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In this aliyah, the Shira of Ha'Azinu continues with Hashem's response to the Bnei Yisrael's betrayal. Because they angered

Hashem with false gods and empty vanities, Hashem declares that He will hide His face from them and provoke them with a

low, foolish nation. The pesukim describe the intense fire of Hashem's anger that reaches the depths of the earth, bringing a

series of devastating punishments upon the nation.

We learn of the terrible tzaros that will be unleashed, including famine, plague, wild beasts, and the sword of the enemy. Yet,

even in the depths of this midas hadin, Hashem reveals that He will not completely destroy them or erase their memory from

mankind, solely to prevent the enemies of Yisrael from mistakenly boasting that their own power, rather than Hashem's hand,

brought about this downfall.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

פָּסוּק א

Pasuk 1

א יַּרְ  וַ
And He saw

יְהוָה
Hashem

ץ אָ נְ יִּ וַ
and He spurned

ס עַ כַּ  מִ
from the anger of

נָיו בָּ
His sons

יו׃ נֹתָ וּבְ
and His daughters

פָּסוּק ב

Pasuk 2

ר יֹּאמֶ  וַ
And He said

ה ירָ תִּ סְ אַ
I will hide

נַי פָ
My face

ם הֶ מֵ
from them

ה אֶ רְ אֶ
I will see

ה מָ
what

ם יתָ רִ חֲ אַ
their end

י כִּ
for

דוֹר
a generation

כֹת פֻּ  הְ תַּ
of reversals

ה מָּ  הֵ
are they

ים נִ בָּ
children

לֹא
no

ן מֻ אֵ
faithfulness

ם׃ בָּ
is in them

״י שִׁ  רַ

מה
what

אחריתם.
their end

ה מַ
what

לֶה עֲ תַּ
will come

ם בָהֶ
upon them

ם: פָ סוֹ בְּ
in their end

״י שִׁ  רַ

כי
for

דור
a generation of

תהפכת
perversity

המה.
they are

ין כִ פְּ  הַ מְ
they overturn

י נִ צוֹ רְ
My goodwill

ס: עַ כַ לְ
into anger

״י שִׁ  רַ

לא
not

אמן
faithful

בם.
in them

ין אֵ
there is no

י לַ וּ דּ גִ
My training

ים כָּרִ  נִ
evident

ם, בָּהֶ
in them

י כִּ
for

ים יתִ הוֹרֵ
I showed them

ךְ רֶ דֶּ
a way

טוֹבָה
good

רוּ סָ וְ
and they deviated

נָּה:  מֶּ  מִ
from it



״י שִׁ  רַ

אמן.
Nurtured

ן וֹ שׁ לְ
an expression of

י יְהִ "וַ
"And he was

ן" אֹמֵ
bringing up"

אסתר
Esther

ב'
chapter 2

נורריטור"ה,
nourriture

ז; עַ לַ בְּ
in old French

"אַ דָּ
Another explanation

—

אמן
faithful

ן וֹ שׁ לְ
an expression of

מוּנָה, אֱ
faithfulness

, וּמוֹ גּ רְ תַ כְּ
like its Targum

רוּ מְ אָ
they said

י ינַ סִ בְ
at Sinai

ה שֶׂ נַעֲ
we will do

ע מָ שְׁ  נִ וְ
and we will hearken

ה עָ שָׁ  לְ וּ
and within a time

לָּה  קַ
short

לוּ טְּ  בִ
they nullified

ם תָ חָ טָ בְ הַ
their promise

וּ שׂ עָ וְ
and made

ל גֶ עֵ הָ
the calf

ספרי
Sifrei

:

פָּסוּק ג

Pasuk 3

ם הֵ
They

י אוּנִ נְ קִ
provoked Me to

jealousy

לֹא  בְ
with a non-

ל אֵ
god

י עֲסוּנִ כִּ
they angered Me

ם יהֶ לֵ בְ הַ בְּ
with their vanities

י נִ אֲ וַ
and I

ם יאֵ נִ קְ אַ
will provoke them to

jealousy

לֹא  בְּ
with a non-

ם עָ
people

י גוֹ בְּ
with a nation

ל נָבָ
vile

ם׃ יסֵ עִ כְ אַ
I will anger them

״י שִׁ  רַ

קנאוני.
they angered Me

ירוּ עִ בְ הִ
they kindled

י: תִ מָ חֲ
My wrath

״י שִׁ  רַ

בלא
With not

אל.
a god

בָר דָ בְּ
with a thing

ינוֹ אֵ שֶׁ
that is not

: הַּ  לוֹ אֱ
a god

״י שִׁ  רַ

בלא
With not

עם.
a people

ה מָּ  אֻ בְּ
with a nation

ין אֵ שֶׁ
that has not

הּ לָ
to it

ם, שֵׁ
a reputation

ר מַ נֶּאֱ  שֶׁ
as it is said

ישעיהו
Yeshayahu

כ"ג
23

ן הֵ
Behold

ץ רֶ אֶ
the land of

ים דִ שְׂ כַּ
Chaldeans

זֶה
this

ם עָ הָ
people

לֹא
not

יָה, הָ
was

ו שָׂ עֵ בְּ
regarding Esav

הוּא
it

ר מֵ אוֹ
says

עובדיה
Ovadiah

א'
1

י זוּ בָּ
despicable

ה תָּ  אַ
you are

אֹד: מְ
greatly

״י שִׁ  רַ

בגוי
With a nation

נבל
debased

אכעיסם.
I will provoke them

וּ לּ אֵ
these are

ים, ינִ מִּ הַ
the heretics

ן כֵ וְ
and so

הוּא
it

ר מֵ אוֹ
says

תהילים
Tehillim

י"ד
14

ר מַ אָ
said

ל נָבָ
the degenerate

וֹ בּ לִ בְּ
in his heart

ין אֵ
there is no

ים לֹהִ  אֱ
God

ספרי;
Sifrei

יבמות
Yevamos

ס"ג
63

:

פָּסוּק ד

Pasuk 4

י כִּ
For

שׁ אֵ
a fire

ה חָ דְ קָ
has flared

י פִּ  אַ בְ
in My wrath

ד יקַ תִּ וַ
and it burned

ד עַ
until

ל אוֹ שְׁ
the depths

ית תִּ חְ תַּ
below

ל תֹּאכַ  וַ
and it consumed

ץ רֶ אֶ
earth

הּ לָ יבֻ וִ
and its produce

ט לַהֵ תְּ וַ
and it set ablaze

י דֵ מוֹסְ
foundations of

ים׃ רִ הָ
mountains



״י שִׁ  רַ

קדחה.
it burned

ה: עֲרָ בָּ
it consumed

״י שִׁ  רַ

ותיקד.
and it shall blaze

ם כֶ בָּ
in you

ד עַ
until

ד: סוֹ יְ הַ
the foundation

״י שִׁ  רַ

ותאכל
And it shall consume

ארץ
land

ויבלה.
with her increase

ם כֶ צְ רְ אַ
your land

הּ לָ יבוּ וִ
and its produce

ספרי
Sifrei

:

״י שִׁ  רַ

ותלהט.
And it shall burn

ם יִ לַ שָׁ יְרוּ
Yerushalayim

ת דֶ סֶּ יֻ מְ הַ
which is founded

ל עַ
upon

ים, רִ הָ הֶ
the mountains

ר מַ נֶּאֱ  שֶׁ
as it is said

תהילים
Tehillim

קכ"ה
125

ם יִ לַ שָׁ יְרוּ
Yerushalayim

ים רִ הָ
mountains

יב בִ סָ
are round

: הּ לָ
about her

ה פָּסוּק 

Pasuk 5

פֶּה  סְ אַ
I will sweep

ימוֹ לֵ עָ
upon them

עוֹת רָ
misfortunes

י צַּ חִ
My arrows

לֶּה  כַ אֲ
I will spend

ם׃ בָּ
on them

״י שִׁ  רַ

אספה
I will heap

עלימו
upon them

רעות.
evils

יר בִּ חְ אַ
I will join

ה עָ רָ
evil

ל עַ
upon

ה, עָ רָ
evil

ן וֹ שׁ לְ
an expression of

פוּ "סְ
add

נָה שָׁ
year

ל עַ
upon

נָה" שָׁ
year

ישעיהו
Yeshayahu

כ"ט
29

פוֹת, "סְ
to add

וָה" רָ הָ
the watered

דברים
Devarim

כ"ט
29

ם, יכֶ תֵ "עֹלוֹ
your burnt-offerings

פוּ סְ
add

ל עַ
upon

ם" יכֶ חֵ זִבְ
your sacrifices

ירמיהו
Yirmeyahu

ז'
7

.

"אַ דָּ
another explanation

אספה—
I will expend

לֶּה,  כַ אֲ
I will consume

מוֹ כְּ
like

ן פֶּ "
lest

פֶה" סָּ  תִּ
you be swept away

בראשית
Bereishis

י"ט
19

:

״י שִׁ  רַ

חצי
My arrows

אכלה
I will spend

בם.
against them

ל כָּ
all of

י צַּ חִ
my arrows

ים לִ שְׁ  אַ
I will complete

ם, בָּהֶ
against them

לָה לָ וּקְ
and curse

זוֹ
this

י פִ לְ
according to

נוּת עָ פֻּרְ  הַ
the punishment

כָה רָ בְ לִ
for a blessing

יא הִ
it is

י— צַּ חִ
my arrows

ים לִ כָּ
will end

ם הֵ וְ
but they

ינָם אֵ
are not

ים לִ כָּ
ending

ספרי;
Sifrei

סוטה
Sotah

ט'
9

:

פָּסוּק ו

Pasuk 6

זֵי מְ
bloated with

ב עָ רָ
famine

י מֵ חֻ וּלְ
and fought by

ף שֶׁ  רֶ
demons

ב טֶ קֶ וְ
and destruction of

י ירִ רִ מְ
bitterness

ן שֶׁ  וְ
and the tooth of

מוֹת הֵ בְּ
beasts

ח לַּ  שַׁ  אֲ
I will send

בָּם
against them

ם עִ
with

ת חֲמַ
the venom of

י לֵ זֹחֲ
crawlers of

ר׃ פָ עָ
dust



״י שִׁ  רַ

מזי
Sucked of

רעב.
famine

ס לוֹ קְ נְ אֻ
Onkelos

ם גֵּ רְ תִּ
translated

י יחֵ פִ "נְ
"swollen of

ן", פָ כָ
hunger"

ין אֵ וְ
and there is not

י לִ
to me

ד עֵ
a witness

יחַ כִ מוֹ
proving

יו, לָ עָ
upon it

מוֹ שְּׁ   וּמִ
and from the name

ל שֶׁ
of

י בִּ רַ
Rabbi

ה שֶׁ מֹ
Moshe

ן שָׁ  רְ דַּ הַ
the Preacher

א לוּשָׂ וּ טּ מִ
from Toulouse

י תִּ עְ מַ שָׁ
I heard

י ירֵ עִ שְׂ
hairy of

ב עָ רָ
famine

ם— דָ אָ
a person

כָּחוּשׁ
emaciated

ל דֵּ גַ מְ
grows

ר עָ שֵׂ
hair

ל עַ
upon

: רוֹ שָׂ בְּ
his flesh

״י שִׁ  רַ

מזי.
Mazi

ן וֹ שׁ לְ
is the language of

י מִּ אֲרַ
Aramaic for

ר עָ שֵׂ
hair

יָּא,—  זַ מִ
mizaya

וָה הֲ "דַּ
who was

ךְ פֵּ  הַ מְ
turning over

יָּא"  זַ מִ בְּ
his hair

מגילה
Megillah

י"ח
18

:

״י שִׁ  רַ

ולחמי
And the battles of

רשף.
reshef

ים דִ שֵּׁ   הַ
the demons

מוּ חֲ לְ נִ
fought

ם, בָהֶ
with them

ר מַ נֶּאֱ  שֶׁ
as it is said

י נֵ "וּבְ
and the sons of

ף שֶׁ  רֶ
reshef

יהוּ בִּ יַגְ
fly

עוּף"
upward

איוב
Iyov

ה'
five

,

ם הֵ וְ
and they

ים: דִ שֵׁ
are demons

״י שִׁ  רַ

וקטב
and destruction

מרירי.
of Meriri

יתוּת רִ וּכְ
and cutting off of

ד שֵׁ
a demon

מוֹ שְּׁ   שֶׁ
whose name is

י, ירִ רִ מְ
Meriri

קטב
destruction is

ה, יתָ רִ כְּ
cutting off

מוֹ כְּ
as in

י הִ "אֱ
I will be

ךָ בְ טָ קָ
your destruction

ל" אוֹ שְׁ
O grave

הושע
Hoshea

י"ג
thirteen

:

״י שִׁ  רַ

ושן
And the tooth of

בהמת.
domesticated animals

ה שֶׂ עֲ מַ
an incident

יָה הָ
occurred

יוּ הָ וְ
and they were

ים לִ חֵ רְ הָ
the ewes

ין כִ שְׁ  נוֹ
biting

ין יתִ מִ וּמְ
and causing death

ספרי
Sifrei

:

״י שִׁ  רַ

חמת
The venom of

זחלי
those crawling in

עפר.
the dust

ס רֶ אֶ
the poison of

ים שִׁ  נְחָ
serpents

ים כִ לְּ הַ מְ הַ
that walk

ל עַ
on

נָם חוֹ גְּ
their belly

ל עַ
upon

פָר עָ הֶ
the dust

ם יִ מַּ  כַּ
like water

ים לִ זּוֹחֲ הַ
that trickles

ל עַ
upon

ץ; רֶ אָ הָ
the ground

ילָה זְחִ
crawling is

ן וֹ שׁ לְ
an expression of

רוּצַת מְ
the flow of

ם יִ מַּ  הַ
the water

ל עַ
upon

פָר עָ הֶ
the dust

ן כֵ וְ
and similarly

ל כָּ
any

רוּצַת מְ
passage of

בָר דָּ
a thing

ף שֵׁ  פְ שַׁ  מְ הַ
that shuffles

ל עַ
upon

פָר עָ הֶ
the dust

: ךְ לֵ הוֹ וְ
and goes

ז פָּסוּק 

Pasuk 7

חוּץ מִ
From outside

ל כֶּ  שַׁ  תְּ
shall bereave

ב רֶ חֶ
the sword

ים רִ דָ חֲ וּמֵ
and from chambers

ה ימָ אֵ
terror

גַּם
both

חוּר בָּ
young man

גַּם
and

תוּלָה בְּ
maiden

נֵק יוֹ
suckling

ם עִ
with

ישׁ אִ
man of

יבָה׃ שֵׂ
gray hair



״י שִׁ  רַ

מחוץ
From outside

תשכל
shall bereave

חרב.
a sword

ץ חוּ מִ
from outside

יר עִ לָ
the city

ם לֵ כְּ שַׁ  תְּ
shall bereave them

ב רֶ חֶ
the sword of

יָסוֹת. גְּ
troops

״י שִׁ  רַ

ומחדרים
And from chambers

אימה.
dread

חַ וֹרֵ בּ שֶׁ  כְּ
when he flees

ט לָ מְ נִ וְ
and escapes

י רֵ דְ חַ
the chambers of

וֹ בּ לִ
his heart

ים קוּפִ נְ
beat

יו לָ עָ
upon him

ת מַ חֲ מֵ
because of

ה, ימָ אֵ
dread

הוּא וְ
and he

ת מֵ
dies

ךְ לֵ הוֹ וְ
gradually

בָּה
through it

ספרי
Sifrei

;, "אַ דָּ
another explanation

ומחדרים
And from chambers

אימה
dread

יִת— בַּ  בַּ
in the house

יֶה הְ תִּ
there will be

ת ימַ אֵ
the dread of

בֶר, דֶּ
pestilence

ה מָ כְּ
as

ר מַ נֶּאֱ  שֶׁ
that it is said

ירמיהו
Yirmeyahu

ט'
9

י "כִּ
For

לָה עָ
has come up

וֶת מָ
death

ינוּ", נֵ וֹ לּ חַ בְּ
into our windows

ן כֵ וְ
and so

ם גֵּ רְ תִּ
translated

ס; לוֹ קְ נְ אֻ
Onkelos

, "אַ דָּ
another explanation

מחוץ
From outside

תשכל
shall bereave

חרב
the sword

ל— עַ
on account of

ה מַ
what

וּ שׂ עָ שֶּׁ 
that they did

בַחוּצוֹת,
in the streets

ר מַ נֶּאֱ  שֶׁ
as it is said

פַּר  סְ "וּמִ
And according to the

number of

חוּצוֹת
the streets of

ם יִ לַ שָׁ יְרוּ
Yerushalayim

ם תֶּ  מְ שַׂ
you set up

חוֹת זְבְּ מִ
altars

ת" שֶׁ בֹּ לַ
to the shameful thing

שם
there

י"א
11

;

ומחדרים
and from chambers

אימה
dread

ל, עַ
on account of

ה מַ
what

וּ שׂ עָ שֶּׁ 
that they did

י רֵ דְ חַ בְ
in the chambers of

ים, רִ דָ חֲ
chambers

ר מַ נֶּאֱ  שֶׁ
as it is said

ר שֶׁ  "אֲ
what

י נֵ קְ זִ
the elders of

ית בֵ
the house of

ל אֵ רָ שְׂ יִ
Yisrael

ים שִׂ עוֹ
do

ךְ שֶׁ בַּחֹ
in the dark

ישׁ אִ
every man

י רֵ דְ חַ בְּ
in the chambers of

" יתוֹ כִּ שְׂ מַ
his imagery

יחזקאל
Yechezkel

ח'
8

:

ח פָּסוּק 

Pasuk 8

י תִּ רְ מַ אָ
I said

ם יהֶ אֵ פְ אַ
I will scatter them

ה יתָ בִּ שְׁ  אַ
I will make cease

שׁ נוֹ אֱ מֵ
from mankind

ם׃ רָ כְ זִ
their memory

״י שִׁ  רַ

אמרתי
I said

אפאיהם.
I will scatter them

י תִּ רְ מַ אָ
I said

י בִּ לִ בְ
in my heart

ה אֶ פְ אַ
I will make פאה

ם, אוֹתָ
them

יֵשׁ וְ
and there are

שׁ פָרֵ לְ
to explain

אפאיהם
I will scatter them

ם יתֵ שִׁ  אֲ
I will place them

ה, אָ פֵּ
as a corner

ם יכָ לִ שְׁ  הַ לְ
to cast them

י לַ עָ מֵ
from upon me

ר, קֵ פְ הֶ
ownerless

תוֹ מָ גְ דֻ וְ
and its parallel

ינוּ צִ מָ
we found

א זְרָ עֶ בְ
in Ezra

נחמיה
Nehemiah

ט'
9

ן תֵּ  תִּ "וַ
and You gave

ם לָהֶ
to them

כוֹת לָ מְ מַ
kingdoms

ים מִ מָ עֲ וַ
and nations

ם קֵ לְ חְ תַּ  וַ
and You divided them

ה" אָ פֵ לְ
into a corner

ר,— קֵ פְ הֶ לְ
as ownerless

ן כֵ וְ
and so

רוֹ בְּ חִ
classified it

ם. נַחֵ מְ
Menachem

יֵשׁ וְ
and there are

ים רִ תְ וֹ פּ
who explain

תוֹ אוֹ
it

וּמוֹ גּ רְ תַ כְּ
like its Targum

"יָחוּל
shall rest

י זִ רוּגְ
my anger

ן", יהוֹ לֵ עֲ
upon them

לֹא וְ
and not

ן, כֵ תָּ  יִ
is it possible

ם אִ שֶׁ
for if

ן כֵּ
so

יָה הָ
it was

לוֹ
for it

תֹּב  כְ לִ
to write

ם, יהֶ אֵ פְ אַ אֲ
I will anger them

ת חַ אַ
one

וּשׁ מּ שִׁ  לְ
for prefix

ת חַ אַ וְ
and one

ד, יסוֹ לִ
for root

מוֹ כְּ
like

" ךָ זֶּרְ אַ "אֲ
I girded you

ישעיהו
Isaiah

מ"ה
45

,

ם כֶ צְ מִּ אַ "אֲ
I would strengthen you

מוֹ בְּ
with

י" פִ
my mouth

איוב
Job

ט"ו
16

"ף, לֶ אָ הָ וְ
and the Aleph

נָה יכוֹ תִּ הַ
the middle

ינָהּ אֵ
is not

יָה אוּ רְ
fitting

בוֹ
in it

ל. לָ כְ
at all

ס לוֹ קְ נְ אֻ וְ
and Onkelos

ם גֵּ רְ תִּ
translated

ר חַ אַ
after

ן וֹ שׁ לְ
the phrasing of

א יְתָ בָּרַ  הַ
the Baraitha

יָה נוּ שְּׁ   הַ
which is taught

י רֵ פְ סִ בְ
in Sifrei

ת קֶ לֶ חוֹ הַ
which divides

בָה תֵּ
word

זוֹ
this

שׁ לוֹ שָׁ  לְ
into three

בוֹת, תֵּ
words

י תִּ רְ מַ אָ
I said

ף אַ
anger

י אֵ
where

ם הֵ
are they

י— תִּ רְ מַ אָ
I said

י פִּ  אַ בְ
in my anger

נֵם תְּ אֶ
I will make them

וּ לּ אִ כְּ
as if

ינָם אֵ
they are not

רוּ יֹּאמְ  שֶׁ
that will say

ם יהֶ אֵ רוֹ
their onlookers

ם יהֶ לֵ עֲ
about them

יֵּה  אַ
where

ם: הֵ
are they



פָּסוּק ט

Pasuk 9

י לוּלֵ
Were it not

ס עַ כַּ
the anger of

יֵב אוֹ
the enemy

גוּר אָ
I feared

ן פֶּ
lest

רוּ נַכְּ יְ
would misinterpret

ימוֹ רֵ צָ
their adversaries

ן פֶּ
lest

רוּ יֹאמְ
they would say

ינוּ יָדֵ
our hand

ה מָ רָ
is high

לֹא  וְ
and not

יְהוָה
Hashem

ל עַ פָּ
wrought

ל כָּ
all

זֹאת׃
this

״י שִׁ  רַ

לולי
Were it not

כעס
the wrath of

אויב
the enemy

אגור.
was heaped up

ם אִ
if

לֹא
not

ס עַ כַּ  שֶׁ
that the wrath of

יֵב אוֹ הָ
the enemy

נוּס כָּ
is gathered

ם יהֶ לֵ עֲ
against them

ית, חִ שְׁ  הַ לְ
to destroy

ם אִ וְ
and if

ל יוּכַ
he is able

ם לָהֶ
against them

ם יתֵ חִ שְׁ יַ וְ
and he destroys them

לֶה תְ יִ
he will attribute

לָּה  דֻ גְּ הַ
the greatness

וֹ בּ
to himself

יו לֹהָ א וּבֵ
and to his god

לֹא וְ
and not

לֶה תְ יִ
he will attribute

לָּה  דֻ גְּ הַ
the greatness

י, בִּ
to Me

זֶהוּ וְ
and this is

ר מַ נֶּאֱ  שֶׁ
that which is said

פן
lest

ינכרו
they make strange

צרימו
their adversaries

רוּ— נַכְּ יְ
they will make strange

בָר דָּ הַ
the matter

לוֹת תְ לִ
to attribute

ם תָ בוּרָ גְּ
their power

י רִ נָכְ בְּ
to a stranger

ין אֵ שֶׁ
that is not

לָּה  דֻ גְּ הַ
the greatness

וֹ לּ שֶׁ
his

פן—
lest

יאמרו
they will say

ידנו
our hand

רמה
is exalted

וגו'
etc.

:

פָּסוּק י

Pasuk 10

י כִּ
For

י גוֹ
a nation

ד אֹבַ
lost of

צוֹת עֵ
counsel

ה מָּ  הֵ
are they

ין אֵ וְ
and there is no

ם בָּהֶ
in them

בוּנָה׃ תְּ
understanding

״י שִׁ  רַ

כי
for

תוֹ אוֹ
that

גוי
nation

אבד
erring of

עצות
counsel

המה
they are

ואין
and there is not

בהם
in them

תבונה.
understanding

וּ לּ אִ שֶׁ
for if

יוּ הָ
they were

ים מִ כָ חֲ
wise

ישכילו
they would understand

זאת
this

איכה
how

ירדף
could pursue

וגו'
etc.

:

C HA P T E R  S U M M A RY

The aliyah details the severe consequences of Yisrael's unfaithfulness, beginning with Hashem hiding His countenance and

decreeing a series of harsh retributions, including famine, pestilence, wild beasts, and the sword of war. However, the Shira

explains that Hashem restrains His ultimate wrath and refrains from utterly destroying the nation so that the non-Jewish

nations will not misinterpret the destruction and arrogantly claim that their own strength, rather than Hashem's decree,

prevailed.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Torah is describing a terrible state of hester panim, where Hashem hides His face and lets the natural course of

destruction take over. Yet, even in the deepest darkness, the pasuk reveals a staggering chiddush: Hashem restrains the

ultimate destruction of Klal Yisrael "lulei ka'as oyev agur", only because the goyim would mistakenly say that their own power

did it, and not Hashem. Think about this deep yesod. Even when we are, chas v'shalom, unworthy, and even when we have

brought anger upon ourselves, Hashem's concern for His Name and His connection to us remains the ultimate shield that

prevents our destruction. We are never truly abandoned, because our existence is bound up with His Name.

This is not just a historical prophecy; it is a guide for our personal avodah when we feel distant from Hashem. Sometimes a

Yid feels so far gone, so full of failures, that he thinks, "How can I even turn to Hashem? I have ruined everything." The

yetzer hara wants you to believe that the hester panim is absolute. But the Torah is teaching us that even at the very edge,

Hashem is still holding onto us. The connection is never severed. If Hashem keeps us here even when we are at our lowest, it

means He still wants our avodah and is waiting for us to make the first move to return.

Today, when you say the words "Hashiveinu Hashem eilecha v'nashuva" in Shemoneh Esrei, or whenever you feel a moment

of spiritual heaviness, stop and remind yourself: "Hashem has never let go of me, and He never will." Take one small, hidden

mitzvah or a single minute of heartfelt tefillah, and use it to break through the concealment, knowing that Hashem is waiting

right on the other side of the partition.

י יעִ בִ ״י · האזינו · רְ שִׁ  ם רַ שׁ עִ מָּ חוּ שׁ Navy & Gold · From the Hebrew Source Text · חוּמָּ CHU MASH W ITH RASHI ·  HA' AZIN U  ·  4TH ALIYAH ·  10 PASU K S



י מִ וֹ י ף  דַּ  · י  לִ בְ בַּ  ד  וּ מ לְ תַּ

ף קל״ט ין · דַּ לִּ י · חֻ מִ ף יוֹ דַּ
Daf Yomi · The Full Daf · Elucidated Talmud · Navy & Gold Edition · with Rashi

T HE  S U G Y A

We begin the daf by continuing our sugya regarding the mitzvah of shiluach haken, specifically focusing on the status of an

ox that was sentenced to stoning but has not yet had its verdict finalized. Since it is not yet forbidden to benefit from, we

discuss how one must bring it to court to fulfill the mitzvah of eradicating evil. From there, the Gemara launches into a deep

shakla v'tarya regarding consecrated birds mentioned in our Mishnah, trying to understand the exact case where shiluach

haken would not apply to them, and analyzing the mechanics of how one can consecrate a wild nest or birds that have

rebelled and fled.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  1 3 9 A

O BJECT IO N

לָא הוּא, טָ בַּר קְ

The ox is  subject to be ing  killed by stoning, so it is forbidden to benefit from it, and it should not be available for the mitzvah of

shiluach haken!

R E SO LU T IO N

, יהּ ינֵ ר דִּ מַ לָא גְּ לָּא דְּ  אֶ

Rather, we must say that its  verdict was  not yet finalized in court, so it is not yet forbidden to benefit from it,

EXPLANAT IO N

״. ךָ בֶּ  רְ קִּ ע מִ רַ תָּ הָ  רְ עַ ״וּבִ יהּ  בֵּ י  מֵ יּוֹ קַ ינָא וְ י דִ בֵ יהּ לְ יֵ תוֹ אֵ י לְ עֵ וּבָ

and one is  required to bring  it to court to finish the trial, and thereby fulfill throug h it the mitzvah of "and you shall

eradicate  the  evil from your midst."

QU E ST IO N

י? מֵ י דָ יכִ ין הֵ שִׁ  דָּ י מוּקְ נֵ הָ

The Gemara asks: These  consecrated birds mentioned in our Mishnah, what are  the  circumstances  in which the mitzvah of

shiluach haken does not apply?

O BJECT IO N

יַּיב?  יחַ י מִ יהּ – מִ שֵׁ  דְּ קְ אַ יתוֹ וְ בֵּ ךְ  תוֹ ן בְּ יהּ קֵ הֲוָה לֵ א דַּ ימָ לֵּ י אִ

If we  say that he  had a nest inside  his  house  and he  consecrated it, is there a kasha? Even if it were chullin, is  he  oblig ated

in shiluach haken at all?



PR O O F

ן. מָּ זוּ מְ ט לִ רָ פְּ וֹר״ –  פּ ן צִ א קַ רֵ קָּ י יִ כִּ ״

The Torah says, "If a bird's  nest happens before  you" — which excludes  a nest that is already prepared and readily available

in one's home.

R E SO LU T IO N

, יהּ שֵׁ  דְּ קְ אַ א וְ מָ לְ עָ ן בְּ זָא קֵ חֲ לָּא דַּ  אֶ

Rather, we must say that he  saw a nest in the  wild, and he  consecrated it while it was still there.

O BJECT IO N

? שׁ דוֹ י קָ וּמִ

The Gemara asks: But is  it consecrated? Can a person consecrate something that does not belong to him?

PR O O F

. וּתוֹ שׁ רְ כֹּל בִּ ף  , אַ וּתוֹ שׁ רְ יתוֹ בִּ בֵּ ה  נָא, מָ מָ חֲ ר רַ מַ ״ אָ שׁ קֹדֶ יתוֹ  בֵּ ת  שׁ אֶ דִּ י יַקְ כִּ ישׁ  ״אִ

"When a man shall sanctify his  house  to be  holy," the  Merciful One  said; just as  his  house  is  in his  possess ion, so too,

anything  that he wishes to consecrate must be in his  possess ion. Since this wild nest is not in his possession, his consecration is

completely meaningless!

R E SO LU T IO N

ינְהוּ – רִ דְּ הְ ר אַ דַ ינְהוּ, וַהֲ שִׁ  דְּ קְ אַ ים, וְ חִ רוֹ פְ אֶ ינְהוּ לְ הִ בְּ גְ אַ לָּא דְּ  אֶ

Rather, we must say that he  lifted up the  chicks  to acquire them, and then consecrated them, and then returned them to

the nest.

O BJECT IO N

ם אֵ ה הָ זְרָ ךְ חָ כָּ ר  חַ אַ ן, וְ קֵּ ן לַ ירָ זִ חְ הֶ ים וְ נִ בָּ  ת הַ ל אֶ נָא: נָטַ תְ יַּיב, דִּ  יחַ י לָא מִ ין נָמֵ לִּ חוּ וּ בְּ ילּ פִ אי אֲ הַ

. חַ לֵּ  שַׁ  לְּ טוּר מִ פָּ ן –  יהֶ לֵ עֲ

But this  case, even with chullin, he  is  also not oblig ated in shiluach haken, as  we  learned in a Mishnah: If one  took the

young  and returned them to the  nest, and afterward the  mother re turned onto them, he  is  exempt from sending  away

the mother bird, because the chicks are already acquired and considered "readily available."

R E SO LU T IO N

ה. רָ דַ , וַהֲ הּ שַׁ  דְּ קְ אַ ם, וְ אֵ הּ לְ הַ בְּ גְ אַ לָּא, דְּ  אֶ

Rather, we must say that he  lifted up the  mother bird to acquire her, and consecrated her, and then she  returned to the

nest.

O BJECT IO N

, הּ שַׁ  דְּ קְ אַ י דְּ מֵּ  קַּ וּחַ מִ ילּ שִׁ  יהּ בְּ יַּיב לֵ  יחַ א אִ רָ יקָּ עִ מֵ

The Gemara objects: But from the  outset, he  was  already oblig ated in sending  away the mother before  he  consecrated

her, and once the obligation of a mitzvah takes effect, consecrating it later cannot remove that obligation!



PR O O F

וֹת, סּ כַ לְּ טוּר מִ פָּ הּ –  טָ חָ שְׁ ךְ  כָּ ר  חַ אַ יָּה וְ  ישׁ חַ דִּ קְ ר: הִ מֵ סֵף אוֹ ן יוֹ בֶּ נָן  חָ י יוֹ בִּ יָא: רַ נְ תַ דְּ

As it was  taug ht in a Braisa: Rabbi Yochanan ben Yosef says: If one  consecrated a wild animal and afterward

slaug htered it, he  is  exempt from covering  its blood, because consecrated animals are exempt from kisuy hadam;

PR O O F

. שׁ דֵּ קְ י הֶ ידֵ יָּבֹא לִ  שֶׁ ם  דֶ י קוֹ וּ סּ כִ יֵּיב בְּ  חַ בָר נִתְ כְּ  שֶׁ וֹת,  סּ כַ יָּיב לְ  הּ – חַ שָׁ י דִּ קְ ךְ הִ כָּ ר  חַ אַ הּ וְ טָ חָ שְׁ

but if he  s laug htered it and afterward consecrated it, he  is  oblig ated to cover the blood, because  he  already became

oblig ated in covering  before  it came  into the  possess ion of Hekdesh. So too here, the obligation of shiluach haken was

already there!

STATEMENT

דוּ, רְ כוֹ וּמָ וֹבָ ירוֹת שׁ פֵּ ישׁ  דִּ קְ מַ ר: בְּ מַ ב אָ רַ

Rav said: Our Mishnah is talking about one  who consecrates  the  offspring  of his  dovecote  for the Mizbe'ach, and they

rebe lled and fled, nesting in the wild where they are no longer "readily available."

STATEMENT

יִת. בַּ  ק הַ דֶ בֶ וֹ לְ תּ לְ נְגוֹ רְ תַּ ישׁ  דִּ קְ מַ ר: בְּ מַ ל אָ מוּאֵ שְׁ וּ

And Shmuel said: It is talking about one  who consecrates  his  chicken for Temple  maintenance , and it rebelled and nested

in the wild.

QU E ST IO N

יִת, בַּ  ק הַ דֶ בֶּ י  שֵׁ  דְ קׇ ים לַהּ בְּ קֵ א מוֹ קָ ב, דְּ רַ כְּ ר  מַ ל לֹא אָ מוּאֵ שְׁ א  מָ לָ שְׁ  בִּ

The Gemara asks: Granted, Shmuel did not say like  Rav, because  he  wants  to e stablish the Mishnah even with birds

consecrated for Temple  maintenance , to show that all Hekdesh is exempt.

QU E ST IO N

ל? מוּאֵ שְׁ  כִּ ר  מַ א לָא אָ מָ עְ אי טַ ב מַ לָּא רַ  אֶ

But Rav, what is  the  reason he  did not say like  Shmuel? Why did he limit it to holy offerings for the Mizbe'ach?

ANSWER

ת שַּׁ  דוּ י קְ שִׁ  דְ קָ ן דְּ יוָ כֵ ינְהוּ, דְּ חַ נִ בֵּ זְ י מִ שֵׁ  דְ קׇ כוֹ דְּ וֹבָ ירוֹת שׁ פֵּ ן  גוֹ כְּ  , וּחַ ילּ שִּׁ   י מִ רִ טְ פָ א קָ קָ וְ ב: דַּ ךָ רַ ר לְ מַ אָ

יהוּ, יְ נַּ י יהוּ מִ יְ תַּ  שְׁ דוּ ה קְ עָ קְ פָּ גּוּף – לָא  הַ

Rav could have  said to you: We specifically exempt them from sending  away the mother bird in a case  such as  the

offspring  of his  dovecote  which are  holy for the  Mizbe 'ach, because  s ince  they are  consecrated with inherent

holiness , the ir holiness  is  never removed from them even when they run away.

EXPLANAT IO N

ה דָ רַ מְ ן דִּ יוָ כֵּ א הוּא –  מָ לְ עָ ים בְּ מִ ת דָּ שַּׁ  דוּ קְ , דִּ חַ בֵּ זְ י מִ שֵׁ  דְ או קׇ לָ יִת, דְּ בַּ  ק הַ דֶ בֶ וֹ לְ תּ לְ נְגוֹ רְ תַּ ישׁ  דִּ קְ מַ ל בְּ אֲבָ

. וּחַ ילּ שִׁ  יבֶת בְּ יֶּ  חַ יהוּ, וְ יְ תַּ  שְׁ דוּ ה קְ עָ קַ פְּ



But in a case  of one  who consecrates  his  chicken for Temple  maintenance , which is  not holy for the  Mizbe 'ach, as  it is

mere ly monetary holiness  — once  it rebe ls , its  holiness  is  removed, and it becomes oblig ated in sending  away the

mother.

STATEMENT

״. הּ אָ לוֹ ץ וּמְ רֶ אָ ״לַה׳ הָ יב:  תִ כְ , דִּ יהּ יתֵ נָא אִ מָ חֲ רַ זָּא דְּ י גַ בֵ יהּ – בְּ יתֵ אִ יכָא דְּ כֹּל הֵ ר:  מַ ל אָ מוּאֵ שְׁ וּ

And Shmuel says: Wherever it is , it is  in the  treasury of the  Merciful One , as  it is  written: "The  earth is  Hashem's , and

its  fullness ." Therefore, its monetary holiness is never lost.

STATEMENT

ה. דָ רְ יִת וּמָ בַּ  ק הַ דֶ בֶ וֹ לְ תּ לְ נְגוֹ רְ תַּ ישׁ  דִּ קְ מַ נָן בְּ חָ י יוֹ בִּ ר רַ מַ ן אָ כֵ וְ

And so Rabbi Yochanan said in the case of one  who consecrates  his  chicken for Temple  maintenance  and it rebe lled,

that it remains holy.

O BJECT IO N

! הּ תַּ  שְׁ דוּ יהּ קְ ה לַ עָ קַ פְּ ה  דָ רְ מָּ  שֶׁ ן  יוָ כֵ : וְ ישׁ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ יהּ רַ ר לֵ מַ אֲ

Rabbi Shimon ben Lakish said to him: But once  it rebe lled, its  holiness  was  removed from it!

ANSWER

״. הּ אָ לוֹ ץ וּמְ רֶ אָ ״לַה׳ הָ יב:  תִ כְ , דִּ אּ יתַ נָא אִ מָ חֲ רַ זָּא דְּ י גַ בֵ : בְּ יהּ ר לֵ מַ אֲ

Rabbi Yochanan said to him: It is  in the  treasury of the  Merciful One , as  it is  written: "The  earth is  Hashem's , and its

fullness ."

QU E ST IO N

. ישׁ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ דְּ ישׁ אַ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ י דְּ מִ נָן, וּרְ חָ י יוֹ בִּ רַ דְּ נָן אַ חָ י יוֹ בִּ רַ י דְּ מִ וּרְ

The Gemara raise s  a contradiction from Rabbi Yochanan to Rabbi Yochanan, and raise s  a contradiction from Rabbi

Shimon ben Lakish to Rabbi Shimon ben Lakish.

STATEMENT

דוּ – בְ נְבוּ אוֹ נֶאֶ נִגְ יִת, וְ בַּ  ק הַ דֶ בֶ נֶה זֶה לְ ר: מָ מַ יתְּ אִ דְּ

As it was  stated in a dispute elsewhere: If one says, "This  maneh is  for Temple  maintenance ," and they were  stolen or lost

—

STATEMENT

בָּר, זְ י גִ ידֵ אוּ לִ יָּבוֹ  שֶׁ ד  ן עַ יוּתָ רָ חְ אַ יָּיב בְּ  ר: חַ מַ נָן אָ חָ י יוֹ בִּ רַ

Rabbi Yochanan says: He  is  re sponsible  for them until they come into the  hand of the  treasurer.

STATEMENT

״. הּ אָ לוֹ ץ וּמְ רֶ אָ ״לַה׳ הָ יב:  תִ כְ , דִּ יהּ יתֵ נָא אִ מָ חֲ רַ זָּא דְּ י גַ בֵ יהּ בְּ יתֵ אִ יכָא דְּ כֹּל הֵ ר:  מַ ישׁ אָ קִ ישׁ לָ רֵ וְ

And Reish Lakish says: Wherever it is , it is  in the  treasury of the  Merciful One , as  it is  written: "The  earth is

Hashem's , and its  fullness ," and therefore he is exempt from replacing it.



O BJECT IO N

נָן. חָ י יוֹ בִּ רַ דְּ נָן אַ חָ י יוֹ בִּ רַ יָא דְּ שְׁ  , קַ ישׁ קִ ישׁ לָ רֵ דְּ ישׁ אַ קִ ישׁ לָ רֵ יָא דְּ שְׁ  קַ

This is a kasha from Reish Lakish to Reish Lakish, and a kasha from Rabbi Yochanan to Rabbi Yochanan!

R E SO LU T IO N

יהּ עֵ מְ שַׁ  ר דְּ בָתַ א לְ , הָ יהּ בֵּ  נָן רַ חָ י יוֹ בִּ רַ יהּ מֵ עֵ מְ שַׁ  י דְּ מֵּ  קַּ א מִ יָא, הָ שְׁ  ישׁ לָא קַ קִ ישׁ לָ רֵ דְּ ישׁ אַ קִ ישׁ לָ רֵ דְּ

. יהּ בֵּ  נָן רַ חָ י יוֹ בִּ רַ מֵ

The Gemara answers: The contradiction from Reish Lakish to Reish Lakish is  not a kasha; this  statement, that the holiness is

removed, was before  he  heard the teaching from Rabbi Yochanan his  rebbe , and that statement, that it is in the treasury of

the Merciful One, was after he  heard it from Rabbi Yochanan his  rebbe .

O BJECT IO N

יָא! שְׁ  נָן קַ חָ י יוֹ בִּ רַ דְּ נָן אַ חָ י יוֹ בִּ רַ לָּא דְּ  אֶ

But the contradiction from Rabbi Yochanan to Rabbi Yochanan is  still a kasha!

R E SO LU T IO N

״. י זוֹ ״הֲרֵ ר  מַ אָ א דְּ י״, הָ לַ ״עָ ר  מַ אָ א דְּ יָא, הָ שְׁ  י לָא קַ נָן נָמֵ חָ י יוֹ בִּ רַ דְּ נָן אַ חָ י יוֹ בִּ רַ דְּ

The Gemara answers: The contradiction from Rabbi Yochanan to Rabbi Yochanan is  also not a kasha; this  case where he is

responsible is where  he  said, "It is  upon me" as an obligation, and that case where he is exempt is where  he  said, "This  is"

consecrated.

QU E ST IO N

יֵּיב?  חַ י״, לָא מְ לַ ״עָ ר  מַ אָ ל גַּב דְּ ף עַ , אַ ישׁ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ ל דְּ לָ כְּ  מִ

The Gemara asks: By implication, does this mean that according  to Rabbi Shimon ben Lakish, even thoug h he  said "It is

upon me," he  is  not oblig ated to replace it?

O BJECT IO N

בָה? דָ יא נְ יזוֹ הִ אֵ ר וְ יזֶהוּ נֶדֶ יָא: אֵ נְ תַ הָ וְ

But was  it not taug ht in a Braisa: What is  a vow (neder) and what is  a donation (nedavah)?

PR O O F

לָה״. י זוֹ עוֹ ״הֲרֵ ר  מֵ אוֹ בָה – הָ דָ לָה״, נְ י עוֹ לַ י עָ ״הֲרֵ ר  מֵ אוֹ ר – הָ נֶדֶ

A neder is  one  who says , "Behold, upon me  is  an olah-offering "; a nedavah is  one  who says , "Behold, this  is  an olah-

offering ."

PR O O F

נְבָה אוֹ ה אוֹ נִגְ תָ בָה – מֵ דָ ; נְ הּ יוּתָ רָ חְ אַ יָּיב בְּ  ה, חַ דָ בְ אָ שֶׁ נְבָה אוֹ  ה אוֹ נִגְ תָ ר – מֵ בָה? נֶדֶ דָ נְ ר לִ ין נֶדֶ בֵּ ה  וּמָ

. הּ יוּתָ רָ חְ אַ יָּיב בְּ  ינוֹ חַ ה, אֵ דָ בְ אָ שֶׁ



And what is  the  difference  between a neder and a nedavah? A neder — if it died or was  stolen or was  lost, he  is

re sponsible  for it; a nedavah — if it died or was  stolen or was  lost, he  is  not re sponsible  for it. This shows that saying

"upon me" always creates personal liability!

ANSWER

בָה, רָ קְ ר הַ סַּ חוּ מְ , דִּ חַ בֵּ זְ י מִ שֵׁ  דְ י קׇ לֵּ י י מִ נֵ : הָ ישׁ קִ ישׁ לָ ךְ רֵ ר לָ מַ אָ

Reish Lakish could have  said to you: This  applie s  only to holy offering s  for the  Mizbe 'ach, which are  lacking  offering

on the Altar to achieve their purpose,

EXPLANAT IO N

יֵּיב.  חַ י״ – לָא מְ לַ ״עָ ר  מַ אָ ל גַּב דְּ ף עַ בָה – אַ רָ קְ ר הַ סַּ חוּ או מְ לָ יִת, דְּ בַּ  ק הַ דֶ בֶּ י  שֵׁ  דְ ל קׇ אֲבָ

but holy objects  for Temple  maintenance , which are  not lacking  offering  — even thoug h he  said "upon me" — he  is

not oblig ated to replace them, because they are already in Hashem's treasury wherever they are.

O BJECT IO N

ן; יוּתָ רָ חְ אַ יָּיב בְּ  ינוֹ חַ יִת – אֵ בַּ  ל הַ וֹר, נָפַ שּׁ  ת הַ ן״ – מֵ בָּ  רְ יִת זֶה קׇ בַּ ״ לָה״,  וֹר זֶה עוֹ ״שׁ ר  מֵ אוֹ נַן: הָ תְ הָ וְ

The Gemara objects: But did we  not learn in a Mishnah: One  who says , "This  ox is  an olah," or "This  house  is  a korban"

— if the  ox died or the  house  fe ll, he  is  not re sponsible  for them;

PR O O F

לֵּם.  שַׁ  יָּיב לְ  יִת – חַ בַּ  ל הַ נָפַ וֹר וְ שּׁ  ת הַ ן״ – מֵ בָּ  רְ י קׇ לַ יִת זֶה עָ בַּ ״ לָה״,  י עוֹ לַ וֹר זֶה עָ ״שׁ

but if he said, "This  ox is  upon me  as  an olah," or "This  house  is  upon me  as  a korban" — if the  ox died or the  house  fe ll,

he  is  oblig ated to pay. A house is for Temple maintenance, yet he is liable if he said "upon me"!

R E SO LU T IO N

נְהוּ, יתַ לֵ לֵּם, דְּ  שַׁ  יָּיב לְ  יִת, חַ בַּ  ל הַ נָפַ וֹר וְ שּׁ  ת הַ מֵ יכָא דְּ י הֵ לֵּ י י מִ נֵ הָ

The Gemara answers: This  applie s  only where  the  ox died or the  house  fe ll, in which case he  is  oblig ated to pay because

they no long er exist in the world,

EXPLANAT IO N

״. הּ אָ לוֹ ץ וּמְ רֶ אָ ״לַה׳ הָ יב  תִ כְ , דִּ יהּ יתֵ נָא אִ מָ חֲ רַ זָּא דְּ י גַ בֵ יהּ בְּ יתֵ אִ יכָא דְּ כֹּל הֵ נְהוּ,  יתַ אִ יכָא דְּ ל הֵ אֲבָ

but where  they still exist somewhere, wherever they are , they are  in the  treasury of the  Merciful One , as  it is  written:

"The  earth is  Hashem's , and its  fullness ."

STATEMENT

יַּיב.  יחַ י״ – לָא מִ לַ ״עָ ר  מַ אָ ל גַּב דְּ ף עַ ין, אַ כִ עֲרָ בַּ ים  דִ כֹּל מוֹ  נוּנָא: הַ מְ ב הַ ר רַ מַ אָ

Rav Hamnuna said: Everyone  ag rees  reg arding  valuations  (Arachin), that even thoug h he  said "upon me," he  is  not

oblig ated to replace the money if it was lost before reaching the gizbar.

EXPLANAT IO N

י״. לַ ״עָ לָא  יהּ בְּ ר לֵ מַ יתְּ לָא מִ א? דְּ מָ עְ אי טַ מַ



What is  the  reason? Because  it cannot be  said by him without using the word "upon me." It is just the standard formula of

the vow.

EXPLANAT IO N

אן? מַּ  י״ – אַ נִ לוֹ פְּ ךְ  רֶ ״עֵ א  ימָ אן? לֵ מַּ  י״ – אַ כִּ  רְ ״עֶ א  ימָ א? לֵ ימָ י לֵ יכִ הֵ

How should he  say it? Should he  say, "My valuation" — upon whom? Should he  say, "The  valuation of Ploni" — upon

whom? He must say "upon me."

O BJECT IO N

י״! נִ לוֹ פְּ ךְ  רֶ עֵ י בְּ ינִ ״הֲרֵ י״,  כִּ  רְ עֶ י בְּ ינִ ״הֲרֵ א  ימָ בָא: לֵ יף לַהּ רָ קֵ תְ מַ

Rava challeng ed this : Let him say, "Behold, I am in my valuation," or "Behold, I am in the  valuation of Ploni" without

saying "upon me"!

PR O O F

י פִ ר? לְ מַ מוּד לוֹ לְ תַּ ה  שׁ לַה׳״ – מָ קֹדֶ הוּא  יּוֹם הַ בַּ ךָ  כְּ  רְ עֶ ת הָ ן אֶ נָתַ ״וְ ר:  מֵ ן אוֹ י נָתָ בִּ יָא רַ נְ תַּ ד,  עוֹ וְ

ין יבִ יָּ  ינָן חַ ה – אֵ דָ בְ אָ שֶׁ נְבוּ אוֹ  ין, נִגְ לִּ חוּ בַּ  שֶׁ עוֹת  ל מָ ין עַ לִ לְּ חַ תְ מִּ שֶׁ רוֹת  שְׂ עַ וֹת וּמַ שׁ דֵּ קְ הֶ ינוּ בְּ צִ מָּ  שֶׁ

ן, יוּתָ רָ חְ אַ בְּ

And furthermore , it was  taug ht in a Braisa: Rabbi Natan says: "And he  shall g ive  your valuation on that day as  holy to

Hashem" — what is  this  teaching  us? Since  we  find with consecrated items and tithes  that they can be  redeemed for

non-sacred coins, and if they were  stolen or lost, one  is  not re sponsible  for them,

וּד ב׳ מּ עַ D A F  1 3 9 B

O BJECT IO N

ן? כֵּ ף זֶה  ל אַ יָכוֹ

One mig ht have thought that even this  valuation is so ,  that if the money is lost or stolen, the owner is not responsible?

R EFU TAT IO N

בָּר. זְ י גִ ידֵ בֹאוּ לִ יָּ  שֶׁ ד  ין עַ לִּ ׳״ – חוּ גוֹ ךָ וְ כְּ  רְ עֶ ת הָ ן אֶ נָתַ ״וְ ר:  מַ מוּד לוֹ לְ תַּ

Therefore the  verse  teaches: "And he  shall g ive  your valuation on that day," which indicates that the valuation money

remains non-sacred until they come into the  hand of the  Temple treasurer,  and the owner bears responsibility for it until then.

This contradicts Rav Hamnuna's ruling.

R E SO LU T IO N

ר: מַ יתְּ י אִ כִ ר, הָ מַ יתְּ י אִ לָּא, אִ  אֶ

Rather, if Rav Hamnuna's statement was stated, this  is  how it was  stated:

STATEMENT

יַּיב,  יחַ י״ – מִ לַ ״עָ ר  מַ לָא אָ ל גַּב דְּ ף עַ אַ ין, דְּ כִ עֲרָ בַּ ים  דִ כֹּל מוֹ  נוּנָא: הַ מְ ב הַ ר רַ מַ אָ



Rav Hamnuna says: Everyone  concedes  with reg ard to valuations, that even thoug h he  did not say "It is incumbent upon

me," he  is  still financially liable  if the money is lost,

EXPLANAT IO N

בָּר. זְ י גִ ידֵ בֹאוּ לִ יָּ  שֶׁ ד  ךָ עַ דְ יָ ן בְּ ין הֵ לִּ ״, חוּ ךָ כְּ  רְ עֶ ת הָ ן אֶ נָתַ ״וְ יב  תִ כְ דִּ

as  it is  written: "And he  shall g ive  your valuation," which teaches that they are  non-sacred in your hand until they come

into the  hand of the  treasurer.

נָה שְׁ  מִ M I S H N A H

MISHNAH

׳. כוּ י וְ וּ סּ כִ ר בְּ מֶ חוֹ

We learned in the Mishnah: There are more  string ent elements in the  covering  of the blood than in the sending away of the

mother bird, etc.

א רָ מָ גְּ G E M A R A

BR AI SA

ר? מַ מוּד לוֹ לְ תַּ ה  ״ – מָ יךָ נֶ פָ וֹר לְ פּ ן צִ א קַ רֵ קָּ י יִ כִּ ״ נַן,  בָּ  נוּ רַ תָּ

The Rabbis  taug ht in a Braisa: The verse states, "If a bird's  nest happens before  you on the way..." What is this verse

coming  to teach us with all these details?

EXPLANAT IO N

צָא מְ יִּ שֶׁ י  דֵ כְּ עוֹת  בָ ים וּגְ רִ הָ זוֹר בְּ ל יַחְ ״, יָכוֹ ךְ ח לָ קַּ ים תִּ נִ בָּ  ת הַ אֶ ם וְ אֵ ת הָ לַּח אֶ  שַׁ  חַ תְּ לֵּ  שַׁ ״ ר  מַ נֶּאֱ  שֶׁ י  פִ לְ

ן? קֵ

Since  it is  stated: "You shall sure ly send away the  mother, and the  young  you may take  for yourse lf," one mig ht have

thought that a person must actively g o around in the  mountains  and hills  in order that he  may find a nest to perform this

mitzvah?

EXPLANAT IO N

. יךָ נֶ פָ ע לְ אוֹרָ מְ א״ – בִּ רֵ קָּ י יִ כִּ ״ ר  מַ מוּד לוֹ לְ תַּ

Therefore the  verse  teaches: "If a bird's nest happens" — meaning only when it comes by chance  before  you.

EXPLANAT IO N

קוֹם, ל מָ כׇּ  ן[ מִ ן״ – ]קֵ ״קַ

The word "nest" implies a nest of any sort,  even with only one chick or egg.

EXPLANAT IO N

ה, אָ מֵ לֹא טְ ה וְ הוֹרָ וֹר״ – טְ פּ ״צִ



The word "bird" refers only to a kosher bird, and not a non-kosher bird.

EXPLANAT IO N

יד, יָּחִ  וּת הַ שׁ רְ ״ – בִּ יךָ נֶ פָ ״לְ

The term "before  you" includes a nest found in private  property,  such as an unguarded field.

EXPLANAT IO N

ים, בִּ רַ וּת הָ שׁ רְ ך״ – בִּ רֶ דֶּ בַּ ״

The term "on the  way" includes a nest found in public property.

EXPLANAT IO N

ץ״, ל עֵ כׇ ״בְּ ר  מַ מוּד לוֹ לְ תַּ ן?  יִ נַּ  נוֹת מִ ילָ אִ בָּ

From where  do we derive that the mitzvah applies in trees? The  verse  teaches: "In any tree ."

EXPLANAT IO N

ץ״. רֶ אָ ל הָ ״אוֹ עַ ר  מַ מוּד לוֹ לְ תַּ ן?  יִ נַּ  רוֹת מִ עָ ין וּמְ יחִ שִׁ בוֹרוֹת  בְּ

From where  do we derive that it applies in pits , ditches , and caves? The  verse  teaches: "Or on the  g round."

QU E ST IO N

י? ה לִ מָ ״ לְ ךְ רֶ דֶּ בַּ יךָ  נֶ פָ ״לְ בָר,  ל דָּ כׇּ וֹת  בּ רַ נוּ לְ פֵ וֹ סּ שֶׁ ר  חַ אַ י מֵ כִ וְ

And since , in the  end, we  will include  everything  from the words "in any tree or on the ground," why do I need the words

"before  you on the  way"?

ANSWER

. ךָ דֶ יָ וֹ בְּ נּ ין קִ אֵ שֶׁ כֹּל  ף  , אַ ךָ דֶ יָ וֹ בְּ נּ אין קִ אֵ שֶׁ ךְ  רֶ ה דֶּ : מָ ךְ ר לָ מַ לוֹ

It is to say to you: Just as  a way is a place where  its  nest is  not in your possess ion and is not readily available, so too, any

nest is included only where  its  nest is  not in your possess ion.

IN FER ENCE

ס – דֵּ פַּרְ  בַּ נוּ  נְּ קִּ שֶׁ ין  לִ נְגוֹ רְ תַ ין וְ וָוזִ אֲ ירוֹת, וַ בִ ין וּבְ יחִ פִ טְ נוּ בִּ נְּ קִּ שֶׁ יָּיה   לִ י עֲ נֵ יוֹ ךְ וְ וֹבָ י שׁ נֵ רוּ: יוֹ מְ אן אָ כָּ  מִ

, וּחַ ילּ שִׁ  יָּיב בְּ  חַ

From here  the Sages stated: Pig eons of a dovecote  and pig eons of an attic that nested in wall niches  or in towers , and

g eese  and chickens that nested in an orchard — one  is  oblig ated in sending  away the mother bird, because they are not in

one's possession.

IN FER ENCE

. וּחַ ילּ שִּׁ   טוּר מִ פָּ יָּאוֹת –   סִ דָּ רְ י הַ נֵ ן יוֹ כֵ יִת, וְ בַּ  ךְ הַ תוֹ נוּ בְּ נְּ ל קִ אֲבָ

But if they nested inside  the  house , and likewise  Herodian pig eons, one  is  exempt from sending  away the mother bird,

because they are already in one's possession.

STATEMENT



. ךָ דְ יָ וֹ בְּ נּ ין קִ אֵ שֶׁ כֹּל  ף  , אַ ךָ דְ יָ וֹ בְּ נּ ין קִ אֵ שֶׁ ך״ –  רֶ ״דֶּ ה  ר: מָ ר מָ מַ אָ

The Master said above: Just as  "a way" is a place where  its  nest is  not in your possess ion, so too, any nest is included only

where  its  nest is  not in your possess ion.

QU E ST IO N

ן. מָּ זוּ מְ ט לִ רָ פְּ א״  רֵ קָּ י יִ כִּ ״ א,  קָ א״ נָפְ רֵ קָּ י יִ כִּ ״ י? מִ ה לִ מָ א לְ הָ

Why do I need this  derivation? It is  derived from "If a bird's nest happens," as "If a bird's nest happens" excludes  that

which is  already readily available  in your possession!

QU E ST IO N

י? ה לִּ מָ ״ לְ יךָ נֶ פָ ״לְ ד,  עוֹ וְ

And furthermore , why do I need the term "before  you"?

ANSWER

דוּ, רְ יךָ וּמָ נֶ פָ יוּ לְ הָ שֶׁ י  יֵ תוֹ אֵ ״, לְ יךָ נֶ פָ ״לְ לָּא   אֶ

Rather, "before  you" is necessary to include  birds that were  before  you in your possession and rebe lled and fled, and nested

elsewhere.

ANSWER

כֹּה ״ ר  מַ נֶּאֱ  שֶׁ  , וּחַ ילּ שִׁ  יָּיב בְּ  יָּם חַ  בַּ ן  צָא קֵ ב: מָ ר רַ מַ ה אָ ב יְהוּדָ ר רַ מַ אָ ב, דְּ ר רַ מַ ה אָ ב יְהוּדָ רַ דְ כִּ ״ –  ךְ רֶ דֶּ בַּ ״

׳״. גוֹ ךְ וְ רֶ יָּם דָּ  בַּ ן  נּוֹתֵ ר ה׳ הַ מַ אָ

And the term "on the  way" is needed like  that which Rav Yehuda said in the  name  of Rav, as  Rav Yehuda said in the  name

of Rav: If one  found a nest in the  sea, he  is  oblig ated in sending  away the mother, as  it is  stated: "So says  Hashem, Who

makes  a way in the  sea, e tc."

QU E ST IO N

ן? קֵּ וּחַ הַ ילּ שִׁ  יַּיב בְּ  יחַ מִ י דְּ י נָמֵ כִ ם״, הָ יִ מַ שָּׁ   בַּ ר  שֶׁ ךְ נֶ רֶ ״דֶּ יב  תִ כְ יִם, דִּ מַ שָּׁ   בַּ ן  צָא קֵ ה, מָ תָּ  עַ לָּא מֵ  אֶ

If that is  so, then if one  found a nest in the  sky, about which it is  written: "The  way of an eag le  in the  sky," should he

also be  oblig ated in sending  away the  nest?

ANSWER

י. רִ יקְּ א לָא אִ מָ תָ ״ סְ ךְ רֶ ״דֶּ י,  רִ יקְּ ר״ אִ שֶׁ ךְ נֶ רֶ ״דֶּ

The Gemara answers: The sky is  called "the  way of an eag le ," but it is  not called "a way" without qualification,  whereas the

sea is called simply "a way."

QU E ST IO N

הוּ? ם מַ דָ ל אָ שֶׁ וֹ  רֹאשׁ ן בְּ צָא קֵ נָה: מָ תְ ב מַ רַ י לְ וּנָאֵ פּ פַּ יהּ  י לֵ רִ מְ אָ

The residents  of Pappunya said to Rav Mattana: If one  found a nest on the  head of a person, what is  the halakha? Is he

obligated in sending away the mother?

ANSWER



״. וֹ ל רֹאשׁ ה עַ מָ דָ אֲ ״וַ הוּ[:  ר ]לְ מַ אֲ

He said to them: It is written, "And earth upon his  head," which shows that a person's head is considered like the ground, so he

is obligated.

QU E ST IO N

ר״. שָׂ בָּ גַּם הוּא  שַׁ  ״בְּ ן?  יִ נַּ  ה מִ וֹרָ תּ ן הַ ה מִ שֶׁ מֹ

They also asked: Where is Moshe  alluded to in the  Torah before his birth? He replied: From the verse, "For that he  also is

flesh," where the gematria of "beshaggam" is equal to "Moshe," and the verse concludes, "his days shall be one hundred and

twenty years."

QU E ST IO N

ץ״. עֵ ן הָ מִ ״הֲ ן?  יִ נַּ  ה מִ וֹרָ תּ ן הַ ן מִ מָ הָ

They asked: Where is Haman alluded to in the  Torah? He replied: From the verse, "Is  it from the  tree  of which I commanded

you not to eat?" which is spelled "Hamin."

QU E ST IO N

יר״. תִּ סְ ר אַ תֵּ  סְ י הַ נֹכִ אָ ״וְ ן?  יִ נַּ  ה מִ וֹרָ תּ ן הַ ר מִ תֵּ  סְ אֶ

They asked: Where is Esther alluded to in the  Torah? He replied: From the verse, "And I will sure ly hide  My face."

QU E ST IO N

יָא״. כְ א דַּ ירָ ״מֵ ינַן:  מִ גְּ רְ תַ רוֹר״, וּמְ ר דְּ ״מׇ יב:  תִ כְ ן? דִּ יִ נַּ  ה מִ וֹרָ תּ ן הַ י מִ כַ דֳּ רְ מׇ

They asked: Where is Mordechai alluded to in the  Torah? As it is  written regarding the incense: "Pure  myrrh," and we

translate  this into Aramaic as "Mira Dachya," which sounds like Mordechai.

נָה שְׁ  מִ M I S H N A H

MISHNAH

׳. כוּ ן וְ מָּ זוּ ינוֹ מְ אֵ שֶׁ יזֶהוּ  אֵ וְ

The Mishnah states: And which is  a nest that is  not readily available , e tc.

א רָ מָ גְּ G E M A R A

STATEMENT

יָּאוֹת״.  סִ דָּ רְ ״הַ י  נֵ תָּ ד  חַ יָּאוֹת״, וְ  סִ רָ דְּ ״הַ י  נֵ תָּ ד  ן – חַ עוֹ מְ שִׁ י  בִּ רַ יָּיא וְ  י חִ בִּ רַ

Rabbi Chiyya and Rabbi Shimon differed: one  taug ht "Hadrasian" pigeons, and one  taug ht "Herodian" pigeons.

EXPLANAT IO N

ן. מָ קוֹ ם מְ שֵׁ ל  יָּאוֹת״ – עַ  סִ רָ דְּ ״הַ י  נֵ תָ אן דְּ דוֹס, וּמַ ם הוֹרְ שֵׁ ל  יָּאוֹת״ – עַ  סִ דָּ רְ ״הַ י  נֵ תָ אן דְּ מַ



The one  who taug ht "Herodian" did so after King  Herod who bred them, and the  one  who taug ht "Hadrasian" did so

after the ir place  of origin.

STATEMENT

ילָא, י מִ תֵ פְ י בִּ רֵ ר דָּ סַ יתְּ שִׁ ן  ימָ יְ קָ י[, וְ ין ]לִ יָ זְ י חַ ידִ דִ נָא: לְ כָּהֲ ב  ר רַ מַ אָ

Rav Kahana said: I myse lf saw them, and they stood in s ixteen rows, spanning  a mil in length,

STATEMENT

י״, ירִ י, קִ ירִ ״קִ ן[  רָ מְ אָ א( ]וְ רָ )וַהֲוָה קָ

and they were  saying , "My master, my master!"

STATEMENT

ר[, ימַ מֵ ה לְ עָ דְ לָא הֲוָות יָ א דְּ דָ י( ]הֲוָות חֲ ירִ י קִ ירִ י קִ רֵ לָא הֲוָה קָ יהוּ דְּ יְ נַּ י ד מִ )הֲוָה חַ

There  was  one  of them that did not know how to say this,

STATEMENT

. טוּהָ חְ שַׁ  יוּהָ וְ תְ י״, אַ ירִ כִּ י  ירִ ״קִ י  רִ מַ א, אֱ מָ ה: סוֹ רָ מַ י״, אֲ ירִ י, קִ ירִ ״קִ י  רִ מַ א, אֱ מָ : סוֹ הּ תַּ  ה לַהּ חֲבֶרְ רָ מַ אֲ

so its  companion said to it: "Blind one , say 'My master, my master!'" It replied: "Blind one , say 'My master, s lave !'"

because Herod was a slave who rebelled. They broug ht it and s laug htered it for treason.

STATEMENT

ין. ילִּ ינָא: מִ נִ י[ חֲ בִּ י ]רַ ר לִ מַ י: אֲ שֵׁ  ב אָ ר רַ מַ אָ

Rav Ashi said: Rabbi Chanina said to me: These were mere words ,  meaning they spoke through sorcery.

EXPLANAT IO N

ין. ילִּ מִ א: בְּ ימָ לָּא אֵ  ? אֶ ךְ תָּ  עְ א דַּ קָ לְ ין סָ ילִּ מִ

The Gemara asks: Can it enter your mind that they were actual words  spoken by birds? Rather, say: They spoke by means of

sorcery.

נָה שְׁ  מִ M I S H N A H

MISHNAH

. חַ לֵּ  שַׁ  לְּ טוּר מִ פָּ א  מֵ עוֹף טָ

The Mishnah states: A non-kosher bird is  exempt from sending  away.

א רָ מָ גְּ G E M A R A

QU E ST IO N



י? לֵּ י י מִ נֵ נָהָ מְ

The Gemara asks: From where  do we  know these  words?

ANSWER

א. מֵ ין טָ בֵּ הוֹר  ין טָ בֵּ ן  ע לַ מַ שְׁ  ״, עוֹף מַ יךָ נֶ פָ וֹר לְ פּ ן צִ א קֵ רֵ קָּ י יִ כִּ ״ א  רָ ר קְ מַ אָ ק: דְּ חָ צְ י יִ בִּ ר רַ מַ אָ

Rabbi Yitzchak said: As the  verse  state s , "If a bird's  nest happens before  you." The word "nest" implie s  to us  any bird,

whether kosher or non-kosher.

EXPLANAT IO N

וֹר״. פּ ״צִ י  רִ יקְּ אִ ן דְּ חַ כְּ  שְׁ  א לָא אַ מֵ וֹר״, טָ פּ ״צִ י  רִ יקְּ אִ ן דְּ חַ כְּ  שְׁ  הוֹר אַ וֹר״ – טָ פּ ״צִ

But the word "bird" limits it: we find a kosher bird that is  called "bird," but we  do not find a non-kosher bird that is  called

"bird."

QU E ST IO N

ים? בִ נָף״ – חֲגָ כָּ ״ א,  מֵ ין טָ בֵּ הוֹר  ין טָ בֵּ וֹר״ –  פּ ״צִ או  אי לָ נָף״, מַ כָּ וֹר  פּ ל צִ כׇּ ית  נִ בְ תַּ ״ ע:  מַ שְׁ א  תָּ

Come and hear a challenge: The verse says, "The  likeness  of any wing ed bird." What, is  "bird" not referring to both

kosher and non-kosher, and "wing ed" refers to locusts?

ANSWER

ים. בִ חֲגָ א וַ מֵ נָף״ – טָ כָּ ״ הוֹר,  וֹר״ – טָ פּ ״צִ לָא, 

The Gemara answers: No, "bird" refers only to kosher birds, and "wing ed" refers to non-kosher birds and locusts .

QU E ST IO N

נָף״ – ״כָ א, וְ מֵ ין טָ בֵּ הוֹר  ין טָ בֵּ וֹר״ –  פּ ״צִ או  אי לָ נָף״, מַ כָּ וֹר  פּ צִ שׂ וְ מֶ ה רֶ מָ הֵ ל בְּ כׇ יָּה וְ  חַ ״הַ ע:  מַ שְׁ א  תָּ

ים? בִ חֲגָ

Come and hear another challenge: The verse says, "Beasts  and all cattle , creeping  thing s  and wing ed birds." What, is

"bird" not referring to both kosher and non-kosher, and "wing ed" refers to locusts?

ANSWER

ים. בִ חֲגָ א וַ מֵ נָף״ – טָ כָּ ״ הוֹר,  וֹר״ – טָ פּ ״צִ לָא, 

The Gemara answers: No, "bird" refers only to kosher birds, and "wing ed" refers to non-kosher birds and locusts .

QU E ST IO N

ינַן? שִׁ  קְ מַ דְ כִּ או  אי לָ נָף״, מַ כָּ ל  כׇּ וֹר  פּ ל צִ כׇּ ״ ע:  מַ שְׁ א  תָּ

Come and hear: "Every bird, every wing ." What, is  it not as  we  challeng ed,  that "bird" includes non-kosher?

ANSWER

ינַן. נֵּ  שַׁ  מְ דִ כְּ לָא, 

The Gemara answers: No, it is  as  we  answered,  that "bird" refers only to kosher.



QU E ST IO N

ינַן? שִׁ  קְ אַ דְ כִּ או  אי לָ נָף״, מַ כָּ ל  כׇּ וֹר  פּ צִ מֹר לְ ם אֱ דָ ן אָ ה בֶ תָּ  אַ ״וְ ע:  מַ שְׁ א  תָּ

Come and hear: "And you, son of man, say to the  bird of every wing ." What, is  it not as  we  challeng ed?

ANSWER

ע: מַ שְׁ א  תָּ ינַן.  נֵּ  שַׁ  דְ כִּ לָא, 

The Gemara answers: No, it is  as  we  answered. Come and hear another challenge:

S U M M A RY

The Gemara works through several potential cases of consecrated birds, rejecting the idea that one consecrated a nest in his

house (which is already "readily available" and exempt) or a wild nest (which is not in his possession to consecrate). After

rejecting cases where the owner acquired the chicks or the mother first, the Gemara brings down the classic machlokes

between Rav and Shmuel: Rav holds the Mishnah refers to the offspring of a dovecote consecrated for the Mizbe'ach that

rebelled, while Shmuel holds it refers to a chicken consecrated for Temple maintenance that rebelled. This leads into a major

discussion between Rabbi Yochanan and Reish Lakish regarding whether monetary holiness is lost when an animal rebels, and

whether consecrated money that is lost must be replaced, depending on whether it was pledged as a neder or a nedavah.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara is bothered by what happens when a person consecrates his chicken to Hekdesh for Temple maintenance and

the chicken rebels and runs away into the wild. Does it lose its kedushah because it is no longer in his possession? Shmuel and

Rabbi Yochanan teach us a beautiful, fundamental yesod: "Wherever it is, it is in the treasury of the Merciful One, as it is

written: 'The earth is Hashem's, and its fullness.'" Even when a physical object runs wild and seems completely lost to its

owner, it never leaves the domain of Hashem. It remains holy because it can never truly escape the Master of the world.

This is a powerful chiddush for our own avodas Hashem. Sometimes, a Yid feels like that rebellious chicken. We feel like we

have run away, wandered off the path, or gotten lost in the wild, far from the bais medrash and far from where we are

supposed to be. The yetzer hara whispers to us that we have lost our connection, that our kedushah is gone, and that we are

no longer fit for holy things.

But the Torah is telling us: "The earth is Hashem's, and its fullness." No matter how far you think you have run, you are still

in the treasury of Hashem. Your neshama is inherently holy, and you can never truly escape His loving domain. You are never

lost, and you are never too far to return.

Today, when you feel overwhelmed, distracted, or distant from Hashem, stop for one moment and say to yourself: "Wherever

I am, I am still in Hashem's treasury." Use that thought to immediately speak to Him in your own words and bring yourself

back.
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The Five Daily Kapitlach

C HA P T E R  P R E V IE W

These are the five kapitlach of Tehillim said every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.

ק ל״ב פֶּרֶ  CHA PT E R 3 2

ה׃ אָ טָ סוּי חֲ כְּ ע  שַׁ  פֶּ שׂוּי  י נְ רֵ שְׁ  יל אַ כִּ  שְׂ ד מַ וִ דָ לְ

יָּה׃  מִ רוּחוֹ רְ ין בְּ אֵ ן וְ וֺ שֹׁב יְהוָה לוֹ עָ  ם לֹא יַחְ דָ י אָ רֵ שְׁ  אַ

יּוֹם׃ כָּל הַ י  גָתִ אֲ שַׁ  י בְּ מָ צָ לוּ עֲ בָּ י  תִּ שְׁ  חֱרַ י הֶ כִּ

לָה׃ ץ סֶ יִ בֹנֵי קַ רְ חַ י בְּ דִּ שַׁ  ךְ לְ פַּ  ךָ נֶהְ י יָדֶ לַ ד עָ בַּ  כְ לָה תִּ יְ לַ מָם וָ י יוֹ כִּ

לָה׃ י סֶ אתִ טָּ  ן חַ אתָ עֲוֺ ה נָשָׂ תָּ  אַ יהוָה וְ י לַ עַ שָׁ  י פְ לֵ ה עֲ י אוֹדֶ תִּ רְ מַ י אָ יתִ סִּ י לֹא כִ נִ ךָ וַעֲוֺ יעֲ דִ י אוֹ אתִ טָּ  חַ

יעוּ׃ יו לֹא יַגִּ לָ ים אֵ בִּ יִם רַ טֶף מַ שֵׁ  ק לְ צֹא רַ עֵת מְ יךָ לְ לֶ יד אֵ סִ כָּל חָ לֵּל   פַּ  ל זֹאת יִתְ עַ

לָה׃ י סֶ נִ בֵ סוֹבְ לֵּט תְּ  נֵּי פַ  י רָ נִ רֵ צְּ צַּר תִּ י מִ ר לִ תֶ ה סֵ תָּ  אַ

י׃ ינִ יךָ עֵ לֶ צָה עָ יעֲ ךְ אִ לֵ ךְ זוּ תֵ רֶ דֶ ךָ בְּ אוֹרְ ךָ וְ ילְ כִּ  שְׂ אַ

׃ יךָ לֶ רֹב אֵ ל קְ בַּ לוֹם  בְ יוֹ לִ דְ ן עֶ סֶ ג וָרֶ תֶ מֶ ין בְּ בִ ין הָ ד אֵ רֶ פֶ כְּ סוּס  כְּ יוּ  הְ ל תִּ אַ

נּוּ׃ בֶ ד יְסוֹבְ סֶ יהוָה חֶ בַּ חַ  טֵ וֹ בּ הַ ע וְ שָׁ  ים לָרָ אוֹבִ כְ ים מַ בִּ רַ

י לֵב׃ רֵ שְׁ  כָּל יִ ינוּ  נִ רְ הַ ים וְ יקִ דִּ ילוּ צַ גִ יהוָה וְ חוּ בַ מְ שִׂ

ק מ״ג פֶּרֶ  CHA PT E R 4 3

י׃ נִ טֵ לְּ פַ לָה תְ וְ עַ מָה וְ רְ ישׁ מִ אִ יד מֵ סִ י לֹא חָ גּוֹ י מִ יבִ יבָה רִ רִ ים וְ לֹהִ י אֱ נִ טֵ פְ שָׁ

יֵב׃ ץ אוֹ לַחַ ךְ בְּ לֵּ  הַ תְ ר אֶ מָּה קֹדֵ  י לָ נִ תָּ  נַחְ מָה זְ י לָ זִּ  עוּ י מָ לֹהֵ  ה אֱ תָּ  י אַ כִּ

׃ יךָ נוֹתֶ כְּ  שְׁ  ל מִ אֶ ךָ וְ שְׁ  דְ ר קָ ל הַ י אֶ יאוּנִ י יְבִ מָּה יַנְחוּנִ  ךָ הֵ תְּ מִ ךָ וַאֲ לַח אוֹרְ שְׁ

י׃ לֹהָ  ים אֱ לֹהִ נּוֹר אֱ כִ ךָ בְ דְ אוֹ י וְ ילִ חַת גִּ מְ ל שִׂ ל אֵ ים אֶ לֹהִ בַּח אֱ זְ ל מִ ה אֶ אָ בוֹ אָ וְ

י׃ לֹהָ א נַי וֵ פָּ וּעֹת  שׁ וּ יְ נּ דֶ י עוֹד אוֹ כִּ ים  אלֹהִ י לֵ ילִ י הוֹחִ לָ י עָ מִ הֱ תֶּ י וּמַה  שִׁ  י נַפְ וֹחֲחִ תּ שְׁ  מַה תִּ



ק פ״ג פֶּרֶ  CHA PT E R 8 3

ף׃ סָ אָ מוֹר לְ זְ יר מִ שִׁ

ל׃ קֹט אֵ שְׁ  ל תִּ אַ שׁ וְ חֱרַ תֶּ ל  ךְ אַ י לָ מִ ל דֳּ ים אַ לֹהִ אֱ

׃ אוּ רֹאשׁ יךָ נָשְׂ אֶ נְ שַׂ יוּן וּמְ מָ יךָ יֶהֱ יְבֶ נֵּה אוֹ  י הִ כִּ

׃ פוּנֶיךָ ל צְ צוּ עַ יָעֲ יִתְ ימוּ סוֹד וְ ךָ יַעֲרִ מְּ ל עַ עַ

ל עוֹד׃ אֵ רָ שְׂ שֵׁם יִ זָּכֵר  לֹא יִ י וְ גּוֹ ם מִ ידֵ חִ נַכְ כוּ וְ רוּ לְ מְ אָ

רֹתוּ׃ כְ ית יִ רִ יךָ בְּ לֶ ו עָ דָּ צוּ לֵב יַחְ עֲ י נוֹ כִּ

ים׃ רִ גְ הַ ב וְ אָ ים מוֹ אלִ עֵ מְ שְׁ  יִ י אֱדוֹם וְ לֵ הֳ אָ

י צוֹר׃ בֵ שְׁ ם יֹ שֶׁת עִ  לֶ פְּ לֵק  מָ ן וַעֲ וֹ מּ עַ ל וְ בָ גְּ

לָה׃ נֵי לוֹט סֶ בְ עַ לִ יוּ זְרוֹ מָּם הָ  וָה עִ לְ וּר נִ שּׁ  גַּם אַ

ן׃ וֹ ישׁ ל קִ נַחַ ין בְּ יָבִ א כְ רָ יסְ סִ כְּ יָן  דְ מִ כְּ שֵׂה לָהֶם  עֲ

ה׃ מָ דָ אֲ ן לָ דֹּמֶ יוּ  דֹּאר הָ ין  עֵ דוּ בְ מְ שְׁ  נִ

׃ מוֹ יכֵ כָּל נְסִ נָּע   מֻ לְ צַ זֶבַח וּכְ ב וּכְ אֵ זְ כִ ב וְ עֹרֵ כְּ מוֹ  יבֵ דִ מוֹ נְ יתֵ שִׁ

ים׃ לֹהִ  אוֹת אֱ ת נְ נוּ אֵ לָּ שָׁה   ירֲ רוּ נִ מְ ר אָ שֶׁ  אֲ

׃ נֵי רוּחַ פְ שׁ לִ קַ כְּ גַּל  גַּלְ מוֹ כַ יתֵ שִׁ י  לֹהַ  אֱ‍

ים׃ רִ ט הָ לַהֵ בָה תְּ לֶהָ ר וּכְ ר יָעַ עַ בְ שׁ תִּ אֵ כְּ

לֵם׃ הֲ בַ ךָ תְ סוּפָתְ ךָ וּבְ עֲרֶ סַ פֵם בְּ דְּ רְ ן תִּ כֵּ

ךָ יְהוָה׃ מְ שִׁ וּ  שׁ יבַקְ ן וִ לוֹ נֵיהֶם קָ לֵּא פְ  מַ

דוּ׃ יֹאבֵ רוּ וְ פְּ  יַחְ ד וְ י עַ דֵ לוּ עֲ הֲ בָּ יִ וּ וְ יֵבֹשׁ

ץ׃ רֶ אָ כָּל הָ ל  ן עַ יוֹ לְ ךָ עֶ דֶּ בַ ךָ יְהוָה לְ מְ שִׁ ה  תָּ  י אַ כִּ עוּ  יֵדְ וְ

ק קכ״א פֶּרֶ  CHA PT E R 1 2 1

י׃ זְרִ ן יָבֹא עֶ יִ אַ ים מֵ רִ הָ ל הֶ ינַי אֶ א עֵ שָּׂ  לוֹת אֶ עֲ מַּ  יר לַ שִׁ

ץ׃ רֶ אָ יִם וָ מַ שָׁ ם יְהוָה עֹשֵׂה  עִ י מֵ זְרִ עֶ

׃ ךָ רֶ שֹׁמְ ל יָנוּם  ךָ אַ לֶ גְ וֹט רַ מּ ן לַ תֵּ ל יִ אַ

ל׃ אֵ רָ שְׂ ר יִ מֵ וֹ ן שׁ שָׁ י לֹא יִ נֵּה לֹא יָנוּם וְ  הִ

׃ ינֶךָ מִ ל יַד יְ ךָ עַ לְּ ךָ יְהוָה צִ רֶ שֹׁמְ יְהוָה 



לָה׃ יְ לָּ  בַּ חַ  יָרֵ כָּה וְ  כֶּ שׁ לֹא יַ מֶ שֶּׁ   מָם הַ יוֹ

׃ ךָ שֶׁ  ת נַפְ מֹר אֶ שְׁ  ע יִ כָּל רָ  ךָ מִ רְ מָ שְׁ  יְהוָה יִ

לָם׃ ד עוֹ עַ ה וְ תָּ  עַ ךָ מֵ אֶ ךָ וּבוֹ אתְ ר צֵ מָ שְׁ  יְהוָה יִ

ק ק״ל פֶּרֶ  CHA PT E R 1 3 0

יךָ יְהוָה׃ אתִ רָ ים קְ קִּ מַ עֲ מַּ  לוֹת מִ עֲ מַּ  יר הַ שִׁ

נוּנָי׃ חֲ תַּ קוֹל  בוֹת לְ שֻּׁ   נֶיךָ קַ זְ יֶינָה אָ הְ י תִּ לִ קוֹ עָה בְ מְ שִׁ דֹנָי  אֲ

מֹד׃ י יַעֲ דֹנָי מִ ר יָהּ אֲ מָ שְׁ  נוֹת תִּ ם עֲוֺ אִ

א׃ וָּרֵ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י עִ כִּ

י׃ תִּ לְ רוֹ הוֹחָ בָ דְ לִ י וְ שִׁ  ה נַפְ תָ וְּ י יְהוָה קִ יתִ וִּ קִ

ר׃ בֹּקֶ ים לַ רִ שֹׁמְ ר  בֹּקֶ ים לַ רִ שֹּׁמְ   אדֹנָי מִ י לַ שִׁ  נַפְ

דוּת׃ וֹ פְ מּ בֵּה עִ  רְ הַ ד וְ סֶ חֶ ם יְהוָה הַ י עִ כִּ ל יְהוָה  ל אֶ אֵ רָ שְׂ ל יִ יַחֵ

יו׃ נֹתָ כֹּל עֲוֺ  ל מִ אֵ רָ שְׂ ת יִ ה אֶ דֶּ הוּא יִפְ וְ

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When you feel weighed down by your mistakes, do not keep silent or try to hide them. Open your heart to Hashem in honest

confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashem in your

own words to acknowledge your mistake, and then say out loud: 'My help is from Hashem, who forgives and guards my soul.'

עך לֶ יטְ פִּ א שָּׁה קַ   ים · חֲמִ לִּ הִ תְּ ים לִּ הִ Navy & Gold · From the Hebrew Source Text · תְּ TE HILLIM ·  DAILY FIV E  ·  32,  43,  83,  121,  130



ש ו ד ק ה ם  י י ח ה ר  ו א  ·  P A R S H A S  H A S H A V U A

י יעִ בִ אור החיים הקדוש · האזינו · רְ
Explanatory English · Line-by-Line Edition

HA ' A Z IN U  ·  4 TH A L IYA H

The H ebrew is the original Ohr H aChaim. Each passage is paired with its AI-assisted explanatory English,  beside it on wide pages and beneath it on

smaller screens. Brief clarifications are marked within the English. In plain words and Lemaaseh are separate AI-assisted study aids.

סוּק יט פָּ  Deuteronomy 32:19

תָֽיו׃ נֹ יו וּבְ נָ֖  ס בָּ עַ כַּ֥  ץ מִ אָ֑  נְ יִּ ה וַ וָ֖ ה א יְ רְ יַּ֥  וַ
And the LORD saw, and spurned, Because of the provoking of His sons and His daughters.

No Ohr HaChaim comment on this pasuk in this edition.



סוּק כ פָּ  Deuteronomy 32:20

כֹת֙ פֻּ הְ וֹר תַּ י ד֤ כִּ֣ ם  תָ֑ י רִ ה אַחֲ מָ֣ ה  אֶ֖  רְ ם אֶ הֶ֔  נַי֙ מֵ ה פָ ירָ תִּ֤  ר אַסְ אמֶ יֹּ֗ וַ

בָּֽם׃ ן  מֻ֥  לֹא־אֵ ים  נִ֖  ה בָּ מָּ הֵ֔
And He said: ‘I will hide My face from them, I will see what their end shall be; For they are a very froward

generation, Children in whom is no faithfulness.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:20:1

ר אָמַ י שֶׁ פִ גוֹ׳. פֵּרוּשׁ, לְ כוֹת וְ פֻּ הְ י דוֹר תַּ כִּ

זֶה גוֹ׳, וּבָ נַי״ וְ ה פָ ירָ תִּ מוּךְ ״אַסְ סָ כָּתוּב בְּ הַ

שׁוּבָה ה תְּ שֶׂ יַּעֲ גַם שֶׁ ה הֲ אֶ יִרְ יף וְ קִ לֹא יַשְׁ

ן, שׂוֹת כֵּ עֲ נָּכוֹן לַ ן הַ ין זֶה מִ אֵ נוּ קוֹלָם, וְ נְּ יחַ וִ

כוֹת״, פֻּ הְ י דוֹר תַּ עַם ״כִּ טַּ ר הַ ר אוֹמֶ זֶה גָּמַ לָ

רוֹ אָמְ ה. וְ עָ רָ טּוֹבָה לְ כִים מִ פְּ הַ תְ פֵּרוּשׁ מִ

יב לָבֹא יטִ הֵ בוּ לְ שְׁ לּוּ יַחְ נִים״, פֵּרוּשׁ אֲפִ ״בָּ

ן מֻ נִים, ״לֹא אֵ ים בָּ בִ שָׁ יוּ נֶחְ יִּהְ ר שֶׁ ל גֶּדֶ אֶ

ה, מָ לֵ ם שְׁ תָ זָרָ ין חֲ אֵ יעַ וְ שִׁ רְ הַ י יָשׁוּבוּ לְ בָּם״ כִּ

גוֹ׳: יר וְ תִּ סְ הַ אוּי הוּא לְ ן רָ ל כֵּ ר עַ שֶׁ וַאֲ

For they are a froward generation, and so on. This is  explained

as follows: Since the verse just stated, 'I will hide My face from

them, I will see what their end shall be,' this implies that Hashem

will not look upon them or see them even if they perform

teshuvah and cry out in prayer. Now, it would seem improper

for Hashem to act this way (by ignoring  sincere repentance). To

resolve this, the verse concludes by g iving  the reason: 'For they

are a froward generation' (tahpuchot), meaning  they constantly

turn and flip-flop from good to evil. And when it says 'children'

(banim), it means that even if they intend to improve and reach

the level where they are considered children of Hashem, 'there is

no faithfulness in them' (lo emun bam). This is  because they will

quickly return to their wicked ways, and their repentance is  not

complete or lasting . Therefore, it is  entirely fitting  for Hashem

to hide His face from them.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:20

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that Hashem's decision to hide His face and ignore the people's  cries is  justified

because they are a flip-flopping  generation. Even when they repent and elevate themselves to the status of

children, their commitment lacks stability and faithfulness, as they inevitably slide back into wickedness.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A20?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


ה שֶׂ עֲ מַ לְ  · Lemaaseh

True repentance requires consistency and a lasting  commitment. When we resolve to improve, we must

build practical safeguards to ensure our spiritual growth is  stable and enduring, rather than a fleeting  reaction

that quickly fades.

סוּק כא פָּ  Deuteronomy 32:21

ם עָ֔ לֹא־  ם בְּ אֵ֣ י נִ י֙ אַקְ נִ אֲ ם וַ הֶ֑ י לֵ בְ הַ י בְּ וּנִ ס֖ עֲ ל כִּ אֵ֔ לֹא־  י בְ וּנִ א֣ נְ ם קִ הֵ֚

סֵֽם׃ י עִ ל אַכְ בָ֖ וֹי נָ ג֥ בְּ
They have roused Me to jealousy with a no-god; They have provoked Me with their vanities; And I will rouse them

to jealousy with a no-people; I will provoke them with a vile nation.

No Ohr HaChaim comment on this pasuk in this edition.

סוּק כב פָּ  Deuteronomy 32:22

ץ֙ רֶ אֶ֙ ל  אכַ תֹּ֤ ית וַ תִּ֑  חְ וֹל תַּ א֣ ד־שְׁ קַ֖ד עַ י י וַתִּ פִּ֔ אַ ה בְ חָ֣  דְ שׁ֙ קָ י־אֵ כִּ

רִֽים׃  י הָ דֵ֥  ט מוֹסְ הֵ֖  לַ הּ וַתְּ לָ֔ וִֽיבֻ
For a fire is kindled in My nostril, And burneth unto the depths of the nether-world, And devoureth the earth with

her produce, And setteth ablaze the foundations of the mountains.

No Ohr HaChaim comment on this pasuk in this edition.

סוּק כג פָּ  Deuteronomy 32:23

בָּֽם׃ ה־ לֶּ כַ י אֲ צַּ֖  וֹת חִ ע֑ ימוֹ רָ לֵ֖  ה עָ פֶּ֥  אַסְ
I will heap evils upon them; I will spend Mine arrows upon them;

No Ohr HaChaim comment on this pasuk in this edition.



סוּק כד פָּ  Deuteronomy 32:24

ם־ ם עִ בָּ֔ ח־ לַּ מוֹת֙ אֲשַׁ הֵ ן־בְּ שֶׁ י וְ רִ֑ י רִ ב מְ קֶ֣טֶ  ף וְ שֶׁ רֶ֖ י  מֵ חֻ֥  ב וּלְ עָ֛  י רָ זֵ֥  מְ

פָֽר׃  י עָ לֵ֥  ת זֹחֲ מַ֖  חֲ
The wasting of hunger, and the devouring of the fiery bolt, And bitter destruction; And the teeth of beasts will I

send upon them, With the venom of crawling things of the dust.

No Ohr HaChaim comment on this pasuk in this edition.

סוּק כה פָּ  Deuteronomy 32:25

ק נֵ֖ ה יוֹ תוּלָ֔ ם־בְּ חוּר֙ גַּ ם־בָּ ה גַּ מָ֑ י ים אֵ רִ֖  דָ חֲ ב וּמֵ רֶ חֶ֔ ל־ כֶּ שַׁ חוּץ֙ תְּ מִ

בָֽה׃ י ישׁ שֵׂ אִ֥ ם־ עִ
Without shall the sword bereave, And in the chambers terror; Slaying both young man and virgin, The suckling

with the man of gray hairs.

No Ohr HaChaim comment on this pasuk in this edition.

סוּק כו פָּ  Deuteronomy 32:26

רָֽם׃  כְ וֹשׁ זִ נ֖ אֱ ה מֵ יתָ בִּ֥  ם אַשְׁ הֶ֑ י אֵ י אַפְ תִּ רְ מַ֖ אָ
I thought I would make an end of them, I would make their memory cease from among men;

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:26:1

ם״ – יהֶ אֵ יהֶם. פֵּרוּשׁ ״אַפְ אֵ י אַפְ תִּ רְ אָמַ

אֱנוֹשׁ. תוּ מֵ בְּ יּוּשְׁ ד שֶׁ הֶם עַ מָּ י עִ יךְ אַפִּ מִ אַסְ

I thought I would make an end of them (afeihem). The meaning

of the word afeihem is: I will direct My anger (api) against them

until they are completely destroyed from among mankind.

Original Ohr HaChaim Hebrew on Sefaria

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A26?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


AI-assisted study aids · Deuteronom y 32:26

טוּת שְׁ פַ In plain words · בְּ

The author explains the word afeihem as a reference to Hashem directing  His intense anger against Israel to

bring  about their complete destruction from among humanity.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

Pause over the severity of the warning  before moving  on. The Ohr HaChaim explains a threatened

destruction here, so the language should not be softened into a mild expression of displeasure.

סוּק כז פָּ  Deuteronomy 32:27

א לֹ֥ ה וְ מָ רָ֔ ינוּ  דֵ֣ רוּ֙ יָ יֹֽאמְ ן־ ימוֹ פֶּ רֵ֑  וּ צָ ר֖ נַכְּ פֶּֽן־יְ וּר  ס אוֹיֵב֙ אָג֔ עַ כַּ֤ י  לוּלֵ֗

זֹֽאת׃ ל־ ל כָּ עַ֥  ה פָּ וָ֖ ה יְ
Were it not that I dreaded the enemy’s provocation, Lest their adversaries should misdeem, Lest they should say:

Our hand is exalted, And not the LORD hath wrought all this.’

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:27:1

ה מָּ כַ ה וְ מָּ כַּ גוֹ׳. פֵּרוּשׁ, שֶׁ ס אוֹיֵב וְ עַ לוּלֵי כַּ

רוֹ הוּא אָמְ יהֶם, וְ יסוּנִי אוֹיְבֵ עִ כְ סוֹת הִ עָ כְ הַ

ה שׁוֹן )משלי ו:ח( ״אָגְרָ לְּ ״אָגוּר״ מִ

ל אוֹיֵב סוֹ שֶׁ עֲ אָגוּר הוּא כַּ יר״, שֶׁ צִ קָּ בַ

י בַּתִּ שְׁ הִ אוּ שֶׁ יִּרְ שֶׁ לָּיוֹן, וּכְ כִ ים הֵם לְ דִ עוֹמְ וְ

ימוֹ״, רוּ צָרֵ נַכְּ לוֹם ״יְ שָׁ ס וְ ל חָ אֵ רָ שְׂ שֵׁם יִ

יָּה רִ ם נָכְ מוּנָתָ ל אֱ אֵ רָ שְׂ י יִ בוּ כִּ שְׁ פֵּרוּשׁ, יַחְ

ס ר חָ קֶ שֶׁ ת לְ מֶ בַר אֱ זֵּק דְּ חַ יִתְ יק, וְ דִּ לֹא צַ וְ

לוֹם. שָׁ וְ

Were it not that I dreaded the enemy’s provocation, and so on.

The meaning  is  that the enemies of Israel have provoked Me to

anger many times. This is  the meaning  of the word "agur" (I

dreaded), which is  related to the expression "agrah vakatzir" (she

gathers in the harvest) in Proverbs 6:8. It means: I have gathered

and stored up the anger provoked by the enemy, and they are

ripe for destruction. However, when they see that I have

completely wiped out the name of Israel, Heaven forbid, "their

adversaries would misunderstand." This means they would think

that Israel's  faith is  foreign and not righteous, and the truth

would thus be turned into a lie, Heaven forbid.



ה״, פֵּרוּשׁ, מָ ינוּ רָ רוּ יָדֵ ן יֹאמְ שׁ ״פֶּ עוֹד חוֹשֵׁ וְ

ם, תָ דָ ל וְ אֵ רָ שְׂ מוּנַת יִ ישׁוּ אֱ חִ יַּכְ בַד שֶׁ לְּ מִ

מוּנָה ם אֱ מוּנָתָ אֱ ר שֶׁ טֹא לוֹמַ יפוּ לַחֲ יוֹסִ

ה״, מָ ינוּ רָ רוּ יָדֵ ן יֹאמְ רוֹ ״פֶּ הוּא אָמְ אוּיָה, וְ רְ

א לָּ יא אֶ ה׳ הִ ם לֹא מֵ וָתָ לְ שַׁ ם וְ טוֹבָתָ וְ

ים. דִ ר הֵם עוֹבְ שֶׁ ה אֲ ה זָרָ עֲבוֹדָ מֵ

Furthermore, Hashem is concerned "lest they should say: Our

hand is  exalted." This means that in addition to denying  Israel's

faith and relig ion, they would sin further by claiming  that their

own faith is  the correct one. This is  what is  meant by "lest they

should say: Our hand is  exalted," meaning  that their goodness

and tranquility do not come from Hashem, but rather from the

idols they worship.

Or HaChaim  on Deuteronom y 32:27:2

ל זֹאת, פֵּרוּשׁ, ל כָּ עַ לֹא ה׳ פָּ רוֹ וְ הוּא אָמְ וְ

שׂוּ לֹּא עָ אָיָה שֶׁ רְ הָ ם. וְ תָ לָחָ צְ הַ ם וְ ל טוֹבָתָ כָּ

ים, ינָם עוֹשִׂ הֵם אֵ ה שֶׁ ע מַ בָר רַ ל דָּ אֵ רָ שְׂ יִ

דוּם. אַבְּ לוּ בָּהֶם וַיְ שְׁ הֵם מָ ה, וְ מָּ הֵ ר מֵ יוֹתֵ וְ

And this is  the meaning  of "and not Hashem has wrought all

this." This refers to all of their own goodness and success. Their

proof for this claim would be that Israel did not do any evil that

they themselves do not do, and indeed they do even worse, yet

they ruled over Israel and destroyed them.

Or HaChaim  on Deuteronom y 32:27:3

שׂוּ עָ זֹּאת שֶׁ לָּה הַ עֻ פְּ ל הַ כָּ צֶה, שֶׁ אוֹ יִרְ

נוֹשׁ אֱ יתוּ מֵ בִּ שְׁ הִ ל וְ אֵ רָ שְׂ יִ דוֹלָה בְּ ה גְּ תָ חָ שְׁ הַ

א לָּ ל זֶה ה׳ אֶ ה כָּ שָׂ לֹּא עָ רוּ שֶׁ ם, יֹאמְ רָ כְ זִ

יא הִ ה שֶׁ ה זָרָ ת עֲבוֹדָ צוֹן עֲבוֹדַ רָ צֵרוּף כֹּחַ וְ בְּ

לֵיהֶם: ם עֲ תָ יטָ לִ שְׁ הִ

Alternatively, the words refer to the great destruction the

enemies brought upon Israel, wiping  out their memory from

mankind. The enemies would claim that Hashem did not do all

this alone, but that the power and will of their idols joined in and

gave them dominion over Israel.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:27

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that Hashem refrains from completely destroying  Israel because the enemies

would misinterpret it. They would reject Israel's  true faith and credit their own idols with their prosperity and

success. Alternatively, they would claim that their idols' power and will joined in bringing  about Israel's

destruction.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A27?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


ה שֶׂ עֲ מַ לְ  · Lemaaseh

We see from here how deeply Hashem cares about the perception of His truth in the world, even withholding

deserved punishment from Israel to prevent His Name from being  desecrated. A practical reflection from

this point is  to be exceptionally mindful of how our actions reflect on the Torah and Hashem's Name,

ensuring  that our conduct always sanctifies His Name in the eyes of others.

סוּק כח פָּ  Deuteronomy 32:28

בוּנָֽה׃ ם תְּ הֶ֖  ין בָּ אֵ֥  ה וְ מָּ הֵ֑ וֹת  צ֖ ד עֵ בַ֥ וֹי אֹ י־ג֛ כִּ
For they are a nation void of counsel, And there is no understanding in them.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:28:1

גּוֹי הַ שׁ שֶׁ שָׁ ין חֲ אֵ צוֹת. פֵּרוּשׁ, שֶׁ י גוֹי אֹבַד עֵ כִּ

ל לּוּ עַ ה אֵ ר: וּמָ יֹאמַ ר וְ יִקַּח מוּסָ ה וְ אֶ יִרְ

כוּ׳ ם וְ יָדָ ה בְּ תָ לְ ה עָ אָה מַ ט רָ עַ יסוּ מְ עִ כְ הִ שֶׁ

יו, שָׂ עֲ יב מַ יֵיטִ וְ

For they are a nation void of counsel. This means that there is  no

reason to hope that the gentile nation will observe what happens

to Israel, take a moral lesson, and say to themselves: If these

people, who only angered Hashem a little, suffered such a fate,

we must improve our own ways.

ין צוֹת״, פֵּרוּשׁ אֵ י גוֹי אֹבַד עֵ רוֹ ״כִּ הוּא אָמְ וְ

לּוּ, אֵ צוֹת כָּ עֵ אָבוּד הוּא מֵ בָר זֶה וְ עוֹ דָּ בְ טִ בְּ

This is  the meaning  of the words, "for they are a nation void of

counsel." It means that such a log ical process is  simply not in

their nature, and they are completely lost when it comes to such

constructive advice.

בָר, תּוֹךְ דָּ בָר מִ ין דָּ בִ הָ בוּנָה״ לְ ין בָּהֶם תְּ אֵ ״וְ

ילוּ זֹאת״, כִּ מוּ יַשְׂ כְ נוּ ״לוּ חָ רְ אָמַ מוֹ שֶׁ כְּ

זֶּה ל, וּמִ אֵ רָ שְׂ ל יִ א עַ בָּ אַף הַ י הָ פֵּרוּשׁ חֳרִ

לָם. עֲ ל מַ יֶה עַ הְ ה תִּ ם מַ יתָ אַחֲרִ ינוּ לְ יָבִ

And the verse continues, "and there is  no understanding  in

them" to deduce one matter from another. This is  just as the next

verse says, "If they were wise, they would understand this,"

meaning  they would understand the fierce anger that came upon

Israel, and from this they would understand what their own end

will be for their own transgressions.

Original Ohr HaChaim Hebrew on Sefaria

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A28?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


AI-assisted study aids · Deuteronom y 32:28

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that the gentile nations lack the spiritual counsel and understanding  to learn from

Israel's  punishment. They will not realize that if Hashem punishes His chosen people for their sins, He will

surely punish the gentiles even more for theirs. Instead, they remain blind to this log ical deduction.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

We should train ourselves to look at the events around us and proactively learn moral lessons for our own

spiritual growth, rather than remaining  blind to the messages Hashem sends through the world.
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