַכְ כוּ וְ רוּ לְ מְ אָ

רֹתוּ׃ כְ ית יִ רִ יךָ בְּ לֶ ו עָ דָּ צוּ לֵב יַחְ עֲ י נוֹ כִּ

ים׃ רִ גְ הַ ב וְ אָ ים מוֹ אלִ עֵ מְ שְׁ  יִ י אֱדוֹם וְ לֵ הֳ אָ

י צוֹר׃ בֵ שְׁ ם יֹ שֶׁת עִ  לֶ פְּ לֵק  מָ ן וַעֲ וֹ מּ עַ ל וְ בָ גְּ

לָה׃ נֵי לוֹט סֶ בְ עַ לִ יוּ זְרוֹ מָּם הָ  וָה עִ לְ וּר נִ שּׁ  גַּם אַ

ן׃ וֹ ישׁ ל קִ נַחַ ין בְּ יָבִ א כְ רָ יסְ סִ כְּ יָן  דְ מִ כְּ שֵׂה לָהֶם  עֲ

ה׃ מָ דָ אֲ ן לָ דֹּמֶ יוּ  דֹּאר הָ ין  עֵ דוּ בְ מְ שְׁ  נִ

׃ מוֹ יכֵ כָּל נְסִ נָּע   מֻ לְ צַ זֶבַח וּכְ ב וּכְ אֵ זְ כִ ב וְ עֹרֵ כְּ מוֹ  יבֵ דִ מוֹ נְ יתֵ שִׁ

ים׃ לֹהִ  אוֹת אֱ ת נְ נוּ אֵ לָּ שָׁה   ירֲ רוּ נִ מְ ר אָ שֶׁ  אֲ

׃ נֵי רוּחַ פְ שׁ לִ קַ כְּ גַּל  גַּלְ מוֹ כַ יתֵ שִׁ י  לֹהַ  אֱ‍

ים׃ רִ ט הָ לַהֵ בָה תְּ לֶהָ ר וּכְ ר יָעַ עַ בְ שׁ תִּ אֵ כְּ

לֵם׃ הֲ בַ ךָ תְ סוּפָתְ ךָ וּבְ עֲרֶ סַ פֵם בְּ דְּ רְ ן תִּ כֵּ

ךָ יְהוָה׃ מְ שִׁ וּ  שׁ יבַקְ ן וִ לוֹ נֵיהֶם קָ לֵּא פְ  מַ

דוּ׃ יֹאבֵ רוּ וְ פְּ  יַחְ ד וְ י עַ דֵ לוּ עֲ הֲ בָּ יִ וּ וְ יֵבֹשׁ

ץ׃ רֶ אָ כָּל הָ ל  ן עַ יוֹ לְ ךָ עֶ דֶּ בַ ךָ יְהוָה לְ מְ שִׁ ה  תָּ  י אַ כִּ עוּ  יֵדְ וְ
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י׃ זְרִ ן יָבֹא עֶ יִ אַ ים מֵ רִ הָ ל הֶ ינַי אֶ א עֵ שָּׂ  לוֹת אֶ עֲ מַּ  יר לַ שִׁ

ץ׃ רֶ אָ יִם וָ מַ שָׁ ם יְהוָה עֹשֵׂה  עִ י מֵ זְרִ עֶ

׃ ךָ רֶ שֹׁמְ ל יָנוּם  ךָ אַ לֶ גְ וֹט רַ מּ ן לַ תֵּ ל יִ אַ

ל׃ אֵ רָ שְׂ ר יִ מֵ וֹ ן שׁ שָׁ י לֹא יִ נֵּה לֹא יָנוּם וְ  הִ

׃ ינֶךָ מִ ל יַד יְ ךָ עַ לְּ ךָ יְהוָה צִ רֶ שֹׁמְ יְהוָה 



לָה׃ יְ לָּ  בַּ חַ  יָרֵ כָּה וְ  כֶּ שׁ לֹא יַ מֶ שֶּׁ   מָם הַ יוֹ

׃ ךָ שֶׁ  ת נַפְ מֹר אֶ שְׁ  ע יִ כָּל רָ  ךָ מִ רְ מָ שְׁ  יְהוָה יִ

לָם׃ ד עוֹ עַ ה וְ תָּ  עַ ךָ מֵ אֶ ךָ וּבוֹ אתְ ר צֵ מָ שְׁ  יְהוָה יִ

ק ק״ל פֶּרֶ  CHA PT E R 1 3 0

יךָ יְהוָה׃ אתִ רָ ים קְ קִּ מַ עֲ מַּ  לוֹת מִ עֲ מַּ  יר הַ שִׁ

נוּנָי׃ חֲ תַּ קוֹל  בוֹת לְ שֻּׁ   נֶיךָ קַ זְ יֶינָה אָ הְ י תִּ לִ קוֹ עָה בְ מְ שִׁ דֹנָי  אֲ

מֹד׃ י יַעֲ דֹנָי מִ ר יָהּ אֲ מָ שְׁ  נוֹת תִּ ם עֲוֺ אִ

א׃ וָּרֵ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י עִ כִּ

י׃ תִּ לְ רוֹ הוֹחָ בָ דְ לִ י וְ שִׁ  ה נַפְ תָ וְּ י יְהוָה קִ יתִ וִּ קִ

ר׃ בֹּקֶ ים לַ רִ שֹׁמְ ר  בֹּקֶ ים לַ רִ שֹּׁמְ   אדֹנָי מִ י לַ שִׁ  נַפְ

דוּת׃ וֹ פְ מּ בֵּה עִ  רְ הַ ד וְ סֶ חֶ ם יְהוָה הַ י עִ כִּ ל יְהוָה  ל אֶ אֵ רָ שְׂ ל יִ יַחֵ

יו׃ נֹתָ כֹּל עֲוֺ  ל מִ אֵ רָ שְׂ ת יִ ה אֶ דֶּ הוּא יִפְ וְ

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When you feel weighed down by your mistakes, do not keep silent or try to hide them. Open your heart to Hashem in honest

confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashem in your

own words to acknowledge your mistake, and then say out loud: 'My help is from Hashem, who forgives and guards my soul.'

עך לֶ יטְ פִּ א שָּׁה קַ   ים · חֲמִ לִּ הִ תְּ ים לִּ הִ Navy & Gold · From the Hebrew Source Text · תְּ TE HILLIM ·  DAILY FIV E  ·  32,  43,  83,  121,  130



ש ו ד ק ה ם  י י ח ה ר  ו א  ·  P A R S H A S  H A S H A V U A

י שִּׁ אור החיים הקדוש · האזינו · שִׁ
Explanatory English · Line-by-Line Edition

HA ' A Z IN U  ·  6 TH A L IYA H

The H ebrew is the original Ohr H aChaim. Each passage is paired with its AI-assisted explanatory English,  beside it on wide pages and beneath it on

smaller screens. Brief clarifications are marked within the English. In plain words and Lemaaseh are separate AI-assisted study aids.

סוּק מ פָּ  Deuteronomy 32:40

לָֽם׃ עֹ י לְ כִ֖ נֹ י אָ חַ֥ י  תִּ רְ מַ֕ אָ י וְ דִ֑ יִם יָ מַ֖  ל־שָׁ א אֶ שָּׂ֥  כִּֽי־אֶ

For I lift up My hand to heaven, And say: As I live for ever,

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:40:1

שׁוֹן גוֹ׳. פֵּרוּשׁ לְ יִם וְ מַ ל שָׁ א אֶ שָּׂ י אֶ כִּ

בּוֹ רְ ן חַ נֵּ שַׁ יו לְ יאוּת יָדָ שִׂ נְ ע בִּ בַּ שְׁ נִּ ה, שֶׁ בוּעָ שְׁ

ק״ רַ י בְּ נּוֹתִ ם שַׁ רוֹ ״אִ הוּא אָמְ יו, וְ צָּרָ נְקֹם מִ לִ

קֹף ט״ פֵּרוּשׁ יִתְ פָּ שְׁ מִ ז בְּ תֹאחֵ רוֹ ״וְ אָמְ גוֹ׳, וְ וְ

ין. דִּ ת הַ דַּ מִ בְּ

For I lift up My hand to heaven, and so on. This is  an expression

of an oath, meaning  that Hashem swore by the lifting  of His

hands to sharpen His sword to take vengeance on His

adversaries. This is  what is  meant by the next verse, If I whet My

glittering  sword, and so on. And the words, and My hand take

hold on judgment, mean that He will strengthen and assert the

attribute of strict justice.

Or HaChaim  on Deuteronom y 32:40:2

ים מִ חֲ רַ ת הָ דַּ כִּים גַּם מִ סְ תַּ צֶה, שֶׁ אוֹ יִרְ

י ה׳ צָרֵ יב נָקָם לְ שִׁ הָ פָּט לְ שְׁ מִּ זֵּק בַּ חַ תְ תִ וְ

נוּ ים אוֹתָ אִ ינָם שׂוֹנְ אֵ ל, שֶׁ אֵ רָ שְׂ י יִ הֵם אוֹיְבֵ שֶׁ

אַי״ נְ שַׂ מְ לִ ר ״וְ אוֹמֵ נוּ בַּה׳, וְ בֵקוּתֵ ל דְּ א עַ לָּ אֶ

ת. ל דָּ ל עַ אֵ רָ שְׂ ת יִ רֶ עֲבֶ מַּ – הֵם כַּת הַ

Alternatively, it means that even the attribute of mercy will agree

and join in strengthening  the judgment, to return vengeance to

Hashem's adversaries, who are the enemies of Israel. For they

do not hate us except because of our cleaving  to Hashem. And

when the verse says, and I will requite them that hate Me, it refers

to the group of nations that actively try to force Israel to

transgress their relig ion.

Original Ohr HaChaim Hebrew on Sefaria

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A40?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


AI-assisted study aids · Deuteronom y 32:40

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that Hashem's lifting  of His hand to heaven is  a solemn oath to execute strict

justice and take vengeance on His adversaries. He offers two interpretations of how this judgment is  held:

first, as a direct assertion of the attribute of strict justice; second, as a unified judgment where even the

attribute of mercy agrees to punish the enemies of Israel, since their hatred of Israel stems solely from

Israel's  devotion to Hashem.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

When we face challenges or hostility from those who oppose our devotion to Torah, we can find comfort in

knowing  that our connection to Hashem is the very reason we are targeted. Hashem views animosity toward

His nation as animosity toward Himself, and He ultimately acts to defend His people and uphold justice.

סוּק מא פָּ  Deuteronomy 32:41

י רָ֔  צָ ם֙ לְ יב נָקָ שִׁ֤ י אָ דִ֑ ט יָ פָּ֖  שְׁ מִ ז בְּ חֵ֥ תֹא י וְ בִּ֔  רְ ק חַ רַ֣  י֙ בְּ נּוֹתִ ם־שַׁ אִ

לֵּֽם׃  י אֲשַׁ אַ֖  נְ שַׂ מְ לִ וְ

If I whet My glittering sword, And My hand take hold on judgment; I will render vengeance to Mine adversaries,

And will recompense them that hate Me.

No Ohr HaChaim comment on this pasuk in this edition.

סוּק מב פָּ  Deuteronomy 32:42

אשׁ רֹ֖ ה מֵ יָ֔  בְ שִׁ ל֙ וְ לָ ם חָ דַּ֤  ר מִ שָׂ֑  ל בָּ כַ֣ י תֹּא בִּ֖  רְ חַ ם וְ דָּ֔  י֙ מִ צַּ יר חִ כִּ֤  אַשְׁ

וֹת אוֹיֵֽב׃ ע֥ רְ פַּ

I will make Mine arrows drunk with blood, And My sword shall devour flesh; With the blood of the slain and the

captives, From the long-haired heads of the enemy.’

No Ohr HaChaim comment on this pasuk in this edition.



סוּק מג פָּ  Deuteronomy 32:43

ר פֶּ֥  כִ יו וְ רָ֔  צָ יב לְ שִׁ֣ ם֙ יָ נָקָ וֹם וְ קּ֑ יו יִ דָ֖  בָ ם־עֲ י דַ כִּ֥ וֹ  מּ֔ ם֙ עַ ינוּ גוֹיִ נִ֤  רְ הַ

מּֽוֹ׃ )פ( וֹ עַ ת֖ מָ אַדְ
Sing aloud, O ye nations, of His people; For He doth avenge the blood of His servants, And doth render vengeance to

His adversaries, And doth make expiation for the land of His people.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:43:1

ה מָ קָ שׂוֹת ה׳ נְ עֲ י בַּ גוֹ׳. פֵּרוּשׁ, כִּ נִינוּ גוֹיִם וְ רְ הַ

ל, אֵ רָ שְׂ גַת יִ רֵ דְ ירוֹמֵם מַ ל וִ אֵ רָ שְׂ י יִ אוֹיְבֵ בְּ

ם חָ בְּ שַׁ ל לְ אֵ רָ שְׂ מּוֹ יִ ל עַ גּוֹיִם עַ נוּ הַ נְּ יְרַ

רוֹ )תהלים קמד:טו( אָמְ מָם, כְּ רוֹמְ וּלְ

גוֹ׳. ם״ וְ עָ י הָ רֵ ״אַשְׁ

Sing  aloud, O nations, of His people. The meaning  is  that when

Hashem executes vengeance upon the enemies of Israel and

elevates the spiritual and physical stature of Israel, the nations of

the world will sing  praises concerning  His people, Israel, to laud

them and exalt them. This is  in line with the verse in Psalms

144:15, Praiseworthy is  the people for whom it is  so.

Or HaChaim  on Deuteronom y 32:43:2

ם״ נָקָ גוֹ׳ וְ ם וְ י דַ רוֹ ״כִּ אָמְ יו יִקּוֹם. וְ דָ ם עֲבָ י דַ כִּ

יו א גַּם צָרָ לָּ בַד, אֶ ם לְ לֹּא דָּ גוֹ׳ – פֵּרוּשׁ, שֶׁ וְ

ם יב ה׳ לָהֶם נָקָ ן לוֹ יָשִׁ שׁוּ אָוֶ רְ ר חָ שֶׁ אֲ

רוֹ )תהלים ךְ אָמְ רֶ ל דֶּ שׂוֹת, עַ עֲ בוּ לַ שְׁ חָ שֶׁ

רֹאשׁוֹ״. לוֹ בְ מָ ז:יז( ״יָשׁוּב עֲ

For He avenges the blood of His servants. When the verse says,

For He avenges the blood... and He will render vengeance to

His adversaries, it means that Hashem will not only avenge the

actual spilled blood, but He will also return upon His adversaries

the very vengeance and harm they plotted to do to Israel. This is

in line with the verse in Psalms 7:17, His mischief shall return

upon his own head.



Or HaChaim  on Deuteronom y 32:43:3

תוֹ מָ פֶּר אַדְ כִ רוֹ ״וְ אָמְ מּוֹ. וְ תוֹ עַ מָ פֶּר אַדְ כִ וְ

י ר ״כִּ יל לוֹמַ חִ תְ הִ ים שֶׁ בָרִ דְּ ר הַ מַ מּוֹ״ הוּא גְּ עַ

א צָ מְ נִּ י הַ ר כִּ ר אוֹמֶ גָמַ גוֹ׳, וְ מּוֹ״ וְ ין ה׳ עַ יָדִ

ם לֵיהֶ כַפֵּר עֲ ל תְּ אֵ רָ שְׂ ל יִ ים עַ אִ טָ חֲ הַ ן מֵ יִ דַ עֲ

נִים פָּה שָׁ רְ חֶ ה וּלְ מָּ שַׁ ה לְ יְתָ ר הָ שֶׁ ץ אֲ אָרֶ הָ

וֹן עַם ה׳. ת עֲ כַפָּרַ יֶה לְ בּוֹת, זֶה יִהְ רַ

And He makes expiation for the land of His people. This

statement, And He makes expiation for the land of His people, is

the ultimate conclusion of the theme that began earlier in verse

36, For Hashem will judge His people. The Torah concludes

here by declaring  that whatever sins might still remain upon

Israel will be fully atoned for by the very land of Israel itself,

which suffered by being  desolate and a disgrace for so many

years. The suffering  of the land will serve as the expiation for the

iniquity of Hashem's people.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:43

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that when Hashem ultimately redeems Israel and punishes their enemies, the

nations of the world will sing  the praises of the Jewish people. Hashem will avenge not only the physical blood

spilled by the nations, but also the evil plots they devised. Finally, the long, painful desolation of the Land of

Israel during  the exile will itself serve as a complete atonement for any remaining  sins of the nation.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

The Ohr HaChaim finds hope even in the Land of Israel remaining  desolate during  exile: that desolation itself

has an atoning  role. When learning  this passage, hold its  account of suffering  together with its  promise of

eventual redemption.

Torah Hebrew com es from  Sefaria, Tanach with Ta'am ei Ham ikra. The Torah English is JPS 1917. Ohr HaChaim  Hebrew com es from  Sefaria, Vocalized Edition. These

source edit ions are public dom ain. Hebrew wording and punctuation are preserved; web m arkup is rem oved and spacing is norm alized.

The Ohr HaChaim  English is an AI-assisted explanatory translation from  the Hebrew. Sum m aries and practical reflections are editorial study aids. Published Eliyahu

Munk English is retained in the source archive, separate from  this edit ion.

אור החיים הקדוש Ha'Azinu · 6th Aliyah י יוֹמִ ר  דֶ סֵ
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