
י ״ שִׁ  רַ ם  עִ שׁ  מָּ  וּ ח  ·  P A R S H A S  H A S H A V U A

י יעִ בִ שְׁ ״י · האזינו ·  שִׁ  ם רַ שׁ עִ מָּ חוּ
Complete Word-for-Word Interlinear · Navy & Gold Edition

HA ' A Z IN U  ·  7 TH A L IYA H

C HA P T E R  P R E V IE W

In this final section of Parshas Ha'Azinu, we find Moshe Rabbeinu finishing the shirah of Ha'Azinu before the entire klal

Yisrael, standing together with his talmid Yehoshua. Moshe gives his final, heartfelt chizuk to the Yidden, urging them to

place these words deep into their hearts and to pass them on to their children, reminding them that the Torah is not an empty

thing, but rather our very life and the key to our arichas yamim on the land.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

פָּסוּק א

Pasuk 1

יָּבֹא  וַ
And came

ה שֶׁ מֹ
Moshe

ר בֵּ  דַ יְ וַ
and he spoke

ת אֶ
—

ל כָּ
all of

י רֵ בְ דִּ
the words of

ה ירָ שִּׁ   הַ
the song

זֹּאת  הַ
this

נֵי זְ אָ בְּ
in the ears of

ם עָ הָ
the people

הוּא
he

עַ שֵׁ  הוֹ וְ
and Hoshea

ן בִּ
son of

נוּן׃
Nun

״י שִׁ  רַ

הוא
He

והושע
and Hoshea

בן
the son of

נון.
Nun

בָּת  שַׁ
the Shabbos

ל שֶׁ
of

י זְגִ יוֹ דְּ
two pairs

ה, יְתָ הָ
it was

לָה טְּ  נִ
was taken

וּת שׁ רְ
authority

זֶּה מִ
from this one

נָה תְּ נִ וְ
and was given

זֶה, לָ
to this one

יד מִ עֱ הֶ
appointed

לוֹ
for him

ה שֶׁ מֹ
Moshe

ן מָ גְּ רְ תֻ מְ
a spokesman

עַ שֻׁ  יהוֹ לִ
for Yehoshua

א יְּהֵ שֶׁ
that he should

שׁ דוֹרֵ
lecture

יו, יָּ  חַ בְּ
in his lifetime

י דֵ כְּ
in order

לֹּא  שֶׁ
that not

רוּ יֹאמְ
should say

ל אֵ רָ שְׂ יִ
Yisrael

י יֵּ  חַ בְּ
in the lifetime of

ךָ בְּ רַ
your teacher

לֹא
not

יָה הָ
was

ךָ לְ
for you

ים רִ הָ לְ
to raise

; רֹאשׁ
head

ה מָּ  לָ וְ
and why

הוּ אֵ קוֹרְ
does it call him

אן כָּ
here

? עַ שֵׁ  הוֹ
Hoshea

ר מַ לוֹ
to say

לֹּא  שֶׁ
that not

ה זָחָ
grew haughty

וֹ תּ עְ דַ
his mind

יו לָ עָ
upon him

פִּ " עַ אַ שֶׁ
that even though

נָה תְּ נִּ שֶׁ
that was given

לוֹ
to him

לָּה  דֻ גְּ
greatness

יל פִּ  שְׁ  הִ
he humbled

מוֹ צְ עַ
himself

ר שֶׁ  אֲ כַּ
as

תוֹ לָּ  חִ תְּ מִ
from his beginning

עי'
see

ספרי
Sifrei

:
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Pasuk 2

ל כַ יְ וַ
And finished

ה שֶׁ מֹ
Moshe

ר בֵּ  דַ לְ
to speak

ת אֶ
—

ל כָּ
all of

ים רִ בָ דְּ הַ
the words

לֶּה  אֵ הָ
these

ל אֶ
to

ל כָּ
all of

ל׃ אֵ רָ שְׂ יִ
Yisrael

פָּסוּק ג

Pasuk 3

ר יֹּאמֶ  וַ
And he said

ם לֵהֶ אֲ
to them

ימוּ שִׂ
Set

כֶם בְ בַ לְ
your hearts

ל כָ לְ
to all

ים רִ בָ דְּ הַ
the words

ר שֶׁ  אֲ
that

י נֹכִ אָ
I

יד עִ מֵ
testify

כֶם בָּ
against you

יּוֹם הַ
today



ר שֶׁ  אֲ
which

וֻּם צַ תְּ
you shall command

ת אֶ
—

נֵיכֶם בְּ
your children

מֹר שְׁ  לִ
to be careful

וֹת עֲשׂ לַ
to perform

ת אֶ
—

ל כָּ
all

י רֵ בְ דִּ
the words of

ה וֹרָ תּ הַ
this Torah

זֹּאת׃  הַ
this

״י שִׁ  רַ

שימו
Set

לבבכם.
your hearts

יךְ צָרִ
needs

ם דָ אָ
a man

יוּ יִּהְ שֶׁ
that should be

יו ינָ עֵ
his eyes

וֹ בּ לִ וְ
and his heart

יו נָ זְ אָ וְ
and his ears

ים נִ וָּ כֻ מְ
directed

י רֵ בְ דִ לְ
to the words of

ה, תוֹרָ
Torah

ן כֵ וְ
and so

הוּא
it

ר מֵ אוֹ
says

ן בֶּ "
Son of

ם דָ אָ
man

ה אֵ רְ
see

יךָ ינֶ עֵ בְ
with your eyes

יךָ נֶ זְ אָ וּבְ
and with your ears

ע מַ שְׁ
hear

ים שִׂ וְ
and set

" ךָ בְּ לִ
your heart

יחזקאל
Yechezkel

מ'
chapter 40

י; וַהֲרֵ
and behold

ים בָרִ דְ
the matters are

ל קַ
a light

ר וָחֹמֶ
and heavy argument

ה וּמַ
and if

ית נִ בְ תַּ
the model of

יִת בַּ  הַ
the Temple

הוּא שֶׁ
which is

ה אֶ נִרְ
visible

ם יִ ינַ עֵ לָ
to the eyes

ד דָ מְ נִ וְ
and measured

נֶה קָ בְּ
with a rod

יךְ צָרִ
needs

ם דָ אָ
a man

יוּ יִּהְ שֶׁ
that should be

יו ינָ עֵ
his eyes

יו נָ זְ אָ וְ
and his ears

וֹ בּ לִ וְ
and his heart

ין, נִ וָּ כֻ מְ
directed

ין בִ הָ לְ
to understand

י רֵ בְ דִּ
the words of

ה תוֹרָ
Torah

ן הֵ שֶׁ
which are

ין רִ כַּהֲרָ
like mountains

ין יִ לוּ תְּ
suspended

ה רָ עָ שְׂ בִּ
on a hair

ל עַ
upon

ת חַ אַ
one

ה מָּ  כַּ
how much

ה מָּ  כַ וְ
and how much

ספרי
Sifrei
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Pasuk 4

י כִּ
For

לֹא
not

ר בָ דָ
a thing

ק רֵ
empty

הוּא
is it

כֶּם  מִ
from you

י כִּ
for

הוּא
it

יֵּיכֶם  חַ
is your life

ר בָ דָּ וּבַ
and through the thing

זֶּה  הַ
this

יכוּ רִ אֲ תַּ
you shall prolong

ים יָמִ
days

ל עַ
upon

ה מָ דָ אֲ הָ
the land

ר שֶׁ  אֲ
that

ם תֶּ  אַ
you

ים רִ עֹבְ
are crossing

ת אֶ
—

ן דֵּ יַּרְ  הַ
the Jordan

ה מָּ  שָׁ
there

׃ הּ תָּ  שְׁ  רִ לְ
to possess it

״י שִׁ  רַ

כי
For

לא
not

דבר
a thing

רק
empty

הוא
is it

מכם.
from you

לֹא
not

נָּם  חִ לְ
for nothing

ם תֶּ  אַ
are you

ים עִ יְגֵ
laboring

, הּ בָּ
in it

י כִּ
because

בֵּה  רְ הַ
much

כָר שָׂ
reward

י לוּ תָּ
is dependent

, הּ בָּ
on it

כי
for

הוא
it

חייכם;
is your life

"אַ דָּ
another explanation

ין— אֵ
there is not

ךָ לְ
for you

בָר דָ
a word

ן יקָ רֵ
empty

ה וֹרָ תּ בַּ
in the Torah

ם אִ שֶׁ
that if

וּ נּ שֶׁ  רְ דְ תִּ
you expound it

ין אֵ שֶׁ
that there is not

וֹ בּ
in it

ן תַּ  מַ
a giving of

כָר, שָׂ
reward

ע דַ תֵּ
know

ךָ לְ
for yourself

ן כֵּ  שֶׁ
for so

רוּ מְ אָ
said

ים מִ כָ חֲ
the Sages

אֲחוֹת "וַ
and the sister of

ן טָ לוֹ
Lotan

נָע" מְ תִּ
was Timna

בראשית
Bereishis

ל"ו
36

נַע מְ תִ "וְ
and Timna

ה יְתָ הָ
was

שׁ ילֶגֶ פִ
a concubine

,"' גוֹ וְ
etc

י פִ לְ
because

ה רָ מְ אָ שֶׁ
she said

י ינִ אֵ
I am not

אי דַ כְ
worthy

יוֹת הְ לִ
to be

לוֹ
to him

ה שָּׁ   אִ
a wife

אי וַ לְ הַ
would that

יֶה הְ אֶ וְ
I will be

, וֹ שׁ ילַגְ פִ
his concubine

ל כָ וְ
and all

ךְ כָּ
this

ה? מָּ  לָ
why

יעַ דִ הוֹ לְ
to make known

חוֹ בְ שִׁ
the praise

ל שֶׁ
of

ם הָ רָ בְ אַ
Avraham

יוּ הָ שֶׁ
that there were

ים נִ טוֹ לְ שִׁ
rulers

ים כִ לָ וּמְ
and kings

ים וִּ אַ תְ מִ
desiring

בֵּק  דַּ לִ
to cling

עוֹ זַרְ בְּ
to his seed

ספרי
Sifrei

:
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Pasuk 5

ר בֵּ  דַ יְ וַ
And spoke

יְהוָה
Hashem

ל אֶ
to

ה שֶׁ מֹ
Moshe

צֶם עֶ בְּ
in the strength of

יּוֹם הַ
the day

זֶּה  הַ
this

אמֹר׃ לֵ
saying



״י שִׁ  רַ

וידבר
And He spoke

ה'
Hashem

אל
to

משה
Moshe

בעצם
in the strength of

היום
the day

הזה.
this

ה שָׁ  לוֹ שְׁ  בִּ
In three

מוֹת קוֹ מְ
places

ר מַ נֶאֱ
it is said

ם צֶ עֶ בְּ
in the strength of

ם יּוֹ הַ
the day

זֶּה, הַ
this

ר מַ נֶאֱ
it is said

נֹחַ בְּ
regarding Noach

ם צֶ עֶ "בְּ
"in the strength of

ם יּוֹ הַ
the day

זֶּה הַ
this

א בָּ
entered

נֹחַ
Noach

"' גוֹ וְ
etc."

בראשית
Bereishis

ז'
7

—

ית אִ רְ מַ בְּ
in the appearance of

אוֹרוֹ
the light of

ל שֶׁ
·

ם, יוֹ
day

י פִ לְ
because

יוּ הָ שֶׁ
that were

י נֵ בְ
the people of

דוֹרוֹ
his generation

ים רִ מְ אוֹ
saying

ךְ כָ בְּ
by this

ךְ כָ וְ
and by that

ם אִ
if

נוּ אָ
we

ין שִׁ י גִּ רְ מַ
notice

, וֹ בּ
him

ין אֵ
not

נוּ אָ
we

ין יחִ נִּ מַ
allow

תוֹ אוֹ
him

נֵס כָּ  לִ
to enter

בָה, תֵּ  בַּ
into the ark

לֹא וְ
and not

ד עוֹ
only that

א לָּ  אֶ
but

נוּ אָ
we

ין לִ טְ נוֹ
will take

ין ילִ שִּׁ   כַּ
axes

וֹת מּ דֻּ רְ קַ וְ
and hatchets

ין עִ קְּ בַ וּמְ
and split

ת אֶ
—

בָה, תֵּ  הַ
the ark

ר מַ אָ
said

"ה בָּ  קָּ הַ
the Holy One blessed be

He

י ינִ הֲרֵ
behold I am

יסוֹ נִ כְ מַ
bringing him in

י צִ בַּחֲ
in the middle of

ם יּוֹ הַ
the day

ל כָ וְ
and anyone

י מִ
who

יֵּשׁ  שֶׁ
has

דוֹ יָ בְּ
in his hand

כֹחַ
power

חוֹת מְ לִ
to prevent

יָבֹא
let him come

ה; חֶ מְ יִ וְ
and prevent

ם יִ רַ צְ מִ בְּ
In Egypt

ר מַ נֶאֱ
it is said

ם צֶ עֶ "בְּ
"in the strength of

ם יּוֹ הַ
the day

זֶּה הַ
this

יא צִ הוֹ
brought out

ה'"
Hashem"

שמות
Shemos

י"ב
12

י, פִ לְ
because

יוּ הָ שֶׁ
that were

ים יִּ רִ צְ מִ
Egyptians

ים רִ מְ אוֹ
saying

ךְ כָ בְּ
by this

ךְ כָ וְ
and by that

ם אִ
if

נוּ אָ
we

ין שִׁ י גִּ רְ מַ
notice

ם, בָּהֶ
them

ין אֵ
not

נוּ אָ
we

ין יחִ נִּ מַ
allow

ם אוֹתָ
them

את, צֵ לָ
to leave

לֹא וְ
and not

ד עוֹ
only that

א לָּ  אֶ
but

נוּ אָ
we

ין לִ טְ נוֹ
will take

יָפוֹת סְ
swords

י לֵ וּכְ
and weapons of

ן יִ זַ
armour

ין גִ הוֹרְ וְ
and kill

ם, בָּהֶ
them

ר מַ אָ
said

"ה בָּ  קָּ הַ
the Holy One blessed be

He

י ינִ הֲרֵ
behold I am

ן יאָ צִ מוֹ
bringing them out

י צִ בַּחֲ
in the middle of

ם יּוֹ הַ
the day

ל כָ וְ
and anyone

י מִ
who

יֵּשׁ  שֶׁ
has

וֹ בּ
in him

כֹחַ
power

חוֹת מְ לִ
to prevent

יָבֹא
let him come

ה; חֶ מְ יִ וְ
and prevent

ף אַ
Even

אן כָּ
here

תוֹ יתָ מִ בְּ
at the death

ל שֶׁ
of

ה שֶׁ מֹ
Moshe

ר מַ נֶאֱ
it is said

ם צֶ עֶ "בְּ
"in the strength of

ם יּוֹ הַ
the day

זֶּה", הַ
this"

י פִ לְ
because

יוּ הָ שֶׁ
that were

ל אֵ רָ שְׂ יִ
Israel

ים רִ מְ אוֹ
saying

ךְ כָ בְּ
by this

ךְ כָ וְ
and by that

ם אִ
if

נוּ אָ
we

ין שִׁ י גִּ רְ מַ
notice

וֹ בּ
him

ין— אֵ
not

נוּ אָ
we

ין יחִ נִּ מַ
allow

, תוֹ אוֹ
him

ם דָ אָ
the man

נוּ יאָ צִ הוֹ שֶׁ
who brought us out

ם יִ רַ צְ מִּ מִ
from Egypt

ע רַ קָ וְ
and split

נוּ לָ
for us

ת אֶ
—

יָּם  הַ
the sea

יד הוֹרִ וְ
and brought down

נוּ לָ
for us

ת אֶ
—

ן מָּ  הַ
the manna

יז גִ הֵ וְ
and brought

נוּ לָ
for us

ת אֶ
—

לָו שְּׂ  הַ
the quail

לָה עֱ הֶ וְ
and made rise

נוּ לָ
for us

ת אֶ
—

ר אֵ בְּ הַ
the well

ן נָתַ וְ
and gave

נוּ לָ
for us

ת אֶ
—

ה, וֹרָ תּ הַ
the Torah

ין אֵ
not

נוּ אָ
we

ין יחִ נִּ מַ
allow

, תוֹ אוֹ
him

ר מַ אָ
said

"ה בָּ  קָּ הַ
the Holy One blessed be

He

י ינִ הֲרֵ
behold I am

יסוֹ נִ כְ מַ
bringing him in

י צִ בַחֲ
in the middle of

ם יּוֹ הַ
the day

כוּ' וְ
etc.

ספרי
Sifrei

:
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Pasuk 6

לֵה עֲ
Ascend

ל אֶ
to

ר הַ
the mountain of

ים רִ בָ עֲ הָ
the Abarim

זֶּה  הַ
this

ר הַ
the mountain of

בוֹ נְ
Nevo

ר שֶׁ  אֲ
which

ץ רֶ אֶ בְּ
is in the land of

ב מוֹאָ
Moav

ר שֶׁ  אֲ
which

ל עַ
is upon

נֵי פְּ
the face of

חוֹ רֵ יְ
Yericho

ה אֵ וּרְ
and see

ת אֶ
—

ץ רֶ אֶ
the land of

ן נַעַ כְּ
Kenaan

ר שֶׁ  אֲ
which

י נִ אֲ
I

ן נֹתֵ
am giving

נֵי בְ לִ
to the children of

ל אֵ רָ שְׂ יִ
Yisrael

זָּה׃  חֻ אֲ לַ
for a possession



ז פָּסוּק 

Pasuk 7

ת וּמֻ
and die

ר בָּהָ
on the mountain

ר שֶׁ  אֲ
that

ה תָּ  אַ
you

עֹלֶה
are ascending

ה מָּ  שָׁ
there

ף סֵ אָ הֵ וְ
and be gathered

ל אֶ
to

יךָ מֶּ  עַ
your people

ר שֶׁ  כַּאֲ
just as

ת מֵ
died

רֹן הֲ אַ
Aharon

יךָ חִ אָ
your brother

הֹר בְּ
on Hor

ר הָ הָ
the mountain

ף סֶ יֵּאָ  וַ
and was gathered

ל אֶ
to

יו׃ מָּ  עַ
his people

״י שִׁ  רַ

כאשר
as

מת
died

אהרן
Aaron

אחיך.
your brother

הּ תָ אוֹ בְּ
with that

ה יתָ מִ
death

יתָ אִ רָ שֶׁ
which you saw

תָּ  דְ מַ חָ וְ
and you desired

, הּ תָ אוֹ
it

יט שִׁ  פְ הִ שֶׁ
for stripped

ה שֶׁ מֹ
Moshe

ת אֶ
—

רֹן הֲ אַ
Aaron

ד בֶּגֶ
garment

ן וֹ אשׁ רִ
first

וֹ ישׁ בִּ לְ הִ וְ
and clothed him

זָר עָ לְ אֶ לְ
Elazar

ן כֵ וְ
and so

י נִ שֵׁ
second

ן כֵ וְ
and so

י שִׁ י לִ שְׁ
third

ה אָ רָ וְ
and he saw

נוֹ בְּ
his son

, דוֹ בוֹ כְ בִּ
in his dignity

ר מַ אָ
said

לוֹ
to him

ה, שֶׁ מֹ
Moshe

רֹן הֲ אַ
Aaron

י חִ אָ
my brother

לֵה עֲ
ascend

ה טָּ  מִּ לַ
to the bed

לָה, עָ וְ
and he ascended

שֹׁט  פְּ
stretch out

ךָ דְ יָ
your hand

ט, שַׁ  וּפָ
and he stretched

שֹׁט  פְּ
stretch out

ךָ לְ גְ רַ
your leg

ט, שַׁ  וּפָ
and he stretched

צֹם עֲ
close

יךָ ינֶ עֵ
your eyes

ם, צַ עָ וְ
and he closed

מֹץ קְ
close

יךָ פִּ
your mouth

ץ, מַ קָ וְ
and he closed

ךְ לַ הָ וְ
and he went

. לוֹ
his way

ר מַ אָ
said

ה שֶׁ מֹ
Moshe

י— רֵ שְׁ  אַ
praiseworthy is

י מִ
one

ת מֵּ  שֶׁ
who dies

ה יתָ מִ בְּ
with a death

זוֹ
like this

ספרי
Sifrei

:

ח פָּסוּק 
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ל עַ
because

ר שֶׁ  אֲ
that

ם תֶּ  לְ עַ מְ
you broke faith

י בִּ
with Me

ךְ תוֹ בְּ
in the midst of

נֵי בְּ
the children of

ל אֵ רָ שְׂ יִ
Yisrael

י מֵ בְּ
at the waters of

ת יבַ רִ מְ
the strife of

שׁ דֵ קָ
Kadesh

ר בַּ  דְ מִ
the wilderness of

ן צִ
Tzin

ל עַ
because

ר שֶׁ  אֲ
that

לֹא
not

ם תֶּ  שְׁ  דַּ קִ
you sanctified

י תִ אוֹ
Me

ךְ תוֹ בְּ
in the midst of

נֵי בְּ
the children of

ל׃ אֵ רָ שְׂ יִ
Yisrael

״י שִׁ  רַ

על
Because

אשר
of that

מעלתם
you trespassed

בי.
against Me

ם תֶּ  מְ רַ גְּ
you caused

עֹל מְ לִ
to trespass

י: בִּ
against Me

״י שִׁ  רַ

על
Because

אשר
that

לא
not

קדשתם
you sanctified

אותי.
Me

ם תֶּ  מְ רַ גְּ
you caused

י לִ
to Me

לֹּא  שֶׁ
that not

, שׁ דֵּ קַ תְ אֶ
I was sanctified

י תִּ רְ מַ אָ
I said

ם כֶ לָ
to you

ם תֶּ  בַּרְ  דִ "וְ
and you shall speak

ל אֶ
to

ע" לַ סֶּ  הַ
the rock

במדבר
Bamidbar

כ'
20

ם הֵ וְ
and they

וּהוּ כּ הִ
smote it

כוּ רְ צְ הֻ וְ
and they needed

תוֹ וֹ כּ הַ לְ
to smite it

ם, יִ מַ עֲ פַ
twice

וּ לּ אִ וְ
and if

רוּ בְּ דִּ
they had spoken

וֹ מּ עִ
with it

ן נָתַ וְ
and it gave

יו ימָ מֵ
its waters

לֹא בְּ
without

ה, אָ כָּ  הַ
striking

יָה הָ
would have been

שׁ דֵּ קַ תְ מִ
sanctified

ם שֵׁ
the Name of

ם, יִ מַ שָׁ
Heaven

יוּ הָ שֶׁ
for would have

ל אֵ רָ שְׂ יִ
Yisrael

ים רִ מְ אוֹ
been saying

ה וּמַ
and what

ע לַ סֶּ  הַ
the rock

ינוֹ אֵ שֶׁ
which is not

כָר שָׂ לְ
for reward

לֹא וְ
and not

נוּת, עָ פֻרְ לְ
for punishment

ם אִ
if

זָכָה
it merits

ין אֵ
there is not

לוֹ
to it

ן תַּ  מַ
giving of

כָר שָׂ
reward

ם אִ וְ
and if

א טָ חָ
it sins

ינוֹ אֵ
it is not

ה, קֶ לוֹ
lashed

ךְ כָּ
so

יֵּם  קַ מְ
fulfills

וַת צְ מִ
the command of

, אוֹ וֹרְ בּ
its Creator

נוּ אָ
we

לֹא
not

ל כָּ
all

ן: כֵּ  שֶׁ
the more so

פָּסוּק ט
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י כִּ
For

ד נֶּגֶ  מִ
from afar

ה אֶ רְ תִּ
you shall see

ת אֶ
—

ץ רֶ אָ הָ
the land

ה מָּ  שָׁ  וְ
but there

לֹא
you shall not

בוֹא תָ
enter

ל אֶ
into

ץ רֶ אָ הָ
the land

ר שֶׁ  אֲ
which

י נִ אֲ
I

ן נֹתֵ
am giving

נֵי בְ לִ
to the children of

ל׃ אֵ רָ שְׂ יִ
Yisrael

״י שִׁ  רַ

כי
because

מנגד.
from opposite

חוֹק: רָ מֵ
from afar

״י שִׁ  רַ

תראה
You shall see

וגו'.
etc.

ם אִ
if

לֹא
not

נָּה  אֶ רְ תִ
you see it

ו, שָׁ  כְ עַ
now

לֹא
not

נָּה  אֶ רְ תִ
will you see it

ד עוֹ
again

, יךָ יֶּ  חַ בְּ
in your lifetime

ל עַ
therefore

ן כֵּ
·

י נִ אֲ
I

ר מֵ אוֹ
say

ךָ לְ
to you

לֵה עֲ
ascend

ה: אֵ וּרְ
and see

״י שִׁ  רַ

ושמה
and there

לא
not

תבוא.
you shall come

י תִּ עְ דַ יָ וְ
and I know

י כִּ
that

יבָה חֲבִ
dear

יא הִ
it is

, ךָ לְ
to you

ל עַ
therefore

ן כֵּ
·

י נִ אֲ
I

ר מֵ אוֹ
say

ךָ לְ
to you

לֵה עֲ
ascend

ה: אֵ וּרְ
and see

C HA P T E R  S U M M A RY

Following this final warning, Hashem commands Moshe Rabbeinu on that very day to ascend Har Nevo in the land of

Moav. Hashem tells him to look out and view the beautiful Eretz Canaan that is being given to the Bnei Yisrael, and informs

him that he will be nistalefer there on the mountain and gathered to his people, just as his brother Aharon HaKohen passed

away on Hor HaHar. Hashem mentions that this was decreed because of the mei merivah where they did not sanctify His

name, meaning Moshe is permitted to see the land from afar but is not zocheh to enter it.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Torah is telling us a tremendous chiddush here. Moshe Rabbeinu is standing at the very end of his life, preparing to

ascend the mountain where he will pass away, and what does he choose to leave us with? He says, "Ki lo davar reik hu

mikem, ki hu chayeichem", for it is not an empty thing for you, because it is your very life. Rashi is medayek on this: if it seems

empty, it is "mikem", from you, because you are not putting the proper labor and heart into it.

Lichoira, we sometimes look at a mitzvah, a halacha, or a piece of Gemara and it feels dry, empty, or disconnected from our

daily reality. We might think the problem is with the Torah itself, or that we are just not "spiritual" enough. But the Torah is

teaching us that there is no such thing as an empty space in Yiddishkeit. If a mitzvah feels empty, it is only because we haven't

invested ourselves in it yet. The life and the warmth are waiting inside, but they require our "shimu levavchem", our active

attention and heart.

When we put our heart into our avodah, the Torah ceases to be a list of dry obligations and becomes our actual life force.

Every single halacha we keep, every word of Torah we learn, has the power to fill us with real chiyus. We just have to stop

treating these things as routine and start approaching them with the understanding that our entire spiritual existence is

wrapped up in them.

Today, take one small mitzvah or a single halacha that you usually do out of habit, and before you perform it, stop for ten

seconds to think: "This is not an empty thing; this is my very life." Do it with your whole heart.

י יעִ בִ שְׁ ״י · האזינו ·  שִׁ  ם רַ שׁ עִ מָּ חוּ שׁ Navy & Gold · From the Hebrew Source Text · חוּמָּ CHU MASH W ITH RASHI ·  HA' AZIN U  ·  7TH ALIYAH ·  9 PASU K S



י מִ וֹ י ף  דַּ  · י  לִ בְ בַּ  ד  וּ מ לְ תַּ

ף קל״ה ין · דַּ לִּ י · חֻ מִ ף יוֹ דַּ
Daf Yomi · The Full Daf · Elucidated Talmud · Navy & Gold Edition · with Rashi

T HE  S U G Y A

We are starting the eleventh perek of Maseches Chullin, which deals with the mitzva of Reishis HaGez, the first of the

shearing of the sheep that must be given to a kohen. The Mishnah begins by outlining the basic parameters of this mitzva,

explaining where and when it applies, and contrasting its halachos with the gifts of the zeroa, lechayayim, and keivah. We will

see a major machlokes between Beis Shammai, Beis Hillel, Rabbi Dosa ben Harkinas, and the Sages regarding the minimum

number of sheep and the amount of wool required to trigger the chiyuv of Reishis HaGez.

In the Gemara, the chachamim delve into the source for exempting consecrated animals (Hekdesh) from this mitzva. The

Gemara raises a kasha: why do we need a special pasuk of "tzonecha" (your flock) to exempt Hekdesh when there is already a

Torah prohibition against shearing consecrated animals in the first place? This leads to a beautiful shakla v'tarya exploring the

differences between animals consecrated for the Altar (kodshei mizbe'ach) and those consecrated for the Temple treasury

(kodshei bedek habayis), as well as the concept of reserving the shearings of an animal when consecrating it.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  1 3 5 A

נָה שְׁ  מִ M I S H N A H

MISHNAH

ל לֹא ין אֲבָ לִּ חוּ בַּ יִת,  בַּ  י הַ נֵ פְ לֹּא בִּ  שֶׁ  יִת וְ בַּ  י הַ נֵ פְ ץ, בִּ רֶ אָ חוּצָה לָ ץ וּבְ רֶ אָ בָּ ג  ז נוֹהֵ גֵּ ית הַ שִׁ א י׳ רֵ נִ תְ מַ

ים. שִׁ  דָּ וּקְ מּ בַּ

MISHNAH: The mitzva of the  first of the  shearing  of the sheep, which must be given to a kohen, applie s  in the  Land of

Yisrael and outside  of the  Land of Yisrael, in the  presence  of the  Temple  and not in the  presence  of the  Temple ,  and it

applies only to non-sacred animals , but not to consecrated animals .

MISHNAH

בֶּה רוּ מְ צֹּאן, בִּ  ר וּבַ בָּקָ בַּ ין  בָה נוֹהֲגִ קֵּ הַ יִם וְ יַ חָ לְּ הַ עַ וְ זְּרוֹ הַ שֶׁ ז –  גֵּ ית הַ שִׁ א רֵ בָה מֵ קֵּ יִם וּבַ יַ חָ לְ עַ וּ זְּרוֹ בַּ ר  מֶ חוֹ

בֶּה. רוּ מְ לָּא בִּ  ג אֶ ינוֹ נוֹהֵ אֵ לוֹת, וְ חֵ רְ לָּא בִּ  ג אֶ ינוֹ נוֹהֵ ז אֵ גֵּ ית הַ שִׁ א רֵ ט, וְ מוּעָ וּבְ

There is a string ency reg arding  the gifts of the  fore leg , and the  jaws, and the  maw, more  than the halacha of the  first of

the  shearing ; for the  fore leg , and the  jaws, and the  maw apply to cattle  and to sheep,  and they apply whether the owner

has many animals or few,  whereas  the  first of the  shearing  applie s  only to sheep,  i.e., ewes, and it applie s  only when

there  are  many sheep.

MISHNAH

י צֹאן״, תֵּ  שְׁ ר וּ בָּקָ לַת  גְ ישׁ עֶ יֶּה אִ  חַ ״יְ ר:  מַ נֶּאֱ  שֶׁ לוֹת,  חֵ י רְ תֵּ  שְׁ ים:  רִ מְ אי אוֹ מַּ  שַׁ ית  בֵּ בֶּה,  רוּ ה הוּא מְ מָּ  כַ וְ



And how many is  considered many? Be is  Shammai say: Two sheep are enough to obligate the owner, as  it is  stated in the

pasuk: "A man shall keep alive  a young  cow and two sheep",  where the pasuk refers to two animals as "tzon" (flock), and the

Torah uses the word "tzonecha" (your flock) regarding the first of the shearing.

MISHNAH

יוֹת״. שׂוּ שׁ צֹאן עֲ מֵ ״חָ ר:  מַ נֶּאֱ  שֶׁ  , שׁ מֵ ים: חָ רִ מְ ל אוֹ לֵּ  ית הִ וּבֵ

And Beis  Hille l say: Five  sheep are required, as  it is  stated in the pasuk: "And five  sheep prepared",  showing that a group of

five is also called "tzon".

MISHNAH

ז, גֵּ ית הַ שִׁ א רֵ יָּיבוֹת בְּ  ס חַ רָ נֶה וּפְ נֶה מָ זוֹת מָ זְ וֹ לוֹת גּ חֵ שׁ רְ מֵ ר: חָ מֵ ינָס אוֹ כִּ  רְ ן הַ בֶּ א  סָ י דּוֹ בִּ רַ

Rabbi Dosa ben Harkinas  says: Five  sheep from which one  shears  a weight of a maneh, a maneh and a half,  meaning one

hundred and fifty dinars of wool from each sheep, only then are they oblig ated in the  first of the  shearing .

MISHNAH

ן. הֵ שֶׁ ל  כׇּ זוֹת  זְ וֹ לוֹת גּ חֵ שׁ רְ מֵ ים: חָ רִ מְ ים אוֹ מִ כָ חֲ וַ

And the  Sag es  say: Five  sheep from which one  shears  any amount are obligated, provided the total amount of wool is

significant.

MISHNAH

י דֵ כְּ י,  אִ לֹא צוֹ ן וְ בָּ לוּ יל, מְ לִ בַּגָּ ים  עִ לָ ר סְ שֶׂ ן עֶ הֵ שֶׁ ה,  יהוּדָ ים בִּ עִ לָ שׁ סְ מֵ ל חֲ קַ שְׁ  ? מִ ין לוֹ נִ ה נוֹתְ מָּ  כַ וְ

נָה. תָּ  י מַ דֵ כְּ וֹ  א בּ יְּהֵ שֶׁ ״,  ן לוֹ תֵּ  ״תִּ ר  מַ נֶּאֱ  שֶׁ ן,  טָ ד קָ בֶּגֶ וּ  נּ מֶּ  שׂוֹת מִ עֲ לַ

And how much does  one  g ive  to him,  to the kohen? One must give the  weig ht of five  se la in Yehudah, which are

equivalent to ten se la in the  Galil,  and the wool must be laundered and not dirty, so that there  is  enoug h to make  a small

g arment from it, as  it is  stated: "You shall g ive  to him",  which implies that there  must be  enoug h in it to constitute  a

respectable g ift.

MISHNAH

יָּיב.  עוֹ – חַ בָ לֹא צְ נוֹ וְ בְּ טוּר, לִ פָּ עוֹ –  בָ צְּ שֶׁ ד  נוֹ לוֹ עַ יתְּ יק לִ פִּ  סְ לֹא הִ

If the owner did not manag e  to g ive  it to him,  to the kohen, until he  dyed it, he  is  exempt from giving it, because the

change of color acquires the wool for him. But if he  laundered it and did not dye  it, he  is  still oblig ated to give it, because

laundering is not considered a significant change.

MISHNAH

ז. גֵּ ית הַ שִׁ א רֵ טוּר מֵ פָּ י –  ל גּוֹ שֶׁ ז צֹאנוֹ  חַ גֵּ קֵ וֹ לּ הַ

One who buys  the  sheared wool of the  sheep of a non-Jew is  exempt from the  first of the  shearing ,  because the

obligation only falls on sheep owned by a Jew at the time of shearing.

MISHNAH

יָּיב.  חַ חַ קֵ וֹ לּ יֵּיר – הַ  שִׁ יָּיב, לֹא   כֵר חַ וֹ מּ יֵּיר – הַ  שִׁ ם  , אִ ירוֹ ל חֲבֵ שֶׁ ז צֹאנוֹ  חַ גֵּ קֵ וֹ לּ הַ



If one  buys  the  sheared wool of the  sheep of his  fe llow Jew, if the seller le ft over some of the wool for himself, then the

se ller is  oblig ated to give the gift from what he kept. But if the seller did not leave  over any wool, then the  buyer is

oblig ated to give the gift.

MISHNAH

בוֹת – זֶה קֵ ל לֹא נְ ים אֲבָ כָרִ נוֹת, זְ בָ ל לֹא לְ חוּפוֹת אֲבָ שְׁ כַר לוֹ  נוֹת, מָ בָ לְ חוּפוֹת וּ שְׁ ים,  ינִ י מִ נֵ שְׁ יוּ לוֹ  הָ

. מוֹ צְ עַ ן לְ זֶה נוֹתֵ מוֹ וְ צְ עַ ן לְ נוֹתֵ

If the seller had two types  of sheep, dark-colored and white ,  and he  sold him the  dark-colored ones  but not the  white

ones ,  or if he sold him the wool of the males  but not the  females , this  one ,  the seller, g ives  for himse lf from the wool he

kept, and that one ,  the buyer, g ives  for himse lf from the wool he bought.

א רָ מָ גְּ G E M A R A

G EMAR A

. שׁ דֵּ קְ לֹא צֹאן הֶ ״, וְ ךָ ״צֹאנְ א  רָ ר קְ מַ א לָא? אָ מָ עְ אי טַ ין, מַ שִׁ  דָּ מוּקְ ׳ בְּ מָ גְּ

GEMAR A: The Mishnah stated that the mitzva does not apply to consecrated animals. The Gemara asks: Reg arding

consecrated animals , what is  the  reason that they are not obligated? The pasuk says: "Your flock",  which implies that the

obligation applies only to your own flock, and not the  flock of Hekdesh.

QU E ST IO N

י נֵ או בְּ א לָ ז? הָ גֵּ ית הַ שִׁ א רֵ ים בְּ יבִ יָּ  ים חַ שִׁ  דָ ינָא קָ מֵ י הֲוָה אָ כִ או הָ א לָ ״, הָ ךָ ״צֹאנְ נָא  מָ חֲ ב רַ תַ כְ א דִּ מָ עְ טַ

״! כוֹר צֹאנֶךָ גֹז בְּ לֹא תָ ״וְ יב  תִ כְ ינְהוּ, דִּ יזָּה נִ גִ

The Gemara asks: Is the  reason only because  the  Merciful One  wrote  "your flock"? But if not for this  derivation, would I

have  said that consecrated animals  are  oblig ated in the  first of the  shearing ? But they are  not subject to shearing  at all,

as  it is  written: "And you shall not shear the  firstborn of your flock",  which is a general prohibition against shearing any

consecrated animal!

ANSWER

יִת. בַּ  ק הַ דֶ בֶּ י  שֵׁ  דְ קׇ ינַן – בְּ קִ סְ אי עָ מַ כָא בְּ י. הָ י נָמֵ כִ , הָ חַ בֵּ זְ י מִ שֵׁ  דְ קׇ י בְּ אִ

The Gemara answers: If we were dealing with animals  consecrated for the  Altar, indeed they would not need a verse to

exempt them because of the shearing prohibition. But here  we  are  dealing  with animals  consecrated for the  Temple

treasury,  which are not subject to the Torah prohibition of shearing.

O BJECT IO N

ה! דָ עֲבוֹ יזָּה וַ גִ ים בְּ סוּרִ יִת אֲ בַּ  ק הַ דֶ בֶּ י  שֵׁ  דְ זָר: קׇ עָ לְ י אֶ בִּ ר רַ מַ אָ הָ וְ

The Gemara objects: But didn't Rabbi Elazar say: Animals  consecrated for the  Temple  treasury are  prohibited from

being  sheared and from be ing  worked?

ANSWER

נַן. בָּ  רַ דְּ מִ



The Gemara answers: That prohibition is only by Rabbinic law,  but from the Torah it is permitted.

EXPLANAT IO N

. יהּ יב לֵ תֵּ י יהּ – לִ זַז לֵ גְ יכָא דִּ ינְהוּ, הֵ יזָּה נִ י גִ נֵ א בְּ יתָ יְ אוֹרָ דְּ יל וּמִ אִ ינָא: הוֹ מֵ ךְ אָ תָּ  עְ א דַּ קָ לְ סָ

Therefore, it mig ht enter your mind to say: Since  by Torah law they are  subject to shearing , in a case  where  the owner

transgressed the Rabbinic law and sheared it, he  should g ive  it to the kohen. Therefore, the Torah needs to teach us that he is

exempt.

QU E ST IO N

! ישׁ לַהּ דֵּ א קַ הָ וְ

The Gemara asks: But the wool itself is  consecrated to the Temple treasury, so how could he give it to a kohen?

ANSWER

. יהּ יב לֵ תֵּ י לִ רוֹק וְ פְ ינָא: לִ מֵ ךְ אָ תָּ  עְ א דַּ קָ לְ סָ

The Gemara answers: It mig ht enter your mind to say: Let him redeem the wool from Hekdesh and then g ive  it to him,  to

the kohen.

O BJECT IO N

כָה! עֲרָ הַ ה וְ דָ מָ עֲ י הַ עֵ בָּ א  הָ וְ

The Gemara objects: But to redeem a consecrated animal or its parts, it requires  standing  and valuation before a kohen while

still alive and intact, and once sheared, this cannot be done!

O BJECT IO N

אי יוּ, מַ ר הָ מַ אָ אן דְּ מַ לָּא לְ  כָה, אֶ עֲרָ הַ ה וְ דָ מָ עֲ ל הַ לַ כְ יוּ בִּ יִת לֹא הָ בַּ  ק הַ דֶ בֶּ י  שֵׁ  דְ ר קׇ מַ אָ אן דְּ מַ א לְ יחָ נִ הָ

ר? ימַ מֵ כָּא לְ י אִ

The Gemara notes: This  works  out we ll according  to the  one  who says  that animals  consecrated for the  Temple

treasury were  not included in the requirement of standing  and valuation. But according  to the  one  who says  they were

included, what is  there  to say?

ANSWER

. יהָ יזּוֹתֶ גִּ ץ מִ יִת חוּ בַּ  ק הַ דֶ בֶ וֹ לְ תּ מְ הֶ ישׁ בְּ דִּ קְ מַ כָא בְּ נַּאי: הָ י יַ בִּ וּם רַ שּׁ  ישׁ מִ טִּ  פַּ בַּר  י  נִ י מָ בִּ ר רַ מַ אָ

Rabbi Mani bar Pattish said in the  name  of Rabbi Yannai: Here  we  are  dealing  with one  who consecrates  his  animal to

the  Temple  treasury except for its  shearing s ,  which he explicitly reserved for himself.

EXPLANAT IO N

. שׁ דֵּ קְ ל הֶ שֶׁ לֹא צֹאן  ״, וְ ךָ ״צֹאנְ א  רָ ר קְ מַ , אָ יהּ יב לֵ תֵּ י לִ ז וְ זוֹ יגְ ינָא: לִ מֵ ךְ אָ תָּ  עְ א דַּ קָ לְ סָ

Since the wool itself was never consecrated, it mig ht enter your mind to say: Let him shear it and g ive  it to him,  to the

kohen. Therefore, the  pasuk says: "Your flock",  meaning a flock that is entirely yours, and not a flock of Hekdesh,  even if the

wool itself is chullin.

QU E ST IO N

י! חַ נָמֵ בֵּ זְ י מִ שֵׁ  דְ י, קׇ כִ י הָ אִ



The Gemara asks: If so ,  that one can reserve the shearings, then regarding animals  consecrated for the  Altar, also  let him

reserve the shearings and be obligated to give them to the kohen!

ANSWER

י. שִׁ  חֲ כָּ

The Gemara answers: Shearing the animal weakens  it, and one is not allowed to weaken an animal consecrated for the Altar.

O BJECT IO N

י! שִׁ  חֲ כָּ י  יִת נָמֵ בַּ  ק הַ דֶ בֶּ י  שֵׁ  דְ קׇ

The Gemara objects: But regarding animals  consecrated for the  Temple  treasury, they also weaken when sheared, so how

could he reserve the shearings?

ANSWER

ה. שָׁ י חִ יזָּה וּכְ גִּ ץ מִ ר: חוּ מַ אָ דְּ

The Gemara answers: We are dealing with a case where  he  said: "I consecrate the animal except for its  shearing  and the

weakening  caused by the shearing."

O BJECT IO N

. לַּהּ  כוּ ה בְּ שָּׁ  דוּ ה קְ טָ שְׁ  פָּ י  כִ וּ הָ ילּ פִ ה, אֲ שָׁ י חִ יזָּה וּכְ גִּ ץ מִ ר: חוּ מַ אָ י! דְּ חַ נָמֵ בֵּ זְ י מִ שֵׁ  דְ קׇ

The Gemara asks: For animals  consecrated for the  Altar also, le t him say: "Except for the  shearing  and the  weakening "!

The Gemara answers: Even so, the  holiness  of the Altar spreads  throug h the  entire  animal, and his reservation is ineffective.

PR O O F

לָה. לָּהּ עוֹ  וּ לָה״ – כּ ל זוֹ עוֹ שֶׁ לָהּ  גְ ״רַ ר  מֵ אוֹ ין, הָ שִׁ  דָּ מוּקְ לֹא בְּ י: וַהֲ סֵ י יוֹ בִּ ר רַ מַ אָ א, דְּ רָ ימְ תֵּ נָא  וּמְ

And from where  do you say this rule? As Rabbi Yose  said: Is  it not so that reg arding  consecrated animals , one  who

says , "The  leg  of this  animal is  an olah-offering ," the  entire  animal becomes an olah-offering ?

EXPLANAT IO N

ל , אֲבָ וֹ יָה בּ לוּ ה תְּ מָ שָׁ  נְּ ין הַ אֵ שֶׁ בָר  ישׁ דָּ דֵּ קְ אַ י דְּ לֵּ י י מִ נֵ לָה, הָ לָּהּ עוֹ  וּ ין כּ ר אֵ מַ אָ יר דְּ אִ י מֵ בִּ רַ וּ לְ ילּ פִ אֲ וַ

ה. שָׁ  דְ וֹ – קָ יָה בּ לוּ ה תְּ מָ שָׁ  נְּ הַ שֶׁ בָר  ישׁ דָּ דִּ קְ הִ

And even according  to Rabbi Meir, who says  that the leg is offered but the  entire  animal does  not become an olah-

offering , those  words apply only where  he  consecrated something  upon which life  does  not depend,  such as a leg; but

if he  consecrated something  upon which life  depends ,  such as the main body of the animal, excluding only the wool, then

the entire animal becomes consecrated.

ANSWER

, יהּ יב לֵ תֵּ י לִ רוֹק וְ יפְ לִ ז וְ זוֹ יגְ ינָא: לִ מֵ ךְ אָ תָּ  עְ א דַּ קָ לְ , סָ הּ מָ צְ יזָּה עַ ישׁ גִּ דִּ קְ מַ ר: בְּ מַ בָא אָ רָ

Rava offered a different answer and said: The Mishnah is dealing with one  who consecrates  the  wool itse lf to the Temple

treasury. It mig ht enter your mind to say: Let him shear it, and redeem it, and g ive  it to him,  to the kohen.

EXPLANAT IO N



יָּיה  דִ פְּ יזָה  זִ ר גְּ סָּ חוּ מְ שֶׁ ינָה, יָצָא זֶה  יזָה וּנְתִ זִ לָּא גְּ  ר אֶ סָּ חוּ ין מְ אֵ שֶׁ י  ״, מִ ן לוֹ תֶּ  ךָ תִּ ז צֹאנְ ״גֵּ א:  רָ ר קְ מַ אָ

ינָה. וּנְתִ

Therefore, the  pasuk says: "The  first of the  shearing  of your flock you shall g ive  to him",  which implies that the obligation

applies only to that which is  lacking  nothing  but shearing  and g iving ; this  excludes  consecrated wool, which is  lacking

shearing , redemption, and g iving .

QU E ST IO N

א? אי אֲתָ מַ ״ לְ ךָ ״צֹאנְ לָּא   אֶ

The Gemara asks: But according to Rava, what does  the word "your flock" come to teach us?

ANSWER

ר. טֵ וֹ אי פּ עַ לְ י אִ בִּ רַ ז, וְ גֵּ ית הַ שִׁ א רֵ יָּיב בְּ  ים חַ פִ תָּ וּ שּׁ  ת הַ מַ בֶּהֱ יָא:  נְ תַ דְ כִ לְ

The Gemara answers: It comes for that which is  taug ht in a braisa: An animal owned by partners  is  oblig ated in the  first

of the  shearing , but Rabbi Ilai exempts  partners.

EXPLANAT IO N

פוּת. תָּ וּ ל שׁ שֶׁ לֹא  ״, וְ ךָ ״צֹאנְ א  רָ ר קְ מַ אי? אָ עַ לְ י אִ בִּ רַ א דְּ מָ עְ אי טַ מַ

What is  the  reason of Rabbi Ilai? The  pasuk says: "Your flock" in the singular, implying your individual flock, and not a

partnership.

EXPLANAT IO N

י. פוּת גּוֹ תָּ וּ י שׁ טֵ עוֹ מַ נַן, לְ בָּ  רַ וְ

And the  Rabbis ,  who obligate Jewish partners, use "your flock" to exclude  a partnership with a non-Jew.

QU E ST IO N

? יהּ נָא לֵ י מְ פוּת גּוֹ תָּ וּ אי, שׁ עַ לְ י אִ בִּ רַ וְ

The Gemara asks: And Rabbi Ilai, from where  does  he  derive  the exemption of a partnership with a non-Jew?

ANSWER

י. פוּת גּוֹ תָּ וּ לֹא שׁ ״, וְ ךָ נְ גָ ית דְּ שִׁ י ״רֵ א,  רָ קְ א דִּ שָׁ י רֵ יהּ מֵ א לֵ קָ נָפְ

The Gemara answers: He derives  it from the  beg inning  of the  pasuk: "The  first of your g rain",  which implies your own

grain and not a partnership with a non-Jew,  and this rule applies to all priestly gifts.

EXPLANAT IO N

יָן. נְ עִ יק הָ סִ פְ ז( הִ גֵּ ית״ )הַ שִׁ י ״רֵ נַן,  בָּ  רַ וְ

And the  Rabbis  say: The word "the  first" of the shearing interrupts  the  subject,  so we cannot derive the laws of shearing from

the laws of grain.

EXPLANAT IO N

. יהּ בֵ רְ ר עָ דַ י״ו הֲ אי: וָ עַ לְ י אִ בִּ רַ וְ



And Rabbi Ilai argues: The conjunctive letter vav in "and the first of the shearing" g oes  back and connects  them,  so the laws

of grain do apply to shearing.

וּד ב׳ מּ עַ D A F  1 3 5 B

QU E ST IO N

ית״. שִׁ א ״רֵ לָא  י״ו וְ נָא לָא וָ מָ חֲ וֹב רַ תּ כְ נַן: לָא נִ בָּ  רַ וְ

And how do the  Rabbis  respond to Rabbi Ilai's claim? They argue that if the Torah wanted to connect them, le t the  Merciful

One  write  ne ither the conjunctive vav ("and") nor the extra word re ishis  ("the first"), and we would have known they are

linked. Since both are written, they must be separate.

ANSWER

הוּ. י לְ בִ רְ ר עָ דַ הוּ, וַהֲ יק לְ סֵ פָּ גּוּף,  ת הַ שַּׁ  דוּ אי קְ הַ ים, וְ מִ ת דָּ שַּׁ  דוּ אי קְ הַ י דְּ ידֵ יְּ אי, אַ עַ לְ י אִ בִּ רַ וְ

And Rabbi Ilai would answer: Since  this  case of the first of the shearings is only sanctity of value ,  as it has no intrinsic holiness,

and that case of teruma is sanctity of the  body of the produce itself, which is forbidden to non-kohanim, the Torah separated

them by repeating "the first" to show their different levels of sanctity, and then went back and mixed them together with the

"and" to teach that they still share the same halachos regarding partnerships.

EXPLANAT IO N

י, יבִ יְּ חַ י מְ יּוֹבֵ נַן חַ בָּ  ה, רַ רוּמָ תְ י בִּ פוּת גּוֹ תָּ וּ א: שׁ ימָ ית אֵ עֵ בָּ י אִ וְ

And if you want, say instead that the Rabbis do not need to learn the exemption of a gentile partner from teruma, because

regarding partnership with a g entile  in teruma, the  Rabbis  hold that one is actually oblig ated to separate teruma from the

Jew's share,

BR AI SA

י. בִּ י רַ רֵ בְ זֶה, דִּ בָּ ים זֶה  בִ עוֹרָ ין מְ לִּ חוּ ל וְ בֶ פוּת – טֶ תָּ וּ שׁ ה בְּ דֶ חוּ שָׂ קְ לָּ  שֶׁ י  גוֹ ל וְ אֵ רָ שְׂ יָא: יִ נְ תַ דְּ

as  it is  taug ht in a braisa: If a Jew and a g entile  boug ht a fie ld in partnership, the produce that grows there is considered

teve l (untithed produce) and chullin (non-sacred produce) mixed tog ether; this is the  words of Rabbi Yehuda HaNasi.

BR AI SA

טוּר. פָּ י  ל גּוֹ שֶׁ  יָּיב, וְ  ל חַ אֵ רָ שְׂ ל יִ שֶׁ ר:  מֵ ל אוֹ יאֵ לִ מְ ן גַּ בֶּ ן  עוֹ מְ שִׁ ן  בָּ  רַ

Rabban Shimon ben Gamlie l says: The portion of the  Jew is  oblig ated in teruma and tithes, and the portion of the  g entile

is  exempt.

IN FER ENCE

כֹּל  י הַ רֵ בְ י – דִּ גוֹ פוּת דְּ תָּ וּ ל שׁ ה, אֲבָ ירָ רֵ ין בְּ בַר אֵ ר סָ ה, וּמַ ירָ רֵ בַר יֵשׁ בְּ ר סָ מָ לָּא דְּ  י, אֶ יגִ לִ פְּ אן לָא  כָּ ד  עַ

יבֶת. יֶּ  חַ

Now, they do not arg ue  except on this point: that one  Master,  Rabban Shimon ben Gamliel, holds  there  is  bere irah

(retroactive clarification), so we can determine which part was the Jew's from the start, and one  Master,  Rabbi Yehuda HaNasi,

holds  there  is  no bere irah. But regarding the basic law of partnership with a g entile , all ag ree  that the Jew's share is

oblig ated in teruma. Thus, the Rabbis cannot derive an exemption for a gentile partner from teruma, because no such exemption

exists!



EXPLANAT IO N

א. קָ ״ נָפְ ךָ צֹּאנְ ״ אי מִ עַ לְ י אִ בִּ רַ יהוּ לְ יְ וַ רְ תַּ א,  ימָ ית אֵ עֵ בָּ י  אִ וְ

And if you want, say another teretz: Both exemptions—partnership with a Jew and partnership with a gentile—according  to

Rabbi Ilai are  derived from the single word "your flock" (Devarim 18:4).

EXPLANAT IO N

. יהּ א לֵ דָ יחֲ יַ י לָא מְ ל נָמֵ אֵ רָ שְׂ יִ , לְ יהּ א לֵ דָ יחֲ יַ לָא מְ א? דְּ מָ עְ אי טַ י מַ גוֹ פוּת דְּ תָּ וּ שׁ

For regarding partnership with a g entile , what is  the  reason it is exempt? Because  it is  not unique ly desig nated to him

alone as "your flock." If so, in a partnership with a Jew also, it is  not unique ly desig nated to him alone, so it should likewise be

exempt.

ANSWER

יּוּבָא הוּא. בַּר חִ ל  אֵ רָ שְׂ יּוּבָא הוּא, יִ בַּר חִ או  י לָ נַן? גּוֹ בָּ  רַ וְ

And how do the  Rabbis  respond to this? They argue that a g entile  is  not subject to the  oblig ation of mitzvos at all, so his

partnership ruins the ownership status, whereas a Jew is  subject to the  oblig ation,  so a partnership between Jews remains

obligated.

STATEMENT

פוּת לָא. תָּ וּ שׁ ין, דְּ ךְ אִ ידָ ״ – דִּ ךָ נְ גָ ״דְּ יב  תִ כְ ל גַּב דִּ ף עַ ה, אַ רוּמָ תְ אי בִּ עַ לְ י אִ בִּ ה רַ דֶ בָא: מוֹ ר רָ מַ אָ

Rava said: Rabbi Ilai concedes  in the case of teruma that partners are obligated, even thoug h it is  written "your g rain" in

the singular, from which we could imply: yours , yes , is obligated, but that of a partnership, no, it is not.

EXPLANAT IO N

י. פוּת גּוֹ תָּ וּ י שׁ טֵ עוֹ מַ י? לְ ה לִ מָ ״ לְ ךָ נְ גָ ״דְּ לָּא   ם״, אֶ יכֶ רוּמֹתֵ ״תְּ נָא  מָ חֲ ב רַ תַ כְּ

Why is this? Because the  Merciful One  write s  "your terumos" (Ezekiel 20:40) in the plural, showing that even partners are

obligated. But if so, why do I need the singular word "your g rain"? It is to exclude  partnership with a g entile .

STATEMENT

ה ז – מָ גֵּ ית הַ שִׁ א רֵ ית״ מֵ שִׁ א ״רֵ ית״  שִׁ א ״רֵ ילַף  ר: נֵ ימַ מֵ כָּא לְ י אִ ית״, וְ שִׁ א ״רֵ יב  תִ כְ ל גַּב דִּ ף עַ לָּה, אַ  חַ

פוּת לָא. תָּ וּ שׁ אן דְּ כָּ ף  פוּת לָא, אַ תָּ וּ שׁ ן דְּ לָּ  הַ לְ

Similarly, regarding challah, Rabbi Ilai concedes that partners are obligated, even thoug h it is  written "the  first" of your dough

(Numbers 15:20), and there  is  room to say: Let us  learn a gezeirah shavah of "the  first" written here from "the  first" of the

shearing —just as there , by the shearing, a dough of partnership is  not obligated according to Rabbi Ilai, so too here , by

challah, a dough of partnership is  not obligated.

EXPLANAT IO N

ם״. יכֶ יסוֹתֵ ״עֲרִ נָא  מָ חֲ ב רַ תַ כְּ

To prevent this, the  Merciful One  write s  "your doug hs" (Numbers 15:20) in the plural, teaching that even partners are

obligated.

QU E ST IO N



ית שִׁ א רֵ ית״ מֵ שִׁ א ״רֵ ית״  שִׁ א ״רֵ ילַף  ינָא נֵ מֵ י הֲוָה אָ כִ או הָ א לָ ם״, הָ יכֶ יסוֹתֵ ״עֲרִ יב  תִ כְ א דִּ מָ עְ לָּא טַ  אֶ

ה! רוּמָ תְּ ילַף מִ בָּה, נֵ  רַ דְּ ז? אַ גֵּ הַ

The Gemara asks: But is  the  reason only because  it is  written "your doug hs"? If it were  not so, would I have  said we

should learn a gezeirah shavah of "the  first" from "the  first" of the  shearing ? On the  contrary, le t us  learn it from teruma,

which is also called "the first"!

ANSWER

יכֶם. יסוֹתֵ י עֲרִ דֵ כְּ י?  ה לִ מָ ם״ לְ יכֶ יסוֹתֵ ״עֲרִ לָּא   י, אֶ י נָמֵ כִ הָ

The Gemara answers: Indeed, so it is—we would have learned it from teruma anyway. But if so, why do I need the word "your

doug hs"? It is to teach the minimum shiur of dough obligated in challah: like  the  s ize  of your doug hs  when the Bnei Yisrael

were in the Midbar, which was an omer of flour per person.

STATEMENT

יר צִ ת קְ כֶם אֶ רְ צְ קֻ ״וּבְ נָא  מָ חֲ ב רַ תַ כְּ פוּת לָא –  תָּ וּ ין, שׁ ךְ אִ ידָ ״ – דִּ ךָ דְ ״שָׂ יב  תִ כְ ל גַּב דִּ ף עַ ה, אַ אָ פֵּ

ם״. כֶ צְ רְ אַ

Likewise, regarding pe 'ah, Rabbi Ilai concedes that partners are obligated, even thoug h it is  written "your fie ld" (Vayikra 19:9)

in the singular—implying yours , yes , but partnership, no—because the  Merciful One  write s  "And when you reap the

harvest of your land" (Vayikra 19:9) in the plural, including partners.

EXPLANAT IO N

י. פוּת גּוֹ תָּ וּ י שׁ טֵ עוֹ מַ י? לְ ה לִ מָ ״ לְ ךָ דְ ״שָׂ לָּא   אֶ

But if so, why do I need the singular term "your fie ld"? It is to exclude  partnership with a g entile .

STATEMENT

פוּת – לָא. תָּ וּ שׁ ין, דְּ ך – אִ ידָ ״, דִּ ךָ צֹאנְ ךָ וּבְ רְ קָ בְ ד בִּ לֵ וָּ ר יִ שֶׁ  כוֹר אֲ בְּ ל הַ כׇּ ״ יב  תִ כְ ל גַּב דִּ ף עַ ה, אַ כוֹרָ בְּ

Likewise, regarding bechorah (the firstborn of animals), Rabbi Ilai concedes that partners are obligated, even thoug h it is

written "All the  firstborn males  that are  born of your herd and of your flock" (Devarim 15:19) in the singular—implying

yours , yes , but that of partnership, no.

EXPLANAT IO N

י. פוּת גּוֹ תָּ וּ י שׁ טֵ עוֹ מַ י? לְ ה לִ מָ ״ לְ ךָ צֹאנְ ךָ וְ רְ קָ ״בְּ לָּא   ם״, אֶ כֶ צֹאנְ כֶם וְ רְ קַ כֹרֹת בְּ ״וּבְ נָא:  מָ חֲ ב רַ תַ כְּ

This is because the  Merciful One  write s  "and the  firstborn of your herds  and of your flocks" (Devarim 12:6) in the plural.

But if so, why do I need the singular "your herd and your flock"? It is to exclude  partnership with a g entile .

STATEMENT

י ימֵ יכֶם וִ מֵ וּ יְ בּ ן יִרְ עַ מַ ״לְ נָא  מָ חֲ ב רַ תַ כְּ פוּת לָא,  תָּ וּ ין, שׁ ךְ אִ ידָ ״ – דִּ ךָ יתֶ בֵּ ״ יב  תִ כְ ל גַּב דִּ ף עַ זוּזָה, אַ מְ

ם״. יכֶ נֵ בְ

Likewise, regarding mezuzah, even thoug h it is  written "your house" (Devarim 6:9) in the singular—implying yours , yes , but

partnership, no—Rabbi Ilai concedes they are obligated, because the  Merciful One  write s  "so that your days  and the  days

of your children may be  multiplied" (Devarim 11:21) in the plural, which applies to all Jews, even partners.



QU E ST IO N

בָּה:  ר רַ מַ אָ בָּה, דְּ  רַ דְ כִ א? לְ אי אֲתָ מַ ״ לְ ךָ יתֶ בֵּ ״ לָּא   אֶ וְ

But if so, for what halacha does  the singular word "your house" come  to teach? It comes for that which Rabbah said, as

Rabbah said:

S U M M A RY

The daf begins with the Mishnah teaching that Reishis HaGez applies both in and outside Eretz Yisrael, during and after

Temple times, but only to chullin and not to Hekdesh. While the standard priestly gifts apply to any number of cattle or sheep,

Reishis HaGez applies only to sheep and requires a minimum flock size. Beis Shammai require two sheep, Beis Hillel require

five, Rabbi Dosa ben Harkinas requires five sheep that yield a specific heavy weight of wool, and the Sages require five sheep

yielding any significant total amount. The Gemara then analyzes the exemption of Hekdesh, explaining that while kodshei

mizbe'ach are prohibited from being sheared by Torah law, kodshei bedek habayis are only prohibited mid'Rabbanan. The

Gemara establishes that the exemption of "your flock" is needed for a case where one consecrates an animal to the Temple

treasury but explicitly excludes its shearings, teaching us that because the animal itself belongs to Hekdesh, the owner is

exempt from giving Reishis HaGez even though the wool itself is chullin.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Mishnah is coming to be mechadesh a beautiful yesod about the mitzvah of Reishis HaGez, the first of the shearing. The

Torah says "Titen lo", you must give it to the kohen. But Chazal explain this means there must be "k'dei matanah," a

respectable amount of wool, enough to actually make a small garment. If it is less than this shiur, or if the wool is dirty and

unusable, you are completely exempt.

Lichoira, we have to ask ourselves: a mitzvah is a mitzvah, so why should the obligation depend on the size or quality of the

gift? The Torah is teaching us a deep lesson in how we treat another Yid. When Hashem commands us to give, He does not

want us to just throw a few useless scraps to the kohen just to check a box and say we did the mitzvah. He wants us to give

something real, something respectable, something that the recipient can actually use and feel joy in receiving.

This is a major avodah in our daily lives, especially when it comes to tzedakah and helping our families or neighbors.

Sometimes the yetzer hara convinces us that as long as we are giving, it does not matter how we do it. We might give

tzedakah with a cold face, or pass along old, broken items to a family in need that only makes them feel embarrassed. The

Torah tells us: "Titen lo", when you give, make sure it is a real matanah. Give with a warm smile, give something respectable,

and make the other person feel like a king.

Today, when you give tzedakah or do a favor for someone, do not just do the bare minimum to get it over with. Take an

extra second to do it with a warm face, or give a slightly nicer, more respectable amount, ensuring your giving is a true,

honorable matanah.
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עך לֶ יטְ פִּ א ה קַ שָּׁ   מִ ים · חֲ לִּ הִ תְּ
The Five Daily Kapitlach

C HA P T E R  P R E V IE W

These are the five kapitlach of Tehillim said every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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ה׃ אָ טָ סוּי חֲ כְּ ע  שַׁ  פֶּ שׂוּי  י נְ רֵ שְׁ  יל אַ כִּ  שְׂ ד מַ וִ דָ לְ

יָּה׃  מִ רוּחוֹ רְ ין בְּ אֵ ן וְ וֺ שֹׁב יְהוָה לוֹ עָ  ם לֹא יַחְ דָ י אָ רֵ שְׁ  אַ

יּוֹם׃ כָּל הַ י  גָתִ אֲ שַׁ  י בְּ מָ צָ לוּ עֲ בָּ י  תִּ שְׁ  חֱרַ י הֶ כִּ

לָה׃ ץ סֶ יִ בֹנֵי קַ רְ חַ י בְּ דִּ שַׁ  ךְ לְ פַּ  ךָ נֶהְ י יָדֶ לַ ד עָ בַּ  כְ לָה תִּ יְ לַ מָם וָ י יוֹ כִּ

לָה׃ י סֶ אתִ טָּ  ן חַ אתָ עֲוֺ ה נָשָׂ תָּ  אַ יהוָה וְ י לַ עַ שָׁ  י פְ לֵ ה עֲ י אוֹדֶ תִּ רְ מַ י אָ יתִ סִּ י לֹא כִ נִ ךָ וַעֲוֺ יעֲ דִ י אוֹ אתִ טָּ  חַ

יעוּ׃ יו לֹא יַגִּ לָ ים אֵ בִּ יִם רַ טֶף מַ שֵׁ  ק לְ צֹא רַ עֵת מְ יךָ לְ לֶ יד אֵ סִ כָּל חָ לֵּל   פַּ  ל זֹאת יִתְ עַ

לָה׃ י סֶ נִ בֵ סוֹבְ לֵּט תְּ  נֵּי פַ  י רָ נִ רֵ צְּ צַּר תִּ י מִ ר לִ תֶ ה סֵ תָּ  אַ

י׃ ינִ יךָ עֵ לֶ צָה עָ יעֲ ךְ אִ לֵ ךְ זוּ תֵ רֶ דֶ ךָ בְּ אוֹרְ ךָ וְ ילְ כִּ  שְׂ אַ

׃ יךָ לֶ רֹב אֵ ל קְ בַּ לוֹם  בְ יוֹ לִ דְ ן עֶ סֶ ג וָרֶ תֶ מֶ ין בְּ בִ ין הָ ד אֵ רֶ פֶ כְּ סוּס  כְּ יוּ  הְ ל תִּ אַ

נּוּ׃ בֶ ד יְסוֹבְ סֶ יהוָה חֶ בַּ חַ  טֵ וֹ בּ הַ ע וְ שָׁ  ים לָרָ אוֹבִ כְ ים מַ בִּ רַ

י לֵב׃ רֵ שְׁ  כָּל יִ ינוּ  נִ רְ הַ ים וְ יקִ דִּ ילוּ צַ גִ יהוָה וְ חוּ בַ מְ שִׂ

ק מ״ג פֶּרֶ  CHA PT E R 4 3

י׃ נִ טֵ לְּ פַ לָה תְ וְ עַ מָה וְ רְ ישׁ מִ אִ יד מֵ סִ י לֹא חָ גּוֹ י מִ יבִ יבָה רִ רִ ים וְ לֹהִ י אֱ נִ טֵ פְ שָׁ

יֵב׃ ץ אוֹ לַחַ ךְ בְּ לֵּ  הַ תְ ר אֶ מָּה קֹדֵ  י לָ נִ תָּ  נַחְ מָה זְ י לָ זִּ  עוּ י מָ לֹהֵ  ה אֱ תָּ  י אַ כִּ

׃ יךָ נוֹתֶ כְּ  שְׁ  ל מִ אֶ ךָ וְ שְׁ  דְ ר קָ ל הַ י אֶ יאוּנִ י יְבִ מָּה יַנְחוּנִ  ךָ הֵ תְּ מִ ךָ וַאֲ לַח אוֹרְ שְׁ

י׃ לֹהָ  ים אֱ לֹהִ נּוֹר אֱ כִ ךָ בְ דְ אוֹ י וְ ילִ חַת גִּ מְ ל שִׂ ל אֵ ים אֶ לֹהִ בַּח אֱ זְ ל מִ ה אֶ אָ בוֹ אָ וְ

י׃ לֹהָ א נַי וֵ פָּ וּעֹת  שׁ וּ יְ נּ דֶ י עוֹד אוֹ כִּ ים  אלֹהִ י לֵ ילִ י הוֹחִ לָ י עָ מִ הֱ תֶּ י וּמַה  שִׁ  י נַפְ וֹחֲחִ תּ שְׁ  מַה תִּ
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ף׃ סָ אָ מוֹר לְ זְ יר מִ שִׁ

ל׃ קֹט אֵ שְׁ  ל תִּ אַ שׁ וְ חֱרַ תֶּ ל  ךְ אַ י לָ מִ ל דֳּ ים אַ לֹהִ אֱ

׃ אוּ רֹאשׁ יךָ נָשְׂ אֶ נְ שַׂ יוּן וּמְ מָ יךָ יֶהֱ יְבֶ נֵּה אוֹ  י הִ כִּ

׃ פוּנֶיךָ ל צְ צוּ עַ יָעֲ יִתְ ימוּ סוֹד וְ ךָ יַעֲרִ מְּ ל עַ עַ

ל עוֹד׃ אֵ רָ שְׂ שֵׁם יִ זָּכֵר  לֹא יִ י וְ גּוֹ ם מִ ידֵ חִ נַכְ כוּ וְ רוּ לְ מְ אָ

רֹתוּ׃ כְ ית יִ רִ יךָ בְּ לֶ ו עָ דָּ צוּ לֵב יַחְ עֲ י נוֹ כִּ

ים׃ רִ גְ הַ ב וְ אָ ים מוֹ אלִ עֵ מְ שְׁ  יִ י אֱדוֹם וְ לֵ הֳ אָ

י צוֹר׃ בֵ שְׁ ם יֹ שֶׁת עִ  לֶ פְּ לֵק  מָ ן וַעֲ וֹ מּ עַ ל וְ בָ גְּ

לָה׃ נֵי לוֹט סֶ בְ עַ לִ יוּ זְרוֹ מָּם הָ  וָה עִ לְ וּר נִ שּׁ  גַּם אַ

ן׃ וֹ ישׁ ל קִ נַחַ ין בְּ יָבִ א כְ רָ יסְ סִ כְּ יָן  דְ מִ כְּ שֵׂה לָהֶם  עֲ

ה׃ מָ דָ אֲ ן לָ דֹּמֶ יוּ  דֹּאר הָ ין  עֵ דוּ בְ מְ שְׁ  נִ

׃ מוֹ יכֵ כָּל נְסִ נָּע   מֻ לְ צַ זֶבַח וּכְ ב וּכְ אֵ זְ כִ ב וְ עֹרֵ כְּ מוֹ  יבֵ דִ מוֹ נְ יתֵ שִׁ

ים׃ לֹהִ  אוֹת אֱ ת נְ נוּ אֵ לָּ שָׁה   ירֲ רוּ נִ מְ ר אָ שֶׁ  אֲ

׃ נֵי רוּחַ פְ שׁ לִ קַ כְּ גַּל  גַּלְ מוֹ כַ יתֵ שִׁ י  לֹהַ  אֱ‍

ים׃ רִ ט הָ לַהֵ בָה תְּ לֶהָ ר וּכְ ר יָעַ עַ בְ שׁ תִּ אֵ כְּ

לֵם׃ הֲ בַ ךָ תְ סוּפָתְ ךָ וּבְ עֲרֶ סַ פֵם בְּ דְּ רְ ן תִּ כֵּ

ךָ יְהוָה׃ מְ שִׁ וּ  שׁ יבַקְ ן וִ לוֹ נֵיהֶם קָ לֵּא פְ  מַ

דוּ׃ יֹאבֵ רוּ וְ פְּ  יַחְ ד וְ י עַ דֵ לוּ עֲ הֲ בָּ יִ וּ וְ יֵבֹשׁ

ץ׃ רֶ אָ כָּל הָ ל  ן עַ יוֹ לְ ךָ עֶ דֶּ בַ ךָ יְהוָה לְ מְ שִׁ ה  תָּ  י אַ כִּ עוּ  יֵדְ וְ

ק קכ״א פֶּרֶ  CHA PT E R 1 2 1

י׃ זְרִ ן יָבֹא עֶ יִ אַ ים מֵ רִ הָ ל הֶ ינַי אֶ א עֵ שָּׂ  לוֹת אֶ עֲ מַּ  יר לַ שִׁ

ץ׃ רֶ אָ יִם וָ מַ שָׁ ם יְהוָה עֹשֵׂה  עִ י מֵ זְרִ עֶ

׃ ךָ רֶ שֹׁמְ ל יָנוּם  ךָ אַ לֶ גְ וֹט רַ מּ ן לַ תֵּ ל יִ אַ

ל׃ אֵ רָ שְׂ ר יִ מֵ וֹ ן שׁ שָׁ י לֹא יִ נֵּה לֹא יָנוּם וְ  הִ

׃ ינֶךָ מִ ל יַד יְ ךָ עַ לְּ ךָ יְהוָה צִ רֶ שֹׁמְ יְהוָה 



לָה׃ יְ לָּ  בַּ חַ  יָרֵ כָּה וְ  כֶּ שׁ לֹא יַ מֶ שֶּׁ   מָם הַ יוֹ

׃ ךָ שֶׁ  ת נַפְ מֹר אֶ שְׁ  ע יִ כָּל רָ  ךָ מִ רְ מָ שְׁ  יְהוָה יִ

לָם׃ ד עוֹ עַ ה וְ תָּ  עַ ךָ מֵ אֶ ךָ וּבוֹ אתְ ר צֵ מָ שְׁ  יְהוָה יִ

ק ק״ל פֶּרֶ  CHA PT E R 1 3 0

יךָ יְהוָה׃ אתִ רָ ים קְ קִּ מַ עֲ מַּ  לוֹת מִ עֲ מַּ  יר הַ שִׁ

נוּנָי׃ חֲ תַּ קוֹל  בוֹת לְ שֻּׁ   נֶיךָ קַ זְ יֶינָה אָ הְ י תִּ לִ קוֹ עָה בְ מְ שִׁ דֹנָי  אֲ

מֹד׃ י יַעֲ דֹנָי מִ ר יָהּ אֲ מָ שְׁ  נוֹת תִּ ם עֲוֺ אִ

א׃ וָּרֵ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י עִ כִּ

י׃ תִּ לְ רוֹ הוֹחָ בָ דְ לִ י וְ שִׁ  ה נַפְ תָ וְּ י יְהוָה קִ יתִ וִּ קִ

ר׃ בֹּקֶ ים לַ רִ שֹׁמְ ר  בֹּקֶ ים לַ רִ שֹּׁמְ   אדֹנָי מִ י לַ שִׁ  נַפְ

דוּת׃ וֹ פְ מּ בֵּה עִ  רְ הַ ד וְ סֶ חֶ ם יְהוָה הַ י עִ כִּ ל יְהוָה  ל אֶ אֵ רָ שְׂ ל יִ יַחֵ

יו׃ נֹתָ כֹּל עֲוֺ  ל מִ אֵ רָ שְׂ ת יִ ה אֶ דֶּ הוּא יִפְ וְ

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When you feel weighed down by your mistakes, do not keep silent or try to hide them. Open your heart to Hashem in honest

confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashem in your

own words to acknowledge your mistake, and then say out loud: 'My help is from Hashem, who forgives and guards my soul.'

עך לֶ יטְ פִּ א שָּׁה קַ   ים · חֲמִ לִּ הִ תְּ ים לִּ הִ Navy & Gold · From the Hebrew Source Text · תְּ TE HILLIM ·  DAILY FIV E  ·  32,  43,  83,  121,  130
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י יעִ בִ אור החיים הקדוש · האזינו · שְׁ
Explanatory English · Line-by-Line Edition

HA ' A Z IN U  ·  7 TH A L IYA H

The H ebrew is the original Ohr H aChaim. Each passage is paired with its AI-assisted explanatory English,  beside it on wide pages and beneath it on

smaller screens. Brief clarifications are marked within the English. In plain words and Lemaaseh are separate AI-assisted study aids.

סוּק מד פָּ  Deuteronomy 32:44

וּא ם ה֖ עָ֑  י הָ נֵ֣  אָזְ את בְּ זֹּ֖ רָֽה־הַ י שִּׁ י הַ רֵ֥  בְ ל־דִּ ת־כָּ ר אֶ בֵּ֛  דַ יְ ה וַ א מֹשֶׁ֗ יָּבֹ֣ וַ

ן־נֽוּן׃ עַ בִּ שֵׁ֥ הוֹ וְ
And Moses came and spoke all the words of this song in the ears of the people, he, and Hoshea the son of Nun.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:44:1

מּוֹ, ד עִ יָה עוֹמֵ ן נוּן. פֵּרוּשׁ, הָ עַ בִּ הוֹשֵׁ הוּא וְ

רוֹ אָמְ ה כְּ א מֹשֶׁ לָּ ר אֶ בֵּ בּוּר לֹא דִּ דִּ ל הַ אֲבָ

נֵי ת בְּ הּ אֶ דָ מְּ לַ ר ה׳ ״וְ ן אָמַ כֵ ר״, וְ בֵּ דַ ״וַיְ

ל יד אֶ שׁוֹן יָחִ ם״ לְ יהֶ פִ הּ בְּ ימָ ל שִׂ אֵ רָ שְׂ יִ

ה. מֹשֶׁ

He, and Hoshea the son of Nun: This means that Yehoshua was

standing  there with Moshe, but the actual speaking  was done by

Moshe alone, as the verse says, "And he spoke" in the singular.

Similarly, Hashem had said to Moshe in the singular, "And teach

it to the children of Israel, put it in their mouth" (Deuteronomy

31:19), referring  to Moshe alone.

מוֹ ״ כְּ עַ יהוֹשֻׁ ר ״וִ לֹא אָמַ ״ וְ עַ הוֹשֵׁ רוֹ ״וְ אָמְ וְ

יא יּוֹ״ד הִ פֶת הַ תּוֹסֶ י שֶׁ פִ ה, לְ א לוֹ מֹשֶׁ רָ קָּ שֶׁ

ר )במדבר מַ אֲ מַ מוּז בְּ דוּלָּה כָּרָ ר וּגְ יקָ לִ

גוֹ׳, ״ וְ עַ הוֹשֵׁ ה לְ א מֹשֶׁ רָ קְ יג:טז( ״וַיִּ

ן עַ בִּ הוֹשֵׁ ר ״הוּא וְ אָמַ כָּתוּב וְ וָם הַ שְׁ הִ שֶׁ וּכְ

רוֹ )ישעיהו ךְ אָמְ רֶ ל דֶּ יּוֹ״ד, עַ יר הַ סִ נוּן״ הֵ

גוֹ׳: ן״ וְ זֶ גַּרְ ר הַ אֵ פָּ י:טו( ״הֲיִתְ

Regarding  the text writing  "and Hoshea" rather than "and

Yehoshua" as Moshe had renamed him, this is  because the

addition of the letter yud was for honor and greatness, as hinted

in the verse, "And Moshe called Hoshea the son of Nun,

Yehoshua" (Numbers 13:16). However, here, when the verse

placed them together and said, "he and Hoshea the son of Nun,"

the Torah removed the yud to show humility in the presence of

his master Moshe, in the spirit of the verse, "Should the axe boast

itself against him that hews therewith?" (Isaiah 10:15).

Original Ohr HaChaim Hebrew on Sefaria

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A44?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


AI-assisted study aids · Deuteronom y 32:44

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that although Yehoshua stood beside Moshe as the song  was taught, only Moshe

did the actual speaking. The Torah refers to Yehoshua by his orig inal name, Hoshea, omitting  the honorific

letter yud to preserve proper deference and humility while standing  next to his master, Moshe.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

When standing  in the presence of our teachers or mentors, we should conduct ourselves with utmost

humility, stepping  back to let their light shine rather than seeking  personal honor or prominence.

סוּק מה פָּ  Deuteronomy 32:45

אֵֽל׃  רָ ל־יִשְׂ ל־כָּ ה אֶ לֶּ אֵ֖  ים הָ רִ֥  בָ דְּ ל־הַ ת־כָּ ר אֶ בֵּ֛  דַ ה לְ ל מֹשֶׁ֗ כַ֣  יְ וַ
And when Moses made an end of speaking all these words to all Israel,

No Ohr HaChaim comment on this pasuk in this edition.

סוּק מו פָּ  Deuteronomy 32:46

יד עִ֥  י מֵ כִ֛ נֹ ר אָ שֶׁ֧  ים אֲ רִ֔  בָ דְּ ל־הַ כָ ם לְ כֶ֔  בְ בַ ימוּ לְ שִׂ֣ ם֙  הֶ לֵ ר אֲ אמֶ יֹּ֤ וַ

י רֵ֖  בְ ל־דִּ ת־כָּ וֹת אֶ שׂ֔ עֲ ר לַ מֹ֣ שְׁ ם לִ כֶ֔ נֵי ת־בְּ ם֙ אֶ וֻּ צַ ר תְּ שֶׁ֤  וֹם אֲ יּ֑ ם הַ כֶ֖  בָּ

זֹּֽאת׃  ה הַ רָ֥ תּוֹ הַ
he said unto them: ‘Set your heart unto all the words wherewith I testify against you this day; that ye may charge

your children therewith to observe to do all the words of this law.

No Ohr HaChaim comment on this pasuk in this edition.



סוּק מז פָּ  Deuteronomy 32:47

יכוּ רִ֤  אֲ ה תַּ זֶּ֗ ר הַ בָ֣  דָּ ם וּבַ כֶ֑ יֵּי וּא חַ י־ה֖ ם כִּ כֶּ֔  ק הוּא֙ מִ רֵ֥ ר  בָ֨ לֹֽא־דָ י  כִּ֠

תָּֽהּ׃  שְׁ רִ ה לְ מָּ שָׁ֖ ן  דֵּ֛  יַּרְ ת־הַ ים אֶ רִ֧  ם עֹבְ תֶּ֜ ר אַ שֶׁ֨ ה אֲ מָ֔  דָ אֲ הָ֣ ל־ ים֙ עַ יָמִ

)פ(

For it is no vain thing for you; because it is your life, and through this thing ye shall prolong your days upon the

land, whither ye go over the Jordan to possess it.’

No Ohr HaChaim comment on this pasuk in this edition.

סוּק מח פָּ  Deuteronomy 32:48

אמֹֽר׃ ה לֵ זֶּ֖  וֹם הַ יּ֥ צֶם הַ עֶ֛  ה בְּ שֶׁ֔ ל־מֹ ה֙ אֶ הוָ ר יְ בֵּ֤  דַ יְ וַ
And the LORD spoke unto Moses that selfsame day, saying:

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:48:1

אמֹר״, רוֹ ״לֵ אמֹר. אָמְ זֶּה לֵ יּוֹם הַ צֶם הַ עֶ בְּ

מוּת, הוּא עוֹלֶה לָ ל שֶׁ אֵ רָ שְׂ יִ ר לָהֶם לְ יֹּאמַ שֶׁ

שׁוּ רְ דָּ כָה שֶׁ רָ בְ רוֹנָם לִ כְ יהֶם זִ רֵ בְ דִ ן לְ וָּ כֻ זֶה מְ וְ

י פִ זֶּה״ לְ יּוֹם הַ צֶם הַ עֶ רוֹ ״בְּ אָמְ )ספרי( בְּ

יו: בָרָ ן שָׁם דְּ יַּ עֻ כוּ׳ יְ ים וְ רִ ל אוֹמְ אֵ רָ שְׂ יוּ יִ הָ שֶׁ

On that very day, saying. The word saying  means that Moshe

should tell the people of Israel that he was going  up the mountain

to die. The Ohr HaChaim notes that this fits Chazal's  explanation

in the Sifrei of the words on that very day, in connection with

what Israel was saying. He directs the reader there for the full

discussion.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:48

טוּת שְׁ פַ In plain words · בְּ

The word leimor means that Moshe was to tell Israel that he was ascending  the mountain to die. The Ohr

HaChaim connects this with the Sifrei's  explanation of the phrase on that very day.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A48?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


ה שֶׂ עֲ מַ לְ  · Lemaaseh

Notice how the small word leimor tells  us that this instruction was to be communicated to Israel. In learning,

pause over whom a command is  addressed to and whom it is  meant to reach.

סוּק מט פָּ  Deuteronomy 32:49

ל־ ר עַ שֶׁ֖  ב אֲ אָ֔ ץ מוֹ רֶ אֶ֣  ר֙ בְּ שֶׁ וֹ אֲ ב֗ ר־נְ ה הַ זֶּ֜  ים הַ רִ֨  בָ עֲ ר֩ הָ ל־הַ ה אֶ לֵ֡ עֲ

ל אֵ֖  רָ שְׂ י יִ נֵ֥  בְ ן לִ תֵ֛ נֹ י  נִ֥  ר אֲ שֶׁ֨ ן אֲ עַ נַ֔  ץ כְּ רֶ אֶ֣ ת־ ה֙ אֶ אֵ וֹ וּרְ ח֑ רֵ י יְ נֵ֣  פְּ

זָּֽה׃ חֻ אֲ לַ

’Get thee up into this mountain of Abarim, unto mount Nebo, which is in the land of Moab, that is over against

Jericho; and behold the land of Canaan, which I give unto the children of Israel for a possession;

No Ohr HaChaim comment on this pasuk in this edition.



סוּק נ פָּ  Deuteronomy 32:50

ת ר־מֵ֞ כַּֽאֲשֶׁ יךָ  מֶּ֑  ל־עַ ף אֶ סֵ֖ אָ הֵ ה וְ מָּ שָׁ֔ ה  לֶ֣ ה֙ עֹ ר אַתָּ שֶׁ֤  ר֙ אֲ הָ ת בָּ וּמֻ֗

מָּֽיו׃  ל־עַ סֶף אֶ אָ֖ יֵּ ר וַ הָ֔  ר הָ הֹ֣ יךָ֙ בְּ חִ֙ ן אָ רֹ֤ אַהֲ
and die in the mount whither thou goest up, and be gathered unto thy people; as Aaron thy brother died in mount

Hor, and was gathered unto his people.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:50:1

ין אֵ מוּת, שֶׁ צֵּה לָ רַ תְ ר. פֵּרוּשׁ, הִ ת בָּהָ וּמֻ

יו ידָ סִ שׁוֹת חֲ חַ נַפְ דוֹשׁ בָּרוּךְ הוּא לוֹקֵ קָּ הַ

״ יךָ מֶּ ל עַ אָסֵף אֶ הֵ רוֹ ״וְ אָמְ צוֹנָם. וְ רְ א לִ לָּ אֶ

ים אִ יּוֹצְ ם )כתובות קד.( שֶׁ רָ ךְ אָמְ רֶ ל דֶּ עַ

ר ה׳ זֶה אָמַ לָ יק, וְ דִּ נֵי צַ יל פְּ בִּ קְ הַ ים לְ יקִ דִּ צַּ הַ

אתוֹ. רָ קְ ים לִ אִ בָּ יו הַ מָּ ל עַ יֵּאָסֵף אֶ לָיו שֶׁ אֵ

And die on the mount: This means, willing ly accept and consent

to die. For Hashem does not take the souls of His pious ones

except with their own consent. And when He says, and be

gathered unto your people, this is  in line with what Chazal say in

Ketubot 104a, that the righteous go out to welcome a newly

arriving  righteous soul. For this reason, Hashem said to him that

he would be gathered to his people who are coming  out to meet

him.

Or HaChaim  on Deuteronom y 32:50:2

ת א לָתֵ י בָ , כִּ ךְ רֶ דֶּ ל זֶה הַ ר עַ אֵ בָּ עוֹד יִתְ

זֶה ים. וְ לֹהִ  אֱ ישׁ הָ ת אִ יתַ מִ ים לְ מִ עָ ה טְ לֹשָׁ  שְׁ

ר״ – עַם ״בָּהָ טַּ הַ ת״, וְ כָּתוּב ״וּמֻ עוּר הַ שִׁ

כָה רָ בְ רוֹנָם לִ כְ ם זִ רָ ךְ אָמְ רֶ ל דֶּ פֵּרוּשׁ עַ

ר נְבוֹ, הַ ה בְּ בַּר מֹשֶׁ קְ ה נִ מָּ )סוטה יד.( לָ

זְקֹף רֹאשׁוֹ יִּ ן שֶׁ מַ ל זְ כָ י בְּ עוֹר, כִּ וֹן פְּ יל עֲ בִ שְׁ בִּ

רוֹ אָמְ נָע, וּכְ כְ נִ ה וְ דּוֹ מֹשֶׁ נֶגְ א כְּ צָ מְ עוֹר יִ פְּ

ית א מוּל בֵּ גַּיְ בֹּר אֹתוֹ בַּ קְ )דברים לד,ו( ״וַיִּ

עוֹר״. פְּ

Alternatively, the verse can be explained in this way: it comes to

provide three reasons for the death of the man of Hashem. This

is  the structure of the verse: And die, and the reason it must be

on the mount is  in line with what Chazal say in Sotah 14a. Why

was Moshe buried on Mount Nebo? It was because of the sin of

Peor. For whenever Peor attempts to raise its  head to accuse, it

finds Moshe opposite it and is  subdued. This is  as the verse says

in Deuteronomy 34:6, And He buried him in the valley... over

against Beth-peor.



ה״, פֵּרוּשׁ מָּ ה עֹלֶה שָׁ ר אַתָּ שֶׁ נִי – ״אֲ עַם שֵׁ טַ

יג שִּׂ הִ ר שֶׁ אֹשֶׁ יג הָ שִּׂ הַ ל לְ יּוּכַ י שֶׁ דֵ כְּ

ה ים, מַ אִ נּוֹרָ ים הַ ים טוֹבִ שִׂ עֲ עוּת מַ צָ מְ אֶ בְּ

גּוּף ם הַ ף עִ תָּ שֻׁ עוֹדוֹ מְ יג בְּ שִּׂ הַ ין יָכוֹל לְ אֵ שֶׁ

הוּא יא, וְ הִ לָה הַ עֲ מַּ יג הַ שִּׂ הַ ינוֹ יָכוֹל לְ אֵ שֶׁ

ה״ – פֵּרוּשׁ מָּ ה עֹלֶה שָׁ ר אַתָּ שֶׁ רוֹ ״אֲ אָמְ

יוֹן. לְ עֶ עוֹלָם הָ בָּ

The second reason is: where you are ascending. This means, so

that he can attain the sublime spiritual bliss  that he earned through

his awesome good deeds. He cannot attain this level while still

joined with the physical body, which is  unable to experience that

high spiritual state. This is  what is  meant by where you are

ascending, referring  to the upper world.

ךְ רֶ ל דֶּ ״ עַ יךָ מֶּ ל עַ אָסֵף אֶ הֵ י – ״וְ ישִׁ לִ שְׁ

כָה )במדבר רבה יט(, רָ בְ רוֹנָם לִ כְ ם זִ רָ אָמְ

ם״ י עָ אשֵׁ א רָ סוּק )דברים לג,כא( ״וַיֵּתֵ בַּפָּ

בָּר, דְ מִּ כּוּ דּוֹר הַ זְ ה יִ עוּת מֹשֶׁ צָ מְ אֶ בְּ גוֹ׳, שֶׁ וְ

רוֹ )שמות לב,ז( אָמְ לָיו כְּ ים אֵ סִ יַחֲ תְ הֵם מִ וְ

ף אָסֵ הֵ רוֹ ״וְ הוּא אָמְ ״, וְ ךָ מְּ ת עַ חֵ י שִׁ ד כִּ ״רֵ

עוֹלָם יאָם לָ יךָ לַהֲבִ מֶּ בַּת עַ סִ ל״ – פֵּרוּשׁ לְ אֶ

ן ן גַּם כֵּ ר כֵּ אָמַ ינוּ שֶׁ צִ אַהֲרֹן מָ בְּ גַם שֶׁ א. וַהֲ בָּ הַ

קוֹם מָ יו״, בְּ מָּ ל עַ )דברים לה,כט( ״וַיֵּאָסֶף אֶ

ין. שִׁ רֹשׁ דּוֹרְ דְ יֵּשׁ לִ שֶׁ

The third reason is: and be gathered unto your people. This is  in

line with what Chazal say in Bemidbar Rabbah 19 on the verse in

Deuteronomy 33:21, And he came with the heads of the people...

This teaches that through the merit of Moshe, the generation of

the wilderness will merit the World to Come. They are associated

with him, as Hashem said to him in Exodus 32:7, Go down; for

your people... have dealt corruptly. Thus, the verse says, and be

gathered unto, meaning  for the sake of your people, to bring

them into the World to Come. And even yough we find that the

Torah says the same regarding  Aaron in Numbers 20:24, and

was gathered unto his people, wherever the text leaves room for

an interpretation, we expound it. (The printed reference in the

supplied Hebrew is inconsistent; the corresponding  phrase

about Aharon appears in Numbers 20:24.)

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:50

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim first reads the command as Moshe consenting  to his passing , with righteous souls

coming to welcome him. He then offers another interpretation with three reasons: his burial counters Peor,

departure from the body allows him to attain the spiritual height earned by his deeds, and his passing  serves

his people by bringing  the generation of the wilderness into the World to Come.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A50?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


ה שֶׂ עֲ מַ לְ  · Lemaaseh

Reflect on the responsibility for others shown in the third explanation: Moshe remains connected to the

generation entrusted to him. Think of one person whose spiritual growth you can support with care and

patience.

סוּק נא פָּ  Deuteronomy 32:51

ר־ בַּ דְ שׁ מִ דֵ֖  ת קָ בַ֥ י רִ מֵֽי־מְ  ל בְּ אֵ֔  רָ שְׂ י יִ נֵ֣  תוֹךְ֙ בְּ י בְּ ם בִּ֗ תֶּ֜  לְ עַ ר מְ שֶׁ֨ ל֩ אֲ עַ

אֵֽל׃  רָ י יִשְׂ נֵ֥  וֹךְ בְּ ת֖ י בְּ תִ֔ ם֙ אוֹ תֶּ שְׁ דַּ לֹֽא־קִ ר  שֶׁ֤  ל אֲ עַ֣ ן  צִ֑
Because ye trespassed against Me in the midst of the children of Israel at the waters of Meribath-kadesh, in the

wilderness of Zin; because ye sanctified Me not in the midst of the children of Israel.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:51:1

ר לֹא שֶׁ ל אֲ גוֹ׳ עַ ם וְ תֶּ לְ עַ ר מְ שֶׁ ל אֲ עַ

ת שַׁ פָרָ י בְּ תִּ שְׁ פֵּרַ ה שֶׁ יֵּין מַ גוֹ׳. עַ ם וְ תֶּ שְׁ דַּ קִ

. ךְ אוֹרֶ ן זֶה בְּ נְיָ עִ ת )במדבר כ:יב( בְּ קַּ חֻ

AI-assisted explanatory translation: (Because you trespassed

against Me... because you did not sanctify Me...) Please refer to

my commentary on Parashat Chukat (Numbers 20:12), where I

have explained this entire subject at length.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:51

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim directs the reader to his extensive commentary in Parashat Chukat regarding  the sin of

Moshe and Aaron at the waters of Merivah, where the nature of their trespass and the failure to sanctify

Hashem's name are analyzed in detail.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

When studying  complex or sensitive Torah topics, we should look back at foundational explanations we have

already learned to gain a deeper, more consistent understanding  of the text.
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סוּק נב פָּ  Deuteronomy 32:52

ר־ ץ אֲשֶׁ רֶ אָ֕  ל־הָ וֹא אֶ ב֔ א תָ ה֙ לֹ֣ מָּ שָׁ֙  ץ וְ רֶ אָ֑  ת־הָ ה אֶ אֶ֣  רְ ד תִּ גֶ נֶּ֖  י מִ כִּ֥

אֵֽל׃ )פ(  רָ י יִשְׂ נֵ֥  בְ ן לִ תֵ֖ נֹ י  נִ֥  אֲ
For thou shalt see the land afar off; but thou shalt not go thither into the land which I give the children of Israel.’

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:52:1

רוֹ ךְ אָמְ רֶ ל דֶּ גוֹ׳. פֵּרוּשׁ עַ ה וְ אֶ רְ נֶּגֶד תִּ י מִ כִּ

ל ת כָּ הוּ ה׳ אֶ אֵ )דברים ל״ד:א( ״וַיַּרְ

י שָׁם. תִּ שְׁ פֵּירַ ה שֶּׁ יֵּין מַ עַ ץ״, וְ אָרֶ הָ

For you shall see the land from afar, etc. This is  explained in the

manner of the verse (Deuteronomy 34:1), "And Hashem

showed him all the land." See what I have written there.

Or HaChaim  on Deuteronom y 32:52:2

ר ה, אַחַ שֶׁ גוֹ׳. קָ ץ וְ אָרֶ ל הָ בוֹא אֶ ה לֹא תָ מָּ שָׁ וְ

קוֹם ה מָ בוֹא״, מַ ה לֹא תָ מָּ שָׁ ר ״וְ אָמַ שֶׁ

גוֹ׳? ץ״ וְ אָרֶ ל הָ ר ״אֶ לוֹמַ זוֹר וְ לַחְ

But you shall not go there into the land, etc. This presents a

difficulty: after the verse already stated, "but you shall not go

there," what room is there to repeat and say, "into the land, etc."?

This seems redundant.

כָה רָ בְ רוֹנָם לִ כְ ם זִ רָ ךְ אָמְ רֶ ל דֶּ ר עַ אֵ בָּ יִתְ וְ

נֵס כָּ ה לִ יד מֹשֶׁ תִ עָ )דברים רבה ב,ט( שֶׁ

רוּ אָמְ יד לָבֹא, וְ תִ עָ אָבוֹת לֶ ם הָ ץ עִ אָרֶ לָ

ת יא אֶ י הוּא יָבִ ר )חלק ב קכ.( כִּ זֹּהַ בַּ

ם. לָּתָ אֻ בֹא גְּ ץ בְּ אָרֶ ל הָ ל אֶ אֵ רָ שְׂ יִ

The explanation is  in light of what Chazal have said

(Deuteronomy Rabbah 2:9) that Moshe is  destined to enter the

Land of Israel with the Patriarchs in the future to come.

Furthermore, it is  stated in the Zohar (Part 2, 120a) that he will

lead the Jewish people into the Land when their final redemption

arrives.



שׁ בוֹא״ חָ ה לֹא תָ מָּ שָׁ ר ה׳ ״וְ אָמַ שֶׁ זֶה כְּ לָ וְ

יאַת לִיט לוֹ בִּ חְ מַּ ים שֶׁ עִ מָ שְׁ ים נִ בָרִ דְּ יוּ הַ יִּהְ שֶׁ

ץ אָרֶ ל הָ ר ״אֶ זֶה אָמַ ד, לָ עוֹלָם וָעֶ ץ לְ אָרֶ הָ

ל לֹא אֶ ה, וְ תָּ גוֹ׳ פֵּרוּשׁ, עַ ן״ וְ נִי נוֹתֵ ר אֲ שֶׁ אֲ

סוּק פָ י בְּ תִּ שְׁ פֵּרַ ה שֶׁ ן מַ יֵּ עַ יד. וְ תִ עָ ן לֶ ר יִתֵּ שֶׁ אֲ

ה נָּא״. רָ בְּ עְ )דברים ג,כה( ״אֶ

Therefore, when Hashem said, "but you shall not go there," He

was concerned that the words might be understood as an

absolute, permanent decree preventing  him from entering  the

Land for all eternity. To clarify this, Hashem added, "into the

land which I g ive (to the children of Israel)" meaning: you shall

not enter it now, during  this current g iving, but this does not

exclude the entry that will take place in the future. See also what I

have written on the verse (Deuteronomy 3:25), "Let me go over,

I pray You."

Or HaChaim  on Deuteronom y 32:52:3

.This concludes Parashat Haazinuחסלת פרשת האזינו

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:52

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that the seemingly redundant phrasing  "but you shall not go there into the land

which I g ive" is  actually a precise limitation. It clarifies that Moshe's ban from entering  the Land of Israel

applies only to the immediate conquest and distribution of his generation. It does not represent an eternal

ban, leaving  open the fulfillment of the prophetic tradition that Moshe will ultimately enter the Land with the

Jewish people at the time of the future redemption.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

Read the limits of a difficult statement carefully. Here the words which I g ive distinguish Moshe's present

restriction from the future entry described by Chazal, so the restriction should not be read more broadly

than the commentary explains.
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