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In this aliyah, the Shira continues with a powerful and sobering look at the churban and the bitter galus of Klal Yisrael.

Hashem laments that if only the nation had been wise, they would have looked at their history and realized that it is impossible

for a tiny handful of enemies to chase down thousands of Yidden unless Hashem Himself had decided to deliver them over.

The pasukim describe the spiritual decay of the enemies, whose actions are as poisonous as the grapes of Sodom and

Gomorrah, and whose ultimate downfall is already sealed and waiting in Hashem's storehouses.

Yet, within this dark picture, the Torah brings us to the turning point of the geulah. When Klal Yisrael is completely down,

with all their strength gone and no savior in sight, Hashem will step in to avenge His servants. He will mock the empty avodah

zarah that the nations and the backsliding Yidden trusted in, showing everyone that there is absolutely no power other than

Him.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

פָּסוּק א

Pasuk 1

לוּ
If

מוּ כְ חָ
they were wise

ילוּ כִּ יַשְׂ
they would understand

זֹאת
this

ינוּ יָבִ
they would

comprehend

ם׃ יתָ רִ חֲ אַ לְ
their end

״י שִׁ  רַ

יבינו
they would understand

לאחריתם.
their latter end

נוּ תְּ יִ
they would set

לֵב
heart

נֵן וֹ בּ תְ הִ לְ
to comprehend

סוֹף לְ
the end of

ם נוּתָ עֲ פֻּרְ
their punishment

ל שֶׁ
of

ל: אֵ רָ שְׂ יִ
Yisrael

פָּסוּק ב

Pasuk 2

יכָה אֵ
how

דֹּף  רְ יִ
could pursue

ד חָ אֶ
one

ף לֶ אֶ
a thousand

נַיִם שְׁ וּ
and two

יסוּ יָנִ
put to flight

בָה בָ רְ
ten thousand

ם אִ
if

לֹא
not

י כִּ
that

ם צוּרָ
their Rock

ם כָרָ מְ
sold them

יהוָה וַ
and Hashem

ם׃ ירָ גִּ סְ הִ
delivered them up

״י שִׁ  רַ

איכה
how

ירדף
could pursue

אחד.
one

וּ נּ מֶּ  מִ
of us

אלף
a thousand

ל: אֵ רָ שְׂ יִּ מִ
of Yisrael

״י שִׁ  רַ

אם
If

לא
not

כי
that

צורם
their Rock

מכרם
sold them

וה'
and Hashem

הסגירם.
delivered them

ם כָרָ מְ
sold them

ם רָ סָ וּמְ
and delivered them

נוּ, דֵ יָ בְּ
into our hand

דליב"ר
delivrer



ז: עַ לַ בְּ
in foreign tongue

פָּסוּק ג

Pasuk 3

י כִּ
For

לֹא
not

נוּ צוּרֵ כְ
like our Rock

ם צוּרָ
is their rock

ינוּ בֵ אֹיְ וְ
and our enemies

ים׃ ילִ לִ פְּ
are judges

״י שִׁ  רַ

כי
For

לא
not

כצורנו
as our Rock

צורם.
is their rock

ל כָּ
all

זֶה
this

יָה הָ
was

ם לָהֶ
for them

ים יְבִ אוֹ לָ
the enemies

ין בִ הָ לְ
to understand

ם שֵּׁ   הַ שֶׁ
that Hashem

ם ירָ גִּ סְ הִ
delivered them

לֹא וְ
and not

ם לָהֶ
theirs

ם יהֶ לֹהֵ א לֵ וְ
and to their gods

ן, צָּחוֹ נִּ הַ
is the victory

י הֲרֵ שֶׁ
for behold

ד עַ
until

נָּה  הֵ
now

לֹא
not

לוּ יָכְ
could

לוּם כְּ
anything

ם יהֶ לֹהֵ  אֱ
their gods

ד נֶגֶ כְּ
against

נוּ, צוּרֵ
our Rock

י כִּ
for

לֹא
not

נוּ עֵ לְ סַ כְ
as our rock

ם; עָ לְ סַ
is their rock

ל כָּ
every

צוּר
rock

א רָ קְ מִּ בַּ  שֶׁ
that is in Scripture

ן וֹ שׁ לְ
is an expression of

ע: לַ סֶ
rock

״י שִׁ  רַ

ואיבינו
and our enemies

פלילים.
are judges

ו שָׁ  כְ עַ וְ
and now

ינוּ יְבֵ אוֹ
our enemies

ים טִ פְ וֹ שׁ
are judging

נוּ, תָ אוֹ
us

י הֲרֵ
behold

נוּ צוּרֵ שֶׁ
that our Rock

נוּ כָרָ מְ
sold us

ם: לָהֶ
to them

פָּסוּק ד

Pasuk 4

י כִּ
For

ן פֶ גֶּ מִ
from the vine of

דֹם סְ
Sodom

נָם פְ גַּ
is their vine

מֹת דְ שַּׁ   וּמִ
and from the fields of

ה עֲמֹרָ
Gomorrah

מוֹ נָבֵ עֲ
their grapes

י בֵ נְּ עִ
are grapes of

שׁ רוֹ
gall

לֹת  כְּ שְׁ  אַ
clusters of

רֹרֹת מְ
bitterness

׃ לָמוֹ
are to them

״י שִׁ  רַ

כי
For

מגפן
from the vine of

סדם
Sodom

גפנם.
is their vine

ב מוּסָ
is connected

לָה עְ מַ לְ
above

י— תִּ רְ מַ אָ
I said

י בִּ לִ בְּ
in My heart

ם יהֶ אֵ פְ אַ
I would scatter them

ית בִּ שְׁ  אַ וְ
and I would cease

ם רָ כְ זִ
their remembrance

י פִ לְ
because

ם יהֶ שֵׂ עֲ מַּ  שֶׁ
that their deeds

י שֵׂ עֲ מַ
are the deeds of

ם דוֹ סְ
Sodom

ה: מוֹרָ עֲ וַ
and Amorah

״י שִׁ  רַ

שדמת.
fields of

ה דֵ שְׂ
a field of

ה, בוּאָ תְּ
grain

מוֹ כְּ
as in

מוֹת דֵ שְׁ "וּ
and fields

לֹא
not

ה שָׂ עָ
yielded

ל" אֹכֶ
food

חבקוק
Chavakuk

ג'
chapter 3

מוֹת, דְ שַׁ  "בְּ
in the fields of

ן" רוֹ דְ קִ
Kidron

מלכים
Melachim

ב
II

כ"ג
chapter 23

:

״י שִׁ  רַ

ענבי
grapes of

רוש.
rosh

ב שֶׂ עֵ
an herb

ר: מַ
bitter

״י שִׁ  רַ

אשכלת
clusters of

מררת
bitterness

למו.
to them

ה קֶ שְׁ  מַ
a drink of

ר מַ
bitterness

י אוּ רָ
is fitting

ם, לָהֶ
for them

י פִ לְ
according to

ם יהֶ שֵׂ עֲ מַ
their deeds is

ם, נוּתָ עֲ פֻּרְ
their punishment

ן כֵ וְ
and so



ם גֵּ רְ תִּ
translated

ס לוֹ קְ נְ אֻ
Onkelos

ת מַ לָ שְׁ תוּ "וְ
and the recompense of

ן יהוֹ דֵ עוֹבָ
their deeds is

ן": הוֹ רוּתְ רָ מְ כִּ
according to their

bitterness

ה פָּסוּק 

Pasuk 5

ת חֲמַ
poison of

ינִם נִּ תַּ
serpents

יֵינָם
is their wine

רֹאשׁ וְ
and the venom of

ים נִ תָ פְּ
vipers

זָר׃ כְ אַ
cruel

״י שִׁ  רַ

חמת
The poison of

תנינם
dragons

יינם.
is their wine

וּמוֹ גּ רְ תַ כְּ
is like its Targum

א "הָ
Behold

ת רַ מָ כְ
like the gall of

יָּא  ינַ נִּ תַּ
serpents

כֹּס
is the cup of

ן", הוֹ נוּתְ עֲ וּרְ פּ
their punishment

נֵּה  הִ
behold

ת ירַ רִ מְ כִ
like the bitterness of

ים שִׁ  נְחָ
snakes

ס וֹ כּ
is the cup of

ה תֵּ  שְׁ  מִ
the drink of

ם: נוּתָ עֲ פֻּרְ
their punishment

״י שִׁ  רַ

וראש
And the venom of

פתנים.
vipers

ם סָ וֹ כּ
is their cup

הוּא שֶׁ
which is

אכזר
cruel

, וּךְ נָּשׁ  לַ
to the bitten one

יֵב אוֹ
an enemy

י זָרִ כְ אַ
cruel

יָבֹא
will come

ע פָּרַ  יִ וְ
and exact punishment

ם: הֶ מֵ
from them

פָּסוּק ו

Pasuk 6

לֹא  הֲ
Is it not

הוּא
it

ס כָּמֻ
stored up

י דִ מָּ  עִ
with Me

ם תֻ חָ
sealed

י׃ רֹתָ אוֹצְ בְּ
in My treasuries

״י שִׁ  רַ

הלא
Is not

הוא
it

כמס
laid up

עמדי.
with Me

, וּמוֹ גּ רְ תַ כְּ
according to its Targum

ים בוּרִ סְ כִּ
they think

ם הֵ
they

י תִּ כַחְ שָּׁ   שֶׁ
that I forgot

ם, יהֶ שֵׂ עֲ מַ
their deeds

ם לָּ  כֻּ
all of them

ים נוּזִ גְּ
are hidden

ים מוּרִ שְׁ וּ
and guarded

י: נַ פָ לְ
before Me

״י שִׁ  רַ

הלא
Is not

הוא.
this

י רִ פְּ
the fruit of

נָם פְ גַ
their vine

ת בוּאַ וּתְ
and the produce of

ם מוֹתָ דְ שַׁ
their fields

כמס—
stored up

עמדי
with me

:

ז פָּסוּק 

Pasuk 7

י לִ
To Me

ם נָקָ
is vengeance

לֵּם  שִׁ  וְ
and recompense

ת עֵ לְ
for the time

מוּט תָּ
falters

לָם גְ רַ
their foot

י כִּ
for

רוֹב קָ
near is

יוֹם
the day of

ם ידָ אֵ
their disaster

שׁ חָ וְ
and rushes

דֹת  עֲתִ
the future

׃ לָמוֹ
for them

״י שִׁ  רַ

לי
With Me

נקם
is vengeance

ושלם.
and recompense

י מִּ עִ
with Me

ן נָכוֹ
is prepared

ן מָּ זֻ וּמְ
and ready

נוּת עֲ פֻּרְ
the punishment of

ם, נָקָ
vengeance

ם לֵּ  שַׁ י וִ
and it will pay

ם לָהֶ
to them



ם, יהֶ שֵׂ עֲ מַ כְּ
according to their deeds

ם נָּקָ  הַ
the vengeance

ם לֵּ  שַׁ  יְ
will pay

ם לָהֶ
to them

ם. לָ מוּ גְּ
their recompense

יֵשׁ וְ
and there are

ים שִׁ  פָרְ מְ
those who explain

ושלם
and recompense

ם שֵׁ
as a noun

בָר, דָּ
·

מוֹ כְּ
like

וּם לּ שִׁ  וְ
and retribution

הוּא וְ
and it is

ת זְרַ גִּ מִ
from the form of

בֵּר  דִּ הַ "וְ
and the speaking

ין אֵ
is not

ם" בָּהֶ
in them

ירמיהו
Yirmeyahu

ה'
chapter five

מוֹ— כְּ
like

וּר. בּ דִּ הַ וְ
and the speech

י תַ ימָ אֵ וְ
and when

ם לֵּ  שַׁ  אֲ
will I pay

ם? לָהֶ
to them

״י שִׁ  רַ

לעת
at the time

תמוט
shall totter

רגלם.
their foot

תֹּם  תִּ שֶׁ  כְּ
when will end

כוּת זְ
the merit of

ם אֲבוֹתָ
their ancestors

ן הֵ שֶׁ
that they are

ים מוּכִ סְ
relying

יו: לָ עָ
upon it

״י שִׁ  רַ

כי
For

קרוב
near

יום
the day of

אידם.
their calamity

צֶה רְ אֶ שֶּׁ   מִ
from when I desire

יא בִ הָ לְ
to bring

ם יהֶ לֵ עֲ
upon them

ם יוֹ
the day of

ם ידָ אֵ
their calamity

רוֹב קָ
is near

ן מָּ זֻ וּמְ
and prepared

י נַ פָ לְ
before Me

יא בִ הָ לְ
to bring

ל עַ
by

י דֵ יְ
means of

ים לוּחִ שְׁ
agents

בֵּה:  רְ הַ
many

״י שִׁ  רַ

וחש
and quickly

עתדת
the future things

למו.
for them

ר הֵ וּמַ
and quickly

אוּ יָבוֹ
will come

ידוֹת תִ עֲ הָ
the future things

ם: לָהֶ
for them

״י שִׁ  רַ

וחש.
and hastens

מוֹ כְּ
is like

ר הֵ מַ "יְ
let him speed

ה" שָׁ י יָחִ
let him hasten

ישעיהו
Yeshayahu

ה'
chapter five

ד; עַ
until

אן כָּ
here

יד עִ הֵ
warned

ם יהֶ לֵ עֲ
against them

ה שֶׁ מֹ
Moshe

י רֵ בְ דִ
words of

ה כֵחָ וֹ תּ
reproof

יוֹת הְ לִ
to be

ה ירָ שִּׁ   הַ
the song

זֹּאת הַ
this

ד, עֵ לְ
for a witness

בֹא תָּ  שֶׁ  כְּ
when there comes

ם יהֶ לֵ עֲ
upon them

נוּת עָ פֻּרְ  הַ
the punishment

עוּ דְ יֵ
they will know

י נִ אֲ שֶׁ
that I

ים תִּ עְ דַ הוֹ
informed them

, רֹאשׁ מֵ
from the beginning

אן כָּ  מִ
from here

ךְ ילָ אֵ וָ
and onward

יד עִ הֵ
he warned

ם יהֶ לֵ עֲ
them with

י רֵ בְ דִּ
words of

ין נְחוּמִ תַ
comfort

אוּ יָּבוֹ  שֶׁ
that will come

ם יהֶ לֵ עֲ
upon them

לוֹת כְ כִּ
at the end of

נוּת, עָ פֻּרְ  הַ
the punishment

כֹל כְּ
like all

ר שֶׁ  אֲ
that

ר מַ אָ
he said

לָה, עְ מַ לְ
above

יָה הָ "וְ
and it shall be

י כִ
when

בֹאוּ יָ
there come

יךָ לֶ עָ
upon you

' גוֹ וְ
etc.

כָה רָ בְּ הַ
the blessing

לָה לָ קְּ הַ וְ
and the curse

' גוֹ וְ
etc.

ב שָׁ  וְ
and He will return

ה'
Hashem

יךָ לֹהֶ  אֱ
your God

ת אֶ
—

ךָ בוּתְ שְׁ
your captivity

:"' גוֹ וְ
etc.

ח פָּסוּק 

Pasuk 8

י כִּ
For

ין יָדִ
will judge

יְהוָה
Hashem

וֹ מּ עַ
His people

ל עַ וְ
and upon

יו דָ בָ עֲ
His servants

ם נֶחָ תְ יִ
He will relent

י כִּ
when

ה אֶ רְ יִ
He sees

י כִּ
that

לַת זְ אָ
is gone

יָד
power

פֶס אֶ וְ
and there is none

צוּר עָ
ruled

זוּב׃ עָ וְ
or ruler

״י שִׁ  רַ

כי
When

ידין
will judge

ה'
Hashem

עמו.
His people

פֹּט  שְׁ  יִּ שֶׁ  כְּ
when He judges

תוֹ אוֹ
them

ין וּרִ סּ יִ בְּ
with sufferings

לוּ לָּ  הַ
these

מוּרוֹת אֲ הָ
that are mentioned

ם, יהֶ לֵ עֲ
concerning them

מוֹ כְּ
like

י "כִּ
"For

ם בָ
by them

ין דִ יָ
He chastises

ים" מִּ עַ
nations"

איוב
Iyov

ל"ו
36

ר— סֵּ יַ יְ
He will chastise

ים. מִּ עַ
nations

י כִּ
this word כי

זֶה
this

ינוֹ אֵ
is not

שׁ מֵּ  שַׁ  מְ
serving



ן וֹ שׁ לְ בִּ
in the sense of

א, הָ דְּ
because

ת לָתֵ
to give

ם עַ טַ
a reason

ים בָרִ דְּ לַ
for the words

ל שֶׁ
of

לָה, עְ מַ
above

א לָּ  אֶ
but rather

ן וֹ שׁ לְ
an expression of

לַּת  חִ תְּ
the beginning of

וּר, בּ דִּ
a statement

מוֹ כְּ
like

ויקרא
Vayikra

כ"ה
25

י "כִּ
"When

בֹאוּ  תָ
you will come

ל אֶ
to

ץ", רֶ אָ הָ
the land"

בֹאוּ יָּ  שֶׁ  כְּ
when there come

ם יהֶ לֵ עֲ
upon them

ים טִ פָּ  שְׁ  מִ
judgments

לוּ לָּ  הַ
these

ם נַחֵ תְ יִ וְ
and will relent

"ה בָּ  קָּ הַ
the Holy One

ל עַ
concerning

יו דָ עֲבָ
His servants

וּב שׁ לָ
to return

ם חֵ רַ לְ וּ
and to have mercy

ם: יהֶ לֵ עֲ
upon them

״י שִׁ  רַ

יתנחם.
He will repent

ן וֹ שׁ לְ
is an expression of

וּךְ פּ הִ
changing

בָה שָׁ  חֲ מַּ  הַ
the mind

יב יטִ הֵ לְ
to do good

אוֹ
or

ע: רַ הָ לְ
to do evil

״י שִׁ  רַ

כי
When

יראה
He sees

כי
that

אזלת
gone is

יד.
power

ה אֶ יִּרְ שֶׁ  כְּ
when He sees

י כִּ
that

יַד
the hand of

יֵב אוֹ הָ
the enemy

כֶת לֶ הוֹ
is going

ת זֶקֶ חוֹ וְ
and strengthening

אֹד מְ
exceedingly

ם, יהֶ לֵ עֲ
over them

ואפס
and there is none

ם בָּהֶ
among them

עצור
ruled

ועזוב
or helped

:

״י שִׁ  רַ

עצור.
Restrained

ע שַׁ  נוֹ
is saved

ל עַ
by

י דֵ יְ
the hands of

צֵר עוֹ
a restrainer

ל שֵׁ  וּמוֹ
and a ruler

צֹר יַּעֲ  שֶׁ
who will restrain

ם: בָּהֶ
them

״י שִׁ  רַ

עזוב.
abandoned/strengthened

ל עַ
by

י דֵ יְ
the hands of

זֵב; עוֹ
one who strengthens

צֵר עוֹ
a ruler

הוּא
he is

ל שֵׁ  וֹ מּ הַ
the ruler

צֵר עוֹ הָ
who restrains

ם עָ בָּ
among the people

לֹּא  שֶׁ
that not

כוּ לְ יֵ
they should go

ים זָּרִ פֻ מְ
scattered

ם אתָ צֵ בְּ
in their going out

א צָּבָ לַ
to the army

ל עַ
against

יֵב, אוֹ הָ
the enemy

ז עַ לַ בְּ
in foreign tongue

מיינטינ"דור;
maintainer

עצור
restrained

,

הוּא
he is

ע שָׁ  וֹ נּ הַ
the one saved

צוֹר עֲ מַ בְּ
through the restraint of

ל; שֵׁ  וֹ מּ הַ
the ruler

עזוב
strengthened

זָּק,, חֻ מְ
fortified

מוֹ כְּ
like

נחום
Nehemiah

ג'
chapter 3

זְבוּ יַּעַ  "וַ
and they fortified

ם יִ לַ שָׁ יְרוּ
Yerushalayim

ד עַ
until

ה"; מָ חוֹ הַ
the wall

יךְ "אֵ
how

לֹא
is not

זְּבָה עֻ
helped

יר עִ
the city of

לָּה"  הִ תְּ
praise

ירמיהו
Yirmeyahu

מ"ט
chapter 49

אינפורצדו"ר:,
fortified

פָּסוּק ט

Pasuk 9

ר מַ אָ וְ
And He will say

י אֵ
Where is

ימוֹ לֹהֵ  אֱ
their god

צוּר
the rock

יוּ סָ חָ
they took refuge

׃ בוֹ
in him

״י שִׁ  רַ

ואמר.
And He will say

"ה בָּ  קָּ הַ
the Holy One blessed be

He

ם יהֶ לֵ עֲ
concerning them

אי
where are

אלהימו
their gods

דוּ: בְ עָ שֶׁ
that they served

״י שִׁ  רַ

צור
The rock

חסיו
they trusted

בו.
in it

ע לַ סֶּ  הַ
the rock

יוּ הָ שֶׁ
that they were

ין סִּ כַּ  תְ מִ
covering themselves

וֹ בּ
with it

י נֵ פְּ  מִ
from before

ה מָּ  חַ הַ
the heat

נָּה,  צִּ הַ וְ
and the cold

ר מַ לוֹ כְּ
meaning to say

יוּ הָ שֶׁ
that they were

ין טוּחִ בְ
trusting

וֹ בּ
in it

ן גֵ הָ לְ
to protect

ם יהֶ לֵ עֲ
upon them

ן מִ
from

ה: עָ רָ הָ
the evil



פָּסוּק י

Pasuk 10

ר שֶׁ  אֲ
Who

ב לֶ חֵ
the fat of

ימוֹ חֵ בָ זְ
their sacrifices

לוּ יֹאכֵ
would eat

וּ תּ שְׁ  יִ
would drink

יֵין
the wine of

יכָם נְסִ
their libations

יָקוּמוּ
let them rise

כֶם רֻ זְ יַעְ וְ
and help you

י יְהִ
let there be

יכֶם לֵ עֲ
over you

ה׃ רָ תְ סִ
a shelter

״י שִׁ  רַ

אשר
who

חלב
the fat of

זבחימו.
their sacrifices

יוּ הָ
were

ן תָ אוֹ
those

לֹהוֹת אֱ
gods

ים, לִ כְ אוֹ
eating

יוּ הָ שֶׁ
which they were

ים יבִ רִ קְ מַ
offering

ם, יהֶ נֵ פְ לִ
before them

ין תִ וֹ שׁ וְ
and drinking

יין
the wine of

נסיכם
their drink offerings

:

״י שִׁ  רַ

יהי
let it be

עליכם
upon you

סתרה.
a protection

תוֹ אוֹ
that

צּוּר הַ
rock

יֶה יִהְ
shall be

ם כֶ לָ
to you

ה סֶ חֲ מַ
a refuge

וֹר: תּ סְ וּמִ
and a shelter

פָּסוּק יא

Pasuk 11

אוּ רְ
see

ה תָּ  עַ
now

י כִּ
that

י נִ אֲ
I

י נִ אֲ
I

הוּא
am He

ין אֵ וְ
and there is no

ים לֹהִ  אֱ
god

י דִ מָּ  עִ
with Me

י נִ אֲ
I

ית מִ אָ
bring death

יֶּה  חַ אֲ וַ
and I give life

י תִּ צְ חַ מָ
I wounded

י נִ אֲ וַ
and I

פָּא  רְ אֶ
will heal

ין אֵ וְ
and there is none

י יָּדִ  מִ
from My hand

יל׃ צִּ מַ
who delivers

״י שִׁ  רַ

ראו
See

עתה.
now

ינוּ בִ הָ
understand

ן מִ
from

נוּת עָ פֻּרְ  הַ
the punishment

יא בִ הֵ שֶׁ
that He brought

ם יכֶ לֵ עֲ
upon you

ין אֵ וְ
and there is no

ם כֶ לָ
for you

, יעַ שִׁ  מוֹ
savior

ן וּמִ
and from

ה וּעָ שׁ תְּ הַ
the salvation

ם כֶ יעֲ שִׁ  אוֹ שֶׁ
that I will save you

ין אֵ וְ
and there is no

ה מוֹחֶ
protester

י: דִ יָ בְ
against My hand

״י שִׁ  רַ

אני
I

אני
I

הוא.
am He

י נִ אֲ
I am

יל פִּ  שְׁ  הַ לְ
to abase

י נִ אֲ וַ
and I am

ים: רִ הָ לְ
to raise

״י שִׁ  רַ

ואין
and there is no

אלהים
god

עמדי.
with Me

ד מֵ עוֹ
standing

י דִּ נֶגְ כְּ
against Me

חוֹת: מְ לִ
to protest

״י שִׁ  רַ

עמדי.
with Me

י תִ מָ גְ דֻּ
my equal

י: נִ מוֹ כָ וְ
and like me

״י שִׁ  רַ

ואין
and there is none

מידי
from My hand

מציל.
who can deliver

ים עִ שְׁ  וֹ פּ הַ
those who rebel

י: בִּ
against Me



C HA P T E R  S U M M A RY

The aliyah details how the enemies of Klal Yisrael could only succeed because Hashem sold His people into their hands,

though the enemies themselves are spiritually rotten and destined for a bitter end. Hashem keeps their punishment sealed in

His storehouses, waiting for the moment their foot falters to bring about His vengeance. Ultimately, when the Jewish people

are completely helpless, Hashem will vindicate His servants, challenge the uselessness of the false gods they turned to, and

reveal His absolute oneness as the Sole Provider of life, death, and ultimate healing.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Torah is telling us a tremendous chiddush in this week's parsha. When we look at the world and see our enemies

succeeding, or when we face personal tzaros where it feels like we are completely powerless, we tend to look at the natural

causes. We think the other side is stronger, or that we made a bad move. But the pasuk screams to us: "How could one have

routed a thousand... unless their Rock had sold them?" Lichoira, the only reason the enemy has any power over us is because

Hashem b'davka handed us over. It is never about the strength of the natural forces against us; it is entirely about our

relationship with Hashem.

This is a major yesod in our avodah. When things go wrong, the yetzer hara wants us to focus on the "enemy" or the physical

obstacle, making us feel weak and helpless. But the Torah is teaching us that when we reach a state of "azilas yad," when we

realize we have absolutely no strength of our own and that no natural savior can help us, that is exactly when Hashem's

salvation begins. The moment we stop putting our bitachon in the "rocks" of the world and realize that "I am the One, and

there is no god beside Me," the yeshua comes.

Today, when you face a frustrating situation or a setback that seems out of your control, do not waste your energy fighting

the natural cause or worrying about how strong the obstacle seems. Stop for a moment, take a deep breath, and say to

yourself: "This obstacle has no power of its own; everything is directly from Hashem, and only He can heal and save me."
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י מִ וֹ י ף  דַּ  · י  לִ בְ בַּ  ד  וּ מ לְ תַּ

ף ק״מ ין · דַּ לִּ י · חֻ מִ ף יוֹ דַּ
Daf Yomi · The Full Daf · Elucidated Talmud · Navy & Gold Edition · with Rashi

T HE  S U G Y A

We begin the daf by continuing our shakla v'tarya on Rabbi Yitzchak's rule that a plain "tzippor" in the Torah always refers to

a kosher bird. The Gemara brings several proofs and challenges from pesukim, including the parsha of the metzora's

purification where the Torah mentions "two living, kosher birds." We delve into the exact halachic derivations of these words,

analyzing what they come to exclude, such as treifot, birds of an idolatrous city, or birds used for avodah zarah.

Toward the end of the daf, we return to the core halachos of Shiluach HaKan, the mitzva of sending away the mother bird.

The Gemara begins analyzing the specific case where a non-kosher bird is sitting on the eggs of a kosher bird, and whether

this setup obligates one in the mitzva.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  1 4 0 A

EXPLANAT IO N

יָּא״ –  מַ שְׁ י  רֵ פְּ  ן צִ דוּרָ י יְ פוֹהִ נְ עַ ״וּבְ

The Gemara rejects the proof from the pasuk in Daniel: “And in its  branches  will dwell the  birds  of the  heaven”

EXPLANAT IO N

. רוֹ יקְּ א לָא אִ מָ תָ י״ סְ רֵ פְּ  ״צִ  , רוֹ יקְּ יָּא״ אִ  מַ שְׁ י  רֵ פְּ  ״צִ

there they are  called “birds  of the  heaven,” but they are  not called “birds” in an unspecified,  plain manner. Therefore,

Rabbi Yitzchak's rule that a plain "tzippor" is always kosher still stands.

QU E ST IO N

ה? אָ מֵ כָּא טְ י אִ ל דְּ לָ כְּ  ה״, מִ הוֹרָ וֹר טְ פּ ל צִ כׇּ ״ ע:  מַ שְׁ א  תָּ

The Gemara suggests: Come and hear a proof from the Torah: The pasuk says, “Every kosher bird you may eat.” By inference ,

does this not mean that there  is  a non-kosher bird that is also called a "tzippor"? This would disprove Rabbi Yitzchak's rule!

ANSWER

ה. סוּרָ כָּא אֲ י אִ ל דְּ לָ כְּ  לָא, מִ

The Gemara answers: No, the inference is not that there is a non-kosher species called "tzippor"; rather, by inference  we learn

that there  is  a kosher bird that is forbidden to be eaten.

QU E ST IO N

יא? אי הִ מַ

The Gemara asks: What is  it? What kosher bird is forbidden to be eaten?



O BJECT IO N

יב! תִ כְּ יָא  דְ הֶ פָה – בְּ רֵ י טְ אִ

If you say it is a tre ifah, that is  written explicitly in another pasuk: "An unslaughtered carcass or a treifah he shall not eat"!

O BJECT IO N

ע. צוֹרָ ת מְ חוּטַ שְׁ וֹת  בּ רַ ם״ – לְ הֶ לוּ מֵ ר לֹא תֹאכְ שֶׁ  זֶה אֲ ״וְ א,  קָ א נָפְ רָ קְ יפָא דִּ סֵּ  ע – מִ צוֹרָ מְ ה דִּ חוּטָ שְׁ  י בִּ אִ וְ

And if you say it refers to the  s laug htered bird of a metzora, which is forbidden for benefit, that is  derived from the  end of

the  pasuk: “And this  is  what you shall not eat of them,” which the Sages expounded to include  the  s laug htered bird of a

metzora! Why would we need another pasuk?

ANSWER

ה. שֶׂ עֲ לֹא תַ ה וּבְ שֵׂ עֲ בַּ יו  לָ עֲבוֹר עָ לַ ע, וְ צוֹרָ מְ ה דִּ חוּטָ שְׁ  לָם בִּ עוֹ לְ

The Gemara answers: Actually, it refers to the  s laug htered bird of a metzora, and the extra pasuk is needed to make  one

transg ress  on its  account both a positive  commandment and a neg ative  commandment.

QU E ST IO N

ה? שֶׂ עֲ לֹא תַ ה וְ שֵׂ עֲ בַּ יו  לָ עֲבוֹר עָ לַ פָה, וְ רֵ טְ הּ בִּ מַ קְ לוֹ וְ

The Gemara asks: But why not establish it by a tre ifah, and say the extra pasuk is to make  one  transg ress  on its  account

both a positive  commandment and a neg ative  commandment?

ANSWER

יב. תִ כְּ ה  חוּטָ שְׁ  יָנָא דִּ נְ עִ , וּבְ יָנוֹ נְ עִ ד מֵ מֵ לָּ  בָר הַ דָּ

The Gemara answers: We have a rule that a matter is  learned from its  context, and this pasuk is  written in the  context of a

s laug htered bird, since the metzora's bird is slaughtered. A treifah, however, is not properly slaughtered, so it does not fit the

context.

QU E ST IO N

? יךְ פִ יּוֹת בְּ חַ שֶׁ או  יּוֹת״? לָ ״חַ אי  יּוֹת״, מַ ים חַ פֳּרִ  י צִ תֵּ  שְׁ ״ ע:  מַ שְׁ א  תָּ

The Gemara suggests: Come and hear another proof from the purification of a metzora: The pasuk says, “two living  birds.”

What is  the meaning of “living ”? Is  it not that they are “living  in your mouth,” meaning permitted for you to eat?

IN FER ENCE

! יךְ פִ יּוֹת בְּ חַ שֶׁ או  כָּא לָ י אִ ל דְּ לָ כְּ  מִ

By inference , does this not mean that there  are  other birds called "tzipporim" that are  not “living  in your mouth,” meaning

they are non-kosher species? This would disprove Rabbi Yitzchak!

ANSWER

ן. לָּהֶ  שֶׁ ים  בָרִ י אֵ שֵׁ א ין רָ יִּ חַ שֶׁ יּוֹת״?  ״חַ אי  לָא, מַ

The Gemara answers: No, what is  the meaning of “living ”? It means that the ir extremitie s  are  living , meaning they are not

missing any limbs, which would disqualify them from the purification process.



QU E ST IO N

אוֹת? מֵ כָּא טְ י אִ ל דְּ לָ כְּ  הוֹרוֹת״, מִ ״טְ יפָא:  סֵּ  ע מִ מַ שְׁ א  תָּ

The Gemara suggests: Come and hear a proof from the  end of that same pasuk, which says: “kosher” birds. By inference , does

this not mean that there  are  non-kosher birds called "tzipporim"?

ANSWER

פוֹת. רֵ כָּא טְ י אִ ל דְּ לָ כְּ  לָא, מִ

The Gemara answers: No, by inference  we learn that there  are  tre ifot which are disqualified, even though they are of a kosher

species.

O BJECT IO N

א. קָ יּוֹת״ נָפְ ״חַ פוֹת מֵ רֵ טְ

The Gemara objects: But the disqualification of tre ifot is  already derived from the word “living ”!

O BJECT IO N

ר? ימַ מֵ כָּא לְ י אי אִ יָּה, מַ  ינָהּ חַ פָה אֵ רֵ ר טְ מַ אָ אן דְּ מַ לָּא לְ  יָּה, אֶ  פָה חַ רֵ ר טְ מַ אָ אן דְּ מַ א לְ יחָ נִ הָ

The Gemara explains: This  works  out we ll according  to the  one  who says  that a tre ifah can live , so we need "kosher" to

exclude it. But according  to the  one  who says  that a tre ifah cannot live , what is  there  to say? It is already excluded by the

word "living"!

O BJECT IO N

א. קָ אל נָפְ עֵ מָ שְׁ  י יִ בִּ י רַ בֵ נָא דְּ תָ דְּ יָּה, מִ  ינָהּ חַ ר אֵ מַ אָ אן דְּ מַ ין לְ בֵּ יָּה,   פָה חַ רֵ ר טְ מַ אָ אן דְּ מַ ין לְ בֵּ ד,  עוֹ וְ

And furthermore , whether according  to the  one  who says  that a tre ifah can live , or according  to the  one  who says  that

it cannot live , the exclusion of a treifah is  derived from that which the  school of Rabbi Yishmae l taug ht!

BR AI SA

ץ. חוּ בַּ פֵּר   כַ יר וּמְ שִׁ  כְ ר מַ מַ נֶאֱ ים, וְ נִ פְ פֵּר בִּ  כַ יר וּמְ שִׁ  כְ ר מַ מַ אל: נֶאֱ עֵ מָ שְׁ  י יִ בִּ י רַ בֵ נָא דְּ תָ דְּ

For the  school of Rabbi Yishmae l taug ht: We find a permitting  offering and an atoning  offering brought inside  the Beis

HaMikdash, and we  find a permitting  offering and an atoning  offering brought outside  the Beis HaMikdash.

BR AI SA

ה שָׂ ץ – עָ חוּ בַּ מוּר  אָ פֵּר הָ  כַ יר וּמְ שִׁ  כְ ף מַ פֵּר, אַ  כַ מְ כִּ יר  שִׁ  כְ וֹ מַ ה בּ שָׂ ים – עָ נִ פְ מוּר בִּ אָ פֵּר הָ  כַ יר וּמְ שִׁ  כְ ה מַ מָ

פֵּר.  כַ מְ כִּ יר  שִׁ  כְ וֹ מַ בּ

Just as  with the  permitting  and atoning  offerings mentioned inside , the Torah made  the  permitting  offering like  the

atoning  offering to require it to be unblemished, so too, with the  permitting  and atoning  offerings mentioned outside , the

Torah made  the  permitting  offering like  the  atoning  offering. Therefore, just as the scapegoat (the atoning offering outside)

cannot be a treifah, so too the metzora's birds (the permitting offering outside) cannot be treifot. Why then do we need the word

"kosher"?

ANSWER

ת. חַ דַּ נִּ יר הַ י עִ וֹרֵ פּ י צִ טֵ עוֹ מַ ק: לְ חָ צְ בַּר יִ ן  מָ ב נַחְ ר רַ מַ לָּא אָ  אֶ



Rather, Rav Nachman bar Yitzchak said: The word "kosher" comes to exclude  the  birds  of an idolatrous city, which are

forbidden for any benefit.

QU E ST IO N

ה. יטָ חִ שְׁ  לָּא לִ  לָה, אֶ קָּ תַ לַּח לְ  שַׁ ה  וֹרָ ה תּ רָ מְ וּחַ – לֹא אָ ילּ שִׁ  י לְ אי? אִ מַ לְ

The Gemara asks: For what part of the ritual are they excluded? If you say for sending  away, that is obvious, because the  Torah

did not say to send a bird to become a stumbling  block for others who might eat it! Rather, it must be for s laug htering .

STATEMENT

. יהָ וּחֶ לּ שִׁ ם  דֶ ת קוֹ רֶ חֶ זַוֵּוג לָהּ אַ לֹּא לְ  שֶׁ י  טֵ עוֹ מַ ר: לְ מַ בָא אָ רָ

Rava said: The word "kosher" comes to exclude  a bird, so that one  should not pair with it another bird of a forbidden type

before  sending  it away.

QU E ST IO N

. וּחַ ילּ שִׁ  לָּא לְ  ! אֶ וּחַ ילּ שִׁ יָא  עֲ בָּ א  ה – הָ יטָ חִ שְׁ  י לִ אי? אִ מַ לְ

The Gemara asks: For what part of the ritual is this second bird excluded? If you say for s laug htering , but it requires  sending

away! Rather, it must be for sending  away.

STATEMENT

ה, ה זָרָ דָ י עֲבוֹ פֳּרֵ  צִ ן[ בְּ יפָ לִ חְ הֶ שֶׁ יפוּ( ] לִ חְ הֶ שֶׁ ים ) פֳּרִ  צִ ר: לְ מַ פָּא אָ  פָּ ב  רַ

Rav Pappa said: The word "kosher" comes to exclude birds  that were  exchang ed for birds  of avodah zarah,

PR O O F

מוֹהוּ. כָּ וּ  נּ ימֶ יֶּיה הֵ  הַ ה מְ תָּ  אַ שֶּׁ  ה  ל מַ כׇּ ״,  מֹהוּ כָּ ם  רֶ יתָ חֵ יִ הָ ״וְ יב:  תִ כְ דִּ

as  it is  written: “And you shall be  a banned thing  like  it,” which teaches: Whatever you bring  into existence  from it is

like  it, and is forbidden for benefit.

QU E ST IO N

ה. יטָ חִ שְׁ  לָּא לִ  לָה, אֶ קָּ תַ לַּח לְ  שַׁ ה  וֹרָ ה תּ רָ מְ וּחַ – לֹא אָ ילּ שִׁ  י לְ אי? אִ מַ לְ

The Gemara asks: For what part of the ritual are they excluded? If you say for sending  away, the  Torah did not say to send a

bird to become a stumbling  block! Rather, it must be for s laug htering .

STATEMENT

. שׁ נֶּפֶ  ת הַ ג אֶ רַ הָ שֶׁ עוֹף  ינַן? בְּ קִ סְ אי עָ מַ כָא בְּ ר: הָ מַ ינָא אָ בִ רָ

Ravina said: Here  we  are  dealing  with a bird that killed a person, which is disqualified.

QU E ST IO N

לָא הוּא! טָ בַּר קְ ינֵהּ –  ר דִּ מַ גְ י דִּ י? אִ מֵ י דָ יכִ הֵ

The Gemara asks: What are  the  circumstances? If its  trial was  finished, it is  s lated for death and must be stoned, so it is

forbidden for benefit!

ANSWER



אי? מַ לְ , וּ ינֵאּ ר דִּ מַ ם גְּ דֶ לָּא קוֹ  אֶ

Rather, it must be before  its  trial was  finished. And for what part of the ritual is it excluded?

ANSWER

ה. יטָ חִ שְׁ  לָּא לִ  ״! אֶ ךָ בֶּ  רְ קִּ ע מִ רַ תָּ הָ  רְ עַ ״וּבִ י  מֵ יּוֹ קַ ינָא וְ י דִ בֵ י לְ יֵ תוֹ אֵ י לְ עֵ בָּ וּחַ –  ילּ שִׁ  י לְ אִ

If you say for sending  away, we  need to bring  it to Be is  Din and fulfill the mitzva of “And you shall destroy the  evil from

your midst”! Rather, it must be for s laug htering .

STATEMENT

הוֹר. י עוֹף טָ יצֵ בֵּ ל  ץ עַ א רוֹבֵ מֵ עוֹף טָ

The Gemara returns to the laws of Shiluach HaKan: If a non-kosher bird is  s itting  on the  eg g s  of a kosher bird, one is

exempt from sending it away.

EXPLANAT IO N

כָּא, י לֵ וֹר״ וְ פּ ״צִ ינַן  עֵ בָּ הוֹר –  י טָ יצֵ בֵּ ל  ץ עַ א רוֹבֵ מֵ א עוֹף טָ מָ לָ שְׁ  בִּ

The Gemara analyzes this: Granted, if a non-kosher bird is  s itting  on the  eg g s  of a kosher bird, we  require  a “tzippor”

(which is kosher) and it is  not present, since the mother bird is non-kosher.

QU E ST IO N

וֹר״ הוּא! פּ ״צִ א  א – הָ מֵ י עוֹף טָ יצֵ בֵּ ל  ץ עַ הוֹר רוֹבֵ לָּא עוֹף טָ  אֶ

But if a kosher bird is  s itting  on the  eg g s  of a non-kosher bird, behold, it is  a “tzippor”! Why should one be exempt from

sending it away?

ANSWER

. יךָ לָבֶ כְ לֹא לִ ״ – וְ ךְ ח לָ קַּ ״תִּ י:  כָא נָמֵ , הָ יךָ לָבֶ כְ לֹא לִ ״ – וְ ךְ ח לָ קַּ ״תִּ נָא:  כָּהֲ ב  ר רַ מַ אָ דְ כִּ

The Gemara answers: It is as  Rav Kahana said in another context: The Torah says, “you shall take  for yourse lf” — and not

for your dog s. Here  too, since the non-kosher offspring are forbidden to be eaten, they are only fit for dogs, so we apply: “you

shall take  for yourse lf” — and not for your dog s.

QU E ST IO N

נָא? כָּהֲ ב  רַ ר דְּ מַ יתְּ יכָא אִ הֵ וְ

The Gemara asks: And where  was  this  statement of Rav Kahana said?

STATEMENT

. וּחַ ילּ שִּׁ   טוּר מִ פָּ פוֹת –  רֵ ים טְ חִ רוֹ פְ , אֶ וּחַ ילּ שִׁ  יָּיב בְּ  פָה – חַ רֵ ם טְ יָא: אִ נְ תַ א דְּ הָ אַ

It was said on that which is  taug ht in a Braisa: If the mother bird is a tre ifah, one  is  oblig ated in sending  her away. But if the

chicks  are  tre ifot, one  is  exempt from sending  the mother away.

QU E ST IO N

י? לֵּ י י מִ נֵ נָא הָ מְ

The Gemara asks: From where  do we  know these  words?



ANSWER

. יךָ לָבֶ כְ לֹא לִ ״ – וְ ךְ ח לָ קַּ ״תִּ א  רָ ר קְ מַ אָ נָא: דְּ כָּהֲ ב  ר רַ מַ אָ

Rav Kahana said: As the  pasuk says , “you shall take  for yourse lf” — and not for your dog s. Since treifah chicks cannot be

eaten, they are only fit for dogs.

QU E ST IO N

טוּר פָּ י –  פָה נָמֵ רֵ ם טְ ף אֵ , אַ וּחַ ילּ שִּׁ   טוּר מִ פָּ פוֹת –  רֵ ים טְ חִ רוֹ פְ ה אֶ ים, מָ חִ רוֹ פְ אֶ פָה לְ רֵ ם טְ ישׁ אֵ קִּ הַ לְ וּ

. חַ לֵּ  שַׁ  לְּ מִ

The Gemara asks: But why not compare  a tre ifah mother to the  chicks: Just as  if the chicks  are  tre ifot, one  is  exempt from

sending  away, so too, if the mother is  a tre ifah, one  should also be  exempt from sending  her away? Why does the Braisa

say one is obligated? The Gemara will go on to resolve this.

וּד ב׳ מּ עַ D A F  1 4 0 B

ANSWER

י? ה לִ מָ א לְ מֵ י עוֹף טָ טֵ עוֹ מַ וֹר״ לְ פּ ״צִ ן,  כֵּ ם  אִ

If so ,  that we compare the mother to the fledglings, why do I need the word "bird" to exclude  a non-kosher bird? We could

simply derive it from the fact that one is exempt from the mitzvah in the case of non-kosher fledglings, since they are not fit for

consumption!

QU E ST IO N

! וּחַ ילּ שִׁ  יָּיב בְּ  פָה – חַ רֵ ין טְ חִ רוֹ פְ ם אֶ יָא: אֵ נְ תַ הָ וְ

The Gemara questions Rav Kahana's ruling: But isn't it taug ht in a braisa: With regard to a mother of fledg ling s  that is a

tere ifah,  one is still oblig ated in sending  away the mother? This implies that even if the fledglings themselves are tereifos, the

mitzvah applies!

ANSWER

. וּחַ ילּ שִׁ  יָּיב בְּ  פָה חַ רֵ ן טְ מָּ  אִ שֶׁ חַ  רוֹ פְ ר – אֶ מַ אָ י קָ כִ י: הָ יֵ בָּ  ר אַ מַ אָ

Abaye  said: This  is  what the braisa is  saying : In the case of a fledg ling  whose  mother is  a tere ifah,  one is oblig ated in

sending  away the mother. The braisa is not referring to the fledglings being tereifos.

QU E ST IO N

הוּ? ים, מַ נִ ימָ יעוּט סִ ט מִ חַ שָׁ  ן, וְ קֵּ דוֹ לַ יט יָ שִׁ  יָא: הוֹ עְ שַׁ  ב הוֹ י רַ עֵ בָּ

Rav Hoshaya raised a dilemma: If one stretched his  hand into the  nest and s laug htered a minority of the  s imanim (the

windpipe and gullet) of the fledglings, what is  the halacha regarding sending away the mother?

EXPLANAT IO N

״, יךָ לָבֶ כְ לֹא לִ ךְ וְ ״לָ ינַן  עֵ בָּ י,  פִ רְ טַּ  הוּ מִ יק לְ בֵ שָׁ וּ  ילּ אִ ן דְּ יוָ כֵּ ינַן:  רִ מְ י אָ מִ

Do we  say: Since  if he  leaves  them as they are, with only partially severed simanim, they will eventually be  rendered

tere ifos ,  and we require  that the fledglings be fit for "for yourse lf" and not for your dog s ,  therefore one is exempt?



EXPLANAT IO N

? וּחַ ילּ שִׁ  יָּיב בְּ  חַ , וְ יהּ בֵּ ינָא  רֵ ״ קָ ךְ ח לָ קַּ ״תִּ ה,  יטָ חִ שְׁ ר  מַ גְ מִ דוֹ לְ יָ בְ ן דִּ יוָ כֵּ א,  מָ לְ אוֹ דִ

Or perhaps, s ince  it is  in his  power to complete  the  shechitah and make them kosher for eating, we read in it "take  for

yourse lf" and he is oblig ated in sending  away the mother?

R E SO LU T IO N

יקוּ. תֵּ

The Gemara concludes: The dilemma shall stand unresolved.

QU E ST IO N

צּוּ? יָּחוֹ  שֶׁ הוּ  יִם מַ נָפַ כְּ ץ?  חוֹ תָּ  שֶׁ הוּ  ית מַ לֵ טְ יָה: מַ מְ י יִרְ בִּ י רַ עֵ בָּ

Rabbi Yirmeya raised a dilemma: If there is a rag  between the mother and the eggs, what is  the halacha? Does it interpose ?

If feathers  detached from the wings lie between them, what is  the halacha? Do they interpose ?

QU E ST IO N

הוּ? , מַ ל גַּב זוֹ ים זוֹ עַ יצִ י בֵ רֵ דְ י סִ נֵ שְׁ הוּ?  ים מוּזָרוֹת, מַ יצִ בֵּ

If there are unfertilized eg g s  separating between the mother and the kosher eggs, what is  the halacha? If there are two rows

of eg g s , one  on top of the  other, what is  the halacha? Does the upper row interpose?

QU E ST IO N

הוּ? י זָכָר, מַ בֵּ ל גַּ בָה עַ קֵ ים וּנְ יצִ י בֵ בֵּ ל גַּ זָכָר עַ

If a male  bird is resting on top of the  eg g s , and a female  bird is resting on top of the  male , what is  the halacha? Does the male

interpose?

R E SO LU T IO N

יקוּ. תֵּ

The Gemara concludes: The dilemmas shall stand unresolved.

QU E ST IO N

הוּ? נָה, מַ י יוֹ יצֵ בֵּ ל  יל עַ סִ תָּ הוּ?  יל, מַ סִ י תָ יצֵ בֵּ ל  נָה עַ א: יוֹ ירָ י זֵ בִּ י רַ עֵ בָּ

Rabbi Ze ira raised a dilemma: If a pig eon is resting on the  eg g s  of a tas il (a kosher bird resembling a pigeon), what is  the

halacha? If a tasil is resting on the  eg g s  of a pig eon, what is  the halacha?

PR O O F

טוּר פָּ א –  מֵ י עוֹף טָ יצֵ בֵּ ל  ץ עַ הוֹר רוֹבֵ טָ הוֹר, וְ י עוֹף טָ יצֵ בֵּ ל  ץ עַ א רוֹבֵ מֵ ע, עוֹף טָ מַ שְׁ א  תָּ י:  יֵ בָּ  ר אַ מַ אָ

. וּחַ ילּ שִּׁ   מִ

Abaye  said: Come and hear a proof from our Mishnah: A non-kosher bird re sting  on the  eg g s  of a kosher bird, or a

kosher bird re sting  on the  eg g s  of a non-kosher bird, is  exempt from sending  away.

IN FER ENCE



יָּיב!  הוֹר – חַ טָ הוֹר וְ א טָ הָ

We can infer: But if a kosher bird is resting on the eggs of another kosher bird, one is oblig ated! This would resolve Rabbi

Zeira's dilemma.

R EFU TAT IO N

א. קוֹרֵ א בְּ מָ לְ דִּ

The Gemara rejects this: Perhaps  this inference applies only to a female  pheasant,  which normally broods on the eggs of other

birds, but not to other kosher birds.

נָה שְׁ  מִ M I S H N A H

MISHNAH

ין. רִ טְ וֹ ים פּ מִ כָ חֲ יֵּיב וַ  חַ זֶר מְ יעֶ לִ י אֱ בִּ א זָכָר, רַ קוֹרֵ

We learned in the Mishnah: With regard to a male  pheasant, Rabbi Eliezer deems  one oblig ated to send it away, and the

Sag es  deem one exempt.

א רָ מָ גְּ G E M A R A

QU E ST IO N

זֶר? יעֶ לִ י אֱ בִּ רַ א דְּ מָ עְ אי טַ י אֲבָהוּ: מַ בִּ ר רַ מַ אָ

Rabbi Abbahu said: What is  the  reasoning  of Rabbi Eliezer?

EXPLANAT IO N

״. לָּהּ  צִ ה בְ רָ גְ דָ ה וְ עָ קְ ״וּבָ ם  תָ יב הָ תִ ד״, וּכְ לָ לֹא יָ גַר וְ א דָ ״קוֹרֵ כָא  יב הָ תִ כְּ ה״,  ירָ גִ ״דְּ ה״  ירָ גִ ״דְּ יָא  תְ אָ

It is derived by a g ezerah shavah of "brooding " and "brooding ." It is  written here  regarding a male pheasant: "As the

pheasant that broods over young  that he  has  not broug ht forth," and it is  written there  regarding a female bird: "And

hatch, and brood under her shadow." Just as brooding applies to a female, so too it applies to a male pheasant.

STATEMENT

יָּיב.  כֹּל חַ  י הַ רֵ בְ בָה – דִּ קֵ א נְ קוֹרֵ ל בְּ א זָכָר, אֲבָ קוֹרֵ ת בְּ לוֹקֶ חְ זָר: מַ עָ לְ י אֶ בִּ ר רַ מַ אָ

Rabbi Elazar said: The  dispute  between Rabbi Eliezer and the Sages is  only with reg ard to a male  pheasant, but with

reg ard to a female  pheasant, all ag ree  that one is oblig ated to send it away.

QU E ST IO N

נַן! א זָכָר״ תְּ ״קוֹרֵ א,  יטָ שִׁ  פְּ

The Gemara asks: Isn't that obvious? We learned in the  Mishnah: "A male  pheasant"!

ANSWER



זֶר, יעֶ לִ י אֱ בִּ רַ כֹּחוֹ דְּ ךָ  יעֲ דִ הוֹ ״זָכָר״ – לְ י  נֵ תָ קָ א דְּ הָ י, וְ רִ טְ פָּ בָה  קֵ א נְ וּ קוֹרֵ ילּ פִ נַן אֲ בָּ  א רַ ימָ תֵ הוּ דְּ מַ

ן. ע לַ מַ שְׁ  מַ קָ

The Gemara answers: Lest you say that the  Sag es  exempt even a female  pheasant because it sits on eggs of other species, and

that which the  Mishnah teaches  "a male" is  to le t you know the  power of Rabbi Eliezer,  that he obligates even a male,

therefore Rabbi Elazar comes to teach us  that the Sages agree regarding a female.

STATEMENT

טוּר. פָּ כֹּל   י הַ רֵ בְ א – דִּ מָ לְ עָ זָכָר דְּ ל בְּ א זָכָר, אֲבָ קוֹרֵ ת בְּ לוֹקֶ חְ זָר: מַ עָ לְ י אֶ בִּ ר רַ מַ אָ וְ

And Rabbi Elazar also said: The  dispute  is  only with reg ard to a male  pheasant, but with reg ard to a male  of any other

specie s , all ag ree  that one is exempt.

QU E ST IO N

נַן! א זָכָר״ תְּ ״קוֹרֵ א,  יטָ שִׁ  פְּ

The Gemara asks: Isn't that obvious? We learned in the  Mishnah: "A male  pheasant"!

ANSWER

ן כֹּחָ ךָ  יעֲ דִ הוֹ א זָכָר״ – לְ ״קוֹרֵ י  נֵ תָ קָ אי דְּ הַ יֵּיב, וְ  חַ א מְ מָ לְ עָ וּ זָכָר דְּ ילּ פִ זֶר אֲ יעֶ לִ י אֱ בִּ א רַ ימָ תֵ הוּ דְּ מַ

ן. ע לַ מַ שְׁ  א מַ נַן, קָ בָּ  רַ דְּ

The Gemara answers: Lest you say that Rabbi Eliezer oblig ates  even a male  of any other specie s , and that which the

Mishnah teaches  "a male  pheasant" is  to le t you know the  power of the  Sag es ,  that they exempt even a male pheasant,

therefore Rabbi Elazar comes to teach us  that Rabbi Eliezer agrees regarding other males.

PR O O F

ין. רִ טְ וֹ ים פּ מִ כָ חֲ יֵּיב, וַ  חַ זֶר מְ יעֶ לִ י אֱ בִּ א זָכָר – רַ טוּר, קוֹרֵ פָּ א –  מָ לְ עָ י: זָכָר דְּ כִ י הָ יָא נָמֵ נְ תַּ

It is  also taug ht in a braisa like  this : A male  of any other specie s  is  exempt; a male  pheasant, Rabbi Eliezer oblig ates

and the  Sag es  exempt.

נָה שְׁ  מִ M I S H N A H

MISHNAH

טוּר פָּ ן –  קֵּ בַּ עוֹת  יהָ נוֹגְ נָפֶ כְּ ין  , אֵ חַ לֵּ  שַׁ  יָּיב לְ  ן – חַ קֵּ בַּ עוֹת  יהָ נוֹגְ נָפֶ כְּ  שֶׁ ן  מַ זְ פֶת, בִּ פֶ עוֹ ה מְ יְתָ י׳ הָ נִ תְ מַ

. חַ לֵּ  שַׁ  לְּ מִ

MISHNAH: If the mother bird was hovering  over the nest, at a time  when her wing s  are  touching  the  nest, one  is

oblig ated to send her away; if her wing s  are  not touching  the  nest, one  is  exempt from sending  her away.

MISHNAH

קוֹם. ל מָ כׇּ  ן מִ ן״, קֵ ״קַ ר  מַ נֶּאֱ  שֶׁ  , חַ לֵּ  שַׁ  יָּיב לְ  ת – חַ חַ יצָה אַ בֵּ ד אוֹ  חָ חַ אֶ רוֹ פְ לָּא אֶ  ם אֶ שָׁ ין  אֵ

If there  is  only one  fledg ling  there  or one  eg g , one  is  oblig ated to send her away, as  it is  stated: "A nest," which implies

a nest of any kind.



MISHNAH

ים רֹחִ  פְ אֶ ל הָ צֶת עַ רֹבֶ ם  אֵ הָ ״וְ ר  מַ נֶּאֱ  שֶׁ  , חַ לֵּ  שַׁ  לְּ טוּר מִ פָּ ים מוּזָרוֹת –  יצִ בֵּ ים, אוֹ  יחִ רִ פְ ים מַ חִ רוֹ פְ ם אֶ שָׁ יוּ  הָ

ים״, יצִ בֵּ  ל הַ אוֹ עַ

If there  were  fledg ling s  capable  of flying  there , or unfertilized eg g s , one  is  exempt from sending  her away, as  it is

stated: "And the  mother is  re sting  upon the  fledg ling s  or upon the  eg g s ,"

MISHNAH

אוּ מוּזָרוֹת. א, יָצְ יָּימָ  י קַ נֵ ים בְּ יצִ בֵּ ף  א, אַ יָּימָ  י קַ נֵ ים בְּ חִ רוֹ פְ ה אֶ מָ

teaching: Just as  fledg ling s  are  viable , so too eg g s  must be  viable , excluding  unfertilized eggs.

MISHNAH

ין. יחִ רִ פְ אוּ מַ ן, יָצְ מָּ  אִ ין לְ יכִ רִ ין צְ חִ רוֹ פְ אֶ ף הָ ן, אַ מָּ  אִ ין לְ יכִ רִ ים צְ יצִ בֵּ  ה הַ וּמָ

And just as  eg g s  need the ir mother to hatch, so too fledg ling s  must need the ir mother, excluding  those  capable  of

flying .

א רָ מָ גְּ G E M A R A

BR AI SA

פֶת. פֶ עוֹ לֹא מְ צֶת״ – וְ ״רוֹבֶ נַן:  בָּ  נוּ רַ תָּ ׳  מָ גְּ

GEMARA: The  Rabbis  taug ht in a braisa: The verse says "resting ," and not hovering .

BR AI SA

צֶת״. ״רוֹבֶ ר  מַ מוּד לוֹ לְ תַּ ן?  קֵּ בַּ עוֹת  יהָ נוֹגְ נָפֶ כְּ וּ  ילּ פִ ל אֲ יָכוֹ

One mig ht have thought this applies even if her wing s  are  touching  the  nest? Therefore , the  verse  teaches: "re sting ."

EXPLANAT IO N

בֶת״. שֶׁ  ״יוֹ יב  תִ כְּ לָא  דְּ א? מִ מוּדָ לְ תַּ אי  מַ

The Gemara asks: What is  the  derivation? The Gemara answers: Since  it is  not written "s itting ," but "resting," which implies a

close, resting posture.

STATEMENT

ם יהֶ לֵ לֶת עֲ פֶ ט נוֹ מֵ שָּׁ   ם תִּ אִ שֶׁ כֹּל  ים,  אִ ן – רוֹ ילָ י אִ דֵ י רוֹבְ נֵ שְׁ ין  בֵּ בֶת  שֶׁ  ה יוֹ יְתָ ב: הָ ר רַ מַ ה אָ ב יְהוּדָ ר רַ מַ אָ

טוּר. פָּ או –  ם לָ אִ , וְ חַ לֵּ  שַׁ  יָּיב לְ  – חַ

Rav Yehudah said in the  name  of Rav: If she  was  s itting  between two branches  of a tree , we  see : Any case where  if she

slips  down she  would fall upon them, one  is  oblig ated to send her away, and if not, one  is  exempt.

O BJECT IO N

, חַ לֵּ  שַׁ  יָּיב לְ  ן – חַ יהֶ בֵּ ל גַּ , עַ חַ לֵּ  שַׁ  לְּ טוּר מִ פָּ ן –  יהֶ ינֵ בֵּ בֶת  שֶׁ  ה יוֹ יְתָ י: הָ יבִ יתִ מֵ



The Gemara challeng es  this from a braisa: If she  was  s itting  between them, one  is  exempt from sending  her away; if she

was on top of them, one  is  oblig ated to send her away.

O BJECT IO N

. חַ לֵּ  שַׁ  לְּ טוּר מִ פָּ ן –  קֵּ בַּ עוֹת  יהָ נוֹגְ נָפֶ כְּ וּ  ילּ פִ פֶת, אֲ פֶ עוֹ ה מְ יְתָ הָ

If she  was  hovering , even if her wing s  are  touching  the  nest, one  is  exempt from sending  her away.

IN FER ENCE

י דֵ ל רוֹבְ הוּ, אֲבָ ה בְּ עָ נָגְ ן – דְּ יהֶ בֵּ ל גַּ ף עַ הוּ, אַ ה בְּ עָ נָגְ ן – דְּ יהֶ ינֵ בֵּ ה  ן: מָ יהֶ ינֵ בֵ יָא דְּ ן, דּוּמְ יהֶ בֵּ ל גַּ או עַ אי לָ מַ

טוּר? פָּ ן –  ילָ אִ

Is  it not that "on top of them" is  s imilar to "between them"? Just as  "between them" means that she  touches  them, so

too "on top of them" means that she  touches  them, but if she is on branches  of a tree  without touching, one is exempt?

This refutes Rav!

ANSWER

יהוּ, יְ לַ ה עֲ עָ לֹא נָגְ ן – דְּ יהֶ בֵּ ל גַּ ף עַ יהוּ, אַ יְ לַ ה עֲ עָ לֹא נָגְ ן – דְּ יהֶ ינֵ בֵּ ה  ן: מָ יהֶ ינֵ בֵ יָא דְּ ן דּוּמְ יהֶ בֵּ ל גַּ לֹא, עַ

ן. ילָ י אִ דֵ ינוּ רוֹבְ יְ הַ וְ

The Gemara answers: No, "on top of them" is  s imilar to "between them" in a different way: Just as  "between them" means

that she  does  not touch them directly from above, so too "on top of them" means that she  does  not touch them directly,

and this  is  the case of branches  of a tree .

PR O O F

יהָ נָפֶ כְּ וּ  ילּ פִ פֶת, אֲ פֶ עוֹ ה מְ יְתָ י: הָ נֵ תָ דְּ טוּר – אַ פָּ ן  ילָ י אִ דֵ ךְ רוֹבְ תָּ  עְ א דַ קָ לְ י סָ אִ א, דְּ רָ בְּ תַּ  סְ י מִ י נָמֵ כִ הָ

פֶת! פֶ עוֹ ן מְ כֵּ  שֶׁ ל  כׇ ן, וְ ילָ י אִ דֵ י רוֹבְ נֵ יתְ , לִ חַ לֵּ  שַׁ  לְּ טוּר מִ פָּ ן  קֵּ בַּ עוֹת  נוֹגְ

The Gemara notes: This  also makes  sense , for if it should enter your mind that in the case of branches  of a tree  one is

exempt, instead of teaching : "If she  was  hovering , even if her wing s  are  touching  the  nest, one  is  exempt," le t it teach

the case of branches  of a tree  where she is sitting, and all the  more  so  she would be exempt when hovering !

R EFU TAT IO N

. חַ לֵּ  שַׁ  לְּ טוּר מִ פָּ ן –  קֵּ בַּ עוֹת  יהָ נוֹגְ נָפֶ כְּ וּ  ילּ פִ אֲ , דַּ יהּ יךְ לֵ רִ טְ יצְ פֶת אִ פֶ עוֹ מְ

The Gemara rejects this: No, the case of hovering  was  necessary for it to teach, that even if her wing s  are  touching  the

nest, one  is  exempt.

QU E ST IO N

לֵּח!  שַׁ  יָּיב לְ  ן חַ קֵּ בַּ עוֹת  יהָ נוֹגְ נָפֶ כְּ  שֶׁ ן  מַ זְ נַן: בִּ נַן תְּ אֲ הָ וְ

The Gemara asks: But didn't we  learn in our Mishnah: At a time  when her wing s  are  touching  the  nest, one  is  oblig ated

to send her away? This contradicts the braisa!

ANSWER

ד. צַּ ן הַ עַ מִ נוֹגֵ א בְּ יתָ נִ תְ י מַ נֵ תָ י קָ כִּ יָה:  מְ י יִרְ בִּ ר רַ מַ אָ



Rabbi Yirmeya said: When our Mishnah teaches  that one is obligated, it is where  she  touches  from the  s ide  while resting,

not while hovering.

STATEMENT

, חַ לֵּ  שַׁ  יָּיב לְ  ן – חַ יהֶ בֵּ ל גַּ , עַ חַ לֵּ  שַׁ  לְּ טוּר מִ פָּ ן –  יהֶ ינֵ בֵּ בֶת  שֶׁ  ה יוֹ יְתָ : הָ יהּ יַּיע לֵ  סַ א מְ ימָ י, לֵ רִ מְ אָ כָּא דְ י אִ

. חַ לֵּ  שַׁ  לְּ טוּר מִ פָּ ן –  קֵּ בַּ עוֹת  יהָ נוֹגְ נָפֶ כְּ וּ  ילּ פִ פֶת, אֲ פֶ עוֹ ה מְ יְתָ הָ

There  are  those  who say a different version of the discussion: Let us  say that the braisa supports  Rav: If she  was  s itting

between them, one  is  exempt; on top of them, one  is  oblig ated; if she  was  hovering , even if her wing s  are  touching ,

one  is  exempt.

IN FER ENCE

ה עָ לָא נָגְ ן – דְּ יהֶ בֵּ ל גַּ ף עַ יהוּ, אַ יְ לַ ה עֲ עָ לָא נָגְ ן – דְּ יהֶ ינֵ בֵּ ה  ן: מָ יהֶ ינֵ בֵ יָא דְּ ן, דּוּמְ יהֶ בֵּ ל גַּ או עַ אי לָ מַ

ן? ילָ י אִ דֵ ינוּ רוֹבְ יְ הַ יהוּ, וְ יְ לַ עֲ

Is  it not that "on top of them" is  s imilar to "between them"? Just as  "between them" means that she  does  not touch

them directly from above, so too "on top of them" means that she  does  not touch them, and this  is  the case of branches  of

a tree ? This would support Rav!

ANSWER

ן ילָ י אִ דֵ ל רוֹבְ הוּ. אֲבָ ה בְּ עָ נָגְ ן – דְּ יהֶ בֵּ ל גַּ ף עַ הוּ, אַ ה בְּ עָ נָגְ ן – דְּ יהֶ ינֵ בֵּ ה  ן: מָ יהֶ ינֵ בֵ יָא דְּ ן דּוּמְ יהֶ בֵּ ל גַּ לָא, עַ

טוּר. פָּ  –

The Gemara answers: No, "on top of them" is  s imilar to "between them": Just as  "between them" means that she  touches

them, so too "on top of them" means that she  touches  them. But if she is on branches  of a tree  without touching, one is

exempt.

O BJECT IO N

טוּר, פָּ ן –  קֵּ בַּ עוֹת  יהָ נוֹגְ נָפֶ כְּ וּ  ילּ פִ פֶת, אֲ פֶ עוֹ ה מְ יְתָ יפָא: הָ י סֵ נֵ תָ קָ דְּ י, אַ כִ י הָ אִ

The Gemara objects: If so, instead of teaching  in the  latter clause : "If she  was  hovering , even if her wing s  are  touching

the  nest, one  is  exempt,"

S U M M A RY

The Gemara rejects various challenges to Rabbi Yitzchak's rule, explaining that extra words like "kosher" and "living" in the

context of the metzora's birds are not coming to teach us that there are non-kosher species called "tzippor." Rather, they are

needed to exclude specific disqualified birds, such as treifot, birds from an idolatrous city, birds exchanged for avodah zarah,

or a bird that killed a person before its trial was finished. Finally, the Gemara transitions back to the laws of Shiluach HaKan,

establishing that if a non-kosher bird sits on kosher eggs, one is exempt from the mitzva of sending it away.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara is bothered by the words "kosher birds" in the purification process of the metzora. If they must be kosher, why

does the Torah need to write it? Rav Nachman bar Yitzchak answers that it comes to exclude the birds of an idolatrous city

(Ir HaNidachas). The Gemara asks: for what part of the mitzvah are they excluded? If you say for sending the bird away, that

cannot be, because "the Torah did not say to send a bird to become a stumbling block for others" who might find and eat this

forbidden bird. Mimeila, the exclusion must be for the slaughtering.

Look at the beautiful yesod Chazal are teaching us here. The entire mitzvah of shiluach haken is about sending a bird away

to its freedom. Yet, the Torah is so concerned that this act of sending away might cause another Yid to stumble and eat

something forbidden, that it completely disqualifies such a bird from the mitzvah from the very start! We see from here a

tremendous chiddush in our own avodas Hashem: you can never build your own mitzvah, your own spiritual growth, or your

own feelings of doing a chesed, on the back of someone else's potential spiritual downfall.

Lichoira, we sometimes get so excited about our own hiddurim or our own personal spiritual projects that we forget to look

around. If your chumra or your way of doing a mitzvah is going to cause a family member to lose their peace of mind, or if it

creates a stumbling block of resentment or anger for someone else, then the Torah says, "Do not send it to become a

stumbling block!" Our personal avodah must be clean, pure, and sensitive to the spiritual and physical well-being of every

other Yid.

Today, before you perform a mitzvah or take on a hiddur, pause for one second and ask yourself: Is this being done in a way

that is completely clean, without causing any pain, resentment, or spiritual stumbling block to those around me?
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עך לֶ יטְ פִּ א ה קַ שָּׁ   מִ ים · חֲ לִּ הִ תְּ
The Five Daily Kapitlach

C HA P T E R  P R E V IE W

These are the five kapitlach of Tehillim said every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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ה׃ אָ טָ סוּי חֲ כְּ ע  שַׁ  פֶּ שׂוּי  י נְ רֵ שְׁ  יל אַ כִּ  שְׂ ד מַ וִ דָ לְ

יָּה׃  מִ רוּחוֹ רְ ין בְּ אֵ ן וְ וֺ שֹׁב יְהוָה לוֹ עָ  ם לֹא יַחְ דָ י אָ רֵ שְׁ  אַ

יּוֹם׃ כָּל הַ י  גָתִ אֲ שַׁ  י בְּ מָ צָ לוּ עֲ בָּ י  תִּ שְׁ  חֱרַ י הֶ כִּ

לָה׃ ץ סֶ יִ בֹנֵי קַ רְ חַ י בְּ דִּ שַׁ  ךְ לְ פַּ  ךָ נֶהְ י יָדֶ לַ ד עָ בַּ  כְ לָה תִּ יְ לַ מָם וָ י יוֹ כִּ

לָה׃ י סֶ אתִ טָּ  ן חַ אתָ עֲוֺ ה נָשָׂ תָּ  אַ יהוָה וְ י לַ עַ שָׁ  י פְ לֵ ה עֲ י אוֹדֶ תִּ רְ מַ י אָ יתִ סִּ י לֹא כִ נִ ךָ וַעֲוֺ יעֲ דִ י אוֹ אתִ טָּ  חַ

יעוּ׃ יו לֹא יַגִּ לָ ים אֵ בִּ יִם רַ טֶף מַ שֵׁ  ק לְ צֹא רַ עֵת מְ יךָ לְ לֶ יד אֵ סִ כָּל חָ לֵּל   פַּ  ל זֹאת יִתְ עַ

לָה׃ י סֶ נִ בֵ סוֹבְ לֵּט תְּ  נֵּי פַ  י רָ נִ רֵ צְּ צַּר תִּ י מִ ר לִ תֶ ה סֵ תָּ  אַ

י׃ ינִ יךָ עֵ לֶ צָה עָ יעֲ ךְ אִ לֵ ךְ זוּ תֵ רֶ דֶ ךָ בְּ אוֹרְ ךָ וְ ילְ כִּ  שְׂ אַ

׃ יךָ לֶ רֹב אֵ ל קְ בַּ לוֹם  בְ יוֹ לִ דְ ן עֶ סֶ ג וָרֶ תֶ מֶ ין בְּ בִ ין הָ ד אֵ רֶ פֶ כְּ סוּס  כְּ יוּ  הְ ל תִּ אַ

נּוּ׃ בֶ ד יְסוֹבְ סֶ יהוָה חֶ בַּ חַ  טֵ וֹ בּ הַ ע וְ שָׁ  ים לָרָ אוֹבִ כְ ים מַ בִּ רַ

י לֵב׃ רֵ שְׁ  כָּל יִ ינוּ  נִ רְ הַ ים וְ יקִ דִּ ילוּ צַ גִ יהוָה וְ חוּ בַ מְ שִׂ

ק מ״ג פֶּרֶ  CHA PT E R 4 3

י׃ נִ טֵ לְּ פַ לָה תְ וְ עַ מָה וְ רְ ישׁ מִ אִ יד מֵ סִ י לֹא חָ גּוֹ י מִ יבִ יבָה רִ רִ ים וְ לֹהִ י אֱ נִ טֵ פְ שָׁ

יֵב׃ ץ אוֹ לַחַ ךְ בְּ לֵּ  הַ תְ ר אֶ מָּה קֹדֵ  י לָ נִ תָּ  נַחְ מָה זְ י לָ זִּ  עוּ י מָ לֹהֵ  ה אֱ תָּ  י אַ כִּ

׃ יךָ נוֹתֶ כְּ  שְׁ  ל מִ אֶ ךָ וְ שְׁ  דְ ר קָ ל הַ י אֶ יאוּנִ י יְבִ מָּה יַנְחוּנִ  ךָ הֵ תְּ מִ ךָ וַאֲ לַח אוֹרְ שְׁ

י׃ לֹהָ  ים אֱ לֹהִ נּוֹר אֱ כִ ךָ בְ דְ אוֹ י וְ ילִ חַת גִּ מְ ל שִׂ ל אֵ ים אֶ לֹהִ בַּח אֱ זְ ל מִ ה אֶ אָ בוֹ אָ וְ

י׃ לֹהָ א נַי וֵ פָּ וּעֹת  שׁ וּ יְ נּ דֶ י עוֹד אוֹ כִּ ים  אלֹהִ י לֵ ילִ י הוֹחִ לָ י עָ מִ הֱ תֶּ י וּמַה  שִׁ  י נַפְ וֹחֲחִ תּ שְׁ  מַה תִּ



ק פ״ג פֶּרֶ  CHA PT E R 8 3

ף׃ סָ אָ מוֹר לְ זְ יר מִ שִׁ

ל׃ קֹט אֵ שְׁ  ל תִּ אַ שׁ וְ חֱרַ תֶּ ל  ךְ אַ י לָ מִ ל דֳּ ים אַ לֹהִ אֱ

׃ אוּ רֹאשׁ יךָ נָשְׂ אֶ נְ שַׂ יוּן וּמְ מָ יךָ יֶהֱ יְבֶ נֵּה אוֹ  י הִ כִּ

׃ פוּנֶיךָ ל צְ צוּ עַ יָעֲ יִתְ ימוּ סוֹד וְ ךָ יַעֲרִ מְּ ל עַ עַ

ל עוֹד׃ אֵ רָ שְׂ שֵׁם יִ זָּכֵר  לֹא יִ י וְ גּוֹ ם מִ ידֵ חִ נַכְ כוּ וְ רוּ לְ מְ אָ

רֹתוּ׃ כְ ית יִ רִ יךָ בְּ לֶ ו עָ דָּ צוּ לֵב יַחְ עֲ י נוֹ כִּ

ים׃ רִ גְ הַ ב וְ אָ ים מוֹ אלִ עֵ מְ שְׁ  יִ י אֱדוֹם וְ לֵ הֳ אָ

י צוֹר׃ בֵ שְׁ ם יֹ שֶׁת עִ  לֶ פְּ לֵק  מָ ן וַעֲ וֹ מּ עַ ל וְ בָ גְּ

לָה׃ נֵי לוֹט סֶ בְ עַ לִ יוּ זְרוֹ מָּם הָ  וָה עִ לְ וּר נִ שּׁ  גַּם אַ

ן׃ וֹ ישׁ ל קִ נַחַ ין בְּ יָבִ א כְ רָ יסְ סִ כְּ יָן  דְ מִ כְּ שֵׂה לָהֶם  עֲ

ה׃ מָ דָ אֲ ן לָ דֹּמֶ יוּ  דֹּאר הָ ין  עֵ דוּ בְ מְ שְׁ  נִ

׃ מוֹ יכֵ כָּל נְסִ נָּע   מֻ לְ צַ זֶבַח וּכְ ב וּכְ אֵ זְ כִ ב וְ עֹרֵ כְּ מוֹ  יבֵ דִ מוֹ נְ יתֵ שִׁ

ים׃ לֹהִ  אוֹת אֱ ת נְ נוּ אֵ לָּ שָׁה   ירֲ רוּ נִ מְ ר אָ שֶׁ  אֲ

׃ נֵי רוּחַ פְ שׁ לִ קַ כְּ גַּל  גַּלְ מוֹ כַ יתֵ שִׁ י  לֹהַ  אֱ‍

ים׃ רִ ט הָ לַהֵ בָה תְּ לֶהָ ר וּכְ ר יָעַ עַ בְ שׁ תִּ אֵ כְּ

לֵם׃ הֲ בַ ךָ תְ סוּפָתְ ךָ וּבְ עֲרֶ סַ פֵם בְּ דְּ רְ ן תִּ כֵּ

ךָ יְהוָה׃ מְ שִׁ וּ  שׁ יבַקְ ן וִ לוֹ נֵיהֶם קָ לֵּא פְ  מַ

דוּ׃ יֹאבֵ רוּ וְ פְּ  יַחְ ד וְ י עַ דֵ לוּ עֲ הֲ בָּ יִ וּ וְ יֵבֹשׁ

ץ׃ רֶ אָ כָּל הָ ל  ן עַ יוֹ לְ ךָ עֶ דֶּ בַ ךָ יְהוָה לְ מְ שִׁ ה  תָּ  י אַ כִּ עוּ  יֵדְ וְ

ק קכ״א פֶּרֶ  CHA PT E R 1 2 1

י׃ זְרִ ן יָבֹא עֶ יִ אַ ים מֵ רִ הָ ל הֶ ינַי אֶ א עֵ שָּׂ  לוֹת אֶ עֲ מַּ  יר לַ שִׁ

ץ׃ רֶ אָ יִם וָ מַ שָׁ ם יְהוָה עֹשֵׂה  עִ י מֵ זְרִ עֶ

׃ ךָ רֶ שֹׁמְ ל יָנוּם  ךָ אַ לֶ גְ וֹט רַ מּ ן לַ תֵּ ל יִ אַ

ל׃ אֵ רָ שְׂ ר יִ מֵ וֹ ן שׁ שָׁ י לֹא יִ נֵּה לֹא יָנוּם וְ  הִ

׃ ינֶךָ מִ ל יַד יְ ךָ עַ לְּ ךָ יְהוָה צִ רֶ שֹׁמְ יְהוָה 



לָה׃ יְ לָּ  בַּ חַ  יָרֵ כָּה וְ  כֶּ שׁ לֹא יַ מֶ שֶּׁ   מָם הַ יוֹ

׃ ךָ שֶׁ  ת נַפְ מֹר אֶ שְׁ  ע יִ כָּל רָ  ךָ מִ רְ מָ שְׁ  יְהוָה יִ

לָם׃ ד עוֹ עַ ה וְ תָּ  עַ ךָ מֵ אֶ ךָ וּבוֹ אתְ ר צֵ מָ שְׁ  יְהוָה יִ

ק ק״ל פֶּרֶ  CHA PT E R 1 3 0

יךָ יְהוָה׃ אתִ רָ ים קְ קִּ מַ עֲ מַּ  לוֹת מִ עֲ מַּ  יר הַ שִׁ

נוּנָי׃ חֲ תַּ קוֹל  בוֹת לְ שֻּׁ   נֶיךָ קַ זְ יֶינָה אָ הְ י תִּ לִ קוֹ עָה בְ מְ שִׁ דֹנָי  אֲ

מֹד׃ י יַעֲ דֹנָי מִ ר יָהּ אֲ מָ שְׁ  נוֹת תִּ ם עֲוֺ אִ

א׃ וָּרֵ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י עִ כִּ

י׃ תִּ לְ רוֹ הוֹחָ בָ דְ לִ י וְ שִׁ  ה נַפְ תָ וְּ י יְהוָה קִ יתִ וִּ קִ

ר׃ בֹּקֶ ים לַ רִ שֹׁמְ ר  בֹּקֶ ים לַ רִ שֹּׁמְ   אדֹנָי מִ י לַ שִׁ  נַפְ

דוּת׃ וֹ פְ מּ בֵּה עִ  רְ הַ ד וְ סֶ חֶ ם יְהוָה הַ י עִ כִּ ל יְהוָה  ל אֶ אֵ רָ שְׂ ל יִ יַחֵ

יו׃ נֹתָ כֹּל עֲוֺ  ל מִ אֵ רָ שְׂ ת יִ ה אֶ דֶּ הוּא יִפְ וְ

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When you feel weighed down by your mistakes, do not keep silent or try to hide them. Open your heart to Hashem in honest

confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashem in your

own words to acknowledge your mistake, and then say out loud: 'My help is from Hashem, who forgives and guards my soul.'

עך לֶ יטְ פִּ א שָּׁה קַ   ים · חֲמִ לִּ הִ תְּ ים לִּ הִ Navy & Gold · From the Hebrew Source Text · תְּ TE HILLIM ·  DAILY FIV E  ·  32,  43,  83,  121,  130



ש ו ד ק ה ם  י י ח ה ר  ו א  ·  P A R S H A S  H A S H A V U A
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Explanatory English · Line-by-Line Edition
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The H ebrew is the original Ohr H aChaim. Each passage is paired with its AI-assisted explanatory English,  beside it on wide pages and beneath it on

smaller screens. Brief clarifications are marked within the English. In plain words and Lemaaseh are separate AI-assisted study aids.

סוּק כט פָּ  Deuteronomy 32:29

תָֽם׃ י רִ אַחֲ ינוּ לְ בִ֖ את יָ ילוּ זֹ֑ כִּ֣  וּ יַשְׂ מ֖ כְ וּ חָ ל֥
If they were wise, they would understand this, They would discern their latter end.

No Ohr HaChaim comment on this pasuk in this edition.

ל סוּק  פָּ  Deuteronomy 32:30

ם רָ֣ י־צוּ לֹא֙ כִּ ם־ ה אִ בָ֑  בָ יסוּ רְ נִ֣ יִם יָ נַ֖  לֶף וּשְׁ אֶ֔ ד֙  חָ ף אֶ דֹּ֤ רְ ה יִ יכָ֞ אֵ

רָֽם׃ י גִּ סְ ה הִ וָ֖ וַֽיה ם  רָ֔  כָ מְ
How should one chase a thousand, And two put ten thousand to flight, Except their Rock had given them over And

the LORD had delivered them up?

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:30:1



ינוֹ אֵ גּוֹי שֶׁ ה לַ רָ עָ שׁוֹ הֶ פָרְ דֹּף. יֵשׁ לְ יכָה יִרְ אֵ

דֹּף יכָה יִרְ יא ״אֵ הִ ת שֶׁ שֶׁ גֶּ ה נִרְ רָ עָ הֶ ר בְּ עוֹרֵ תְ מִ

לֶף מּוֹת אֶ אֻ הָ ד מֵ חָ גוֹ׳, פֵּרוּשׁ, אֶ ד״ וְ חָ אֶ

ים ילִ גִ רְ מוֹת הָ חָ לְ ל מִ כָ י בְּ ל, פֵּרוּשׁ כִּ אֵ רָ שְׂ יִּ מִ

ין שׂוֹנֵא אֵ זֶה, שֶׁ בָר כָּ א דָּ צֵ מָּ מּוֹת לֹא יִ אֻ ין הָ בֵּ

ים. מִּ עַ ין הָ זוֹ בֵּ ה כָּ בוּרָ יג כֹּחַ וּגְ שִּׂ מַ

How should one chase... This is  to be explained as a rebuke

directed at the gentile nation, who fails  to wake up and take

notice even when confronted with a highly visible, shocking

phenomenon, which is: "How could one chase a thousand," and

so on. This means that one soldier from the gentile nations

could pursue a thousand soldiers of Israel. For in all standard

wars fought between the nations of the world, such a

phenomenon is  never found; no enemy ever attains such a

degree of strength and dominance over other nations.

Or HaChaim  on Deuteronom y 32:30:2

ד יֻחָ מְּ ד הַ חָ לֶף. פֵּרוּשׁ, אֶ ד אֶ חָ דֹּף אֶ יכָה יִרְ אֵ

ה ן מַ יֵּ עַ כוּ׳. וְ ל וְ אֵ רָ שְׂ יִּ לֶף מִ מּוֹת אֶ אֻ הָ מֵ

סוּק )ויקרא פָ י בְּ קֹּתַ חֻ ת בְּ שַׁ פָרָ י בְּ תִּ שְׁ פֵּרַ שֶׁ

גוֹ׳: אָה״ וְ ה מֵ שָּׁ מִ כֶּם חֲ פוּ מִ דְ רָ כו:ח( ״וְ

How should one chase a thousand... This means that one

particular soldier from the nations could chase a thousand of

Israel, and so on. See what I have written in Parashat Bechukotai

on the verse (Leviticus 26:8), "And five of you shall chase a

hundred," and so on.

Or HaChaim  on Deuteronom y 32:30:3

מוֹ ין, וּכְ דִּ ת הַ דַּ ם. פֵּרוּשׁ מִ י צוּרָ ם לֹא כִּ אִ

צּוּר סוּק )דברים לב:ד( ״הַ פָ י בְּ תִּ שְׁ פֵּרַ שֶׁ

ם״ פֵּרוּשׁ ירָ גִּ סְ רוֹ ״וַה׳ הִ אָמְ גוֹ׳. וְ ים״ וְ מִ תָּ

לֹא זּוּלַת זֶה  ין, שֶׁ דִּ ת הַ דַּ ם מִ ים עִ מִ חֲ ת רַ דַּ מִ

לֶף לוּ אֶ יִּפְּ ל שֶׁ אֵ רָ שְׂ יִ ה לְ ידָ ךְ יְרִ ל כָּ יָה כָּ הָ

ד. חָ נֵי אֶ פְ לִ

Except their Rock had g iven them over... The word "Rock"

(Tzuram) refers to the Attribute of Justice, just as I explained on

the verse (Deuteronomy 32:4), "The Rock, His work is  perfect."

And the verse continues, "and Hashem delivered them up." This

refers to the Attribute of Mercy joining  together with the

Attribute of Justice. For without this agreement of the Attribute

of Mercy, Israel would never have suffered such a massive

downfall as to have a thousand of them fall before a single enemy

soldier.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:30

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim reads this as a warning  to the enemy nation. One of its  soldiers pursuing  a thousand of

Israel is  not an ordinary military outcome. It points to Hashem giving  Israel over, with both the Attribute of

Justice and the Attribute of Mercy involved. The author also refers the reader to his explanation of the

proportions in Bechukosai.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A30?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


ה שֶׂ עֲ מַ לְ  · Lemaaseh

When learning  this account of victory and defeat, do not measure everything  by military strength alone.

Attend to the explanation the pasuk g ives for this extraordinary outcome, rather than treating  the victor as

independently powerful.

לא סוּק  פָּ  Deuteronomy 32:31

לִֽים׃ י לִ ינוּ פְּ בֵ֖  אֹיְ ם וְ רָ֑ נוּ צוּ רֵ֖ צוּ א כְ י לֹ֥ כִּ֛
For their rock is not as our Rock, Even our enemies themselves being judges.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:31:1

לוּ יִּתְ עַם שֶׁ טַּ גוֹ׳. פֵּרוּשׁ, הַ נוּ וְ צוּרֵ י לֹא כְ כִּ

ם וַה׳ כָרָ ם מְ י צוּרָ לֶף כִּ ד אֶ חָ עַם אֶ טַ

כֹלֶת ה׳ י יְ תִּ לְ בִּ ר מִ לוּ לוֹמַ לֹא יִתְ ם, וְ ירָ גִּ סְ הִ

לוֹם, שָׁ ס וְ גוֹ׳ חָ וְ

For their rock is  not as our Rock, and so on. This explains the

reason why the nations will attribute the phenomenon of one of

them chasing  a thousand of Israel to the fact that their Rock sold

them and Hashem delivered them. They will not attribute it to a

lack of ability on Hashem's part, Heaven forbid.

י לִים, כִּ גְּ רַ מְּ ה הַ שֵׂ עֲ מַ ה לַה׳ בְּ ר מֹשֶׁ מַ אֲ מַ וּכְ

ל פָּם שֶׁ קְ תָ ינוֹ כְּ ל אֵ אֵ רָ שְׂ ל יִ תּוֹקֶף שֶׁ הַ

ה דָ מְ עָ ה שֶׁ ה זָרָ ךָ עֲבוֹדָ ין לְ אֵ אוּמּוֹת, שֶׁ הָ

ד עַ סוֹד )משלי יב:יט( ״וְ ים, בְּ בִּ ים רַ יָמִ

ר״, קֶ שׁוֹן שָׁ ה לְ יעָ גִּ אַרְ

This is  similar to what Moshe said to Hashem during  the incident

of the spies, that the nations would misinterpret the event. For

the strength of Israel is  not like the strength of the nations. There

is no idol that has ever endured for many days, based on the

esoteric principle of the verse in Proverbs 12:19, But a lying

tongue is  but for a moment.

ר שֶׁ מוֹשׁ אֲ ל כְּ ה שֶׁ ה זָרָ עֲבוֹדָ ד מֵ מַ א וּלְ צֵ וְ

יאָה לִ פְ ה הִ מָּ כַ אוּמּוֹת וְ יהָ רוֹב הָ עוּ אַחֲרֶ תָּ

יָה גָּאוֹן, דְ עַ ינוּ סְ בֵּ י רַ רֵ בְ דִ כָּתוּב בְּ שׂוֹת כַּ עֲ

בּוֹת רַ יָה, וְ לֹא הָ יָה כְּ הָ ן וְ י כֵ ל פִּ אַף עַ וְ

ל לֶּה. אֲבָ אֵ כָּ

Go out and learn this from the idol Chemosh, after which most

of the nations went astray, and which performed wonders, as

written in the words of Rabbeinu Saadia Gaon. Yet, despite this,

it became as if it had never existed, and many other idols met the

same fate.



גּוֹיִם לּוּ הַ שׁ וַאֲפִ קֹּדֶ ין בַּ לִ עֲ יא כֹחַ מַ גִּ נוּ שַׂ צוּרֵ

יא נָּבִ י הַ רֵ בְ דִ אָמוּר בְּ ל זֶה, כָּ ימוּ עַ כִּ יַסְ

גּוֹיִם״, י בַּ מִ י גָדוֹל שְׁ )מלאכי א:יא( ״כִּ

ךְ זֶה גַּם הֵם רֶ דֶ ל בְּ אֵ רָ שְׂ לֶת יִ פֶּ אוּ מַ יִּרְ שֶׁ וּכְ

ן, טוּ כֵ פְּ שְׁ יִ

But our Rock is  great in power, and we always rise in holiness.

Even the nations of the world agree to this, as stated in the words

of the prophet in Malachi 1:11, For My name is  great among the

nations. Therefore, when they see the downfall of Israel in this

manner, they too will judge it so.

יָּנִים, שׁוֹן דַּ ים״ לְ ילִ לִ ינוּ פְּ אֹיְבֵ רוֹ ״וְ הוּא אָמְ וְ

ים״, ילִ לִ פְ ן בִּ נָתַ רוֹ )שמות כא:כב( ״וְ אָמְ כְּ

ם, נוּ צוּרָ צוּרֵ לֹּא כְ טוּ גַּם הֵם שֶׁ פְּ שְׁ פֵּרוּשׁ יִ

ת רוּ אֶ נַכְּ ל יְ אֵ רָ שְׂ ת יִ תַ חָ שְׁ ים הַ רוֹאִ שֶׁ א כְּ לָּ אֶ

ן גוֹ׳ פֶּ רוּ וְ נַכְּ ן יְ כָּתוּב ״פֶּ מוֹ שֶׁ ת כְּ מֶ אֱ הָ

גוֹ׳. רוּ״ וְ יֹאמְ

And this is  the meaning  of, Even our enemies themselves being

judges. The word pelilim means judges, as in Exodus 21:22, And

he shall pay as the judges determine. This means that they too will

judge that their rock is  not like our Rock. However, when they

actually see the destruction of Israel, they will deny the truth, as it

is  written earlier in verse 27, Lest their adversaries should

misinterpret... lest they should say, and so on.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:31

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that the nations of the world fundamentally recognize that their idols have no

lasting  power, whereas Hashem is the supreme, eternal Power. Therefore, when they witness Israel's

unnatural defeats, they log ically understand that it must be because Hashem Himself delivered Israel into their

hands. However, despite this inner intellectual realization, their arrogance and hatred lead them to outwardly

deny the truth and falsely claim that their own power or idols brought them victory.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

We must realize that even those who oppose the Torah often possess an inner, intellectual awareness of

Hashem's supreme truth, even if they outwardly deny it. When we face challenges or opposition, we should

not be swayed by the external, false narratives of the world, but remain firmly anchored in our faith, knowing

that the truth of Hashem's sovereignty is  absolute and ultimately recognized by all.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A31?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


לב סוּק  פָּ  Deuteronomy 32:32

ת לֹ֥ כְּ וֹשׁ אַשְׁ י־ר֔ בֵ נְּ מוֹ֙ עִ בֵ֙ נָ ה עֲ רָ֑ מֹ ת עֲ מֹ֖ דְ שַּׁ ם וּמִ נָ֔  פְ דֹם֙ גַּ  ן סְ פֶ גֶּ֤  כִּֽי־מִ

לָֽמוֹ׃ ת  רֹרֹ֖  מְ
For their vine is of the vine of Sodom, And of the fields of Gomorrah; Their grapes are grapes of gall, Their clusters

are bitter;

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:32:1

ם תָ ירָ כִ מְ עַם לִ ן טַ גוֹ׳. פֵּרוּשׁ, נוֹתֵ ן וְ פֶ גֶּ י מִ כִּ

ם״. יהֶ אֵ י אַפְ תִּ רְ ם לָהּ ״אָמַ קּוֹדֵ הַ וּלְ

For their vine is  of the vine of Sodom, and so on. This verse

explains the reason for their being  sold into exile, as well as the

reason for the earlier decree of "I said I would scatter them into

corners" (Deuteronomy 32:26).

בָר י דָּ י כִּ תִּ עְ בָר הוֹדַ ן״ – כְּ פֶ גֶּ רוֹ ״מִ אָמְ וְ

רוֹ אָמְ א, כְּ א אָחֳרָ רָ טְ סִּ דּוֹ בַּ נֶגְ ה יֵשׁ כְּ שָּׁ דֻ קְ בִּ שֶׁ

ה״ שָׂ ת זֶה עָ מַּ עֻ ת זֶה לְ )קהלת ז:יד( ״גַּם אֶ

גוֹ׳, וְ

Regarding  the expression "from the vine," I have already made

known that for every holy concept, there is  a corresponding

counterpart in the impure side, the sitra achra. This is  in keeping

with the verse, "G-d has made even the one corresponding  to the

other" (Ecclesiastes 7:14).

ן )בראשית רבה פֶ גֶ לוּ לְ שְׁ מְ ל נִ אֵ רָ שְׂ יִ וְ

יִם רַ צְ מִּ ן מִ פֶ יב )תהלים פ:ט( ״גֶּ תִ כְ צט,ח( דִּ

״, יעַ סִּ תַּ

Israel is  compared to a holy vine, as the Sages taught in Bereishit

Rabbah 99:8, based on the verse, "You plucked up a vine out of

Egypt" (Psalms 80:9).

דֹם״, ן סְ פֶ גֶּ ר ״מִ יעוּ אָמַ שִׁ רְ הִ שֶׁ ם כְּ דָּ נֶגְ וּכְ

ים, עִ שָׁ רְ יזַת הָ ל אֲחִ ע שֶׁ רַ ן הָ ילָ יא אִ ן הִ פֶ גֶ וְ

Correspondingly, when Israel acted wickedly, the Torah says of

them, "their vine is  of the vine of Sodom." This vine represents

the evil tree of spiritual attachment that nurtures the wicked.

גוֹ׳, י רוֹשׁ״ וְ נְּבֵ מוֹ עִ נָבֵ ר ״עֲ ר אוֹמֶ גָּמַ מוֹ שֶׁ This isכְּ  why the verse concludes, "their grapes are grapes of gall,

their clusters are bitter."

ל ין כָּ אֵ זִים בָּהּ וְ א אוֹחֲ לָּ ינָם אֶ אֵ י שֶׁ פִ וּלְ

ר לֹא אָמַ ן״ וְ פֶ גֶּ ר ״מִ זֶה אָמַ נָּה, לָ מֶּ נְפָּם מִ עַ

נָם״, דֹם גַּפְ ן סְ פֶ י גֶּ ״כִּ

Since they only attach themselves to this evil source but their

entire branch does not orig inate from it, the verse says "from

the vine of Sodom" rather than saying  "for their vine is  the vine

of Sodom."



י פִ דֹם, לְ ע סְ רַ ה הָ ל דּוֹמֶ כָּ ר מִ וּבָחַ

דֹם. סְ ם כִּ אָתָ אָה סְ לְּ מַ נִּתְ שֶׁ

The Torah chose Sodom out of all possible evil comparisons

because the measure of Israel's  sins had become full, just like

Sodom.

Or HaChaim  on Deuteronom y 32:32:2

מוֹ י כְּ ה״, כִּ מוֹרָ מוֹת עֲ דְ שַּׁ רוֹ ״וּמִ אָמְ וְ

לָה עְ מַ ר לְ דוֹשׁ יֵשׁ גָּדֵ קָּ ן הַ ילָ פֵי אִ נְ עַ בְּ שֶׁ

לָיו שֵׁם זָכָר ס אֵ יַחֵ יוֹן יִתְ לְ עֶ הָ ר, וְ גָּדֵ מִ

ם לָיו שֵׁ ס אֵ יַחֵ תּוֹן יִתְ חְ תַּ הַ , וְ יעַ פִּ שְׁ יוֹתוֹ מַ הְ לִ

ע, פָּ שְׁ יוֹתוֹ נִ הְ בָה לִ קֵ נְ

The verse continues, "and of the fields of Gomorrah." Just as

within the branches of the holy tree there are distinct spiritual

levels, one above the other, where the higher level is  described

with a masculine term because it acts as a g iver of influence, and

the lower level is  described with a feminine term because it

receives that influence,

נֵי שְׁ ע לִ רַ שׁוֹ הָ רְ שָׁ יזוֹת בְּ יל אֲחִ שִׁ מְ ן הִ מוֹ כֵ כְּ

נִי ר שֵׁ גָדֵ ן, וְ פֶ א גֶּ רֵ קָּ אשׁוֹן יִ רִ ר הָ ים: גָּדֵ רִ דָ גְּ

ם תָ מָ דוּגְ ין בְּ יל יָבִ כִּ שְׂ מַּ הַ ה, וְ דֶ א שָׂ רָ קְ נִ

ינָיו: יֵאוֹרוּ עֵ ה וְ דוּשָּׁ קְּ בַּ

so too does the Torah compare their attachment to their evil root

using  two distinct levels. The first level is  called a "vine," and the

second level is  called a "field." The wise student will understand

the corresponding  pattern in holiness, and his eyes will be

enlightened.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:32

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that the comparison to the vine of Sodom and the fields of Gomorrah justifies the

harsh decrees of exile. Just as Israel is  compared to a holy vine when they do good, they attach themselves to

the impure spiritual counterpart of Sodom when they sin. The distinction between the "vine" of Sodom and

the "fields" of Gomorrah represents two distinct levels of spiritual attachment to evil, corresponding  to the

giving  and receiving  dimensions found in holiness.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

We must realize that our spiritual attachments are dynamic; when we turn away from holiness, we risk

connecting  ourselves to negative spiritual influences. To prevent this, we should actively cultivate our

connection to the "holy vine" by engaging  in Torah study and performing  mitzvos daily, ensuring  our

spiritual roots remain firmly planted in holiness.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A32?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


לג סוּק  פָּ  Deuteronomy 32:33

זָֽר׃ ים אַכְ נִ֖  תָ אשׁ פְּ רֹ֥ ם וְ נָ֑ ם יֵי נִ֖ י נִּ ת תַּ מַ֥  חֲ
Their wine is the venom of serpents, And the cruel poison of asps.

No Ohr HaChaim comment on this pasuk in this edition.

לד סוּק  פָּ  Deuteronomy 32:34

תָֽי׃ רֹ  אוֹצְ ם בְּ תֻ֖  י חָ דִ֑  מָּ ס עִ מֻ֣  וּא כָּ לֹא־ה֖ הֲ
’Is not this laid up in store with Me, Sealed up in My treasuries?

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:34:1

גַם גוֹ׳. פֵּרוּשׁ, הֲ י וְ דִ מָּ מוּס עִ לֹא הוּא כָּ הֲ

ם שׂוֹת בָּהֶ עֲ י מֵ תִּ נַעְ מְ ס אוֹיֵב נִ עַ יל כַּ בִ שְׁ בִּ שֶׁ

לֹא יהֶם,  שֵׂ עֲ ל מַ יֵּב לָהֶם עַ חַ תְ מִּ פָּט הַ שְׁ מִ

לֹא  יעַ לָהֶם, הֲ גִּ מַּ עֹנֶשׁ הַ רוּ מֵ טְ נֵי זֶה יִפָּ פְּ מִ

יוֹם י לְ רוֹתַ אוֹצְ תוּם בְּ י חָ דִ מָּ מוּס עִ הוּא כָּ

ין. דִּ הַ

Is not this laid up in store with Me, and so on. The meaning  is:

even though, because of the anger of the enemy, I refrained

from executing  upon Israel the judgment they deserved for their

actions, they will not because of this be exempt from the

punishment coming  to them. Is it not laid up in store with Me,

sealed up in My treasuries for the Day of Judgment?

ה יא )ישעיהו י:ג( ״וּמַ נָּבִ ר הַ ל זֶה אָמַ עַ וְ

ד רַ חָ ה שֶׁ ד מַ מַ א וּלְ צֵ ה״, וְ דָּ קֻ יוֹם פְּ שׂוּ לְ עֲ תַּ

רוֹנָם כְ ם זִ רָ אָמְ ין, כְּ דִּ ד יוֹם הַ פַּחַ ל מִ מוּאֵ שְׁ

לַת אוֹב. עֲ ה בַּ שֵׂ עֲ מַ כָה )חגיגה ד:( בְּ רָ בְ לִ

And regarding  this, the prophet said in Yeshayahu 10:3, And

what will you do on the day of visitation? Go and learn how

much Shmuel trembled from the fear of the Day of Judgment, as

Chazal said in Chagigah 4b regarding  the incident of the woman

who conjured the dead.



ל גוֹ׳, עַ תוּם״ וְ י חָ דִ מָּ מוּס עִ ר ״כָּ ל לוֹמַ כָפַ וְ

וֹן״, א עָ רוֹ )שמות לד:ז( ״נוֹשֵׂ ךְ אָמְ רֶ דֶּ

שׂוֹא״ י נְ יתִ אֵ לְ ר ״נִ יֹּאמַ ר שֶׁ גָדֵ יעַ לְ יַּגִּ שֶׁ וּכְ

קֹם נְ יִ אוֹצָרוֹת וְ הוּ בָּ מֵ תְּ )ישעיהו א:יד( יַחְ

שׁ מֶ הוֹצָאַת שֶׁ ה בְּ עָ שְׁ י רִ עוֹשֵׂ הוּא מֵ

ם יוֹם ה׳, ט אוֹתָ הַ לִ הּ )נדרים ח:( וְ יקָ תִּ נַּרְ מִ

נְקֹם הוּא יִּ ם״ פֵּרוּשׁ שֶׁ י נָקָ רוֹ ״לִ הוּא אָמְ וְ

יָכוֹל: בְ מוֹ כִּ צְ עַ בְּ

Hashem repeated the idea by saying  both laid up in store with Me

and sealed up in My treasuries. This follows the path of what is

written in Shemos 34:7, He bears iniquity, meaning  He carries

and delays the sin. But when it reaches the point where He says,

as in Yeshayahu 1:14, I am weary of bearing  them, He seals the

sin in the treasuries. He Himself will then take vengeance on the

evildoers by bringing  out the sun from its sheath, as Chazal

taught in Nedarim 8b, and the day of Hashem will burn them up.

This is  the meaning  of the next verse, Vengeance is  Mine,

meaning  that He Himself, as it were, will take vengeance.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:34

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that although Hashem delayed punishing  Israel to prevent the enemy from

claiming  credit or denying  Hashem's power, the sins are not forgotten. They are stored and sealed in

Hashem's treasuries until the Day of Judgment, when He will personally execute justice.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

When we see justice delayed in the world, we must not think that wrongdoing  is  overlooked. We should

strengthen our awe of Heaven, remembering  that every action is  recorded and sealed, which encourages us

to repent sincerely before the day of reckoning.
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לה סוּק  פָּ  Deuteronomy 32:35

ת דֹ֥ שׁ עֲתִ חָ֖  ם וְ דָ֔ י וֹם אֵ רוֹב֙ י֣ י קָ כִּ֤ ם  לָ֑  גְ וּט רַ מ֣ ת תָּ עֵ֖  ם לְ לֵּ֔ שִׁ ם֙ וְ י נָקָ לִ֤

לָֽמוֹ׃

Vengeance is Mine, and recompense, Against the time when their foot shall slip; For the day of their calamity is at

hand, And the things that are to come upon them shall make haste.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:35:1

ם רָ ךְ אָמְ רֶ ל דֶּ ר עַ אֵ בָּ לֵּם. יִתְ שִׁ י נָקָם וְ לִ

יד תִ עָ לֶּ כָה )עבודה זרה ג:( שֶׁ רָ בְ רוֹנָם לִ כְ זִ

ים עִ שָׁ רְ הּ, הָ יקָ תִּ נַּרְ ה מִ מָּ שֵּׁם חַ יא הַ לָבֹא יוֹצִ

ים יקִ דִּ צַּ הַ ם, וְ ה אוֹתָ טָ הֲ לִ נִדּוֹנִים בָּהּ וְ

לֵּם״, שִׁ י נָקָם וְ רוֹ ״לִ הוּא אָמְ ין בָּהּ. וְ אִ פְּ רַ תְ מִ

כָר טוֹב לֵּם שָׂ שִׁ ים, וְ עִ שָׁ פֵּרוּשׁ, נָקָם לָרְ

ים. יקִ דִּ צַּ לַ

Vengeance is  Mine, and recompense. This will be explained in

light of what Chazal said in Avodah Zarah 3b, that in the future to

come, Hashem will bring  out the sun from its sheath. The

wicked will be judged by it, and it will burn them, while the

righteous will be healed by it. This is  the meaning  of His

statement, "Vengeance is  Mine, and recompense" , meaning,

vengeance for the wicked, and recompense of a good reward

for the righteous.

Or HaChaim  on Deuteronom y 32:35:2

ר )סוטה מַ אֲ לָם. הוּא סוֹד מַ גְ מוּט רַ ת תָּ עֵ לְ

י נִיצוֹצֵי רוּרֵ הוּא בֵּ א״, וְ יחָ שִׁ בוֹת מְ קְּ מט.( ״עִ

ל עוֹשֵׂי לָם שֶׁ גְ מוּט רַ תָּ שֶׁ לֵי ס״מ כְּ גְ רַ

בָר דָּ נָּגַע בָּהּ מִ ה שֶׁ מַּ ר מִ גָּמֵ תִ ה, וְ עָ שְׁ רִ

ן. י חֵ עֵ יוֹדְ יד, כַּיָּדוּעַ לְ מִ עֲ מַּ הַ

Against the time when their foot shall slip. This refers to the

secret of the teaching  in Sotah 49b regarding  the footsteps of the

Mashiach. It refers to the clarification and extraction of the

sparks of holiness from the feet of Samael, which occurs when

the foot of the doers of wickedness slips and falters, and when

the life-force that sustains them is completely finished, as is

known to those who study the hidden wisdom of Kabbalah. (The

supplied Hebrew citation has a page discrepancy; the phrase

footsteps of Mashiach appears in Sotah 49b.)

Or HaChaim  on Deuteronom y 32:35:3



יא נָּבִ ר הַ מַ אֲ גוֹ׳. הוּא מַ ם, וְ ידָ רוֹב יוֹם אֵ י קָ כִּ

גוֹ׳. רוֹב יוֹם ה׳״ וְ י קָ )צפניה א:ז( ״כִּ

For the day of their calamity is  at hand, and so on. This

corresponds to the statement of the prophet in Zephaniah 1:7,

"For the day of Hashem is at hand."

Or HaChaim  on Deuteronom y 32:35:4

ידוֹת, עֲתִ מוֹת הָ נֶּחָ מוֹ. הֵם הַ ידוֹת לָ שׁ עֲתִ חָ וְ

יֵּם קַ ר לְ הֵ מַ כֶף יְ ה תֵּ עָ שְׁ י רִ מוּ עוֹשֵׂ לְּ תַּ שְׁ יִּ שֶׁ כְּ

ים. יקִ דִּ צַּ ידוֹת לַ עֲתִ טָחוֹת הָ בְ הַ

And the things that are to come upon them shall make haste.

These are the future consolations. Once the doers of wickedness

receive their full retribution, Hashem will immediately hasten to

fulfill the promises of the future destined for the righteous.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:35

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that the single event of the future redemption will bring  two opposite outcomes:

devastating  vengeance for the wicked and healing  recompense for the righteous, compared to the sun being

unsheathed. This transition occurs when the spiritual support of the forces of evil is  completely depleted at

the footsteps of the Messiah, allowing  Hashem to immediately hasten the promised consolations for the

righteous.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

Keep both sides of the passage in view when learning  about future judgment: the same sun judges the wicked

and heals the righteous. The commentary concludes by turning  toward the promised consolations for the

righteous, g iving  the learner a reason to hold on to that hope.
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לו סוּק  פָּ  Deuteronomy 32:36

ד יָ֔ לַת  זְ אָ֣ י־ ה֙ כִּ אֶ י יִרְ כִּ֤ ם  חָ֑ נֶ יו יִתְ דָ֖  בָ ל־עֲ עַ וֹ וְ מּ֔ ה֙ עַ הוָ ין יְ דִ֤ כִּֽי־יָ

זֽוּב׃ עָ וּר וְ צ֥ ס עָ פֶ אֶ֖  וְ

For the LORD will judge His people, And repent Himself for His servants; When He seeth that their stay is gone,

And there is none remaining, shut up or left at large.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:36:1

ן נְיַ ר עִ גָּמַ ר שֶׁ גוֹ׳. אַחַ מּוֹ וְ ין ה׳ עַ י יָדִ כִּ

יחַ טִ בְ הַ זַר לְ ד סוֹפָם, חָ ל עַ י אֵ יסֵ עִ כְ מַ

ם. תָּ יב אִ עוֹלָם יָרִ לֹּא לְ ל שֶׁ אֵ רָ שְׂ לוּת יִ לָ כְ לִ

For Hashem will judge His people, and so on. After the Torah

finished describing  the matter of those who anger Hashem,

tracing  their path all the way to their ultimate end, it returns to

offer a comforting  promise to the collective whole of Israel,

assuring  them that He will not contend with them forever.

פָּט שְׁ מִ יד בְּ מִ מּוֹ״ – פֵּרוּשׁ, יַעֲ ין ה׳ עַ י יָדִ ״כִּ

ה צָרוֹת אֶ יִרְ ר עֲבָרוּם, וְ שֶׁ לָה אֲ עֵ רְ תַּ כּוֹסוֹת הַ

ם הֶ גוּ, מֵ רְ הֶם הָ ים, מֵ יקִ דִּ צַּ ל הַ רוּ עַ בְ עָ שֶׁ

ים יקִ דִּ צַּ יל הַ בִ שְׁ יטוּם, וּבִ שִׁ פְ הֶם הִ פוּ, מֵ רְ שָׂ

ל עַ רוֹ ״וְ הוּא אָמְ נֶחָם. וְ עֲרוּ יִתְ טַ צְ ר נִ שֶׁ אֲ

ם נֶחָ ילָם יִתְ בִ שְׁ ם״ – פֵּרוּשׁ, בִּ נֶחָ יו יִתְ דָ עֲבָ

לוּת. גָּ י צָרוֹת הַ ר דַּ לוֹמַ

The meaning  of "For Hashem will judge His people" is  that He

will bring  to trial and weigh the cups of poison and suffering  that

they have already passed through. He will look upon the troubles

that have passed over the righteous, some of whom were killed,

some burned, and some flayed. For the sake of these righteous

ones who suffered so deeply, He will relent. This is  what is  meant

by "And relent for His servants", meaning, for their sake He will

relent and say, "The troubles of the exile are already enough."

ל אֵ רָ שְׂ יִ ין כֹּחַ בְּ אֵ ה ה׳ שֶׁ אֶ יִּרְ שֶׁ עוֹד, כְּ וְ

ים יקִ דִּ צַּ ין בַּ כֹחַ אֵ לוּת, וְ גָּ הַ ן מֵ מָ צְ יל עַ צִּ הַ לְ

לֹא ל, גַּם  יזֵי אֵ גִּ רְ מַ ר לְ ט מוּסָ בֶ שֵׁ ר בְּ יַסֵּ לְ

ים יאִ דוֹלִים וּנְבִ ים גְּ נָשִׁ ל אֲ אֵ רָ שְׂ יִ אֲרוּ בְּ שָּׁ יִ

גוֹ׳ כּוֹל״ וְ שְׁ ין אֶ ״אֵ שׁ וְ קֹּדֶ לֵי רוּחַ הַ עֲ חוֹזִים בַּ

לַת יָד״, י אָזְ רוֹ ״כִּ הוּא אָמְ )מיכה ז:א(, וְ

Furthermore, He will relent when Hashem sees that Israel has no

strength left to rescue themselves from the exile, and the

righteous no longer have the power to chastise those who anger

Hashem with a rod of moral instruction. Additionally, there will

no longer remain among Israel great men, prophets, seers, or

possessors of the divine inspiration, such that "there is  no cluster

of grapes to eat," as in Micah 7:1. This is  the meaning  of "When

He sees that their strength is  gone" (literally, "the hand is  gone").



ךְ רֶ ל דֶּ צוּר״ – פֵּרוּשׁ, עַ ס עָ פֶ זֶה ״אֶ וּבָ

י״ – פֵּרוּשׁ, מִּ עַ צֹר בְּ )שמואל א׳ ט:יז( ״יַעְ

יכָם, רִ דְ הַ כֵי ה׳ לְ רְ דַ יכִים בְּ רִ דְ מַּ ין כֹּחַ לַ אֵ שֶׁ

ם עָ אָר הָ שְׁ צַּד זֶה נִ זוּב״ – פֵּרוּשׁ, וּמִ עָ ״וְ

זוּב. עָ

And because of this, "there is  no one to restrain them" (atzur).

This is  explained in the sense of First Samuel 9:17, "this one shall

rule (ya'atzor) over My people", meaning, there is  no power left

in the leaders who guide the people in the ways of Hashem to

direct them. And "abandoned" (v'azuv), meaning, because of

this lack of leadership, the common people are left abandoned to

their own devices.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:36

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that after describing  the punishment of the wicked, the Torah promises that

Hashem will ultimately relent from the exile. He will do this by weighing  the immense suffering  already

endured by the righteous. Furthermore, redemption will come when Hashem sees that Israel is  completely

powerless to save themselves, and they lack spiritual leaders or prophets to guide them, leaving  the

generation spiritually abandoned.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

When we feel spiritually weak or notice a lack of inspiring  leadership in our communities, we should not

despair. The Ohr HaChaim teaches that our very helplessness and lack of guidance are themselves factors

that arouse Hashem's mercy to bring  the ultimate redemption. We can channel this understanding  into

sincere prayer, calling  out to Hashem from our state of vulnerability.
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לז סוּק  פָּ  Deuteronomy 32:37

יוּ בֽוֹ׃ סָ֥  וּר חָ ימוֹ צ֖ הֵ֑ לֹ  י אֱ אֵ֣ ר  מַ֖ אָ וְ
And it is said: Where are their gods, The rock in whom they trusted;

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:37:1

ימוֹ?״ לֹהֵ  י אֱ ר: ״אֵ ל יֹאמַ אֵ רָ שְׂ ימוֹ. יִ לֹהֵ  י אֱ אֵ

ן י כֵ ל פִּ גָּנִים, אַף עַ הֻ יהֶם מְ שֵׂ עֲ ין מַ אֵ גַם שֶׁ הֲ

יבַת תֵ מוּז בְּ רָ ים הָ לֹהִ  אֱ נֵי הָ פְ נָה לִ עֲ טַ יָבֹא בְּ

יוּ בוֹ. סָ הוּא חָ צוּר, וְ

Where is  their God? In the Ohr HaChaim's reading, Israel will

say this. Although their conduct is  not fitting , they will still bring

their plea before Hashem, referred to here as the Rock, in

Whom they have taken refuge.

לֶק ל חֵ רוּ עַ בְ יַעַ יעוּ וְ שִׁ יַּרְ גַם שֶׁ ל, הֲ אֵ רָ שְׂ י יִ כִּ

יהֶם בַּה׳, סֵ חְ ל מַ ן כָּ י כֵ ל פִּ ווֹת ה׳, אַף עַ צְ מִּ מִ

ל גִים עַ נֶהֱרָ לוּת, וְ פְ שִׁ לּוּת וְ לִים דַּ לָיו סוֹבְ עָ וְ

צוּר ים לְ צַפִּ ים וּמְ דִ עוֹמְ מוֹ, וְ ת שְׁ שַּׁ דֻ קְ

יוּ בוֹ״. סָ רוֹ ״חָ הוּא אָמְ לָם, וְ גּוֹאֲ

Even when Israel acts wickedly and transgresses some of

Hashem's mitzvos, all their refuge remains in Hashem. For His

sake they endure poverty and humiliation, and they are killed for

the sanctification of His Name. They remain waiting  for the

Rock Who will redeem them. This is  what the words in Whom

they took refuge express.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:37

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim reads these words as Israel's  plea to Hashem. Despite their sins, they continue to take

refuge in Him, suffer for His sake and await His redemption.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

Acknowledge spiritual shortcomings while continuing  to turn to Hashem. The commentary holds these

together: Israel's  conduct is  flawed, yet their refuge and hope remain in Him.
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לח סוּק  פָּ  Deuteronomy 32:38

י הִ֥  ם יְ כֶ֔  רֻ זְ יַעְ וּמוּ֙ וְ ם יָק֙ כָ֑ י סִ ין נְ יֵ֣ וּ  תּ֖ שְׁ לוּ יִ כֵ֔ יֹא ימוֹ֙  חֵ֙  בָ ב זְ לֶ חֵ֤ ר  שֶׁ֨ אֲ

רָֽה׃  תְ ם סִ כֶ֖ י לֵ עֲ
Who did eat the fat of their sacrifices, and drank the wine of their drink-offering? Let him rise up and help you,

Let him be your protection.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:38:1

ר מַ אֲ גוֹ׳ – הוּא מַ ימוֹ וְ לֶב זְבָחֵ ר חֵ שֶׁ רוֹ אֲ אָמְ וְ

ל ים הוּא עַ בָרִ דְּ פַת הַ דָּ רְ הַ יהֶם, וְ רֵ בְ ה׳ נֶגֶד דִּ

ה ל מַ נַחֵם עַ יִתְ גוֹ׳ וְ ין״ וְ י יָדִ ךְ ״כִּ רֶ דֶּ זֶה הַ

לַת יָד י אָזְ ה כִּ אֶ י יִרְ עוֹד כִּ יו, וְ דָ לוּ עֲבָ בְ סָּ שֶׁ

גוֹ׳ לֶב וְ ר חֵ שֶׁ יב ה׳ ״אֲ שִׁ הֵ גוֹ׳, וְ ר וְ אָמַ גוֹ׳ וְ וְ

ל ם שֶׁ תָ כָּרָ מוֹ הַ צְ עַ בָר מֵ דָּ ן הַ יָקוּמוּ״, וּמוּבָ

ילוּ, לֹא יַצִּ ילוּ וְ י לֹא יוֹעִ ימוֹ כִּ לֵי זְבָחֵ אוֹכְ

ה הוּא מַ , וְ יעַ בַדּוֹ מוֹשִׁ י ה׳ הוּא לְ ירוּ כִּ יַכִּ וְ

גוֹ׳. נִי״ וְ י אֲ ה כִּ תָּ אוּ עַ ר ״רְ ר אוֹמֶ גָּמַ שֶׁ

The words who ate the fat of their sacrifices are Hashem's

response to Israel's  plea. The sequence runs as follows: Hashem

will judge His people and relent over what His servants suffered.

He will also see that their strength is  gone. Israel then makes the

plea described in the preceding  pasuk, and Hashem responds

concerning  those who ate the fat of their sacrifices: let them

arise. The people will recognize that these supposed recipients of

their offerings cannot help or save. They will recognize that

Hashem alone saves, leading  to the concluding  declaration, See

now that I, I am He.



Or HaChaim  on Deuteronom y 32:38:2

ינֵי נֵי מִ יֵּשׁ שְׁ י שֶׁ פִ גוֹ׳. לְ כֶם וְ זְרֻ יַעְ יָקוּמוּ וְ

ה ה זָרָ ד עֲבוֹדָ עוֹבֵ ה: יֵשׁ שֶׁ ה זָרָ י עֲבוֹדָ דֵ עוֹבְ

ה ה זָרָ ד עֲבוֹדָ עוֹבֵ יֵשׁ שֶׁ לוֹהַּ גָּמוּר, וְ אֱ לֶ

מוֹ וָּה ה׳ כְּ נֵיהֶם צִ ל שְׁ עַ י, וְ עִ צָ מְ אֶ לְ

זֶה קוֹמוֹ )שמות כ:ד(. לָ מְ נוּהוּ בִּ שְׁ פֵּרַ שֶׁ

י עִ צָ מְ אֶ ה לְ ה זָרָ ד עֲבוֹדָ עוֹבֵ נֶגֶד הָ ר כְּ אָמַ

י א, כִּ מָ לְ עָ זֶר בְּ כֶם״ – עֵ זְרֻ יַעְ ר ״יָקוּמוּ וְ אָמַ

ינֵיהֶם יל בֵּ הוֹעִ זוֹר לְ עֲ אוּהָ לַ שָׂ בָּה זוֹ עֲ סִ לְ

ה ה זָרָ ד עֲבוֹדָ עוֹבֵ נֶגֶד הָ י עוֹלָם, וּכְ לֹהֵ  ין אֱ וּבֵ

ה״. רָ תְ לֵיכֶם סִ י עֲ ר ״יְהִ לוֹהַּ גָּמוּר אוֹמֵ אֱ לֶ

Regarding  the words, "Let them rise up and help you, let him be

your protection": This addresses two types of idolaters. There is

one who worships an idol as an absolute god, and there is

another who worships an idol merely as an intermediary.

Hashem forbade both types of worship, as we explained in its

place on the verse, "You shall not make for yourself a carved

image..." (Exodus 20:4). Therefore, corresponding  to the one

who worships an idol as an intermediary, the verse says, "Let

them rise up and help you", meaning  a simple assist, since they

made the idol for this purpose, to help mediate between

themselves and the Hashem, Master of the world.

Corresponding  to the one who worships an idol as an absolute

god, the verse says, "Let him be your protection," as they look to

it for ultimate shelter.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:38

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that this verse is  Hashem's rhetorical response to Israel's  desperate cry in exile.

By challenging  the false gods to rise up and help, Hashem prompts a realization that these idols are

completely powerless. This sets the stage for Israel to recognize Hashem as the sole Savior. The two phrases

of assistance in the verse correspond to two types of idolatry: those who view idols as mere intermediaries

(who seek a helping  hand) and those who view them as absolute deities (who seek ultimate shelter).

ה שֶׂ עֲ מַ לְ  · Lemaaseh

Distinguish the two errors the commentary identifies. Worship of an idol is  not made acceptable by calling  it

an intermediary rather than an independent deity. Keep this distinction clear when learning  the two phrases let

them help you and let it be your shelter.
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לט סוּק  פָּ  Deuteronomy 32:39

ה יֶּ֗ חַ אֲ ית וַ מִ֣ י אָ נִ֧  י אֲ דִ֑  מָּ ים עִ הִ֖ לֹ  ין אֱ אֵ֥  וּא וְ י֙ ה֔ נִ י אֲ נִ֤  י אֲ כִּ֣ ה  תָּ֗  וּ ׀ עַ א֣ רְ

צִּֽיל׃  י מַ דִ֖ יָּ ין מִ אֵ֥  א וְ פָּ֔  רְ י אֶ נִ֣  אֲ י֙ וַ תִּ צְ חַ֙  מָ
See now that I, even I, am He, And there is no god with Me; I kill, and I make alive; I have wounded, and I heal;

And there is none that can deliver out of My hand.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:39:1

ר ל לוֹמַ גוֹ׳. כָּפַ נִי הוּא וְ נִי אֲ י אֲ ה כִּ תָּ אוּ עַ רְ

יּוֹת עֻ י טָ תֵּ נֶגֶד שְׁ נִי״ כְּ נִי אֲ ים ״אֲ מִ עָ י פְּ תֵּ שְׁ

נֵי זֶה, פְ לִּ סוּק שֶׁ נוּ בַּפָּ זְ מַ רָ ה שֶׁ ה זָרָ ל עֲבוֹדָ שֶׁ

ם אַתֶּ ר שֶׁ לֹא אַחֵ נִי״ – פֵּרוּשׁ וְ ר ״אֲ זֶה אָמַ לָ

ה ה זָרָ נֶגֶד עֲבוֹדָ לוֹהַּ גָּמוּר, וּכְ אֱ ים בּוֹ לֶ בִ חוֹשְׁ

נִי הוּא״ – פֵּרוּשׁ ר ״אֲ י אָמַ עִ צָ מְ אֶ ים לְ עוֹשִׂ שֶׁ

י״ – דִ מָּ ים עִ לֹהִ  ין אֱ אֵ ר ״וְ ר אוֹמֶ גָמַ י, וְ דִּ בַ לְ

ים. אִ רָ נִּבְ ין הַ בֵ ינִי לְ י בֵּ עִ צָ מְ אֶ

The Torah repeats the word "I" twice, saying  "I, even I, am He."

This corresponds to the two errors of idolatry that we alluded to

in the previous verse. To address the first error, He says "I",

meaning, and not any other being  whom you mistakenly think is

a complete god. To address the second error, where people

make an idol to serve as an intermediary, He says "I am He",

meaning, I alone. He then concludes by saying, "and there is  no

god with Me," meaning  there is  no intermediary between Me

and the created beings.

Or HaChaim  on Deuteronom y 32:39:2

ים רִ אוֹמְ נֶגֶד כַּת הָ יֶּה. זֶה כְּ ית וַאֲחַ נִי אָמִ אֲ

י תֵּ טּוֹב וּשְׁ ל הַ ינוֹ פּוֹעֵ ע אֵ רַ ל הָ פּוֹעֵ שֶׁ

יֶּה״, ית וַאֲחַ נִי אָמִ ר ״אֲ זֶה אָמַ כוֹלוֹת יֵשׁ, לָ יְ

י טֵ רָ פְ לּוּ בִּ א אֲפִ לָּ בַד אֶ לְ ט זֶה בִּ רָ פְ לֹא בִּ וְ

א״. פָּ רְ נִי אֶ י וַאֲ תִּ צְ חַ נִי מָ ע ״אֲ רַ לֵי הָ עֳ פָּ

שׁוּ )פסחים רְ כָה דָּ רָ בְ רוֹנָם לִ כְ ינוּ זִ בּוֹתֵ רַ וְ

יהֶם. רֵ בְ ן שָׁם דִּ יַּ עֻ סח.( יְ

The verse continues, "I kill, and I make alive." This addresses the

sect of those who say that the force behind bad occurrences is

not the same force behind good occurrences, claiming  instead

that there are two distinct powers. To counter this, He says, "I

kill, and I make alive." He adds that this is  not only true regarding

these major matters of life and death, but even regarding  the

specific details  of painful events: "I have wounded, and I heal."

Our Sages of blessed memory also expounded on this verse in

tractate Pesachim 68a; one may look up their words there.



Or HaChaim  on Deuteronom y 32:39:3

ים אִ רָ נִּבְ ל הַ כָּ יל. פֵּרוּשׁ, שֶׁ צִּ י מַ יָּדִ ין מִ אֵ וְ

לֹא  י״ וְ יָּדִ ין מִ אֵ ר ״וְ יֵּיק לוֹמַ זֶה דִּ לָ יָמוּתוּ, וְ

י״. יָּדִ יל מִ צִּ ין מַ אֵ ר ״וְ אָמַ

The verse concludes, "And there is  none that can deliver out of

My hand." This means that ultimately, all created beings will die.

For this reason, the verse is  precise in its  phrasing , saying  "and

there is  none out of My hand" rather than saying  "and there is  no

savior from My hand."
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טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that the double expression "I, even I" refutes two forms of idolatry: serving

another entity as a primary god, and serving  an intermediary. The statement "I kill, and I make alive; I have

wounded, and I heal" refutes dualism by establishing  that Hashem is the sole source of both good and bad,

from life and death down to the details  of illness and healing . Finally, "there is  none that can deliver out of My

hand" emphasizes the absolute mortality of all created beings under Hashem's ultimate authority.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

Notice how the same speaker says both I kill and I g ive life, and both I wound and I heal. The commentary

asks us to recognize one Hashem behind these opposite experiences, rather than imagining  separate divine

powers for good and bad.
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