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L/ CHAPTER PREVIEW

In this aliyah, the Shira continues with a powerful and sobering look at the churban and the bitter galus of Klal Yisrael.
Hashemlaments that if only the nation had been wise, they would have looked at their history and realized that it is impossible
fora tiny handful of enemies to chase down thousands of Yidden unless Hashem Himself had decided to deliver themover.
The pasukim describe the spiritual decay of the enemies, whose actions are as poisonous as the grapes of Sodomand

Gomorrah, and whose ultimate downfall is already sealed and waiting in Hashem's storehouses.

Yet, within this dark picture, the Torah brings us to the turning point of the geulah. When Klal Yisrael is completely down,
with all their strength gone and no savior in sight, Hashem will step in to avenge His servants. He will mock the empty avodah
zarah that the nations and the backsliding Yidden trusted in, showing everyone that there is absolutely no power other than
Him.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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sold them their Rock that not if  tenthousand puttoflight andtwo athousand one  could pursue how
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in foreign tongue
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are judges  and our enemies is their rock like our Rock not  For
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and not delivered them that Hashem tounderstand the enemies forthem was this all istheirrock asourRock not For
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clusters of gall  are grapesof their grapes Gomorrah and from the fields of is their vine Sodom from the vine of For
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and Amorah  Sodom are the deeds of that theirdeeds because their remembrance
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andso their punishment theirdeedsis accordingto forthem isfitting bitterness adrink of tothem bitterness  clusters of
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behold  their punishment  isthecupof serpents like the gallof Behold islike its Targum is their wine dragons The poison of
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their punishment the drink of isthecupof  snakes  like the bitterness of
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and exact punishment  will come cruel anenemy tothebittenone  cruel  whichis is their cup vipers And the venom of
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withme stored up their fields  and the produce of theirvine the fruitof  this Is not
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tothem anditwill pay vengeance the punishmentof andready isprepared withMe andrecompense isvengeance With Me
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asanoun andrecompense those whoexplain and thereare theirrecompense tothem will pay the vengeance according totheir deeds
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like chapter five Yirmeyahu inthem isnot and thespeaking from theformof anditis andretribution like
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many agents meansof by tobring  before Me
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for them the future things will come and quickly forthem the future things and quickly
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power isgone that Hesees when He willrelent Hisservants and upon His people Hashem will judge For
AP MBY 0N

or ruler ruled  and there is none
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like  concerningthem thatare mentioned  these  withsufferings them whenHejudges Hispeople Hashem willjudge When
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exceedingly andstrengthening  isgoing  theenemy thehandof that whenHesees power goneis that Hesees When
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orhelped ruled amongthem andthereisnone overthem
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thatnot amongthe people whorestrains  theruler  heis aruler onewhostrengthens thehandsof by abandoned/strengthened
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that they served  theirgods ~ whereare concerningthem  the Holy One blessedbe ~ And He will say
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meaning tosay and the cold theheat frombefore withit coveringthemselves thattheywere therock init theytrusted The rock
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theevil from uponthem toprotect init trusting that they were
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and drinking  before them offering which they were eating gods those were theirsacrifices thefatof  who
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who delivers from My hand and there isnone  willheal ~andI I wounded
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and from savior foryou andthereisno wuponyou that He brought the punishment from understand  now See
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CHAPTER SUMMARY

The aliyah details how the enemies of Klal Yisrael could only succeed because Hashemsold His people into their hands,
though the enemies themselves are spiritually rotten and destined for a bitter end. Hashem keeps their punishment sealed in
His storehouses, waiting for the moment their foot falters to bring about His vengeance. Ultimately, when the Jewish people
are completely helpless, Hashem will vindicate His servants, challenge the uselessness of the false gods they turned to, and

reveal His absolute oneness as the Sole Provider of life, death, and ultimate healing.
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The Torah is telling us a tremendous chiddush in this week's parsha. When we look at the world and see our enemies
succeeding, or when we face personal tzaros where it feels like we are completely powerless, we tend to look at the natural
causes. We think the other side is stronger, or that we made a bad move. But the pasuk screams to us: "How could one have
routed a thousand... unless their Rock had sold them?” Lichoira, the only reason the eneny has any power over us is because
Hashemb'davka handed us over. It is never about the strength of the natural forces against us; it is entirely about our

relationship with Hashem.

This is a major yesod in our avodah. When things go wrong, the yetzer hara wants us to focus on the "eneny” or the physical
obstacle, making us feel weak and helpless. But the Torah is teaching us that when we reach a state of "azilas yad,” when we
realize we have absolutely no strength of our own and that no natural savior can help us, that is exactly when Hashem's
salvation begins. The moment we stop putting our bitachon in the "rocks” of the world and realize that "I amthe One, and

there is no god beside Me," the yeshua comes.

Today, when you face a frustrating situation or a setback that seems out of your control, do not waste your energy fighting
the natural cause or worrying about how strong the obstacle seems. Stop for a moment, take a deep breath, and say to

yourself: "This obstacle has no power of its own; everything is directly from Hashem, and only He can heal and save me."
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Daf Yomi - The Full Daf - Elucidated Talmud - Navy & Gold Edition - with Rashi

L THE SUGYA

We begin the daf by continuing our shakla v'tarya on Rabbi Yitzchak's rule that a plain "tzippor” in the Torah always refers to
a kosher bird. The Gemara brings several proofs and challenges from pesukim, including the parsha of the metzora's
purification where the Torah mentions "two living, kosher birds." We delve into the exact halachic derivations of these words,

analyzing what they come to exclude, such as treifot, birds of an idolatrous city, or birds used for avodah zarah.

Toward the end of the daf, we return to the core halachos of Shiluach HaKan, the mitzva of sending away the mother bird.
The Gemara begins analyzing the specific case where a non-kosher bird is sitting on the eggs of a kosher bird, and whether
this setup obligates one in the mitzva.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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The Gemara rejects the proof from the pasuk in Daniel: “And in its branches will dwell the birds of the heaven”
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there they are called “birds of the heaven,” but they are not called “birds” in an unspecified, plain manner. Therefore,

Rabbi Yitzchak's rule that a plain "tzippor” is always kosher still stands.
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The Gemara suggests: Come and hear a proof from the Torah: The pasuk says, “Every kosher bird you may eat.” By inference,

does this not mean that there is a non-kosher bird that is also called a "tzippor"? This would disprove Rabbi Yitzchak's rule!
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The Gemara answers: No, the inference is not that there is a non-kosher species called "tzippor”; rather, by inference we learn

that there is a kosher bird that is forbidden to be eaten.

PROTORD

The Gemara asks: What is it? What kosher bird is forbidden to be eaten?
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If you say it is a treifah, that is written explicitly in another pasuk: "An unslaughtered carcass or a treifah he shall not eat"!
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And if you say it refers to the slaughtered bird of a metzora, which is forbidden for benefit, thatis derived from the end of
the pasuk: “And this is what you shall not eat of them,” which the Sages expounded to include the slaughtered bird of a

metzora! Why would we need another pasuk?
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The Gemara answers: Actually, it refers to the slaughtered bird of a metzora, and the extra pasuk is needed to make one

transgress onits account both a positive commandment and a negative commandment.
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The Gemara asks: But why not establish it by a treifah, and say the extra pasuk is to make one transgress on its account

botha positive commandment and a negative commandme nt?
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The Gemara answers: We have a rule that a matter is learned fromits context, and this pasuk is written in the context of a
slaughtered bird, since the metzora's bird is slaughtered. A treifah, however, is not properly slaughtered, so it does not fit the

context.
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The Gemara suggests: Come and hear another proof from the purification of a metzora: The pasuk says, “two living birds.”

What is the meaning of “living”? Is it not that they are “living in your mouth,” meaning permitted for you to eat?
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By inference, does this not mean that there are other birds called "tzipporim” that are not “living in your mouth,” meaning

they are non-kosher species? This would disprove Rabbi Yitzchak!
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The Gemara answers: No, what is the meaning of “living”? It means that their extre mities are living, meaning they are not

missing any limbs, which would disqualify them from the purification process.
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The Gemara suggests: Come and hear a proof from the end of that same pasuk, which says: “kosher” birds. By inference, does

this not mean that there are non-kosher birds called " tzipporim"?
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The Gemara answers: No, by inference we learn that there are treifot which are disqualified, even though they are of a kosher

species.
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The Gemara objects: But the disqualification of treifot is already derived from the word “living”!
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The Gemara explains: This works out well according to the one who says that a treifah canlive, so we need "kosher” to
exclude it. But according to the one who says that a treifah cannot live, what is there to say? It is already excluded by the

word "living"!
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And furthermore, whe ther according to the one who says thata treifah can live, or according to the one who says that

it cannot live, the exclusion of a treifah is derived from that which the school of Rabbi Yishmael taught!
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For the school of Rabbi Yishmael taught: We find a permitting offering and an atoning offering brought inside the Beis
HaMikdash, and we find a permitting offering and an atoning offering brought outside the Beis HaMikdash.
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Just as with the permitting and atoning offerings mentioned inside, the Torah made the permitting offering like the

atoning offering to require it to be unblemished, so too, with the permitting and atoning offerings mentioned outside, the
Torah made the permitting offering like the atoning offering. Therefore, just as the scapegoat (the atoning offering outside)
cannot be a treifah, so too the metzora's birds (the permitting offering outside) cannot be treifot. Why then do we need the word

"kosher"?

NTTAT Y 270 pivn’ PIE? 12 1M 1 TN KN




Rather, Rav Nachman bar Yitzchak said: The word "kosher” comes to exclude the birds of an idolatrous city, which are
forbidden for any benefit.
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The Gemara asks: For what part of the ritual are they excluded? If you say for sending away, that is obvious, because the Torah

did not say to send a bird to become a stumbling block for others who might eat it! Rather, it must be for slaughtering.
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Rava said: The word "kosher” comes to exclude a bird, so that one should not pair with it ano ther bird of a forbidden type

before sending it away.
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The Gemara asks: For what part of the ritual is this second bird excluded? If you say for slaughtering, but it re quires sending

away! Rather, it must be for sending away.

STATEMENT

T 77939 *7933 (1972 NY] (572 1TY) B01E%Y SN K2R 37

Rav Pappa said: The word "kosher" comes to exclude birds that were exchanged for birds of avodah zarah,
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as it is written: “And you shall be a banned thing like it,” which teaches: Whatever you bring into existence from it is

like it, and is forbidden for benefit.
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The Gemara asks: For what part of the ritual are they excluded? If you say for sending away, the Torah did not say to send a

bird to become a stumbling block! Rather, it must be for slaughtering.

STATEMENT
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Ravina said: Here we are dealing with a bird that killed a person, which is disqualified.

INYT KPP N2 - 130T MAT ON 2007 000

The Gemara asks: What are the circumstances? If its trial was finished, it is slated for death and must be stoned, so it is

forbidden for benefit!

ANSWER
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Rather, it must be before its trial was finished. And for what part of the ritual is it excluded?
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If you say for sending away, we need to bring it to Beis Din and fulfill the mitzva of “And you shall destroy the evil from

your midst”! Rather, it must be for slaughtering.

STATEMENT
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The Gemara returns to the laws of Shiluach HaKan: If a non-kosher bird is sitting on the eggs of a kosher bird, one is

exempt fromsending it away.
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The Gemara analyzes this: Granted, if a non-kosher bird is sitting on the eggs of a kosher bird, we require a “tzippor”

(which is kosher) and it is not present, since the mother bird is non-kosher.
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But if a kosher bird is sitting on the eggs of a non-kosher bird, behold, it is a “tzippor”! Why should one be exempt from

sending it away?
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The Gemara answers: It is as Rav Kahana said in another context: The Torah says, “you shall take for yourself” — and not
foryour dogs. Here too, since the non-kosher offspring are forbidden to be eaten, they are only fit for dogs, so we apply: “you

shall take for yourself” — and not for your dogs.
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The Gemara asks: And where was this statement of Rav Kahana said?

STATEMENT
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It was said on that which is taught in a Braisa: If the mother bird is a treifah, one is obligated in sending her away. But if the

chicks are treifot, one is exempt from sending the mother away.
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The Gemara asks: From where do we know these words?
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Rav Kahana said: As the pasuk says, “you shall take for yourself” — and not for your dogs. Since treifah chicks cannot be

eaten, they are only fit for dogs.
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The Gemara asks: But why not compare a treifah mother to the chicks: Just as if the chicks are treifot, one is exempt from
sending away, so too, if the mother is a treifah, one should also be exempt from sending her away? Why does the Braisa

say one is obligated? The Gemara will go on to resolve this.
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If so, that we compare the mother to the fledglings, why do I need the word "bird" to exclude a non-kosher bird? We could
simply derive it from the fact that one is exempt from the mitzvah in the case of non-kosher fledglings, since they are not fit for

consumption!
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The Gemara questions Rav Kahana's ruling: But isn't it taught in a braisa: With regard to a mother of fledglings thatisa
tereifah, one is still obligated in sending away the mother? This implies that even if the fledglings themselves are tereifos, the

mitzvah applies!
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Abaye said: This is what the braisa is saying: In the case of a fledgling whose mother is a tereifah, one is obligated in

sending away the mother. The braisa is not referring to the fledglings being tereifos.
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Rav Hoshaya raised a dilemma: If one stretched his hand into the nest and slaughtered a minority of the simanim (the

windpipe and gullet) of the fledglings, what is the halacha regarding sending away the mother?
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Do we say: Since if he leaves them as they are, with only partially severed simanim, they will eventually be rendered

tereifos, and we require that the fledglings be fit for "for yourself” and not for your dogs, therefore one is exempt?
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Or perhaps, since it is in his power to complete the shechitah and make themkosher for eating, we read in it "take for

yourself” and he is obligated in sending away the mother?
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The Gemara concludes: The dilemma shall stand unresolved.
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Rabbi Yirmeya raised a dilemma: If there is a rag between the mother and the eggs, what is the halacha? Does it interpose?

If feathers detached fromthe wings lie between them, what is the halacha? Do they interpose?
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If there are unfertilized eggs separating between the mother and the kosher eggs, what is the halacha? If there are two rows

of eggs,one ontop of the other, what is the halacha? Does the upper row interpose?
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If a male bird is resting on top of the eggs, and a female bird is resting on top of the male, what is the halacha? Does the male

interpose?

D

The Gemara concludes: The dilemmas shall stand unresolved.
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Rabbi Zeira raised a dilemma: If a pigeon is resting on the eggs of a tasil (a kosher bird resembling a pigeon), what is the

halacha? If a tasil is resting on the eggs of a pigeon, what is the halacha?
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Abaye said: Come and hear a proof from our Mishnah: A non-kosher bird resting on the eggs of a kosher bird, ora

kosher bird resting on the eggs of a non-kosher bird, is exempt from sending away.

INFERENCE
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We can infer: But if a kosher bird is resting on the eggs of another kosher bird, one is obligated! This would resolve Rabbi

Zeira's dilemma.

NP2 KD

The Gemara rejects this: Perhaps this inference applies only to a female pheasant, which normally broods on the eggs of other

birds, but not to other kosher birds.

n;wn MISHNAH
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We learned in the Mishnah: With regard to a male pheasant, Rabbi Eliezer deems one obligated to send it away, and the

Sages deem one exempt.

GEMARA
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Rabbi Abbahu said: What is the reasoning of Rabbi Eliezer?
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Itis derived by a gezerah shavah of "brooding” and "brooding." It is written here regarding a male pheasant: "As the
pheasant that broods over young that he has not brought forth,” and it is written there regarding a female bird: "And

hatch, and brood under her shadow." Just as brooding applies to a female, so too it applies to a male pheasant.
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Rabbi Elazar said: The dispute between Rabbi Eliezer and the Sages is only with regard to a male pheasant, but with

regard to a female pheasant, all agree that one is obligated to send it away.
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The Gemara asks: Isn't that obvious? We learned in the Mishnah: "A male pheasant”!

ANSWER
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The Gemara answers: Lest you say that the Sages exempt even a female pheasant because it sits on eggs of other species, and
that which the Mishnah teaches "a male" is to let you know the power of Rabbi Eliezer, that he obligates even a male,

therefore Rabbi Elazar comes to teach us that the Sages agree regarding a female.

STATEMENT
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And Rabbi Elazar also said: The dispute is only with regard to a male pheasant, but with regard to a male of any other

species, all agree that one is exempt.
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The Gemara asks: Isn't that obvious? We learned in the Mishnah: "A male pheasant”!
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The Gemara answers: Lest you say that Rabbi Eliezer obligates even a male of any other species, and that which the
Mishnah teaches "a male pheasant” is to let you know the power of the Sages, that they exempt even a male pheasant,

therefore Rabbi Elazar comes to teach us that Rabbi Eliezer agrees regarding other males.

1ie DORIN1, TR MY PR 21— 3L RTR M0B - KuDYT I3t 257 3 XA

Itis also taught in a braisa like this: A male of any other species is exempt; a male pheasant, Rabbi Eliezer obligates

and the Sages exempt.

n;wn MISHNAH
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MISHNAH: If the mother bird was hovering over the nest, at a time when her wings are touching the nest, one is

obligated to send heraway; if her wings are not touching the nest, one is exempt from sending her away.
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If there is only one fledgling there or one egg, one is obligated to send heraway, as it is stated: "A nest,” which implies

anestofany kind.
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If there were fledglings capable of flying there, or unfertilized eggs, one is exempt from sending her away, as it is

stated: "And the mother is resting upon the fledglings or upon the eggs,"
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teaching: Just as fledglings are viable, so too eggs must be viable, excluding unfertilized eggs.
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And just as eggs need their mother to hatch, so too fledglings must need their mother, excluding those capable of

flying .

GEMARA
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GEMARA: The Rabbis taught in a braisa: The verse says "resting,” and not hovering.
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One might have thought this applies even if her wings are touching the nest? Therefore, the verse teaches: "resting.”
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The Gemara asks: What is the derivation? The Gemara answers: Since it is not written "sitting," but "resting,” which implies a

close, resting posture.
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Rav Yehudah said in the name of Rav: If she was sitting between two branches of a tree, we see: Any case where if she

slips down she would fall upon them, one is obligated to send her away, and if not, one is exempt.
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The Gemara challenges this froma braisa: If she was sitting between them, one is exempt from sending her aways; if she

wason top of them, one is obligated to send her away.
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If she was hovering, even if her wings are touching the nest, one is exempt from sending her away.
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Is it not that "on top of them” is similar to "between them"? Just as "between them" means that she touches them, so
too "on top of them” means that she touches them, but if she is on branches of a tree without touching, one is exempt?

This refutes Rav!
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The Gemara answers: No, "on top of them” is similar to "between them” in a different way: Just as "between them” means
that she does not touch them directly fromabove, so too "on top of them” means that she does not touch them directly,

and this is the case of branches of a tree.
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The Gemara notes: This also makes sense, for if it should enter your mind that in the case of branches of a tree one is
exempt, instead of teaching: "If she was hovering, even if her wings are touching the nest, one is exempt," let it teach

the case of branches of a tree where she is sitting, and all the more so she would be exempt when hovering!
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The Gemara rejects this: No, the case of hovering was necessary for it to teach, that even if her wings are touching the

nest, one is exempt.
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The Gemara asks: But didn't we learn in our Mishnah: At a time when her wings are touching the nest, one is obligated

to send heraway? This contradicts the braisa!
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Rabbi Yirmeya said: When our Mishnah teaches that one is obligated, it is where she touches from the side while resting,

not while hovering.

STATEMENT
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There are those who say a different version of the discussion: Let us say that the braisa supports Rav: If she was sitting
between them, one is exempt; on top of them, one is obligated; if she was hovering, even if her wings are touching,

one is exempt.
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Is it not that "on top of them” is similar to "between them"? Just as "between them" means that she does not touch
them directly fromabove, so too "on top of them" means that she does not touch them, and this is the case of branches of

a tree? This would support Rav!
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The Gemara answers: No, "on top of them” is similar to "between them": Just as "between them"” means that she touches
them, so too "on top of them” means that she touches them. But if she is on branches of a tree without touching, one is

exempt.
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The Gemara objects: If so, instead of teaching in the latter clause: "If she was hovering, even if her wings are touching

the nest, one is exempt,”

SUMMARY

The Gemara rejects various challenges to Rabbi Yitzchak's rule, explaining that extra words like "kosher” and "living" in the

context of the metzora's birds are not coming to teach us that there are non-kosher species called "tzippor.” Rather, they are

needed to exclude specific disqualified birds, such as treifot, birds froman idolatrous city, birds exchanged for avodah zarah,
ora bird thatkilled a person before its trial was finished. Finally, the Gemara transitions back to the laws of Shiluach HaKan,

establishing that if a non-kosher bird sits on kosher eggs, one is exempt from the mitzva of sending it away.




TWYR? WHAT TO TAKE HO ME

The Gemara is bothered by the words "kosher birds" in the purification process of the metzora. If they must be kosher, why
does the Torah need to write it? Rav Nachman bar Yitzchak answers that it comes to exclude the birds of an idolatrous city
(Ir HaNidachas). The Gemara asks: for what part of the mitzvah are they excluded? If you say for sending the bird away, that
cannot be, because "the Torah did not say to send a bird to become a stumbling block for others” who might find and eat this

forbidden bird. Mimeila, the exclusion must be for the slaughtering.

Look at the beautiful yesod Chazal are teaching us here. The entire mitzvah of shiluach haken is about sending a bird away
to its freedom. Yet, the Torah is so concerned that this act of sending away might cause another Yid to stumble and eat
something forbidden, that it completely disqualifies such a bird from the mitzvah from the very start! We see fromhere a
tremendous chiddush in our own avodas Hashem: you can never build your own mitzvah, your own spiritual growth, or your

own feelings of doing a chesed, on the back of someone else's potential spiritual downfall.

Lichoira, we sometimes get so excited about our own hiddurim or our own personal spiritual projects that we forget to look
around. If your chumra or your way of doing a mitzvah is going to cause a family member to lose their peace of mind, or if it
creates a stumbling block of resentment or anger for someone else, then the Torah says, "Do not send it to become a
stumbling block!" Our personal avodah must be clean, pure, and sensitive to the spiritual and physical well-being of every

other Yid.

Today, before you performa mitzvah or take on a hiddur, pause for one second and ask yourself: Is this being done in a way

that is completely clean, without causing any pain, resentment, or spiritual stumbling block to those around me?
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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TPYR? WHAT TO TAKE HOME

I PR DpRypn nivynn Y

PPINA 2P MIWR R 1IN "1 AR 1IN
:TRY? " IR [ MW R Ny OX

IR Y07 700 ARy 03

PRI 113721 W01 MM M DR

1IP22 DAY P2 DR IIRD WD)

:NITD Y 1270 TR0 M Oy "3 M PN PR o

PNAfY 931 DRIW? NN 7797 KM

When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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Explanatory English - Line-by-Line Edition

CHA’AZINU - STH ALIYAH )

The Hebrew is the original Ohr HaChaim. Each passage is paired with its Al-assisted explanatory English, beside it on wide pages and beneath it on

smaller screens. Brief clarifications are marked within the English. In plain words and Lemaaseh are separate Al-assisted study aids.

"o Pj (o} g Denteronomy 32:29
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If they were wise, they would understand this, They would discern their latter end.

No Obr HaChaim comment on this pasuk in thisedition.

Deuteronomy 32:30
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How should one chase a thousand, And two put ten thousand to flight, Except their Rock had given them over And
the LORD had delivered them up?
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:30:1




How should one chase... This is to be explained as a rebuke
directed at the gentile nation, who fails to wake up and take
notice even when confronted with a highly visible, shocking
phenomenon, whichis: "How could one chase a thousand,” and
so on. This means that one soldier from the gentle nadons
could pursue a thousand soldiers of Israel. For in all standard
wars foughtbetween the nations of the world, sucha

phenomenon is never found; no enemy ever attains such a

degree of strength and dominance over other nations.
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Or HaChaim on Deuteronomy 32:30:2

How should one chase a thousand... This means that one
particular soldier from the nations could chase a thousand of
Israel, and so on. See what I have written in Parashat Bechukotai

on the verse (Leviticus 26:8), "And five of youshall chase a

hundred,” and so on.
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Or HaChaim on Deuteronomy 32:30:3

Except their Rock had given them over... The word "Rock”
(Tzuram) refers to the Attribute of Justice, justas I explained on
the verse (Deuteronomy 32:4), "The Rock, His work is perfect.”
And the verse continues, "and Hashem delivered them up." This
refers to the Attribute of Mercy joining together with the
Auribute of Justice. For without this agreement of the Attribute
of Mercy, Israel would never have suffered such a massive

downfall as to have a thousand of them fall before a single enemy

soldier.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted studyaids - Deuteronomy 32:30

NWWD2 - In plain words

The Ohr HaChaim reads this as a warning to the enemy nation. One of its soldiers pursuing a thousand of

Israelis notan ordinary military outcome. It points to Hashem giving Israel over, with both the Attribute of

Justice and the Attribute of Mercy involved. The author also refers the reader to his explanation of the

proportons in Bechukosai.



https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A30?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition

HWY?Q’? - Lemaaseh

When learning this accountof victory and defeat, do not measure everything by military streng th alone.
Attend to the explanation the pasuk gives for this extraordinary outcome, rather than treating the victor as

independendy powerful.

Deuteronomy 32:31
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For their rock is not as our Rock, Even our enemies themselves being judges.
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:31:1

For their rock is notas our Rock, and so on. This explains the ﬁnvw ayw ,wine i3 17D N 7o)
reason why the nations will attribute the phenomenon of one of
them chasing a thousand of Israel to the fact that their Rock sold

them and Hashem delivered them. They will notatribute it to a
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is no idol that has ever endured for many days, based on the
esoteric principle of the verse in Proverbs 12:19, Buta lying ™Y (0% SHwn) Tioa o0 o

tongue is butfor a moment.
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Butour Rockis greatin power, and we always rise in holiness.
Even the nations of the world agree to this, as stated in the words
of the prophetin Malachi 1:11, For My name is greatamong the

nations. Therefore, when they see the downfall of Israel in this

manner, they too will judge itso.

And this is the meaning of, Even our enemies themselves being
judges. The word pelilim means judges, as in Exodus 21:22, And
he shall pay as the judges determine. This means that they too will
judge that their rock is notlike our Rock. However, when they
actually see the destruction of Israel, they will deny the truth, as it

is written earlier in verse 27, Lest their adversaries should

misinterpret... lest they should say, and so on.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:31

NWW23 - In plain words

The Ohr HaChaim explains that the nations of the world fundamentally recognize that their idols have no
lasting power, whereas Hashem is the supreme, eternal Power. Therefore, when they witness Israel's
unnatural defeats, they logically understand that it mustbe because Hashem Himself delivered Israel into their
hands. However, despite this inner intellec tual realization, their arrogance and hatred lead them to outwardly

deny the truth and falsely claim that their own power or idols brought them victory.

HWY?_J’? - Lemaaseh

We must realize that even those who oppose the Torah often possess an inner, intellectual awareness of
Hashem's supreme truth, even if they outwardly deny it. When we face challenges or opposition, we should
notbe swayed by the external, false narratives of the world, but remain firmly anchored in our faith, knowing

that the truth of Hashem's sovereignty is absolute and ultimately recognized by all.
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Deuteronomy 32:32
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For their vine is of the vine of Sodom, And of the fields of Gomorrab; Their grapes are grapes of gall, Their clusters

are bitter;
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:32:1

For their vine is of the vine of Sodom, and so on. This verse
explains the reason for their being sold into exile, as well as the
reason for the earlier decree of "I said I would scatter them into

corners” (Deuteronomy 32:26).

Regarding the expression "from the vine," I have already made
known that for every holy concept, there is a corresponding
counterpartin the impure side, the sitra achra. This is in keeping
with the verse, "G-d has made even the one corresponding to the

other" (Ecclesiastes 7:14).

Israelis compared to a holy vine, as the Sages taughtin Bereishit
Rabbah 99:8, based on the verse, "You plucked up a vine out of
Egypt" (Psalms 80:9).

Correspondingly, when Israel acted wickedly, the Torah says of
them, "their vine is of the vine of Sodom." This vine represents

the evil tree of spiritual attachment that nurtures the wicked.

This is why the verse concludes, "their grapes are grapes of gall,

their clusters are bitter."

Since they only attach themselves to this evil source but their
entire branch does notoriginate from it, the verse says "from
the vine of Sodom" rather than saying "for their vine is the vine

of Sodom."
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The Torah chose Sodom out of all possible evil comparisons
because the measure of Israel's sins had become full, justlike

Sodom.
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Or HaChaim on Deuteronomy 32:32:2

The verse continues, "and of the fields of Gomorrah.” Justas
within the branches of the holy tree there are distinct spiritual
levels, one above the other, where the higher levelis described
with a masculine term because itacts as a giver of influence, and
the lower level is described with a feminine term because it

receives thatinfluence,

so too does the Torah compare their attachment to their evil root
using two distinctlevels. The firstlevelis called a "vine," and the
second levelis called a "field.” The wise student will understand

the corresponding pattern in holiness, and his eyes will be

enlightened.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:32

NWYW23 . In plain words

The Ohr HaChaim explains that the comparison to the vine of Sodom and the fields of Gomorrah justifies the

harsh decrees of exile. Justas Israelis compared to a holy vine when they do good, they attach themselves to

the impure spiritual counterpart of Sodom when they sin. The distinction between the "vine" of Sodom and

the "fields” of Gomorrah represents two distinctlevels of spiritual attachment to evil, corresponding to the

giving and receiving dimensions found in holiness.

nwypb - Lemaaseh

We mustrealize that our spiritual attachments are dynamic; when we turn away from holiness, we risk

connecting ourselves to negative spiritual influences. To prevent this, we should actively cultivate our

connection to the "holy vine" by engaging in Torah study and performing mitzvos daily, ensuring our

spiritual roots remain firmly planted in holiness.
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Deuteronomy 32:33
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Their wine is the venom of serpents, And the cruel poison of asps.

No Obr HaChaim comment on thispasuk in thisedition.

Deuteronomy 32:34
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Is not this laid up in store with Me, Sealed up in My treasuries?

WATPH RO AN 9N

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:34:1

Is not this laid up in store with Me, and so on. The meaning is: 03,2178 2131 7Ty 0303 KT XD
even though, because of the anger of the enemy, I refrained
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from executing upon Israel the judgment they deserved for their
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actions, they will not because of this be exemptfrom the

punishment coming to them. Is itnotlaid up in store with Me, N ,00% YR wiIvn 1D’ 2180
sealed up in My treasuries for the Day of Judgment?
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And regarding this, the prophetsaid in Yeshayahu 10:3, And 1217 (2 1Y) K230 NN T 9

what will you do on the day of visitation? Go and learn how ) . .
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Hashem repeated the idea by saying both laid up in store with Me
and sealed up in My treasuries. This follows the path of whatis
written in Shemos 34:7, He bears iniquity, meaning He carries
and delays the sin. But when it reaches the point where He says,
as in Yeshayahu 1:14, I am weary of bearing them, He seals the
sin in the treasuries. He Himself will then take vengeance on the
evildoers by bringing out the sun from its sheath, as Chazal
taughtin Nedarim 8b, and the day of Hashem will burn them up.
This is the meaning of the next verse, Vengeance is Mine,

meaning that He Himself, as it were, will take vengeance.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:34

NWYW23 . In plain words

The Ohr HaChaim explains that although Hashem delayed punishing Israel to prevent the enemy from

claiming credit or denying Hashem's power, the sins are notforgotten. They are stored and sealed in

Hashem's treasuries until the Day of Judgment, when He will personally execute justice.

MWYRY - Lemaaseh

When we see justice delayed in the world, we must not think that wrongdoing is overlooked. We should

strengthen our awe of Heaven, remembering thatevery action is recorded and sealed, which encourages us

to repentsincerely before the day of reckoning.
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Deuteronomy 32:35
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Vengeance is Mine, and recompense, Against the time when their foot shall slip; For the day of their calamity is at

hand, And the things that are to come upon them shall make haste.

WATPR R AN 1IN

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:35:1

Vengeance is Mine, and recompense. This will be explained in
light of what Chazal said in Avodah Zarah 3b, thatin the future to
come, Hashem will bring out the sun from its sheath. The
wicked will be judged by it, and it will burn them, while the
righteous will be healed by it. This is the meaning of His
statement, "Vengeance is Mine, and recompense” , meaning,

vengeance for the wicked, and recompense of a good reward

for the righteous.
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Or HaChaim on Deuteronomy 32:35:2

Against the time when their footshall slip. This refers to the
secretof the teaching in Sotah 49b regarding the footsteps of the
Mashiach. Itrefers to the clarification and extraction of the
sparks of holiness from the feet of Samael, which occurs when
the foot of the doers of wickedness slips and falters, and when
the life-force thatsustains them is completely finished, as is
known to those who study the hidden wisdom of Kabbalah. (The

supplied Hebrew citation has a page discrepancy; the phrase

footsteps of Mashiach appears in Sotah 49b.)
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Or HaChaim on Deuteronomy 32:35:3




For the day of their calamity is athand, and so on. This
corresponds to the statement of the prophetin Zephaniah 1:7,
"For the day of Hashem is athand.”
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Or HaChaim on Deuteronomy 32:35:4

And the things thatare to come upon them shall make haste.
These are the future consolations. Once the doers of wickedness

receive their full retribution, Hashem will immediately hasten to

tulfill the promises of the future destined for the righteous.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:35

NWYW23 . In plain words

The Ohr HaChaim explains that the single event of the future redemption will bring two opposite outcomes:

devastating vengeance for the wicked and healing recompense for the righteous, compared to the sun being

unsheathed. This transition occurs when the spiritual supportof the forces of evilis completely depleted at

the footsteps of the Messiah, allowing Hashem to immediately hasten the promised consolations for the

righteous.

HWY?_JE - Lemaaseh

Keep bothsides of the passage in view when learning about future judgment: the same sun judges the wicked

and heals the righteous. The commentary concludes by turning toward the promised consolations for the

righteous, giving the learner a reason to hold on to thathope.
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Deuteronomy 32:36
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For the LORD will judge His people, And repent Himself for His servants; When He seeth that their stay is gone,

And there is none remaining, shut up or left at large.

WATPR R AN 1IN

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:36:1

For Hashem will judge His people, and so on. After the Torah
finished describing the matter of those who anger Hashem,
tracing their path all the way to their ultimate end, it returns to
offer a comforting promise to the collective whole of Israel,

assuring them that He will not contend with them forever.

The meaning of "For Hashem will judge His people” is that He
will bring to trial and weigh the cups of poison and suffering that
they have already passed through. He will look upon the troubles
that have passed over the righteous, some of whom were killed,
some burned, and some flayed. For the sake of these righteous
ones who suffered so deeply, He will relent. This is whatis meant
by "And relent for His servants”, meaning, for their sake He will

relentand say, "The troubles of the exile are already enough.”

Furthermore, He will relent when Hashem sees that Israel has no
strength left to rescue themselves from the exile, and the
righteous no longer have the power to chastse those who anger
Hashem with a rod of moral instruction. Additionally, there will
no longer remain among Israel great men, prophets, seers, or
possessors of the divine inspiration, such that "there is no cluster
of grapes to eat,” as in Micah 7:1. This is the meaning of "When
He sees that their strengthis gone” (literally, "the hand is gone").
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And because of this, "there is no one to restrain them” (atzur). 777 2Y W08 - "Xy DOR” M

This is explained in the sense of First Samuel 9:17, "this one shall : .
WD - 7 mya Xy (10 R PRINY)
rule (ya'atzor) over My people”, meaning, there is no power left b
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in the leaders who guide the people in the ways of Hashem to
direct them. And "abandoned" (v'azuv), meaning, because of O INW I 71 TENY W00 - Tanyy”
this lack of leadership, the common people are leftabandoned to My

their own devices.

Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:36
NIVW2R2 . In plain words

The Ohr HaChaim explains thatafter describing the punishment of the wicked, the Torah promises that
Hashem will ulimately relent from the exile. He will do this by weighing the inmense suffering already
endured by the righteous. Furthermore, redemption will come when Hashem sees that Israelis completely
powerless to save themselves, and they lack spiritual leaders or prophets to guide them, leaving the

generation spiritually abandoned.

HWW_:‘? - Lemaaseh

When we feel spiritually weak or notice a lack of inspiring leadership in our communities, we should not
despair. The Ohr HaChaim teaches that our very helplessness and lack of guidance are themselves factors
thatarouse Hashem's mercy to bring the ultimate redemption. We can channel this understanding into

sincere prayer, calling out to Hashem from our state of vulnerability.
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Deuteronomy 32:37
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And it is said: Where are their gods, The rock in whom they trusted;
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:37:1

Where is their God? In the Ohr HaChaim's reading, Israel will » 27PN N” NN DRI ANTTPN N
say this. Although their conductis notfitting, they will still bring 197 ,75] X E1 D YN RY 0
their plea before Hashem, referred to here as the Rock, in o i i )

Whom they have taken refuge. n2nanni D’HBNU ’JDb myua N::
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Even when Israel acts wickedly and transgresses some of P’p n by 1M2Y7 WY DA ”? N D

Hashem's mitzvos, all their refuge remains in Hashem. For His .
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sake they endure poverty and humiliation, and they are killed for C ’

the sanctification of His Name. They remain waiting for the 175-7 N ,mbmzn mbj D’I? ::110 "?YI
Rock Who will redeem them. This is what the words in Whom 'Hx’? mgz)kq4al D’j‘?;ﬁyl jmp’ DW'IP
they took refuge express.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:37
NWWD2 . In plain words

The Ohr HaChaim reads these words as Israel's plea to Hashem. Despite their sins, they continue to take

refuge in Him, sufter for His sake and await His redemption.

HW}??Q’? - Lemaaseh

Acknowledge spiritual shortcomings while continuing to turn to Hashem. The commentary holds these

together: Israel's conductis flawed, yet their refuge and hope remain in Him.
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Deuteronomy 32:38
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Who did eat the fat of their sacrifices, and drank the wine of their drink-offering? Let him rise up and help you,

Let him be your protection.

WATPR R AN 1IN

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:38:1

The words who ate the fat of their sacrifices are Hashem's “IND NI =331 107721 29 WK NN

response to Israel's plea. The sequence runs as follows: Hashem 7757 N1 DT BT O T 7
Ll M T T AL
will judge His people and relent over what His servants suffered. ) T T o

He will also see that their strengthis gone. Israel then makes the A z?y Qrann ’Ul T AT M
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their offerings cannothelp or save. They will recognize that

Hashem alone saves, leading to the concluding declaration, See ,477’32 Nb'l ’Ib’yﬁ’ ND ko) 1?3’[7;1'5 ’??1?‘(
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Or HaChaim on Deuteronomy 32:38:2

Regarding the words, "Let them rise up and help you, let him be
your protection”: This addresses two types of idolaters. There is
one who worships an idol as an absolute god, and there is
another who worships an idol merely as an intermediary.
Hashem forbade both types of worship, as we explained in its
place on the verse, "You shall not make for yourself a carved
image..." (Exodus 20:4). Therefore, corresponding to the one
who worships an idol as an intermediary, the verse says, "Let
them rise up and help you", meaning a simple assist, since they
made the idol for this purpose, to help mediate between
themselves and the Hashem, Master of the world.
Corresponding to the one who worships an idolas an absolute

god, the verse says, "Let him be your protection,” as they look to

it for ultimate shelter.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:38

mm;z’p:;z - In plain words

The Ohr HaChaim explains that this verse is Hashem's rhetorical response to Israel's desperate cry in exile.

By challenging the false gods to rise up and help, Hashem prompts a realization that these idols are

completely powerless. This sets the stage for Israel to recognize Hashem as the sole Savior. The two phrases

of assistance in the verse correspond to two types of idolatry: those who view idols as mere intermediaries

(who seek a helping hand) and those who view them as absolute deities (who seek ultimate shelter).

HWY?_DE' - Lemaaseh

Distinguish the two errors the commentary identifies. Worship of an idolis not made acceptable by calling it

an intermediary rather than an independent deity. Keep this distinction clear when learning the two phrases let

them help youand letitbe your shelter.
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32:39

Deuteronomy 32

See now that I, even I, am He, And there is no god with Me; I kill, and I make alive; I have wounded, and I heal;

And there is none that can deliver out of My hand.

WATPR R AN 1IN

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:39:1

The Torah repeats the word "I" twice, saying "I, even I, am He."
This corresponds to the two errors of idolatry that we alluded to
in the previous verse. To address the firsterror, He says "I",
meaning, and notany other being whom you mistakenly think is
acomplete god. To address the second error, where people
make an idol to serve as an intermediary, He says "I am He",
meaning, I alone. He then concludes by saying, "and there is no

god with Me," meaning there is no intermediary between Me

and the created beings.
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Or HaChaim on Deuteronomy 32:39:2

The verse continues, "I kill, and I make alive." This addresses the
sectof those who say that the force behind bad occurrences is
not the same force behind good occurrences, claiming instead
that there are two distinct powers. To counter this, He says, "I
kill, and I make alive.” He adds that this is not only true regarding
these major matters of life and death, buteven regarding the

specific details of painful events: "I have wounded, and I heal.”

Our Sages of blessed memory also expounded on this verse in

tractate Pesachim 68a; one may look up their words there.
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Or HaChaim on Deuteronomy 32:39:3

The verse concludes, "And there is none that can deliver out of °N7230 22 W11 DoRn T 1N

My hand.” This means that ultimately, all created beings will die. ) .
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For this reason, the verse is precise in its phrasing, saying "and T ' T T
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there is none out of My hand" rather than saying "and there is no

savior from My hand.”

Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:39
NWWD2 . In plain words

The Ohr HaChaim explains that the double expression "I, even I" refutes two forms of idolatry: serving
another entity as a primary god, and serving an intermediary. The statement "I kill, and I make alive; I have
wounded, and T heal" refutes dualism by establishing that Hashem is the sole source of both good and bad,
from life and death down to the details of illness and healing. Finally, "there is none that can deliver out of My

hand" emphasizes the absolute mortality of all created beings under Hashem's ultimate authority.

ﬂW}??_:L) - Lemaaseh

Notice how the same speaker says both I kill and I give life, and both I wound and T heal. The commentary
asks us to recognize one Hashem behind these opposite experiences, rather than imagining separate divine

powers for good and bad.

Torah Hebrew comes from Sefaria, Tanach with Ta'amei Hamikra. The Torah English is JPS1917. Ohr HaChaim Hebrew comes from Sefaria, Vocalized Edition. These
source editionsare public domain. Hebrew wording and punctuation are preserved; web markup is rem oved and spacing is normalized.
The Ohr HaChaim English isan Al-assisted explanatory translation from the Hebrew. Sum maries and practical reflections are editorial study aids. Published Eliyahu

Munk English isretained in the source archive, separate from thisedition.
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