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CV'ZOT HABERACHAH - 2ND ALIYAH)

L) CHAPTER PREVIEW

In this aliyah, Moshe Rabbeinu continues his final berachos to the shevatim, focusing here on Shevet Levi and Shevet
Binyamin. Moshe praises Levi for their absolute loyalty to Hashem, recalling how they stood strong during the trials in the
midbar and put their commitment to Hashem's covenant above all personal and family considerations. Because of this
devotion, they are chosen to be the teachers of Torah to Klal Yisrael and to perform the sacred avodah in the Beis
HaMikdash.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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hisson and — he recognized not hisbrothers and — Isawhim  not and of his mother of his father Who said
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they guarded and Your covenant Yourword  they observed for he knew not his children
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theydid andso hisdaughter thesonof or from hismother hisbrother — or from Israel  andhe his mother
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before Your nostrils  incense  they shall place to Yisrael and Your Torah to Yaakov Your laws They shall teach
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those who rise against  the loins of ~ smite favor his hands and the work of his substance Hashem  Bless
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arecovery tothem fromhaving andthose whohate him those whorise againsthim  smite risingup  from and those whohate him
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Binyamin andthatof thesacrifices wasintheserviceof ILevi thatthe blessingof because hesaid Of Binyamin
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than his shoulders more  inanox finer toyou thereisnot shall he dwell his shoulders and between thatitis written

CHAPTER SUMMARY

The aliyah begins with Moshe's berachah to Levi, praising their faithfulness at Massah and Meribah, and their selflessness

during the cheit ha'egel when they executed Hashem's judg ment without showing favoritism to relatives. Moshe blesses them

to be the spiritual guides of the nation, teaching the halachos and bringing the ketores and olah offerings on the Mizbeach,

while asking Hashem to bless their resources and defeat their adversaries. The aliyah concludes with the berachah to

Binyamin, who is promised safety and security, described beautifully as resting securely under Hashem's protection with the

Shechinah dwelling between his shoulders in his portion of Eretz Yisrael.
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The Torah is telling us a tremendous chiddush about what it takes to become a true kli for Torah and avodah. When Moshe
Rabbeinu blesses Shevet Levi, he praises them for being the ones who said of their parents, brothers, and children, "I consider
themnot.” Rashi brings down that when the Bnei Yisrael sinned, Shevet Levi did not look at family biases or personal
connections; they stood up purely for the kavod of Hashem. Because they were 117 on their own personal feelings and put
Hashem's ratzon above everything else, they zocheh to the next pasuk: "They shall teach Your laws to Jacoband Your

instructions to Israel.”

Lichoira, we would have thought that to be a great rebbe or a marbitz Torah, you just need a good head and a lot of
diligence. But the Torah is teaching us that the real key to Torah leadership and influence is the willingness to step outside of
your own personal interests and biases. When a Yid is ready to put his own personal touch, his family honor, and his social

standing aside because he wants only what Hashem wants, that is when he becomes a vessel worthy of teaching Klal Yisrael.

We all face moments where doing the right thing, the true ratzon Hashem, clashes with our social comfort, our family
dynamics, or our personal pride. The yetzer hara whispers that we should compromise just a little bit to keep the peace or to
look good in the eyes of others. But the true path of Levi is to have that holy strength to say, "I only see Hashem's truth right
now." When you make that kabbalah, Hashemblesses your efforts and gives you the siyata d'Shmaya to influence everyone

around you for the good.

Today, when you face a choice where the right thing to do is socially uncomfortable or goes against your personal bias,

choose the ratzon of Hashem anyway, without looking at what others will say.
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Daf Yomi - The Full Daf - Elucidated Talmud - Navy & Gold Edition - with Rashi

L) THE SUGYA

We start off the daf by continuing our shtika on the baraita regarding giving an animal to a non-Jew in receivership. The
Gemara is medayek from the lashon of the baraita, specifically the word "damav” in the masculine, to show that the penalty
applies to selling the fetus and not the mother. This leads us into a beautiful shakla v'tarya about the knas the Sages imposed
on someone who sells large livestock to a non-Jew, comparing the penalty of ten times or one hundred times its value to the

knas for selling a Canaanite slave to a non-Jew.

Fromthere, the Gemara returns to the core dispute in the baraita between Rabbi Yehuda and the Rabbis regarding a firstborn
animal owned in partnership with a non-Jew. We delve into how both sides darshen the very same pasuk of " All the firstborn”
to support their respective shittos. Finally, the Gemara asks a basic kasha: how much of a partnership must the non-Jew have to
exempt the animal from the bechorah? This brings us to the shitta of Rav Huna and the immediate objection of Rav
Nachman.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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The Gemara asks: What, is the baraita not referring to the animal itself when it prohibits giving it in receivership? If so, the baraita
prohibits giving it to the non-Jew in exchange for half the rights to future fetuses, and certainly giving the non-Jew rights to all the

future fetuses would be forbidden.
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The Gemara responds: No, it is referring to an existing fetus, as the animal is already pregnant, and therefore it is prohibited to sell

it. It is permitted, however, to sell to a non-Jew an animal that is not yet pregnant, for the rights to the fetuses alone.
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The Gemara comments: The language of the baraita is also precise, as it teaches: The Sages penalize him up to ten times

its value using the masculine form damav, rather than the feminine form dameha,

STATEMENT
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indicating that it is referring to the fetus and not the mother. The Gemara affirms: Learn from it that this is correct, and it cannot

be proven from the baraita that it is forbidden to sell rights to a future fetus to a non-Jew.

STATEMENT
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The Gemara comments that the language of the baraita supports the opinion of Reish Lakish, as Reish Lakish says: In the
case of one who sells large livestock to a non-Jew, the Sages penalize him, re quiring him to re purchase it from the

non-Jew for up to ten times its value.
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The Gemara asks: Is this amount of ten times its value meant literally, or is it not meant lite rally?
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Come and hear a proof from that which Rabbi Yehoshua ben Levi says: In the case of one who sells his Canaanite slave
to a non-Jew, the Sages penalize him, re quiring him to re purchase the slave from the non-Jew for up to one hundred

times his value! Itis therefore evident that the phrase "up to ten times” is not precise.
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The Gemara responds: A slave is different, as each and every day that he works for the non-Jew, the non-Jew restricts him

from performing mitzvos. Therefore, one who sells a slave is penalized more severely than one who sells his animal to a non-Jew.

STATEMENT
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And there are those who say that there is another version of the previous discussion: Reish Lakish says: In the case of one
who sells large livestock to a non-Jew, the Sages penalize him, requiring him to repurchase it from the non-Jew for up

to one hundred times its value.
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The Gemara objects: But we learned in a baraita: And in the case of one who gives the non-Jew an animal in receivership,
even though he is not permitted to do so, the Sages penalize him by requiring that he purchase the non-Jew's portion

of the animal for up to ten times its value! This contradicts the statement of Reish Lakish.
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The Gemara responds: In a case of sale, the animal is entirely separated from him, so the penalty is severe; whereas in a case of

receivership, it is not entirely separated from him, as the animal still belongs to the Jew, so the penalty is not as severe.
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The Gemara asks: Does the amount of one hundred times its value stated by Reish Lakish mean specifically this amount and no

more, or does it not mean specifically this amount?
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Come and hear a proof from that which Rabbi Yehoshua ben Levi says: In the case of one who sells his Canaanite slave
to a non-Jew, the Sages penalize him, requiring him to repurchase the slave from the non-Jew for up to ten times his

value! Apparently, the number one hundred is not meant literally.
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The Gemara responds: A slave is different, since the slave does not return to him. Since the slave will be emancipated once

the master redeems him, the Sages did not penalize him to such a great extent.
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The Gemara challenges: Rather, what is the reason that he is penalized in the case of an animal more so than in the case of a
slave? Is it because of the fact that it re turns to him? If so, he should be penalized only one additional amount, meaning

eleven times its value, and not one hundred!
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Rather, the sale of a slave is an uncommon matter, and with regard to any uncommon matter, the Sages did notissue a

decree. Therefore, one cannot compare the penalty in the case of selling a slave to the penalty in the case of selling an animal.
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The Gemara returns to the dispute in the baraita: And the Sages say: As long as the ownership of the non-Jew is involved,

the animal is exempt from firstborn status, etc.

GEMARA

STATEMENT
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Rabbi Yehoshua said: And both of them interpreted the same one verse in accordance with their opinions, namely: "All
the firstborn” (Exodus 13:2).

EXPLANATION
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The Rabbis hold: The word "firstborn” implies even a partial firstborn, meaning that even when a Jew owns part of the
firstborn, it is subject to the obligations of firstborn status. Therefore, the Merciful One wrote "all” to teach that it is not subject

to the obligations of firstborn status unless the entire animal is owned by a Jew.
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And Rabbi Yehuda holds: The word "firstborn” implies the entire firstborn, meaning that only if the entire firstborn is
owned by a Jew would it be subject to the obligations of firstborn status. Therefore, the Merciful One wrote "all” to demonstrate

that even if any amount of the animal belongs to a Jew, it has firstborn status.
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If you wish, say instead that everyone agrees that the word "firstborn” implies the majority of the animal belongs to the
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EXPLANATION
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and one Sage, the Rabbis, holds: "All" implies that it comes to fill the Jewish portion of ownership, meaning that it has
firstborn status only if the entire animal belongs to a Jew; and one Sage, Rabbi Yehuda, holds: It comes to detract from the

necessary Jewish ownership, indicating that the animal has firstborn status even if it is partially owned by a Jew.
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The Gemara asks: And how much must the partnership of the non-Jew be in the animal in order for it to be exempt from

being counted a firstborn?
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Rav Huna says: Even if the non-Jew owns only its ear.
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Rav Nachman objects to this: Let the priest say to him, the non-Jew: "Take your ear and go," as a blemished firstborn animal

belongs to the priesthood, and the non-Jew's ownership of a non-essential limb should not exempt the rest of the animal!

STATEMENT
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It was stated that the Amora'im disputed this question: Rav Chisda says: The non-Jew must own a part of the animal that, if

removed, makes it a carcass (neveilah); and Rava says: The non-Jew must own a part that, if removed, makes it a treifah.
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The Gemara asks: In what principle do they differ? They differ with regard to whether a treifah can live.
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According to the one who says that the non-Jew must own a part that makes it a treifah, he holds that a treifah cannot

live, and therefore the animal is considered as if it is missing a vital part;
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and according to the one who says that the non-Jew must own a part that makes it a carcass, he holds that a treifah can

live, and therefore only a part that makes it a carcass is considered vital enough to exempt the animal.

STATEMENT
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The Rabbis said before Rav Papa: These statements of Rav Huna, Rav Chisda, and Rava do not dispute cach other;
rather, this statement of Rav Huna refers to the non-Jew's partnership in the fetus itself, while this statement of Rav Chisda and

Rava refers to the non-Jew's partnership in its mother.
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Rav Papa said to them: What is the difference in the case of the non-Jew's partnership in the fetus itself, that we require
"all the firstborn” and it is not fulfilled? In the case of partnership in its mother, we also require "all your livestock you

shall dedicate” and it is not fulfilled! Therefore, even a minor partnership in the mother should exempt the fetus.
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Rather, there is no difference, and they indeed dispute each other.
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Mar bar Rav Ashi objects to this: What is the difference between this and stillborns, which, even though they are not
viable, are sanctified, as the Master said: "The first offspring of a beast” (Exodus 13:12) — even a stillborn of a beast is

sanctified! Why then do we require the animal to be viable?

RESOLUTION
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The Gemara responds: There, since non-sacred ownership is not mixed in them, we read in them "all the firstborn" of a

beast; here, since non-sacred ownership of a non-Jew is mixed in them, we do not read in them "all the firstborn."

STATEMENT
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The Gemara relates: Rabbi Elazar did not enter the study hall. He met Rabbi Assi and said to him: What did the Rabbis
say in the study hall? Rabbi Assi said to him:
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STATEMENT
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This is what Rabbi Yochanan said: The partnership of a non-Jew exempts the animal from the firstborn status e ven if the non-

Jew owns only a part of the animal whose removal would cause only a slight ble mish.

STATEMENT
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And in addition, Rabbi Yochanan commented on that which we learned in a Mishnah: A ewe that gave birth to a offspring
thatlooks like a goat-type, and a goat that gave birth to a offspring that looks like a ewe-type, is exempt from the law of the

firstborn; but if it has some of the characteristics of the mother, then it is obligated in the firstborn status.

STATEMENT
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On this, Rabbi Yochanan said: Nevertheless, it is considered a permanent blemish, which allows a kohen to slaughter the

animal on its account outside the Beis HaMikdash.
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The Gemara asks: Granted, Rabbi Yochanan's first ruling regarding a slight ble mish is necessary, because it teaches us that he
holds like Rav Huna, who says that even a non-Jew's ownership of the ear exempts the animal, and this is to exclude the view of

Rav Chisda and Rava, who require the non-Jew to own a part of the fetus that would make it a neveilah or treifah if removed.
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But regarding his second ruling that this offspring has a permanent blemish, what is it teaching us? Is it teaching us that since
its appearance changed, it is considered a blemish? But we already learned this in a Mishnah: A lamb whose mouth is

similar to that of a pig, behold, this is a blemish!
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And if you say that there is a difference: There, in the case of a pig's mouth, the animal's appearance changed into some thing
whose species is not holy as a firstborn, whereas here, where a sheep looks like a goat, its appearance changed into

something whose species is holy as a firstborn, and therefore we might think it is not a blemish,
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but this too we already learned in a Mishnah: An animal with one ofits eyes large and one small is blemished.
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And a Tanna taught in a Baraisa explaining this Mishnah: A large eye means large like that of a calf, and a small eye means

small like that of agoose.

WiTR 12903 W — Day DWW 1717 RPN ,T1I022 WITR 1902 198 L INR DWW Navp RuPYwa
1MMi0a3

Granted, an eye small like that of a goose is a blemish because a goose is a bird, and there is no holiness of a firstborn in its

species; but an eye large like that of a calf, a calfis a bovine, and there is holiness of a firstborninits species!
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Rather, is it not because we say: Since its appearance changed from that of its own species, it is considered a blemish? If so,

Rabbi Yochanan's ruling is redundant!
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The Gemara answers: No, that is not the reason. An eye as large as a calf’s is a blemish because it is considered a 'sarua’, an

animal with an overgrown limb, which is a blemish explicitly written in the Torah.

Y DTN TPRY N2 17PRI0 — 1713 PR 1YIAR 103 4PN 1R 0T N1300R 2183 °3T
JavR I nY ,ﬂﬁ’?ﬁ'f% Y

The Gemara comments: This too stands to reason, as we learned in a Mishnah: These blemishes, whether permanent or
temporary, disqualify an animal frombeing offered, and they also disqualify a kohen fromserving. In addition to them, a

person, a kohen, is disqualified if both of his eyes are large, or both of them are small.
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The Gemara explains: It is only by a person that it is written: 'Any man of the seed of Aaron’, fromwhich we derive that we
require a man who is normal and equal among the seed of Aaron, meaning he looks like other people; but by an animal, if

both of themare large or both of themare small, it is also not a blemish.
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Now, if an animal has one large eye and one small eye, what is the reason thatitis a blemish? If it is because of the change

in appearance, then evenif both are large or both are small, it should also be a blemish!
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Rather, is it not because it is considered a 'sarua’, which only applies when one limb is larger than the other? This proves thata

mere change in appearance is not a blemish for an animal, and Rabbi Yochanan's ruling is indeed a chiddush!
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The Gemara rejects this proof: No, actually I can say to you that the blemish of one large eye and one small eye is indeed

because of the change in appearance, fora change in appearance is a blemish.
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And as for that which is difficult for you: If so, evenif both are large or both are small it should be a blemish?
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The explanation is that there, it is not considered an abnormal change; for if the large eyes are due to extra health, both of
them should be healthy and large, and if the small eyes are due to extra weakness, both of them should be weak and small.

Therefore, only when one is large and one is small is it an abnormal change.

STATEMENT
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The Gemara relates: There was a certain female convert whose non-Jewish brothers would hand over animals to her to

fatten them, and they would split the profits,

STATEMENT
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and she came before Rava to ask if the offspring are subject to the sanctity of a firstborn. He said to her: There is no one who
is concerned for this ruling of Rabbi Yehuda, who said that a partnership with a non-Jew is obligated in the law of the

firstborn. The halacha follows the Rabbis that a partnership with a non-Jew exempts the animal.

STATEMENT
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The Gemara relates another story: Rav Mari bar Rachel had a certain flock of animals. He would transfer ownership of
their ears to a non-Jew before they gave birth to exempt them from the firstborn sanctity. But as a stringency, he prohibited
them from shearing and labor, and he gave them to the kohanim. And in the end, the animals of Rav Mari bar Rachel

died out as a punishment.
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The Gemara asks: And since he prohibited them from shearing and labor, and gave them to the kohanim, why did he

transfer ownership of their ears to a non-Jew in the first place?
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The Gemara answers: He did thislest people come to a mishap through them by accidentally shearing them or working them,

so he wanted to technically remove their intrinsic sanctity.

P 297 RDPN 23 XBYY OXB 370N

The Gemara asks: If so, what is the reason that the animals of Rav Mari died out? He acted with good intentions!
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The Gemara answers: Because he removed them from their sanctity by selling their ears to a non-Jew.
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The Gemara asks: But didn't Rav Yehuda say: It is permitted for a person to inflict a blemish on a firstborn before it

emerges into the airspace of the world to make it permitted for slaughter? Why was Rav Mari punished for a similar evasion?
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The Gemara answers: There, by causing a blemish, he only removes it from the sanctity of the Altar, but he does not

remove it from the sanctity of the kohen, who still receives the animal. Here, by selling a part to a non-Jew, he removes it




even from the sanctity of the kohen.
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And if you want, I can say another answer: Rav Mari bar Rachel knew how to transfer ownership with a complete
acquisition, but another person might see him doing this, and go and do the same, and think that what Rav Mari did was
a simple matter, but that other person will not perform the transaction properly and will come to a mishap by treating a holy

firstborn as non-sacred.

ﬁ;tzm MISHNAH

G
NN ﬁEB’W N7 797 ,7272 ‘?NWTW’ '?W NN 102 ON :ﬂ@ﬁﬂl '?P_?; .17 I:I'?l’?ﬂ ﬂ’;f!b Pann
13y Yy

MISHNAH: Kohanim and Levi'im are exempt from the redemption of their firstborn sons and firstborn donkeys, based ona
kal vachomer: If they exempted the firstborns of the Israelites in the Wilderness through the Levi'im, it is logical that
they should exempt their own firstborns.

SUMMARY

The Gemara clarifies that the baraita's penalty of "damav"” refers to selling an existing fetus, which supports Reish Lakish's
yesod regarding the knas for selling livestock to a non-Jew. We analyze two versions of Reish Lakish's shitta, debating
whether the penalty is ten times or one hundred times the value, and we resolve the differences by comparing the halachos of
an animal to those of a Canaanite slave, where different factors like the loss of mitzvos or the slave's eventual emancipation
come into play. The Gemara then explains the dispute between Rabbi Yehuda and the Rabbis based on their drashos of the
word "all" in the pasuk of "All the firstborn,” concluding with Rav Huna's chiddush that even a non-Jew's ownership of just
the animal's ear exempts it frombechorah, which Rav Nachman challenges by arguing that the kohen could simply tell the

non-Jew to take his ear and leave.




TWYR? WHAT TO TAKE HOME

The Gemara brings down a fascinating and tragic story about Rav Mari bar Rachel. He wanted to avoid any possible
transgression of using a firstborn animal, so he would legally sell just the ear of the animal to a non-Jew before it was born,
which halachically exempted it from the holiness of a bechor. Even though he did this with complete halachic precision, and
even though he still treated the animal with holiness by not shearing or working it and giving its value to the kohanim, the
Gemara tells us that his livestock died out as a heavenly punishment. Why? Because he used a legal loophole to strip the

animal of its inherent kedushah.

Lichoira, we have to ask: if what he did was completely mutar and halachically sound, why was there such a severe kasha
from Heaven on his property? The yeshivish sevara here is deep. There is a difference between the letter of the law and the
ratzon of Hashem. Rav Mari bar Rachel was trying to protect himself froma potential stumbling block, but in doing so, he
actively diminished the amount of kedushah in the world. He took something that was meant to become holy, a bechor, and

preemptively deflated its spiritual potential.

This is a massive yesod for our daily avodah. How often do we look for the easy way out, the heter, the loophole that lets us
bypass a spiritual obligation while technically remaining "kosher"? We might find a way to exempt ourselves froma certain
mitzvah, or find a leniency that lets us avoid a difficult standard of honesty or tzedakah. We think we are being clever, but we

are actually emptying our lives of the very kedushah Hashem wants us to bring into it.

Today, look for one area in your life where you have been relying on a "heter” or a loophole to make things easier for
yourself. Instead of bypassing the spiritual opportunity, choose to embrace the mitzvah fully and with joy, welcoming the

kedushah into your life rather than pushing it away.
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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TPYR? WHAT TO TAKE HOME
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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The Hebrew is the original Ohr HaChaim. Each passage is paired with its Al-assisted explanatory English, beside it on wide pages and beneath it on

smaller screens. Brief clarifications are marked within the English. In plain words and Lemaaseh are separate Al-assisted study aids.

Deuteronomy 33:8
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And of Levi be said: Thy Thummim and Thy Urim be with Thy holy one, Whom Thou didst prove at Massah,
With whom Thou didst strive at the waters of Meribab;
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 33:8:1

And of Levi he said: Thy Thummim etc. This means that this 1772 07PN, WINR i3 7700 TN MH D)
matter [of the High Priest's breastplate] shall remain established . .
.D?W NP2 17NN 1577}_1?-1 M7

in his hand, and for his descendants after him as an everlasting

priesthood.

Or HaChaim on Deuteronomy 33:8:2

Whom Thoudidst prove at Massah. The explanation is: Since Y7 0h WIND .0n2 IN01 WX

Yaakov had said concerning Levi, in partnership with Shimon, ) . .
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"weapons of violence etc. Cursed be their anger, for it was

fierce” (Genesis 49:5,7), IPWRI2) "1 71y °2 02X MR "
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therefore Moshe said here that Levi was tested and shown not to
be a master of anger and wrath. This was tested at Massah. This
does not mean that Hashem actively tested him, but rather that
He saw a proof in him, because all the other tribes of Israel
tested Hashem, as itis written, "and because they tried Hashem"
(Exodus 17:7), but Levidid notdo so. From this you learn that
their anger had subsided.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 33:8

NWYW23 - In plain words

The Ohr HaChaim explains that Moshe's blessing to Levi confirms the everlasting priesthood through the
Urim and Thummim. He addresses the harsh words Yaakov previously spoke to Leviregarding his fierce
anger. Moshe clarifies that Levi's character had refined; this was proven at Massah, where the rest of the

nation complained and tested Hashem, while the tribe of Levi remained faithful and did notjoin in the anger

and rebellion.

HWY?_J’? - Lemaaseh

We learn from the tribe of Levi that past tendencies toward anger or impulsiveness do notdefine a person's
spiritual future. Through conscious refinement, a trait that was once criticized can be completely
transformed into a vehicle for holiness and divine service. When faced with a challenging situation where

others are complaining or losing their composure, choosing to remain calm and faithful is the ultimate proof

of our inner growth.



https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_33%3A8?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition

Deuteronomy 33:9
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Who said of bis father, and of bis mother: T have not seen him ’; Neither did he acknowledge bis brethren, Nor
knew he his own children; For they have observed Thy word, And keep Thy covenant.
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 33:9:1

Al-assisted explanatory translation: [The verses] "Who said [of IN2N® 231 VDY 1110 NRT (~D)
his father and of his mother: Thave notseen him']" and "They

X33) 19737 DIiNIT YK 77T 2
shall teach Your ordinances [to Yaakov]" (Deuteronomy 33:10) ' ' ' o

can be explained in light of what Chazal said in Bava Batra 60a. ]?,N 775—7 NT’? WN;IW HWW_JZI (.0 X7N3

They relate an incident where people came to a judge to litigate D.‘I? AN 101 07200 '|1'[77 PAR MY

concerning a tree that was causing damage to a public pathway. IRDTY TR HT?WT 9 _”3@77 Ty
The judge told them, "Wait undl tomorrow.” That night, he sent ) . ’ .' '
messengers and cutdown his own tree first [so that he would be AR TR 1 RN 199K KA
free of the same fault before ruling on theirs]. This is the i miall DiPR 1K 7D J1N DQWD ﬂﬁm?
meaning of "Who said of his father...": a person who acts with 75 1, (0 XIN2 X323) *19) " 54y
such integrity is fit to teach judgment to others, because there is . . .
no room for anyone to say to him, "Remove the beam from _”173{{7?1 1,3}577 TR IR
between your own eyes” (Bava Batra 15b). The proof of this

absolute integrity is that he is "the one who says to his father and

mother, 'Thave notseen him" [meaning he applies the law

strictly to himself and his closestrelatives first].




Or HaChaim on Deuteronomy 33:9:2

Al-assisted explanatory translatdon: Another explanaton: Since 3 DPVBIY” MXY 0% %7 TV

Hashem commanded, "You shall appointjudges... for your : .
12°N137 170K, (M0 0M127) " PHawh
tribes” (Deuteronomy 16:18), and Chazal explained in the Sifrei S T

that this requires appointing judges from within each specific '-IJ@’W -]ﬂgw (m20) '_(91:177 D.:lﬁ'.:)'f
tribe for that tribe, Moshe therefore declared here that the tribe 79 1AW "D NN MY LAY DIb oI
of Leviis uniquely suited to be appointed over all the tribes of 3?517 019 K] XD MY T TX5
Israel. This is because they proved they do notshow favoritism ' ' ) ' ) )

to a father, a brother, or a child. This is the meaning of "They b; 2y ﬂTJ?_Dﬂu'Ib 07 oK 1:171 ﬂ?‘f‘?ﬂ
shall teach Your ordinances to Yaakov" as a general rule for all of JPUEYN 1717 1NN NIM o N 0w
Israel, because we do notneed to worry thata Levite judge will
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show favoritism to his own tribe over any other tribe.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 33:9
NWWD2 - In plain words

The Ohr HaChaim offers two explanations for why the Levites' refusal to show favoritism to their closest
relatives makes them uniquely fit to teach Torah and judge Israel. First, drawing on the Talmudic principle that
ajudge mustcorrecthis own faults before correcting others, he explains that the Levites' willingness to apply
the law stricty to themselves and their families ensures that no one can challenge their moral authority.
Second, while judges are normally appointed from within each tribe to serve that specific tribe, the Levites
proved during the incident of the Golden Calf that they are entirely free of tribal bias. Because they did not

spare even their own kin, they are uniquely qualified to actas impartal judges for all of Israel.

MYYRY - Lemaaseh

The Levites earned the right to teach and judge Israel because they demanded more from themselves and
their own families than from anyone else. A powerful practical reflection from this is that our moral influence
on others depends entirely on our personal integrity. If we wish to guide our children, students, or peers, we
must firsthold ourselves to the very standards we preach. We can practice this by identifying one area of self-
discipline we expectfrom others and quietly mastering it ourselves first, thereby ensuring our words are

spoken with sincere, lived authority.



https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_33%3A9?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition

Deuteronomy 33:10
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They shall teach Jacob Thine ordinances, And Israel Thy law; They shall put incense before Thee, And whole
burnt-offering upon Thine altar..

No Obr HaChaim comment on thispasuk in thisedition.

NY 171 o) ? Denteronomy 33:11
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Bless, LORD, bhis substance, And accept the work of bis hands; Smite through the loins of them that rise up against
him, And of them that hate him, that they rise not again.
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 33:11:1

Regarding the words "and of them that hate him, that they rise SRR IR” INN 1INIPT IR PRI
notagain” (literally, "from rising"), this is understood in light of
the words of Chazal in Bereishit Rabbah 99:2, who explain that
Moshe was prophesying about the Greek empire, which was
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destined to fall by the hand of the Hasmoneans [who were RialS .'IT? SNINwT°12 72 5inhH
Kohanim from the tribe of Levi]. Therefore, he said "and of " 159?:( WD TP I PRI
them that hate him, from rising," meaning thateven from the ' ' o
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very time when those enemies would experience a rise to power
and Israel would be broughtlow, at that very moment, "smite npaiglaRdniaighiaks'Rlati] o 3|17 o N
through the loins of them thatrise up againsthim.” And so it was, HU?EU N T 2T, 1Y I 1D
and this matter was a triumph achieved through a wondrous

N7D1012

miracle.

Original Ohr HaChaim Hebrew on Sefaria
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Al-assisted study aids - Deuteronomy 33:11
NWYD2 - In plain words

The Ohr HaChaim explains the phrase "and of them that hate him, that they rise notagain” (literally, "from
rising") as a prophecy regarding the Hasmonean victory over the Greek empire. Even at the very historical
moment when the Greek oppressors had risen to the height of their power and Israel was broughtlow,
Hashem would smite the loins of Levi's enemies, bringing abouta wondrous and miraculous salvation

through the Hasmonean Kohanim.

HWW_QL(’ - Lemaaseh

The Ohr HaChaim teaches that even when the enemies of Israel seem to be at the very peak of their rise and
success, Hashem can instantly bring abouta miraculous salvation through those who dedicate themselves to
His service. We can apply this by streng thening our trustin Hashem's salvation during challenging times,

recognizing thatredemption can spring forth in a moment, even from a state of great lowliness.

2% P08 Deuteronomy 33:12
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Of Benjamin be said: The beloved of the LORD shall dwell in safety by Him; He covereth him all the day, And
He dwelleth between his shoulders.
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 33:12:1

Regarding the words, Of Benjamin he said: The word "Of N1 71021377 N2n Wi AN 1n7ab
Benjamin” is the speech of Moshe, whereas the word "he said" is ..
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the narrative voice of the Scripture. For if this were notso, how ’ T o ’
would itbe understood that he is speaking about Benjamin? The 773_7([7 AT IR N ONW ,1N217
same structure applies to the subsequentblessings, suchas "And ”]?ﬂjsz?”l ”q@ﬁ’?” 121, 0IX K37 7170713

of Joseph he said" and "And of Zebulun he said."
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Or HaChaim on Deuteronomy 33:12:2

Regarding the phrase, "shall dwell in safety by Him": This ", wn by M 1w NN

means, whatis the reason that Benjamin will dwell in safety? Itis : I
2y W1 "Ry ?nul? 1oy oy
"by Him" [literally, upon Him], meaning because he is the ' '

immediate neighbor of the One Who dwells in the Temple. For N2 02,1771 77([7 [E=l7R kY
who would dare come to attack someone who is protected right '|7773,j N
next to the King?

Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 33:12
NWWD2 . In plain words

The Ohr HaChaim clarifies the narrative structure of the verse, explaining that the Torah inserts the word
"said" to transition between Moshe's directblessings to each tribe. He then explains that Benjamin's unique
safety and security stem directy from his physical and spiritual proximity to the Divine Presence, as the Holy
Temple was destined to be built within his tribal territory, placing him under the immediate protection of the
King.

HWY?_DE' - Lemaaseh

When we choose to place ourselves close to Hashem by dedicating our daily environment to Torah and
prayer, we merita unique form of spiritual security. Justas Benjamin dweltin safety because he was the
neighbor of the Temple, we can cultivate our own sense of inner peace and protection by ensuring our
homes and daily schedules are builtaround the Divine Presence. A modest way to practice this is to designate
a specific, permanentarea in one's home solely for Torah study and prayer, establishing a personal

sanctuary thatinvites Hashem's presence into our everyday lives.

Torah Hebrew comes from Sefaria, Tanach with Ta'amei Hamikra. The Torah English is JPS1917. Ohr HaChaim Hebrew comes from Sefaria, Vocalized Edition. These
source editionsare public domain. Hebrew wording and punctuation are preserved; web markup is rem oved and spacing is normalized.
The Ohr HaChaim English isan Al-assisted explanatory translation from the Hebrew. Sum maries and practical reflections are editorial study aids. Published Eliyahu

Munk English is retained in the source archive, separate from thisedition.
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