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HA'AZINU . 7TH ALIYAH

L) CHAPTER PREVIEW

In this final section of Parshas Ha'Azinu, we find Moshe Rabbeinu finishing the shirah of Ha'Azinu before the entire klal
Yisrael, standing together with his talmid Yehoshua. Moshe gives his final, heartfelt chizuk to the Yidden, urging themto
place these words deep into their hearts and to pass themon to their children, reminding them that the Torah is not an empty
thing, but rather our very life and the key to our arichas yamim on the land.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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CHAPTER SUMMARY

Following this final warning, Hashem commands Moshe Rabbeinu on that very day to ascend Har Nevo in the land of
Moav. Hashem tells him to look out and view the beautiful Eretz Canaan that is being given to the Bnei Yisrael, and informs
him that he will be nistalefer there on the mountain and gathered to his people, just as his brother Aharon HaKohen passed
away on Hor HaHar. Hashem mentions that this was decreed because of the mei merivah where they did not sanctify His

name, meaning Moshe is permitted to see the land fromafar but is not zocheh to enter it.
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The Torah is telling us a tremendous chiddush here. Moshe Rabbeinu is standing at the very end of his life, preparing to
ascend the mountain where he will pass away, and what does he choose to leave us with? He says, "Ki lo davar reik hu
mikem, ki hu chayeichem’, for it is not an empty thing for you, because it is your very life. Rashi is medayek on this: if it seems

empty, it is "mikem’, fromyou, because you are not putting the proper labor and heart into it.

Lichoira, we sometimes look at a mitzvah, a halacha, or a piece of Gemara and it feels dry, empty, or disconnected fromour
daily reality. We might think the problemis with the Torah itself, or that we are just not "spiritual” enough. But the Torah is
teaching us that there is no such thing as an empty space in Yiddishkeit. If a mitzvah feels empty, it is only because we haven't
invested ourselves in it yet. The life and the warmth are waiting inside, but they require our "shimu levavchem”, our active

attention and heart.

When we put our heart into our avodah, the Torah ceases to be a list of dry obligations and becomes our actual life force.
Every single halacha we keep, every word of Torah we learn, has the power to fill us with real chiyus. We just have to stop
treating these things as routine and start approaching them with the understanding that our entire spiritual existence is

wrapped up in them.

Today, take one small mitzvah or a single halacha that you usually do out of habit, and before you performit, stop for ten

seconds to think: "This is not an empty thing; this is my very life.” Do it with your whole heart.
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LJ THE SUGYA

We are starting the eleventh perek of Maseches Chullin, which deals with the mitzva of Reishis HaGez, the first of the
shearing of the sheep that must be given to a kohen. The Mishnah begins by outlining the basic parameters of this mitzva,
explaining where and when it applies, and contrasting its halachos with the gifts of the zeroa, lechayayim, and keivah. We will
see a major machlokes between Beis Shammai, Beis Hillel, Rabbi Dosa ben Harkinas, and the Sages regarding the minimum

number of sheep and the amount of wool required to trigger the chiyuv of Reishis HaGez.

In the Gemara, the chachamimdelve into the source for exempting consecrated animals (Hekdesh) from this mitzva. The
Gemara raises a kasha: why do we need a special pasuk of "tzonecha” (your flock) to exempt Hekdesh when there is already a
Torah prohibition against shearing consecrated animals in the first place? This leads to a beautiful shakla v'tarya exploring the
differences between animals consecrated for the Altar (kodshei mizbe'ach) and those consecrated for the Temple treasury
(kodshei bedek habayis), as well as the concept of reserving the shearings of an animal when consecrating it.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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MISHNAH: The mitzva of the first of the shearing of the sheep, which must be given to a kohen, applies in the Land of
Yisracl and outside of the Land of Yisracl, in the presence of the Temple and not in the presence of the Temple, and it

applies only to non-sacred animals, but not to consecrated animals.
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There is a stringency regarding the gifts of the foreleg, and the jaws, and the maw, more than the halacha of the first of
the shearing; for the foreleg, and the jaws, and the maw apply to cattle and to sheep, and they apply whether the owner
has many animals or few, whereas the first of the shearing applies only to sheep, i.c., ewes, and it applies only when

there are many sheep.
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And how many is considered many? Beis Shammai say: Two sheep are enough to obligate the owner, as it is stated in the
pasuk: "A man shall keep alive a young cow and two sheep”, where the pasuk refers to two animals as "tzon" (flock), and the

Torah uses the word "tzonecha" (your flock) regarding the first of the shearing.
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And Beis Hillel say: Five sheepare required, as it is stated in the pasuk: "And five sheep prepared”, showing thata group of

five is also called "tzon".
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Rabbi Dosa ben Harkinas says: Five sheep from which one shears a weight of a maneh, a maneh and a half, meaning one

hundred and fifty dinars of wool fromeach sheep, only then are they obligated in the first of the shearing.
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And the Sages say: Five sheep from which one shears any amount are obligated, provided the total amount of wool is

significant.
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And how much does one give to him, to the kohen? One must give the weight of five sela in Yehudah, which are
equivalent to ten sela in the Galil, and the wool must be laundered and not dirty, so that there is enough to make a small
garment from it, as it is stated: "You shall give to him", which implies that there must be enough in it to constitute a

respectable gift.
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If the owner did not manage to give it to him, to the kohen, until he dyed it, he is exempt from giving it, because the
change of color acquires the wool for him. But if he laundered it and did not dye it, he is still obligated to give it, because

laundering is not considered a significant change.
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One who buys the sheared wool of the sheep of a non-Jew is exempt from the first of the shearing, because the

obligation only falls on sheep owned by a Jew at the time of shearing.
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If one buys the sheared wool of the sheep of his fellow Jew, if the seller left over some of the wool for himself, then the
seller is obligated to give the gift from what he kept. But if the seller did not leave over any wool, then the buyer is

obligated to give the gift.
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If the seller had two types of sheep, dark-colored and white, and he sold him the dark-colored ones but not the white
ones, orif he sold him the wool of the males but not the females, this one, the seller, gives for himself from the wool he

kept, and that one, the buyer, gives for himself from the wool he bought.

GEMARA
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GEMAR A: The Mishnah stated that the mitzva does not apply to consecrated animals. The Gemara asks: Regarding
consecrated animals, what is the reason that they are not obligated? The pasuk says: "Your flock”, which implies that the

obligation applies only to your own flock, and not the flock of Hekdesh.
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The Gemara asks: Is the reason only because the Merciful One wrote "your flock"? But if not for this derivation, would I
have said that consecrated animals are obligated in the first of the shearing? But they are not subject to shearing atall,
as it is written: "And you shall not shear the firstborn of your flock”, which is a general prohibition against shearing any

consecrated animal!
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The Gemara answers: If we were dealing with animals consecrated for the Altar, indeed they would not need a verse to
exempt thembecause of the shearing prohibition. But here we are dealing with animals consecrated for the Temple

treasury, which are not subject to the Torah prohibition of shearing.
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The Gemara objects: But didn't Rabbi Elazar say: Animals consecrated for the Temple treasury are prohibited from

being sheared and from being worked?
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The Gemara answers: That prohibition is only by Rabbinic law, but from the Torah it is permitted.
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Therefore, it might enter your mind to say: Since by Torah law they are subject to shearing, ina case where the owner

transgressed the Rabbinic law and sheared it, he should give it to the kohen. Therefore, the Torah needs to teach us that he is
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The Gemara asks: But the wool itself is consecrated to the Temple treasury, so how could he give it to a kohen?
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The Gemara answers: It might enter your mind to say: Let him redeem the wool from Hekdesh and then give it to him, to

the kohen.
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The Gemara objects: But to redeema consecrated animal or its parts, it requires standing and valuation before a kohen while

still alive and intact, and once sheared, this cannot be done!
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The Gemara notes: This works out well according to the one who says that animals consecrated for the Temple
treasury were not included in the requirement of standing and valuation. But according to the one who says they were

included, what is there to say?
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Rabbi Mani bar Pattish said in the name of Rabbi Yannai: Here we are dealing with one who consecrates his animal to

the Temple treasury except for its shearings, which he explicitly reserved for himself.

EXPLANATION
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Since the wool itself was never consecrated, it might enter your mind to say: Let him shear it and give it to him, to the
kohen. Therefore, the pasuk says: "Your flock”, meaning a flock that is entirely yours, and not a flock of Hekdesh, even if the

wool itself'is chullin.
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The Gemara asks: If so, that one can reserve the shearings, then regarding animals consecrated for the Altar, also let him

reserve the shearings and be obligated to give themto the kohen!
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The Gemara answers: Shearing the animal weakens it, and one is not allowed to weaken an animal consecrated for the Altar.
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The Gemara objects: But regarding animals consecrated for the Temple treasury, they also weaken when sheared, so how

could he reserve the shearings?
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The Gemara answers: We are dealing with a case where he said: "I consecrate the animal except for its shearing and the

weakening caused by the shearing."
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The Gemara asks: For animals consecrated for the Altar also, let him say: "Except for the shearing and the weakening"!

The Gemara answers: Even so, the holiness of the Altar spreads through the entire animal, and his reservation is ineffective.
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And from where do you say this rule? As Rabbi Yose said: Is it not so that regarding consecrated animals, one who

says, "The leg of this animal is an olah-offering,"” the entire animal becomes an olah-offering?
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And evenaccording to Rabbi Meir, who says that the leg is offered but the entire animal does not become an olah-
offering, those words apply only where he consecrated some thing upon which life does not depend, such asa leg; but
if he consecrated something upon which life depends, such as the main body of the animal, excluding only the wool, then

the entire animal becomes consecrated.
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Rava offered a different answer and said: The Mishnah is dealing with one who consecrates the wool itself to the Temple

treasury. It might enter your mind to say: Let him shear it, and redeem it, and give it to him, to the kohen.

EXPLANATION
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Therefore, the pasuk says: "The first of the shearing of your flock you shall give to him", which implies that the obligation
applies only to that which is lacking nothing but shearing and giving; this excludes consecrated wool, which is lacking

shearing, redemption, and giving.
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The Gemara asks: But according to Rava, what does the word "your flock” come to teach us?
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The Gemara answers: It comes for that which is taught in a braisa: An animal owned by partners is obligated in the first

of the shearing, but Rabbi Ilai exempts partners.
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What is the reason of Rabbi Ilai? The pasuk says: "Your flock” in the singular, implying your individual flock, and not a

partnership.
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And the Rabbis, who obligate Jewish partners, use "your flock” to exclude a partnership with a non-Jew.
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The Gemara asks: And Rabbi Ilai, from where does he derive the exemption of a partnership with a non-Jew?
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The Gemara answers: He derives it from the beginning of the pasuk: "The first of your grain”, which implies your own

grain and not a partnership with a non-Jew, and this rule applies to all priestly gifts.
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And the Rabbis say: The word "the first” of the shearing interrupts the subject, so we cannot derive the laws of shearing from

the laws of grain.
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And Rabbi Ilai argues: The conjunctive letter vav in "and the first of the shearing” goes back and connects them, so the laws

of grain do apply to shearing.
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And how do the Rabbis respond to Rabbi Ilai's claim? They argue that if the Torah wanted to connect them, let the Merciful
One write neither the conjunctive vav ("and") nor the extra word reishis ("the first"), and we would have known they are

linked. Since both are written, they must be separate.
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And Rabbi Ilai would answer: Since this case of the first of the shearings is only sanctity of value, as it has no intrinsic holiness,
and that case of teruma is sanctity of the body of the produce itself, which is forbidden to non-kohanim, the Torah separated
them by repeating "the first” to show their different levels of sanctity, and then went back and mixed them together with the

"and" to teach that they still share the same halachos regarding partnerships.
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And if you want, say instead that the Rabbis do not need to learn the exemption of a gentile partner from teruma, because
regarding partnership with a gentile in teruma, the Rabbis hold that one is actually obligated to separate teruma fromthe

Jew's share,
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as it is taught in a braisa: If a Jew and a gentile bought a field in partnership, the produce that grows there is considered

tevel (untithed produce) and chullin (non-sacred produce) mixed together; this is the words of Rabbi Yehuda HaNasi.
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Rabban Shimon ben Gamliel says: The portion of the Jew is obligated in teruma and tithes, and the portion of the gentile

is exempt.
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Now, they do not argue except on this point: that one Master, Rabban Shimon ben Gamliel, holds there is bereirah
(retroactive clarification), so we can determine which part was the Jew's from the start, and one Master, Rabbi Yehuda HaNasi,
holds there is no bereirah. But regarding the basic law of partnership with a gentile, all agree that the Jew's share is
obligated in teruma. Thus, the Rabbis cannot derive an exemption for a gentile partner from teruma, because no such exemption

exists!
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And if you want, say another teretz: Bo th exemptions—partnership with a Jew and partnership with a gentile—according to

Rabbi Ilai are derived from the single word "your flock” (Devarim 18:4).
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For regarding partnership with a gentile, what is the reason it is exempt? Because it is not uniquely designated to him

alone as "your flock." If so, in a partnership with a Jew also, it is not uniquely designated to him alone, so it should likewise be

€Xx¢e mpt.
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And how do the Rabbis respond to this? They argue thata gentile is not subject to the obligation of mitzvos at all, so his
partnership ruins the ownership status, whereas a Jew is subject to the obligation, so a partnership between Jews remains

obligated.

STATEMENT
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Rava said: Rabbi Ilai concedes in the case of teruma that partners are obligated, even though it is written "your grain” in

the singular, fromwhich we could imply: yours, yes, is obligated, but that of a partnership, no, it is not.
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Why is this? Because the Merciful One writes "your terumos” (Ezekiel 20:40) in the plural, showing that even partners are

obligated. But if so, why do I need the singular word "your grain"? It is to exclude partnership with a gentile.

STATEMENT
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Similarly, regarding challah, Rabbi Ilai concedes that partners are obligated, even though it is written "the first” of your dough
(Numbers 15:20), and there is room to say: Let us learn a gezeirah shavah of "the first” written here from "the first” of the
shearing —just as there, by the shearing, a dough of partnership is not obligated according to Rabbi Ilai, so too here, by

challah, a dough of partnership is not obligated.

EXPLANATION

2B2°Ni0°1Y” NInmn N3

T -

To prevent this, the Merciful One writes "your doughs” (Numbers 15:20) in the plural, teaching that even partners are
obligated.

QUESTION




MOYRIR "NPYRT “NOWRTY 7901 RIPRX MT DT IRY KiT,700°N10°Y” 22N2T KRYY KPN
1723902 725 ,127TR 2130

The Gemara asks: But is the reason only because it is written "your doughs"? If it were not so, would I have said we
should learn a gezeirah shavah of "the first” from"the first” of the shearing? On the contrary, let us learn it from teruma,

which is also called "the first"!
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The Gemara answers: Indeed, so it is—we would have learned it from teruma anyway. But if so, why do I need the word "your
doughs"? Itis to teach the minimum shiur of dough obligated in challah: like the size of your doughs when the Bnei Yisrael

were in the Midbar, which was an omer of flour per person.
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Likewise, regarding pe'ah, Rabbi Ilai concedes that partners are obligated, even though it is written "your field" (Vayikra 19:9)
in the singular—implying yours, yes, but partnership, no—because the Merciful One writes "And when you reap the

harvest of your land” (Vayikra 19:9) in the plural, including partners.
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But if so, why do I need the singular term "your field"? It is to exclude partnership with a gentile.
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Likewise, regarding bechorah (the firstborn of animals), Rabbi Ilai concedes that partners are obligated, even though it is
written "All the firstborn males that are born of your herd and of your flock” (Devarim 15:19) in the singular—implying

yours, yes, but that of partnership, no.
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This is because the Merciful One writes "and the firstborn of your herds and of your flocks" (Devarim 12:6) in the plural.

But if so, why do I need the singular "your herd and your flock"? Itis to exclude partnership with a gentile.

STATEMENT
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Likewise, regarding mezuzah, even though it is written "your house"” (Devarim 6:9) in the singular—implying yours, yes, but

partnership, no—Rabbi Ilai concedes they are obligated, because the Merciful One writes "so that your days and the days
of your children may be multiplied” (Devarim 11:21) in the plural, which applies to all Jews, even partners.
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But if so, for what halacha does the singular word "your house” come to teach? It comes for that which Rabbah said, as
Rabbah said:

SUMMARY

The daf begins with the Mishnah teaching that Reishis HaGez applies both in and outside Eretz Yisrael, during and after
Temple times, but only to chullin and not to Hekdesh. While the standard priestly gifts apply to any number of cattle or sheep,
Reishis HaGez applies only to sheep and requires a minimum flock size. Beis Shammai require two sheep, Beis Hillel require
five, Rabbi Dosa ben Harkinas requires five sheep that yield a specific heavy weight of wool, and the Sages require five sheep
yielding any significant total amount. The Gemara then analyzes the exemption of Hekdesh, explaining that while kodshei
mizbe'ach are prohibited frombeing sheared by Torah law, kodshei bedek habayis are only prohibited mid'Rabbanan. The
Gemara establishes that the exemption of "your flock” is needed for a case where one consecrates an animal to the Temple
treasury but explicitly excludes its shearings, teaching us that because the animal itself belongs to Hekdesh, the owner is

exempt from giving Reishis HaGez even though the wool itself is chullin.

IWYN? WHAT TO TAKE HO ME

The Mishnah is coming to be mechadesh a beautiful yesod about the mitzvah of Reishis HaGez, the first of the shearing. The
Torah says "Titen lo", you must give it to the kohen. But Chazal explain this means there must be "k'dei matanah,” a
respectable amount of wool, enough to actually make a small garment. If it is less than this shiur, or if the wool is dirty and

unusable, you are completely exempt.

Lichoira, we have to ask ourselves: a mitzvah is a mitzvah, so why should the obligation depend on the size or quality of the
gift? The Torah is teaching us a deep lesson in how we treat another Yid. When Hashem commands us to give, He does not
want us to just throw a few useless scraps to the kohen just to check a box and say we did the mitzvah. He wants us to give

something real, something respectable, something that the recipient can actually use and feel joy in receiving.

This is a major avodah in our daily lives, especially when it comes to tzedakah and helping our families or neighbors.
Sometimes the yetzer hara convinces us that as long as we are giving, it does not matter how we do it. We might give
tzedakah with a cold face, or pass along old, broken items to a family in need that only makes them feel embarrassed. The
Torah tells us: "Titen lo”, when you give, make sure itis a real matanah. Give with a warmsmile, give something respectable,

and make the other person feel like a king.

Today, when you give tzedakah or do a favor for someone, do not just do the bare minimum to get it over with. Take an
extra second to do it with a warm face, or give a slightly nicer, more respectable amount, ensuring your giving is a true,

honorable matanah.

TP AT - TR M AT *222 TP - Navy & Gold - From the Hebrew Source Text DAF YOMI - CHULLIN 135 - FULL BLATT




n°%nn - TEHILLIM

qYDUSENRR YR - 27N

The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.

:”b P'\ﬁ CHAPTER 32

:TINDIT 102 YR i) WK 273n M7

ST M0 1R 7Y 17 M W XD OTN WK

;07 22 IR XY 122 TRYnT U3

;7170 7°R *13702 27w 79 977 02y 730R 112791 oni 73

;11920 *NRBA 1Y DRWI AN M2 *Ywn °%y 77X *RIN "N73 XD *2iy1 7y°TiR "nNv0
Y03 KD POX D030 OO0 ApWY P RER Y7 09N 70N 92 PPEny NNt 5y

17170 °12210R 19D °37 *17¥R T¥N °7 N0 NAN

PPy TPY TEYR 720 1 9772 TN 72K

PR 3R 22 01237 PTY 107 3003 P27 1°R 1193 0103 IR oK

11122507 Tor M2 muiam ywa? o°2iNon 0°10

132 2 92 1IN DR TR 270 M

A’R PWE CHAPTER 43

2210700 T2 MR WORD 1701 KD *ian 2207 1207 07PN C1uaw
£ Rajsboljal ’7?51 AWTR 7 5?5 jekhgeighEinhidnialyietalalg Re i ”’?W
PR DK 91202 T7IRY 273 nonty DX DX 00PN namm DX NN

22N 718 NI TR TV 02 0°7PNRY 29 min 2oy nin mnd vwnl Tnminga mn




J”g Pﬁﬂ CHAPTER 83

:AONY intn Y

SR IRDI PRIV PHT LR 130 0D

:77 3103 DY I8y N2 TI0 My Any by

STV DRI oW 1217 KDY a0 077 m01 107 1N
1IN N2 7Py 1T 27 38yl 0D

1077 NI DUPRYNY? OiTN V20N

1% >3 0y NY'?D PRy Tiny) 03

;1120 1i7 127 Vi P ony M7l MR 03
1Y°p 212 1223 19703 17103 07 Yy
TTTRY 127 P NRT Y2 T

112701 93 YInDEII M21D1 XTI 3D NI Y
:O°77PK NIRI NN 1P Y771 0K WK

17 °39% WR2 23932 ey o

{077 DI2R 127293 Y2 WA UKD

107720 N0 W02 09T 12

ST AN Wp2 19R 0P1D RPN

TR B TY V7Y 1202 W

TID 72 7Y 178 27 T A0 0N 2 W)

N”2P P'ﬂﬁ CHAPTER 121

MY X2 XN 0077 98 210y XX Nioyn? v
YD AWy Mt ayn Ny

S0 07 DX 17370 vin? 1R X

DN MY 1w N9 DI KD 3T

AP T2 23 978 T 37




WD NN MY Y7290 TR M

1021 TV NYR AN ANNS MY M

17”[7 Pﬁﬁ CHAPTER 130

TPYR? WHAT TO TAKE HOME
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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CHA’AZINU - 7TH ALIYAH >

The Hebrew is the original Ohr HaChaim. Each passage is paired with its Al-assisted explanatory English, beside it on wide pages and beneath it on

smaller screens. Brief clarifications are marked within the English. In plain words and Lemaaseh are separate Al-assisted study aids.
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Deunteronomy 32:44
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And Moses came and spoke all the words of this song in the ears of the people, be, and Hoshea the son of Nun.
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:44:1

He, and Hoshea the son of Nun: This means that Yehoshua was Jny iy oo wWine 1112 ywiim Ran

standing there with Moshe, but the actual speaking was done by 1'1?3?‘53 “wn N?N 37 NG 9377 17;?:{
Moshe alone, as the verse says, "And he spoke"” in the singular. o i i

Similarly, Hashem had said to Moshe in the singular, "And teach
itto the children of Israel, putitin their mouth” (Deuteronomy

31:19), referring to Moshe alone.

Regarding the text writing "and Hoshea" rather than "and
Yehoshua" as Moshe had renamed him, this is because the
addition of the letter yud was for honor and greatness, as hinted
in the verse, "And Moshe called Hoshea the son of Nun,
Yehoshua" (Numbers 13:16). However, here, when the verse
placed them together and said, "he and Hoshea the son of Nun,"
the Torah removed the yud to show humility in the presence of
his master Moshe, in the spirit of the verse, "Should the axe boast
itself against him that hews therewith?” (Isaiah 10:15).
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Original Ohr HaChaim Hebrew on Sefaria



https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A44?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition

Al-assisted study aids - Deuteronomy 32:44
NIVW2R2 . In plain words

The Ohr HaChaim explains that although Yehoshua stood beside Moshe as the song was taught, only Moshe
did the actual speaking. The Torah refers to Yehoshua by his original name, Hoshea, omitting the honorific

letter yud to preserve proper deference and humility while standing next to his master, Moshe.

mzryv_:b - Lemaaseh

When standing in the presence of our teachers or mentors, we should conductourselves with utmost

humility, stepping back to let their light shine rather than seeking personal honor or prominence.

=n P1 o) ? Denteronomy 32:45
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And when Moses made an end of speaking all these words to all Israel,

No Obr HaChaim comment on thispasuk in thisedition.

" P1 o) ? Denteronomy 32:46
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he said unto them: Set your heart unto all the words wherewith I testify against you this day; that ye may charge
your children therewith to observe to do all the words of this law.

No Obr HaChaim comment on thispasuk in thisedition.




™ P1 o) ? Deuteronomy 32:47
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For it is no vain thing for you; because it is your life, and through this thing ye shall prolong your days upon the

land, whither ye go over the Jordan to possess it.”

No Obr HaChaim comment on thispasuk in thisedition.

kel P" O? Deunteronomy 32:48
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And the LORD spoke unto Moses that selfsame day, saying:
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:48:1

On thatvery day, saying. The word saying means that Moshe JONRD” 9N RRD Mmoo oxya
should tell the people of Israel that he was going up the mountain - ' -
to die. The Ohr HaChaim notes that this fits Chazal's explanation
in the Sifrei of the words on thatvery day, in connecton with

what Israel was saying. He directs the reader there for the full 71_')77 "M 01T 0¥y KA (9D)
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:48

mm;f;; - In plain words

The word leimor means that Moshe was to tell Israel that he was ascending the mountain to die. The Ohr

HaChaim connects this with the Sifrei's explanation of the phrase on thatvery day.



https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A48?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition

HW}??Q’? - Lemaaseh

Notice how the small word leimor tells us that this instruction was to be communicated to Israel. In learning,

pause over whom a command is addressed to and whom itis meantto reach.

Denteronomy 32:49
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‘Get thee up into this mountain of Abarim, unto mount Nebo, which is in the land of Moab, that is over against

Jericho; and behold the land of Canaan, which I give unto the children of Israel for a possession;

No Obr HaChaim comment on this pasuk in thisedition.




Deuteronomy 32:50
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and die in the mount whither thou goest up, and be gathered unto thy people; as Aaron thy brother died in mount

Hor, and was gathered unto bis people.

WATPR R AN 1IN

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:50:1

And die on the mount: This means, willingly acceptand consent
to die. For Hashem does not take the souls of His pious ones
except with their own consent. And when He says, and be
gathered unto your people, this is in line with what Chazal say in
Ketubot 104a, that the righteous go out to welcome a newly
arriving righteous soul. For this reason, Hashem said to him that

he would be gathered to his people who are coming out to meet

him.

RY NI 11800 ,W10D .02 N
O NIWDI mRI? NI 712 WiTRE
"IRY PR ORI 1N OI%T? RPN
DREIW (TP MAIN2) DN 77T 0V
fuinialidiivd Wvke x fil= Ry il s krig e 4y
ANRIP? ORITRY 7R ORY 1PN

Or HaChaim on Deuteronomy 32:50:2

Alternatively, the verse can be explained in this way: it comes to
provide three reasons for the death of the man of Hashem. This
is the structure of the verse: And die, and the reason it mustbe
on the mountis in line with what Chazal say in Sotah 14a. Why
was Moshe buried on Mount Nebo? It was because of the sin of
Peor. For whenever Peor attempts to raise its head to accuse, it
finds Moshe opposite itand is subdued. This is as the verse says
in Deuteronomy 34:6, And He buried him in the valley... over

against Beth-peor.
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The second reason is: where you are ascending. This means, so
that he can attain the sublime spiritual bliss thathe earned through
his awesome good deeds. He cannotattain this level while still
joined with the physical body, which is unable to experience that
high spiritual state. This is whatis meantby where youare

ascending, referring to the upper world.

The third reason is: and be gathered unto your people. This is in
line with what Chazal say in Bemidbar Rabbah 19 on the verse in
Deuteronomy 33:21, And he came with the heads of the people...
This teaches that through the merit of Moshe, the generation of
the wilderness will merit the World to Come. They are associated
with him, as Hashem said to him in Exodus 32:7, Go down; for
your people... have dealt corruptly. Thus, the verse says, and be
gathered unto, meaning for the sake of your people, to bring
them into the World to Come. And even yough we find that the
Torah says the same regarding Aaron in Numbers 20:24, and
was gathered unto his people, wherever the textleaves room for
an interpretaton, we expound it. (The printed reference in the
supplied Hebrew is inconsistent; the corresponding phrase

about Aharon appears in Numbers 20:24.)
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:50

.ﬂTD'W@: - In plain words

The Ohr HaChaim firstreads the command as Moshe consenting to his passing, with righteous souls

coming to welcome him. He then offers another interpretation with three reasons: his burial counters Peor,

departure from the body allows him to attain the spiritual height earned by his deeds, and his passing serves

his people by bringing the generation of the wilderness into the World to Come.
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HW}??Q’? - Lemaaseh

Reflect on the responsibility for others shown in the third explanation: Moshe remains connected to the
generation entrusted to him. Think of one person whose spiritual growth you can support with care and

patience.

N3 P’ O? Deunteronomy 32:51
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Because ye trespassed against Me in the midst of the children of Israel at the waters of Meribath-kadesh, in the
wilderness of Zin; because ye sanctified Me not in the midst of the children of Israel.

WATPH RO AN 9N

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:51:1

Al-assisted explanatory translaton: (Because you trespassed ND WK DY I R yn WK DY
against Me... because you did notsanctfy Me...) Please refer to
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my commentary on Parashat Chukat (Numbers 20:12), where I o ‘ o
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have explained this entire subjectatleng th.

Original Ohr HaChaim Hebrew on Sefaria

Al-assisted studyaids - Deuteronomy 32:51
N2 - In plain words

The Ohr HaChaim directs the reader to his extensive commentary in Parashat Chukat regarding the sin of
Moshe and Aaron at the waters of Merivah, where the nature of their trespass and the failure to sanctify

Hashem's name are analyzed in detail.

HWY?_:’? - Lemaaseh

When studying complex or sensitive Torah topics, we should look back atfoundational explanations we have

already learned to gain a deeper, more consistent understanding of the text.
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For thou shalt see the land afar off; but thou shalt not go thither into the land which I give the children of Israel.”
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:52:1

For youshall see the land from afar, etc. This is explained in the AR 777 2V WD 2131 INOR TN D

manner of the verse (Deuteronomy 34:1), "And Hashem
53 DX IR (K77 0M37)
showed him all the land."” See what I have written there. T '
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Or HaChaim on Deuteronomy 32:52:2

Butyoushallnotgo there into the land, etc. This presents a 0N L TWR i3 TINT PN RN KD onu
difficulty: after the verse already stated, "but youshall notgo . . ’ . .
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there,” whatroom is there to repeatand say, "into the land, etc."?

This seems redundant. ?’Ul TYONG 17?;{” _]?-31]71 "1”?7?

The explanation is in light of what Chazal have said 15727 02i721 0K 777 2V IRaAnn
(Deuteronomy Rabbah 2:9) that Moshe is destined to enter the

Land of Israel with the Patriarchs in the future to come.
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Furthermore, itis stated in the Zohar (Part 2, 120a) that he will (RIAh! ’N:? '[’ﬂ}j‘? maxi oy ng?
lead the Jewish people into the Land when their final redemption DR R RIT°D (LOp 2 [7]? m m2
arrives.
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Therefore, when Hashem said, "but youshall notgo there,” He N RIAN N Y T OnRYy D M

was concerned that the words mightbe understood as an . . . .
nX"2 12 VP IRY DYRYI 0370 VT
absolute, permanentdecree preventing him from entering the T T T

Land for all eternity. To clarify this, Hashem added, "into the (@i 17?5” MmN TIT? ;1Y D?W? (@b
land which I give (to the children of Israel)” meaning: you shall BN N, IRY W09 03 710 N WK
notenter itnow, during this current giving, but this does not 1093 AT 710 1791 -'f’m]’.? 10 WX
exclude the entry that will take place in the future. See also whatI S ' ‘ o
JRIT2YN” (71,2 07027)

have written on the verse (Deuteronomy 3:25), "Let me go over,

I pray You."

Or HaChaim on Deuteronomy 32:52:3

This concludes Parashat Haazinu. 1IN Nwae nbon

Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:52
NWWD2 . In plain words

The Ohr HaChaim explains that the seemingly redundant phrasing "but you shall notgo there into the land
which I give" is actually a precise limitation. It clarifies that Moshe's ban from entering the Land of Israel
applies only to the inmediate conquestand distribution of his generation. Itdoes notrepresentan eternal
ban, leaving open the fulfillment of the prophetic tradition that Moshe will ultimately enter the Land with the

Jewish people at the time of the future redemption.

HW}??_Jb - Lemaaseh

Read the limits of a difficult statement carefully. Here the words which I give distinguish Moshe's present
restriction from the future entry described by Chazal, so the restriction should notbe read more broadly

than the commentary explains.

Torah Hebrew comes from Sefaria, Tanach with Ta'amei Hamikra. The Torah English is JPS1917. Ohr HaChaim Hebrew comes from Sefaria, Vocalized Edition. These
source editions are public domain. Hebrew wording and punctuation are preserved; web markup is rem oved and spacing is normalized.
The Ohr HaChaim English isan Al-assisted explanatory translation from the Hebrew. Sum maries and practical reflections are editorial study aids. Published Eliyahu

Munk English isretained in the source archive, separate from thisedition.
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