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In this beautiful and uplifting aliyah, Moshe Rabbeinu continues his final brachos to Klal Yisrael before his histalkus, focusing

on the unique protection and security that Hashem provides for His nation. We learn of how Hashem, Who existed before all

of creation, serves as a constant refuge and support for the Yidden, driving out their enemies from before them.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

פָּסוּק א

Pasuk 1

עֹנָה מְ
A dwelling place

י לֹהֵ  אֱ
is the God of

ם דֶ קֶ
ancient times

ת חַ תַּ  וּמִ
and underneath

רֹעֹת זְ
are the arms of

לָם עוֹ
eternity

שׁ רֶ יְגָ וַ
and He drove out

נֶיךָ פָּ  מִ
from before you

יֵב אוֹ
the enemy

ר יֹּאמֶ  וַ
and He said

ד׃ מֵ שְׁ  הַ
destroy

״י שִׁ  רַ

מענה
A dwelling place

אלהי
of the God of

קדם.
ancient times

ן עוֹ מָ לְ
As a dwelling place

ם הֵ
they are

ים קִ חָ שְּׁ   הַ
the skies

י לֹהֵ א לֵ
for the God of

ם, דֶ קֶ
ancient times

ם דַ קָּ שֶׁ
Who preceded

ל כָ לְ
all

ים לֹהִ  אֱ
gods

ר וּבָרַ
and He selected

לוֹ
for Himself

ים קִ חָ שְׁ
skies

וֹ תּ בְ שִׁ  לְ
for His sitting

, נָתוֹ עוֹ וּמְ
and His dwelling

ת חַ תַּ  וּמִ
and beneath

נָתוֹ עוֹ מְ
His dwelling place

ל כָּ
all

י לֵ עֲ בַּ
possessors of

עַ זְרוֹ
arm

ים: נִ כְ וֹ שׁ
dwell

״י שִׁ  רַ

זרעת
The arms of

עולם.
the world

ן יחוֹ סִ
Sihon

עוֹג וְ
and Og

י כֵ לְ וּמַ
and the kings of

ן נַעַ כְ
Canaan

יוּ הָ שֶׁ
who were

וֹ פּ קְ תָ
the strength of

תוֹ בוּרָ וּגְ
and the might of

ל שֶׁ
of

ם, לָ עוֹ
the world

ךְ יכָ פִ לְ
therefore

ל עַ
against

ם חָ כָּרְ
their will

דוּ רְ יֶחֶ
they tremble

יָזוּעוּ וְ
and they quake

ם כֹחָ וְ
and their power

שׁ לֵ חָ
is weakened

יו, נָ פָּ  מִ
before Him

ם לָ עוֹ לְ
always

ת ימַ אֵ
the fear of

הַּ  גָּבוֹ הַ
the higher one

ל עַ
is upon

, נָּמוּךְ  הַ
the lower one

הוּא וְ
and He

כֹּחַ  הַ שֶׁ
whom the strength

ה בוּרָ גְּ הַ וְ
and the might

וֹ לּ שֶׁ
are His

: ךָ זְרֶ עֶ בְּ
is in your help

״י שִׁ  רַ

ויגרש
and He drove out

מפניך
from before you

אויב,
the enemy

ויאמר.
and He said

ךָ לְ
to you

השמד
destroy

ם: אוֹתָ
them

״י שִׁ  רַ

מענה.
From-Anah

ל כָּ
every

יבָה תֵּ
word

יכָה רִ צְּ שֶׁ
that requires

"ד מֶ לַ
a lamed

הּ תָ לָּ  חִ תְ בִּ
at its beginning

יל טִ הֵ
placed

הּ לָ
for it

"א הֵ
a hei

הּ פָ סוֹ בְּ
at its end

יבמות
Yevamos

י"ג
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פָּסוּק ב

Pasuk 2

כֹּן  שְׁ  יִּ וַ
And dwelt

ל אֵ רָ שְׂ יִ
Yisrael

ח טַ בֶּ
in safety

ד דָ בָּ
alone

ין עֵ
the fountain of

יַעֲקֹב
Yaakov

ל אֶ
to

ץ רֶ אֶ
a land of

ן גָ דָּ
grain

שׁ ירוֹ תִ וְ
and wine

ף אַ
also

יו מָ שָׁ
His heavens

פוּ רְ יַעַ
shall drip

ל׃ טָ
dew

״י שִׁ  רַ

בטח
In safety

בדד.
alone

ל כָּ
every

יד יָחִ
individual

יד יָחִ וְ
and individual

ישׁ אִ
a man

ת חַ תַּ
under

נוֹ פְ גַּ
his vine

ת חַ תַ וְ
and under

נָתוֹ אֵ תְּ
his fig tree

ין זָּרִ פֻ מְ
separated

ין אֵ וְ
and they are not

ין יכִ רִ צְ
needing

סֵּף  אַ תְ הִ לְ
to gather

ב שֵׁ י לֵ וְ
and to dwell

ד יַחַ
together

י נֵ פְּ  מִ
because of

יֵב: אוֹ הָ
the enemy

״י שִׁ  רַ

עין
The appearance of

יעקב.
Yaakov

מוֹ כְּ
is like

ינוֹ עֵ "וְ
and its appearance

ין עֵ כְּ
was like the appearance of

דֹלַח"  בְּ הַ
crystal

במדבר
Bamidbar

י"א
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ין עֵ כְּ
like the appearance of

כָה רָ בְּ הַ
the blessing

ם כָ בֵּרְ  שֶׁ
that blessed them

קֹב, יַעֲ
Yaakov

לֹא
not

ד דָ בָ כְ
like the alone

ר מַ אָ שֶׁ
that said

יָה מְ יִרְ
Yirmeyah

ד דָ בָּ "
alone

י" תִּ בְ שַׁ יָ
I sat

ירמיהו
Yirmeyahu

ט"ו
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,

א לָּ  אֶ
but rather

ין עֵ כְּ
like the appearance of

ה חָ טָ בְ הַ
the promise

ם יחָ טִ בְ הִ שֶׁ
that promised them

קֹב יַעֲ
Yaakov

בראשית
Bereishis

מ"ח
48

יָה הָ "וְ
and will be

ים לֹהִ  אֱ
God

ם כֶ מָּ  עִ
with you

יב שִׁ  הֵ וְ
and He will return

ם כֶ תְ אֶ
you

ל אֶ
to

ץ רֶ אֶ
the land of

ם" יכֶ אֲבֹתֵ
your fathers

עי'
see

ספרי
Sifrei

:

״י שִׁ  רַ

יערפו.
they will drip

פוּ: טְּ  יִ
they will drip

״י שִׁ  רַ

ף אַ
Also

שמיו
His heavens

יערפו
shall drip

טל.
dew

ף אַ
also

תוֹ כָ רְ בִּ
the blessing of

ל שֶׁ
·

ק חָ צְ יִ
Yitzchak

פֶת סֶ נוֹ
is added

ל עַ
upon

תוֹ כָ רְ בִּ
the blessing of

ל שֶׁ
·

קֹב יַעֲ
Yaakov

ן תֶּ  יִ "וְ
And may He give

ךָ לְ
to you

ים לֹהִ  אֱ הָ
God

ל טַּ  מִ
from the dew of

ם יִ מַ שָּׁ   הַ
the heavens

:"' גוֹ וְ
etc.

פָּסוּק ג

Pasuk 3

יךָ רֶ שְׁ  אַ
praiseworthy are you

ל אֵ רָ שְׂ יִ
Yisrael

י מִ
who

ךָ כָמוֹ
is like you

ם עַ
a nation

ע שַׁ נוֹ
saved

יהוָה בַּ
by Hashem

ן גֵ מָ
the Shield of

ךָ רֶ זְ עֶ
your help

ר שֶׁ  אֲ וַ
and Who

ב רֶ חֶ
is the Sword of

ךָ תֶ וָ אֲ גַּ
your grandeur

וּ שׁ כָּחֲ  יִ וְ
and shall lie

יךָ בֶ אֹיְ
your enemies

ךְ לָ
to you

ה תָּ  אַ וְ
and you

ל עַ
upon

ימוֹ מוֹתֵ בָּ
their high places

׃ רֹךְ דְ תִ
shall tread

״י שִׁ  רַ

אשריך
Happy are you

ישראל.
Yisrael

ר חַ אַ לְ
after

ט פָּרַ  שֶׁ
that he detailed

ם לָהֶ
to them

כוֹת, רָ בְּ הַ
the blessings

ר מַ אָ
he said

ם לָהֶ
to them

ה מַ
what

י לִּ
is it to me

רֹט פְ לִ
to detail

ם כֶ לָ
to you



ל כָּ
every

בָר? דָּ
thing

כֹּל  הַ
everything

ם: כֶ לָּ  שֶׁ
is yours

״י שִׁ  רַ

אשריך,
praiseworthy are you

מי
who

כמוך.
is like you

ךָ תְ וּעָ שׁ תְּ
your salvation

בַּה',
is in Hashem

ר שֶׁ  אֲ
Who

הוּא
He

מגן
is the shield of

עזרך
your help

וחרב
and the sword of

גאותך
your grandeur

:

״י שִׁ  רַ

ויכחשו
And shall deny

איביך
your enemies

לך.
to you

ן גוֹ כְּ
for example

ים נִ עוֹ בְ גִּ הַ
the Gibeonites

רוּ מְ אָ שֶׁ
who said

ץ רֶ אֶ "מֵ
From a land

ה קָ חוֹ רְ
far

אוּ בָּ
have come

יךָ דֶ עֲבָ
your servants

"' גוֹ וְ
etc.

יהושע
Yehoshua

ט'
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״י שִׁ  רַ

ואתה
And you

על
upon

במותימו
their high places

תדרך.
shall tread

יָן נְ עִ כָּ
like the matter

ר מַ נֶּאֱ  שֶׁ
that is said

ימוּ "שִׂ
place

ת אֶ
—

ם יכֶ לֵ גְ רַ
your feet

ל עַ
upon

י ארֵ וְּ צַ
the necks of

ים כִ לָ מְּ הַ
the kings

לֶּה"  אֵ הָ
these

שם
there

י
10

:

C HA P T E R  S U M M A RY

The pesukim describe how Klal Yisrael will dwell in safety and security, blessed with a bountiful land of grain and wine under

heavens that drip with dew. Moshe Rabbeinu proclaims the ultimate happiness of the nation, declaring that no other people is

like Yisrael—a nation saved by Hashem, Who acts as their protecting shield and triumphant sword, causing their enemies to

surrender and allowing the Yidden to tread upon their high places.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Torah is telling us in these pesukim a tremendous yesod about our bitachon and how we look at our place in this world.

Moshe Rabbeinu is blessing Klal Yisrael before his histalkus, and he says, "Vayishkon Yisrael betach badad ein Yaakov",

Yisrael shall dwell in safety, solitary, like the eye of Yaakov. Lichoira, we look at this word "badad," being alone or solitary, as

a nebach, a weakness. We think that to be safe and successful, we need to blend in, to have the approval of the nations, or to

rely on the same natural means that the rest of the world relies on.

But the Torah is teaching us the exact opposite chiddush. Our safety and our shemira come davka from being "badad," from

being completely set apart and relying solely on Hashem. When we realize that "me'onah Elokei kedem," that Hashem is our

only true dwelling place and refuge, then mimeila we don't need to look for security anywhere else. The moment a Yid stops

trying to find safety by copying the ways of the world, and instead embraces being "badad", standing alone with his emunah

and his Torah, that is when he merits the ultimate shemira of "ashreicha Yisrael mi chamocha."

This is a powerful avodah for us in our daily lives. In our parnassah, in our social lives, and in how we run our homes, the

yetzer hara constantly tries to convince us that we have to act like everyone else to survive. We think we have to compromise

a little here, or copy a lifestyle there, just to fit in and feel secure. But the truth is that our strength is davka in our

distinctiveness. When you stand strong in your Yiddishkeit, without looking around to see what the world thinks, you are

connecting yourself directly to the "zero'os olam," the everlasting arms of Hashem.

Today, when you face a situation where it feels uncomfortable to stand out as a frum Yid, or when you feel tempted to

compromise on your standards to fit in, stop and remind yourself: "Vayishkon Yisrael betach badad." Make one small, proud

choice to stand apart, knowing that your true safety and bracha come solely from your connection to Hashem.

י שִּׁ  שִׁ ״י · וזאת הברכה ·  שִׁ  ם רַ שׁ עִ מָּ חוּ שׁ Navy & Gold · From the Hebrew Source Text · חוּמָּ CHU MASH W ITH RASHI ·  V ' ZOT HABE RACHAH ·  6TH ALIYAH ·  3 PASU K S



י מִ וֹ י ף  דַּ  · י  לִ בְ בַּ  ד  וּ מ לְ תַּ

ף ז׳ רוֹת · דַּ כוֹ י · בְּ מִ ף יוֹ דַּ
Daf Yomi · The Full Daf · Elucidated Talmud · Navy & Gold Edition · with Rashi

T HE  S U G Y A

We are continuing our sugya on the daf regarding the shittah of Rabbi Shimon about a kosher animal that gives birth to a

non-kosher looking offspring, like a camel born from a cow. The Gemara is trying to figure out the exact parameters of Rabbi

Shimon's shittah: does he require the offspring's head and the majority of its body to actually resemble the kosher mother to be

muttar for eating, or is a partial resemblance enough to permit it?

We will also delve into a fascinating discussion about whether different species can crossbreed and become pregnant from one

another. The Gemara brings down a memra from Rabbi Yehoshua ben Levi about the biological impossibility of certain

crossbreedings, which leads us to a deep analysis of the halachic concept of "zeh v'zeh gorem"—when both a permitted and a

forbidden factor combine to produce a result.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  7 A

QU E ST IO N

נָא? שְׁ א לָא  מָ לְ י, אוֹ דִ מֵ יר דָּ פִּ  שַׁ ל  מָ גָּ י מִ נִּ תַּ  שְׁ י אִ

Since it has  chang ed from looking like an ordinary camel,  is it fine  and permitted to eat, or perhaps there  is  no difference ,

and Rabbi Shimon still forbids it?

PR O O F

וֹ — מּ אִ וֹ לְ רוּבּ וֹ וְ ה רֹאשׁ מֶ ם דּוֹ אִ ילָה, וְ כִ אֲ בַּ סוּר  ה — אָ אָ מֵ ה טְ מָ הֵ ין בְּ ה מִ דָ לְ יָּ  שֶׁ ה  הוֹרָ ה טְ מָ הֵ ע: בְּ מַ שְׁ א  תָּ

ה. כוֹרָ בְ יָּיב בִּ  חַ

Come and hear a proof from a braisa: If a kosher animal g ave  birth to a type  of non-kosher animal,  the offspring is

forbidden for consumption in accordance with Rabbi Shimon; but if its  head and the  majority of its  body resemble  its

mother, it is  oblig ated in the laws of the firstborn.

IN FER ENCE

! וֹ רוּבּ וֹ וְ ן רֹאשׁ עוֹ מְ שִׁ י  בִּ י רַ עֵ בָּ י  ילָה נָמֵ כִ אֲ : לַ נַּהּ י ע מִ מַ שְׁ

Learn from it that for consumption as  we ll, Rabbi Shimon requires  that its  head and the  majority of its  body resemble the

mother, and a partial resemblance is not enough!

R EFU TAT IO N

א. קָ וְ ה דַּ כוֹרָ בְ לָא, לִ

The Gemara rejects this proof: No ,  this requirement is specifically for the laws of the firstborn.



IN FER ENCE

כוֹר. בְּ יהּ אַ ם לֵ קָ ילָה וְ כִ אֲ הּ לַ קַ בְ שָׁ א  קָ י, דְּ א נָמֵ יְקָ דַּ

The language of the braisa is  also precise , as  the tanna leaves  the halacha of consumption and stands on the halacha of the

firstborn when stating this condition.

IN FER ENCE

ילָה — לָא. כִ אֲ ל לַ , אֲבָ וֹ רוּבּ וֹ וְ ן רֹאשׁ עוֹ מְ שִׁ י  בִּ י רַ עֵ בָ ה הוּא דְּ כוֹרָ בְ : לִ נַּהּ י ע מִ מַ שְׁ

Indeed, learn from it that it is  for the firstborn that Rabbi Shimon requires  its  head and the  majority of its  body to

resemble the mother, but for consumption, no ,  he does not require this, and even a partial resemblance suffices.

R EFU TAT IO N

, יךְ רִ טְ יצְ ה אִ כוֹרָ י, וּבְ עֵ בָּ י  ילָה נָמֵ כִ אֲ : לַ ךְ א לָ ימָ לָם אֵ עוֹ לְ

The Gemara rejects this: Actually, I will say to you that for consumption as  we ll he  requires  its head and the majority of its

body to resemble the mother, and yet it was necessary to state this condition specifically regarding the firstborn.

EXPLANAT IO N

י גֵּ יסְ לֹא תִּ וֹר, וְ כוֹרוֹ שׁ וֹר וּבְ א הוּא שׁ יְּהֵ שֶׁ ד  וֹר״, עַ כוֹר שׁ ךְ בְּ ״אַ יב  תִ יל וּכְ אִ ינָא: הוֹ מֵ ךְ אָ תָּ  עְ א דַּ קָ לְ סָ

ן. ע לַ מַ שְׁ  מַ , קָ יהּ לֵּ  וּ כָּא כּ י אִ ד דְּ וֹ עַ רוּבּ וֹ וְ רֹאשׁ יהּ בְּ לֵ

Because it mig ht enter your mind to say: Since  it is  written, "But the  firstborn of an ox," this implies that firstborn status

does not apply unless  he  is  an ox and his  firstborn is  fully an ox, and it would not suffice  for him with its  head and the

majority of its  body until there  is  its  whole  body resembling an ox. Therefore, the tanna teaches  us  that a resemblance of the

head and majority of the body does suffice.

PR O O F

ה תָּ  ל אַ ל, אֲבָ כֵ ה אוֹ תָּ  י אַ ה״, זֶה — אִ סָ פַּרְ  י הַ יסֵ רִ פְ מַּ  ה וּמִ גֵּרָ י הַ לֵ עֲ מַּ  לוּ מִ ת זֶה לֹא תֹאכְ ךְ אֶ ״אַ ע:  מַ שְׁ א  תָּ

ד. חָ ן אֶ ימָ סִ בָּא בְּ  ל הַ כֵ אוֹ

Come and hear another proof from a braisa: The Torah states, "Neverthe le ss  these  you shall not eat of them that chew the

cud, or of them that divide  the  hoof." This indicates: This  animal you may not eat, but you may eat that which comes with

one  characteristic of its mother.

EXPLANAT IO N

הוֹר. טָּ  ן הַ וּרוֹ מִ בּ עִ הוֹר, וְ טָּ  ן הַ ד מִ לָ נּוֹ א הַ מֵ ד? זֶה טָ חָ ן אֶ ימָ סִ בָּא בְּ  י זֶה זֶה הַ אִ וְ

And which is  this  that comes with one  characteristic? This  is  a non-kosher looking animal that is  born from a kosher

mother, and its  conception was  from a kosher father.

STATEMENT

וֹ מּ אִ שׂ וְ כֶּבֶ יו  בִ א אָ יְּהֵ שֶׁ ד  ים״, עַ זִּ ה עִ שֵׂ ים וְ בִ שָׂ ה כְ ״שֵׂ ר:  מַ מוּד לוֹ לְ תַּ א?  מֵ טָּ  ן הַ וּרוֹ מִ בּ וּ עִ ילּ פִ ל אֲ יָכוֹ

. עַ שֻׁ  י יְהוֹ בִּ י רַ רֵ בְ ה, דִּ שָׂ בְ כִּ



One mig ht have  thoug ht that this is permitted even if its  conception was  from a non-kosher father. Therefore, the  verse

teaches: "A lamb of sheep, and a lamb of g oats ," which implies that it is not kosher unless  its  father is  a sheep and its

mother is  a sheep. This  is  the  statement of Rabbi Yehoshua.

STATEMENT

א מֵ יזֶה זֶה? טָ אֵ ר, וְ תָּ וּ מּ ל הַ יף עַ סִ הוֹ לָּא לְ  ר, אֶ תָּ וּ מּ ת הַ יר אֶ תִּ הַ כָּתוּב לְ  בָּא הַ ר: לֹא  מֵ זֶר אוֹ יעֶ לִ י אֱ בִּ רַ

א. מֵ טָּ  ן הַ וּרוֹ מִ בּ עִ הוֹר וְ טָּ  ן הַ ד מִ לָ נּוֹ הַ

Rabbi Eliezer says: The  verse  did not come  to permit that which is  already permitted, but rather to add to that which

is  permitted. And which is  this? A non-kosher looking animal that is  born from a kosher mother and its  conception was

from a non-kosher father.

EXPLANAT IO N

קוֹם. ל מָ כׇּ  ים״ מִ זִּ ה עִ שֵׂ ים וְ בִ שָׂ ה כְ וֹר שֵׂ ״שׁ ר:  מַ מוּד לוֹ לְ תַּ הוֹר?  טָּ  ן הַ וּרוֹ מִ בּ לָּא עִ  ינוֹ אֶ אוֹ אֵ

Or perhaps it is  only permitted where its  conception was  from a kosher father? The verse  teaches: "An ox, a lamb of

sheep, and a lamb of g oats ," which by repeating the word "seh" indicates that it is permitted in any case ,  even if only the mother

was kosher.

IN FER ENCE

ד! חָ ן אֶ ימָ סִ בָּא בְּ  ל הַ כֵ ה אוֹ תָּ  ל אַ ר: אֲבָ מַ אָ קָ ן, וְ עוֹ מְ שִׁ י  בִּ רַ כְּ א״,  מֵ ״טָ יהּ  י לֵ רֵ קָ

In any event, the tanna calls  it "non-kosher" in accordance  with Rabbi Shimon,  who deems a camel born to a cow forbidden,

and yet he  says: But you may eat that which comes with one  characteristic of its mother! This shows that Rabbi Shimon does

not require the head and majority of the body to resemble the mother.

ANSWER

א. דָ חֲ בַּ יהּ  לֵ יג עֲ לִ א, וּפְ דָ חֲ בַּ יהּ  וָותֵ כְּ יהּ  בַר לֵ נָּא סָ  תַּ אי  הַ

The Gemara answers: This  tanna holds  like  him in one  matter, that a camel born to a cow is forbidden, but disag rees  with

him in one  other matter,  as this tanna permits it if it has even one characteristic of the mother, whereas Rabbi Shimon requires the

head and majority of the body.

O BJECT IO N

א? רָ בְּ עַ י מִ א — מִ מֵ טָּ  ן הַ וּרוֹ מִ בּ יב: עִ י וּמוֹתֵ שֵׁ  קְ מַ כָּא דְּ י אִ וְ

And there  are  those  who ask and raise  an objection on this braisa: Where its  conception was  from a non-kosher animal,

can a kosher animal become preg nant from a non-kosher one?

O BJECT IO N

לֹא א, וְ מֵ טָּ  ן הַ ה מִ הוֹרָ לֹא טְ הוֹר, וְ טָּ  ן הַ ה מִ אָ מֵ ת לֹא טְ בֶּרֶ  עַ תְ ין מִ לָם אֵ עוֹ י: לְ ן לֵוִ בֶּ עַ  שֻׁ  י יְהוֹ בִּ ר רַ מַ אָ הָ וְ

ה. מָ הֵ ן בְּ יָּה מִ  לֹא חַ יָּה, וְ  ן חַ ה מִ מָ הֵ לֹא בְּ ה, וְ סָּ  גַּ ן הַ ה מִ קָּ לֹא דַּ ה, וְ קָּ דַּ ן הַ ה מִ סָּ  גַּ

But didn't Rabbi Yehoshua ben Levi say: Actually, there  is  never a preg nancy, not of a non-kosher animal from a kosher

one, nor of a kosher animal from a non-kosher one, nor of a larg e  animal from a small one, nor of a small animal from a

larg e  one, nor of a domesticated animal from a wild animal, nor of a wild animal from a domesticated animal?

EXPLANAT IO N



ה! מָ הֵ בְּ ת מִ בֶּרֶ  עַ תְ יָּה מִ  ים חַ רִ מְ יוּ אוֹ הָ שֶׁ  , וֹ תּ לוּקְ חְ זֶר וּמַ יעֶ לִ י אֱ בִּ רַ ץ מֵ חוּ

This is true except for Rabbi Eliezer and his  disputants , who would say that a wild animal can become preg nant from a

domesticated animal,  but all agree that a kosher animal cannot become pregnant from a non-kosher one!

R E SO LU T IO N

ל כֵ ה אוֹ תָּ  ל אַ ר: אֲבָ מַ אָ קָ ר, וְ מַ אָ ן קָ עוֹ מְ שִׁ י  בִּ רַ בָּא דְּ י לִּ אַ ה, וְ פָּרָ ן  בֶּ לוּט  קָּ בַּר מִ  יעַ אִ יָה: דְּ מְ י יִרְ בִּ ר רַ מַ אָ וְ

ד! חָ ן אֶ ימָ סִ בָּא בְּ  הַ

And Rabbi Yirmeya said in resolution: The braisa is a case where  she  became  preg nant from a closed-hoofed animal that

is  the  offspring  of a cow,  which is possible. And the tanna stated this in accordance  with Rabbi Shimon, and he  says: But

you may eat that which comes with one  characteristic of the mother!

ANSWER

א. דָ חֲ בַּ יהּ  לֵ יג עֲ לִ א, וּפְ דָ חֲ בַּ יהּ  וָותֵ כְּ בַר לַהּ  נָּא סָ  תַּ אי  הַ

The Gemara repeats: This  tanna holds  like  him in one  matter, but disag rees  with him in one  other matter.

QU E ST IO N

סוּר? ם — אָ זֶה גּוֹרֵ בַר: זֶה וָ עַ סָ שֻׁ  י יְהוֹ בִּ רַ ר, וְ תָּ ם — מוּ זֶה גּוֹרֵ בַר: זֶה וָ זֶר סָ יעֶ לִ י אֱ בִּ רַ א, דְּ רָ ימְ מֵ לְ

The Gemara asks: Is  this  to say that Rabbi Eliezer holds  that where this  and that cause  the offspring, it is permitted, and

Rabbi Yehoshua holds  that where this  and that cause  it, it is forbidden?

O BJECT IO N

ר: מֵ עַ אוֹ שֻׁ  י יְהוֹ בִּ רַ , וְ חַ בֵּ זְ י מִ בֵּ גַ ב לְ רַ קְ ר: לֹא יִ מֵ זֶר אוֹ יעֶ לִ י אֱ בִּ יפָה, רַ רֵ ד טְ לַ הוּ: וְ ינַן לְ עִ מְ שָׁ כָא  פְּ י א אִ הָ וְ

! חַ בֵּ זְ י מִ בֵּ גַ ב לְ רַ קְ יִ

But didn't we  hear them say the  opposite  regarding the  offspring  of a tre ifah animal that mated with a kosher animal?

Rabbi Eliezer says: It may not be  offered upon the  Altar because the treifah mother is a causing factor, and Rabbi

Yehoshua says: It may be  offered upon the  Altar because this and that caused it!

R E SO LU T IO N

ים בִ שָׂ ה כְ ״שֵׂ א:  רָ וֹב קְ תּ כְ ן נִ כֵּ ם  אִ כָא, דְּ י הָ אנֵ שָׁ  סוּר, וְ ם — אָ זֶה גּוֹרֵ זֶר: זֶה וָ יעֶ לִ י אֱ בִּ בַר רַ א סָ מָ לְ עָ בְּ

קוֹם. ל מָ כׇּ  ה — מִ : שֶׂ נַּהּ י ע מִ מַ שְׁ י?  ה לִ מָ ה״ לְ שֵׂ ״וְ ה״  ״שֵׂ ים״,  זִּ עִ וְ

The Gemara resolves this: In g eneral, Rabbi Eliezer holds  that where this  and that cause  it, it is forbidden, but here  it is

different. For if so ,  that it is forbidden, le t the  verse  write : "A lamb of sheep and g oats ." Why do I need the repetition of

"lamb" and "lamb"? Learn from it that a lamb is permitted in any case .

R E SO LU T IO N

ז״, עֵ ב וָ שֶׂ כֶּ וֹר  ״שׁ א:  רָ וֹב קְ תּ כְ ן לִ כֵּ ם  כָא אִ הָ ר, וְ תָּ ם — מוּ זֶה גּוֹרֵ א זֶה וָ מָ לְ עָ : בְּ ךָ ר לְ מַ עַ אָ שֻׁ  י יְהוֹ בִּ רַ וְ

ה. שָׂ בְ כִּ וֹ  מּ אִ שׂ וְ כֶּבֶ יו  בִ א אָ יְּהֵ שֶׁ ד  נַּהּ עַ י ע מִ מַ שְׁ י?  ה לִ מָ ים״ לְ זִּ עִ ים וְ בִ שָׂ כְּ ״

And Rabbi Yehoshua could say to you: In g eneral, where this  and that cause  it, it is permitted, but here , if so ,  le t the

verse  write : "An ox, a sheep, and a g oat." Why do I need "sheep and g oats" in the plural? Learn from it that it is not kosher

unless  its  father is  a sheep and its  mother is  a sheep.



PR O O F

ל מָ ד גָּ חָ אֶ ל, וְ מָ גָּ ן הַ ד מִ לָ נּוֹ ל הַ מָ ד גָּ חָ ים — אֶ מִ עָ פְּ י  נֵ שְׁ ל״  מָ ״גָּ ל״  מָ ״גָּ ר,  מֵ ן אוֹ עוֹ מְ שִׁ י  בִּ ע: רַ מַ שְׁ א  תָּ

ילָה. כִ אֲ בַּ ר  תָּ וֹ — מוּ מּ אִ ה לְ מֶ וֹ דּוֹ רוּבּ וֹ וְ ם רֹאשׁ אִ ה, וְ פָּרָ  ן הַ ד מִ לָ נּוֹ הַ

Come and hear a proof from a braisa: Rabbi Shimon says: "Camel," "camel," is written two times  in the Torah, to forbid both

a camel born from a camel, and a camel born from a cow; but if its  head and the  majority of its  body resemble  its

mother, it is  permitted for consumption.

IN FER ENCE

. נַּהּ י ע מִ מַ שְׁ  , וֹ רוּבּ וֹ וְ ן רֹאשׁ עוֹ מְ שִׁ י  בִּ י רַ עֵ בָּ י  ילָה נָמֵ כִ אֲ , לַ נַּהּ י ע מִ מַ שְׁ

Learn from it that for consumption as  we ll, Rabbi Shimon requires  that its  head and the  majority of its  body resemble the

mother. The Gemara concludes: Learn from it that this is indeed so.

נָה שְׁ  מִ M I S H N A H

MISHNAH

׳. כוּ א וְ מֵ טָּ  ן הַ צֵא מִ יּוֹ הַ שֶׁ

We learned in the Mishnah: That which comes out from the  non-kosher is non-kosher, etc.

א רָ מָ גְּ G E M A R A

QU E ST IO N

הוּ? מוֹר, מַ ל חֲ שֶׁ יִם  לַ גְ י רַ ת: מֵ שֶׁ  שֵׁ ב  רַ נַּהּ מֵ י עוֹ מִ בְּ

They asked of Rav Sheshes: The  urine  of a donkey, what is  its status? Is it permitted or forbidden to drink?

QU E ST IO N

ים? לִּ מַ ים וּגְ סוּסִ יהּ דְּ י לֵ עֵ יבְּ תִ וְ

The Gemara asks: And le t him ask about the urine of horses  and camels  as well?

ANSWER

פוּק. יָּא נְ  יָּא עוּל מַ  לָב, מַ חָ מוּ לְ לָא דָּ י וְ ירִ כִ לָא עֲ הוּ, דְּ יָא לְ עְ בַּ י ים לָא מִ לִּ מַ ים וּגְ סוּסִ דְּ

The Gemara answers: Regarding the urine of horses  and camels , they had no question, because  they are  not turbid and do

not re semble  milk;  they are clearly just water that went in and water that came  out.

EXPLANAT IO N

אי? לָב, מַ חָ מוּ לְ דָ י וְ ירִ כִ עֲ מוֹר, דַּ חֲ הוּ דַּ יָא לְ עְ בַּ י מִ י קָ כִּ

When they had a question, it was  regarding the urine of a donkey, which is  turbid and resembles  milk. What is the

halacha?



QU E ST IO N

א הוּא? רָ ישְׂ בִ לָא דְּ בְ י — הַ ירִ כִ עֲ אי דַּ הַ פוּק, וְ יָּא נְ  יָּא עוּל מַ  א מַ מָ לְ י, אוֹ דִ ירִ סִ אֲ י וַ צִ צְ מַּ י א מִ יהּ קָ גּוּפֵ מִ

Is it secreted from its  body and therefore forbidden, or perhaps water went in and water came  out, and this  that it is

turbid is  merely due to the  heat of the  flesh?

ANSWER

הוֹר. הוֹר — טָ טָּ  ן הַ צֵא מִ יּוֹ הַ א, וְ מֵ א — טָ מֵ טָּ  ן הַ צֵא מִ יּוֹ הַ שֶׁ נֵיתוּה:  ת, תְּ שֶׁ  שֵׁ ב  הוּ רַ ר לְ מַ אֲ

Rav Sheshes  said to them: You have  learned it in our Mishnah: That which comes out from the  non-kosher is  non-

kosher, and that which comes out from the  kosher is  kosher.

IN FER ENCE

ן ״מִ לָּא   ר, אֶ מַ אָ א״ לָא קָ מֵ טָּ  ״מִ

The Mishnah does  not say "from a non-kosher animal," but rather "from the...

וּד ב׳ מּ עַ D A F  7 B

EXPLANAT IO N

א הוּא. מֵ טָ ינָא דְּ י מִ י נָמֵ נֵ הָ א״, וְ מֵ טָּ  הַ

The verse says the  non-kosher animal, which includes anything that comes from it, and these  fluids of a donkey are  also a type

of non-kosher substance, and are therefore forbidden.

STATEMENT

י. שֵׁ ינָ תוּ אִ שָׁ לָא  הוּ, דְּ יָא לְ עְ בַּ י א מִ ים לָא קָ לִּ מַ ים וּגְ סוּסִ י, דְּ רִ מְ אָ כָּא דְּ י אִ וְ

And there  are  those  who say a different version of this discussion: With regard to the urine of horses  and camels , they did

not raise  the  dilemma, because  people  do not drink it, so there is no reason to permit it.

QU E ST IO N

אי? נָא, מַ קוֹ יַרְ וּ לְ לּ עַ י וּמְ שֵׁ ינָ תוּ אִ שָׁ  מוֹר, דְּ חֲ הוּ דַּ יָא לְ עְ בַּ י מִ י קָ כִּ

When they raised the  dilemma, it was  with regard to the urine of a donkey, which people  drink as a refuah, and since it is

beneficial for curing jaundice , what is the halacha? Is it permitted because it is just a waste product, or is it forbidden?

ANSWER

א מֵ טָּ  י מִ י נָמֵ נֵ הָ הוֹר — וְ הוֹר טָ טָּ  ן הַ צֵא מִ יּוֹ הַ א, וְ מֵ א טָ מֵ טָּ  ן הַ צֵא מִ יּוֹ : הַ נֵיתוּהָ ת, תְּ שֶׁ  שֵׁ ב  הוּ רַ ר לְ מַ אֲ

י. תֵ אָ קָ

Rav Sheshet said to them: You learned the answer to your dilemma in our Mishnah: That which emerg es  from the  non-

kosher animal is  non-kosher, and that which emerg es  from the  kosher animal is  kosher; and these  fluids also come  from

a non-kosher animal, the donkey, so they are forbidden.

O BJECT IO N



צּוֹת אוֹתוֹ מַ ין מְ אֵ ן, וְ גוּפָ יסוֹת אוֹתוֹ לְ נִ כְ מַּ  שֶׁ י  נֵ פְּ  ר? מִ תָּ ים מוּ בוֹרִ שׁ דְּ בַ רוּ דְּ מְ ה אָ י מָ נֵ פְּ  י: מִ יבִ יתִ מֵ

ן. גּוּפָ מִ

The Gemara raise s  an objection from a Braisa: For what reason did the Sages say that the  honey of bees  is  permitted? It is

because  they bring  it into the ir body, but they do not excrete  it from the ir body as a bodily secretion. So too, donkey

urine is not a bodily secretion, so why is it forbidden?

R E SO LU T IO N

. יהּ יֵ רְ שַׁ נָא  מָ חֲ א רַ שָׁ  ר: דּוּבְ מַ אָ י יַעֲקֹב, דְּ בִּ רַ כְּ ר  מַ אָ הוּא דְּ

The Gemara answers: Rav Sheshet stated his ruling in accordance  with Rabbi Yaakov, who says  that the  Merciful One

permitted honey as a special exception, but other secretions from non-kosher animals remain forbidden.

PR O O F

ל כֵ ה אוֹ תָּ  י אַ אִ ל, וְ כֵ ה אוֹ תָּ  עוֹף״ — זֶה אַ ץ הָ רֶ שֶׁ כֹּל   לוּ מִ תֹּאכְ ת זֶה  ךְ אֶ ״אַ ר:  מֵ י יַעֲקֹב אוֹ בִּ יָא, רַ נְ תַ דְּ

א. מֵ ץ עוֹף טָ רֶ שֶׁ

As it is  taug ht in a Braisa, Rabbi Yaakov says: The pasuk states, "Yet these  may you eat of all wing ed swarming  thing s."

We derive: This  you may eat, but you may not eat a non-kosher wing ed swarming  thing .

QU E ST IO N

יב! תִ כְּ יָא  דְ הֶ א בְּ מֵ ץ עוֹף טָ רֶ שֶׁ

The Gemara asks: But the prohibition against eating a non-kosher wing ed swarming  thing  is  written explicitly in another

pasuk! Why do we need this derivation?

ANSWER

שׁ בַ יזֶה זֶה? זֶה דְּ אֵ יץ, וְ רִ שְׁ  א מַ מֵ עוֹף טָ שֶּׁ  ה  ל מַ כֵ ה אוֹ תָּ  ל אַ ל, אֲבָ כֵ ה אוֹ תָּ  י אַ א אִ מֵ ץ עוֹף טָ רֶ שֶׁ לָּא   אֶ

ים. בוֹרִ דְּ

Rather, the derivation must be: A non-kosher wing ed swarming  thing  you may not eat, but you may eat that which a non-

kosher wing ed swarming  thing  discharg es  from its body. And what is  this? This  is  the  honey of bees .

STATEMENT

: לֹא. תָּ  רְ מַ ין? אָ עִ ירְ צִּ הַ ין וְ זִּ גַּ שׁ הַ בַ ף דְּ ל אַ יָכוֹ

The Braisa continues: One mig ht have  thoug ht that even the  honey of g izzin and wasps  should be permitted. Therefore, you

must say: No, they are forbidden.

QU E ST IO N

ין? עִ ירְ צִּ הַ ין וְ זִּ גַּ יא הַ צִ הוֹ לְ ים, וּ בוֹרִ וֹת דְּ בּ רַ יתָ לְ אִ ה רָ וּמָ

And what did you see  to include  the honey of bees  as permitted, and to exclude  the honey of g izzin and wasps?

ANSWER

וַוי. ם לְ שֵׁ יֵּשׁ לוֹ   שֶׁ ין  עִ ירְ צִּ הַ ין וְ זִּ גַּ שׁ הַ בַ י דְּ נִ יא אֲ צִ וַוי, וּמוֹ ם לְ שֵׁ ין לוֹ  אֵ שֶׁ ים  בוֹרִ שׁ דְּ בַ י דְּ נִ בֶּה אֲ  רַ מְ



I include  the  honey of bees , which does  not have  a modifier because it is called simply "honey", and I exclude  the  honey of

g izzin and wasps, which has  a modifier because it is always specified by the name of the insect.

IN FER ENCE

י יַעֲקֹב. בִּ רַ כְּ לָא  ילָה? דְּ כִ אֲ בַּ ר  תָּ הוֹר וּמוּ ין טָ עִ ירְ צִּ הַ ין וְ זִּ גַּ שׁ הַ בַ יָא: דְּ נְ תַ א דְּ לָא הָ זְ אן אָ מַ כְּ

The Gemara asks: In accordance  with whom g oes  that which is  taug ht in a Braisa: The honey of g izzin and wasps  is  tahor

and permitted for eating ? This is not in accordance  with Rabbi Yaakov, who forbids it.

IN FER ENCE

בָה. שָׁ  חְ י מַ עֵ בָּ א  מָ לְ הוֹר — אַ טָ

The Gemara notes: Since the Braisa says it is tahor, meaning not susceptible to tumah, it is  apparent that it requires  intention to

eat it to make it food, whereas bee honey is susceptible to tumah even without intention.

PR O O F

בָה. שָׁ  חְ מַ לֹּא בְּ  שֶׁ ין  לִ ת אֳוכָ אַ א טוּמְ מֵּ  טַ וֹ מְ תּ וַּורְ כַ שׁ בְּ בַ י: דְּ כִ י הָ יָא נָמֵ נְ תַּ

This  is  also taug ht in a Braisa: The honey of bees in its  hive  becomes tamei with the  tumah of foods, even without

intention to eat it.

STATEMENT

ן. ירָ סִ אֲ ינְהוּ וַ י נִ יעֵ בֵּ ר:  ימַ מֵ נַן לְ בָּ  בוּר רַ א, סְ תָּ  מוּרְ יַחְ י דְּ לֵ חָ

With regard to the  chunks  discharged from the womb of a female  fallow deer, the  Rabbis  thoug ht to say: They are  eg g s ,

and are therefore forbidden as a limb from a living animal.

EXPLANAT IO N

ר בָּתַ זֵיל  אָ א, וְ קָ קְ דַּ זְ הּ צַר לָא מִ מָ חְ רַ י דְּ ידֵ יְּ אַ א, וְ תָּ  לְ יָּ  ר אַ בָּתַ זֵיל  אָ לָא הוּא, דְּ יָּ  אַ א דְּ עָ א: זַרְ רָ פְ ב סָ ר רַ מַ אָ

י. רִ נָתְ א וְ תָּ  מוּרְ יַחְ

Rav Safra said: It is  the  semen of a hart, which g oes  after the  hind, and s ince  her womb is  narrow she  does  not mate

with him, and so he  g oes  after the  female  fallow deer, and these hardened chunks of semen fall out of her.

R U L ING

א הוּא. מָ לְ עָ א בְּ שָׁ  ירְ פִּ א?  מָ עְ אי טַ ר, מַ תָּ מוֹר — מוּ ל חֲ שֶׁ יו  נָ פָּ ד  נֶגֶ כְּ בָּא   ב הוּנָא: עוֹר הַ ר רַ מַ אָ

Rav Huna says: The  skin that comes opposite  the  face  of a donkey at birth, meaning the fetal sac, is  permitted to be eaten.

What is  the  reason? It is  mere ly a secretion, not a part of the animal.

PR O O F

הוֹר. ת — טָ ין מֵ בֵּ י  ין חַ בֵּ ם,  דָ ל אָ שֶׁ יו  נָ פָּ ד  נֶגֶ כְּ בָּא   : עוֹר הַ ךְ יַּע לָ  סַ מְ יָא דִּ נְ תַּ א:  דָּ סְ ב חִ יהּ רַ ר לֵ מַ אֲ

Rav Chisda said to him: There  is  a Braisa that supports  you: The  skin that comes opposite  the  face  of a person,

whether the newborn is alive  or dead, is  tahor and does not convey corpse tumah.

QU E ST IO N

ה? תָ וֹ מֵ מּ אִ ת וְ ין הוּא מֵ בֵּ יָּה,   וֹ חַ מּ אִ י וְ ין הוּא חַ בֵּ או  אי לָ מַ



Is  it not to be understood as: Whether he  is  alive  and his  mother is  alive , or whether he  is  dead and his  mother is  dead, it

is tahor because it is just a secretion?

ANSWER

יָּה.  וֹ חַ מּ אִ ת וְ ין הוּא מֵ בֵּ ה,  תָ וֹ מֵ מּ אִ י וְ ין הוּא חַ בֵּ לָא, 

Rav Huna answered: No, it means e ither he  is  alive  and his  mother is  dead, or he  is  dead and his  mother is  alive , so only

one of them is dead. But if both are dead, it might be tamei.

O BJECT IO N

ה! תָ וֹ מֵ מּ אִ ת וְ ין הוּא מֵ בֵּ יָּה,   וֹ חַ מּ אִ י וְ ין הוּא חַ בֵּ יָא:  נְ תַ הָ וְ

Rav Chisda objected: But isn't it taug ht explicitly in another version of the Braisa: Whether he  is  alive  and his  mother is  alive ,

or whether he  is  dead and his  mother is  dead, it is tahor!

R E SO LU T IO N

יָא. נְ תַּ יָא,  נְ תַּ י  אִ

Rav Huna said: If it is  taug ht in a Braisa, it is  taug ht, and I cannot argue with it.

נָה שְׁ  מִ M I S H N A H

MISHNAH

ינוֹ אֵ שֶׁ י  פִ ילָה, לְ כִ אֲ בַּ סוּר  א, אָ מֵ ג טָ ע דָּ לַ בָּ  שֶׁ הוֹר  טָ ילָה, וְ כִ אֲ בַּ ר  תָּ הוֹר, מוּ ג טָ ע דָּ לַ בָּ  שֶׁ א  מֵ ג טָ י׳ דָּ נִ תְ מַ

. לוֹ ידּוּ גִּ

MISHNAH: A non-kosher fish that swallowed a kosher fish, the kosher fish is  permitted for eating . And a kosher fish

that swallowed a non-kosher fish, the non-kosher fish is  forbidden for eating , because  it is  not its  offspring  but rather a

swallowed foreign body.

א רָ מָ גְּ G E M A R A

IN FER ENCE

יץ. רֵ שְׁ  י אַ צֵ רוֹ שְׁ  י: אַ רִ מְ ע — אָ לַ בְ יהּ דִּ ינֵ זֵ א לָא חֲ ע, הָ לַ בְ יהּ דִּ ינֵ זֵ חֲ א דַּ מָ עְ ׳ טַ מָ גְּ

GEMAR A: The reason it is permitted is that we  saw that it swallowed it;  but if we  did not see  that it swallowed it, we

say: It spawned it, and it is forbidden as the offspring of a non-kosher fish.

PR O O F

ים. יצִ בֵּ יל  טִ הוֹר מֵ ג טָ יץ, דָּ רִ שְׁ  א מַ מֵ ג טָ יָא: דָּ נְ תַ ן? דְּ לַ נָ מְ

From where  do we  know that we must have this concern? As it is  taug ht in a Braisa: A non-kosher fish spawns  live offspring,

whereas a kosher fish lays  eg g s . Therefore, a kosher fish found inside a non-kosher fish might have been spawned by it.

QU E ST IO N



יץ! רֵ שְׁ  י אַ צֵ רוֹ שְׁ  אי אַ הַ לָא, וְ כַּ  יעַ אי אִ ינַן: הַ רִ מְ ע אָ לַ בְ ינָא דִּ זֵ י חָ כִּ י,  כִ י הָ אִ

The Gemara challenges: If so, even when we  saw that it swallowed a kosher fish, we should say: That swallowed fish was

dig ested, and this  fish that we found inside is  what it spawned, and it should be forbidden!

ANSWER

י. יעִ רֶ ךְ הָ רֶ אוֹ דֶּ צָ מְּ שֶׁ ן  גוֹ כְּ ת:  שֶׁ  שֵׁ ב  ר רַ מַ אָ

Rav Sheshet says: It is a case where  he  found it in the  dig estive  tract, which is not where a fish spawns its offspring.

ANSWER

ה. יעָ לִ בְּ ית הַ בֵּ ךְ  רֶ אוֹ דֶּ צָ מְּ שֶׁ ן  גוֹ כְּ ר:  מַ פָּא אָ  פָּ ב  רַ

Rav Pappa said: It is a case where  he  found it in the  throat, which is clearly swallowed.

ANSWER

לֵם. שָׁ אוֹ  צָ מְּ שֶׁ ן  גוֹ כְּ ר:  מַ ן אָ מָ ב נַחְ רַ

Rav Nachman said: It is a case where  he  found it whole , so we know it was swallowed and not spawned.

ANSWER

י. מֵ ינוּ דָּ נֵ פָ ע לְ לַ בָּ  שֶׁ י  מִ ין, וּכְ יצִ רִ שְׁ  ינָן מַ מִ ים בְּ גִ ר: רוֹב דָּ מַ י אָ שֵׁ  ב אָ רַ

Rav Ashi said: Most fish spawn the ir own kind, and since this is a different kind, it is  considered as  if it swallowed it in

front of us .

BR AI SA

ים יצִ בֵּ יל  טִ מֵּ  ל הַ כׇ יק, וְ נִ יד — מֵ לִ וֹ מּ ל הַ כָּ ים,  יצִ בֵּ יל  טִ הוֹר — מֵ ג טָ יץ, דָּ רִ שְׁ  א — מַ מֵ ג טָ נַן: דָּ בָּ  נוּ רַ תָּ

יק. נִ ים — מֵ יצִ בֵּ יל  טִ מֵּ  שֶׁ י  פִּ ל  ף עַ אַ שֶׁ לֵּף   טַ עֲ ץ מֵ ט, חוּ קֵּ לַ — מְ

The Rabbis  taug ht: A non-kosher fish spawns  live offspring, a kosher fish lays  eg g s ; any creature that g ives  birth to live

young nurses  them, and any creature that lays  eg g s  g athers  food for its young, except for the  bat, which, even thoug h it

lays  eg g s , nurses  its young.

S U M M A RY

The Gemara attempts to resolve Rabbi Shimon's view on whether a camel-like offspring born to a cow is muttar, bringing a

braisa regarding the laws of firstborns and consumption, and analyzing whether the requirement of "head and majority of the

body" applies to both. We then bring a braisa featuring a machlokes between Rabbi Eliezer and Rabbi Yehoshua regarding an

offspring born to a kosher mother but fathered by a non-kosher animal, which prompts the Gemara to address Rabbi Yehoshua

ben Levi's rule that kosher and non-kosher species cannot crossbreed, resolving that the case must refer to a father that was a

closed-hoofed offspring of a cow. Finally, the Gemara analyzes the underlying principles of Rabbi Eliezer and Rabbi Yehoshua

regarding "zeh v'zeh gorem" (dual causation), contrasting their views here with their opinions on the offspring of a treifah

animal.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara is deeply occupied with the concept of "yotzei", that which emerges from something else. We learn the

fundamental rule: "hayotzei min hatamei tamei, v'hayotzei min hatahor tahor", that which comes from the impure is impure,

and that which comes from the pure is pure. The identity of the offspring is determined by its source, its mother. Even when

an animal looks completely different on the outside, like a non-kosher camel born from a kosher cow, we look at its origin to

determine its true status.

In our own avodas Hashem, we must apply this same deep look. The yetzer hara loves to make us focus only on the outside,

on the immediate appearance of a situation or a person. Sometimes a person looks far away, or a situation looks completely

dark and "tamei," like something that cannot possibly be elevated. But the Torah is teaching us to look at the source, the

neshama, the "mother" from which it was born. Every single Yid has a holy source, a neshama that is a chelek Eloka mima'al.

No matter how much they might look like a "camel" on the outside, their essence is tahor because of where they come from.

This is also true for our daily actions. Before you do something, ask yourself: what is the "mother" of this action? What is its

source? Am I doing this mitzvah out of genuine love for Hashem, or is it coming from a place of pride? When we ensure that

the source of our actions is pure, then even if the execution is not yet perfect, the outcome remains holy.

Today, look past the external appearance of a difficult situation or a fellow Yid who seems distant. Remind yourself of their

holy source, and treat them with the respect and love that their pure neshama deserves.
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The Five Daily Kapitlach

C HA P T E R  P R E V IE W

These are the five kapitlach of Tehillim said every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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ה׃ אָ טָ סוּי חֲ כְּ ע  שַׁ  פֶּ שׂוּי  י נְ רֵ שְׁ  יל אַ כִּ  שְׂ ד מַ וִ דָ לְ

יָּה׃  מִ רוּחוֹ רְ ין בְּ אֵ ן וְ וֺ שֹׁב יְהוָה לוֹ עָ  ם לֹא יַחְ דָ י אָ רֵ שְׁ  אַ

יּוֹם׃ כָּל הַ י  גָתִ אֲ שַׁ  י בְּ מָ צָ לוּ עֲ בָּ י  תִּ שְׁ  חֱרַ י הֶ כִּ

לָה׃ ץ סֶ יִ בֹנֵי קַ רְ חַ י בְּ דִּ שַׁ  ךְ לְ פַּ  ךָ נֶהְ י יָדֶ לַ ד עָ בַּ  כְ לָה תִּ יְ לַ מָם וָ י יוֹ כִּ

לָה׃ י סֶ אתִ טָּ  ן חַ אתָ עֲוֺ ה נָשָׂ תָּ  אַ יהוָה וְ י לַ עַ שָׁ  י פְ לֵ ה עֲ י אוֹדֶ תִּ רְ מַ י אָ יתִ סִּ י לֹא כִ נִ ךָ וַעֲוֺ יעֲ דִ י אוֹ אתִ טָּ  חַ

יעוּ׃ יו לֹא יַגִּ לָ ים אֵ בִּ יִם רַ טֶף מַ שֵׁ  ק לְ צֹא רַ עֵת מְ יךָ לְ לֶ יד אֵ סִ כָּל חָ לֵּל   פַּ  ל זֹאת יִתְ עַ

לָה׃ י סֶ נִ בֵ סוֹבְ לֵּט תְּ  נֵּי פַ  י רָ נִ רֵ צְּ צַּר תִּ י מִ ר לִ תֶ ה סֵ תָּ  אַ

י׃ ינִ יךָ עֵ לֶ צָה עָ יעֲ ךְ אִ לֵ ךְ זוּ תֵ רֶ דֶ ךָ בְּ אוֹרְ ךָ וְ ילְ כִּ  שְׂ אַ

׃ יךָ לֶ רֹב אֵ ל קְ בַּ לוֹם  בְ יוֹ לִ דְ ן עֶ סֶ ג וָרֶ תֶ מֶ ין בְּ בִ ין הָ ד אֵ רֶ פֶ כְּ סוּס  כְּ יוּ  הְ ל תִּ אַ

נּוּ׃ בֶ ד יְסוֹבְ סֶ יהוָה חֶ בַּ חַ  טֵ וֹ בּ הַ ע וְ שָׁ  ים לָרָ אוֹבִ כְ ים מַ בִּ רַ

י לֵב׃ רֵ שְׁ  כָּל יִ ינוּ  נִ רְ הַ ים וְ יקִ דִּ ילוּ צַ גִ יהוָה וְ חוּ בַ מְ שִׂ
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י׃ נִ טֵ לְּ פַ לָה תְ וְ עַ מָה וְ רְ ישׁ מִ אִ יד מֵ סִ י לֹא חָ גּוֹ י מִ יבִ יבָה רִ רִ ים וְ לֹהִ י אֱ נִ טֵ פְ שָׁ

יֵב׃ ץ אוֹ לַחַ ךְ בְּ לֵּ  הַ תְ ר אֶ מָּה קֹדֵ  י לָ נִ תָּ  נַחְ מָה זְ י לָ זִּ  עוּ י מָ לֹהֵ  ה אֱ תָּ  י אַ כִּ

׃ יךָ נוֹתֶ כְּ  שְׁ  ל מִ אֶ ךָ וְ שְׁ  דְ ר קָ ל הַ י אֶ יאוּנִ י יְבִ מָּה יַנְחוּנִ  ךָ הֵ תְּ מִ ךָ וַאֲ לַח אוֹרְ שְׁ

י׃ לֹהָ  ים אֱ לֹהִ נּוֹר אֱ כִ ךָ בְ דְ אוֹ י וְ ילִ חַת גִּ מְ ל שִׂ ל אֵ ים אֶ לֹהִ בַּח אֱ זְ ל מִ ה אֶ אָ בוֹ אָ וְ

י׃ לֹהָ א נַי וֵ פָּ וּעֹת  שׁ וּ יְ נּ דֶ י עוֹד אוֹ כִּ ים  אלֹהִ י לֵ ילִ י הוֹחִ לָ י עָ מִ הֱ תֶּ י וּמַה  שִׁ  י נַפְ וֹחֲחִ תּ שְׁ  מַה תִּ
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ף׃ סָ אָ מוֹר לְ זְ יר מִ שִׁ

ל׃ קֹט אֵ שְׁ  ל תִּ אַ שׁ וְ חֱרַ תֶּ ל  ךְ אַ י לָ מִ ל דֳּ ים אַ לֹהִ אֱ

׃ אוּ רֹאשׁ יךָ נָשְׂ אֶ נְ שַׂ יוּן וּמְ מָ יךָ יֶהֱ יְבֶ נֵּה אוֹ  י הִ כִּ

׃ פוּנֶיךָ ל צְ צוּ עַ יָעֲ יִתְ ימוּ סוֹד וְ ךָ יַעֲרִ מְּ ל עַ עַ

ל עוֹד׃ אֵ רָ שְׂ שֵׁם יִ זָּכֵר  לֹא יִ י וְ גּוֹ ם מִ ידֵ חִ נַכְ כוּ וְ רוּ לְ מְ אָ

רֹתוּ׃ כְ ית יִ רִ יךָ בְּ לֶ ו עָ דָּ צוּ לֵב יַחְ עֲ י נוֹ כִּ

ים׃ רִ גְ הַ ב וְ אָ ים מוֹ אלִ עֵ מְ שְׁ  יִ י אֱדוֹם וְ לֵ הֳ אָ

י צוֹר׃ בֵ שְׁ ם יֹ שֶׁת עִ  לֶ פְּ לֵק  מָ ן וַעֲ וֹ מּ עַ ל וְ בָ גְּ

לָה׃ נֵי לוֹט סֶ בְ עַ לִ יוּ זְרוֹ מָּם הָ  וָה עִ לְ וּר נִ שּׁ  גַּם אַ

ן׃ וֹ ישׁ ל קִ נַחַ ין בְּ יָבִ א כְ רָ יסְ סִ כְּ יָן  דְ מִ כְּ שֵׂה לָהֶם  עֲ

ה׃ מָ דָ אֲ ן לָ דֹּמֶ יוּ  דֹּאר הָ ין  עֵ דוּ בְ מְ שְׁ  נִ

׃ מוֹ יכֵ כָּל נְסִ נָּע   מֻ לְ צַ זֶבַח וּכְ ב וּכְ אֵ זְ כִ ב וְ עֹרֵ כְּ מוֹ  יבֵ דִ מוֹ נְ יתֵ שִׁ

ים׃ לֹהִ  אוֹת אֱ ת נְ נוּ אֵ לָּ שָׁה   ירֲ רוּ נִ מְ ר אָ שֶׁ  אֲ

׃ נֵי רוּחַ פְ שׁ לִ קַ כְּ גַּל  גַּלְ מוֹ כַ יתֵ שִׁ י  לֹהַ  אֱ‍

ים׃ רִ ט הָ לַהֵ בָה תְּ לֶהָ ר וּכְ ר יָעַ עַ בְ שׁ תִּ אֵ כְּ

לֵם׃ הֲ בַ ךָ תְ סוּפָתְ ךָ וּבְ עֲרֶ סַ פֵם בְּ דְּ רְ ן תִּ כֵּ

ךָ יְהוָה׃ מְ שִׁ וּ  שׁ יבַקְ ן וִ לוֹ נֵיהֶם קָ לֵּא פְ  מַ

דוּ׃ יֹאבֵ רוּ וְ פְּ  יַחְ ד וְ י עַ דֵ לוּ עֲ הֲ בָּ יִ וּ וְ יֵבֹשׁ

ץ׃ רֶ אָ כָּל הָ ל  ן עַ יוֹ לְ ךָ עֶ דֶּ בַ ךָ יְהוָה לְ מְ שִׁ ה  תָּ  י אַ כִּ עוּ  יֵדְ וְ

ק קכ״א פֶּרֶ  CHA PT E R 1 2 1

י׃ זְרִ ן יָבֹא עֶ יִ אַ ים מֵ רִ הָ ל הֶ ינַי אֶ א עֵ שָּׂ  לוֹת אֶ עֲ מַּ  יר לַ שִׁ

ץ׃ רֶ אָ יִם וָ מַ שָׁ ם יְהוָה עֹשֵׂה  עִ י מֵ זְרִ עֶ

׃ ךָ רֶ שֹׁמְ ל יָנוּם  ךָ אַ לֶ גְ וֹט רַ מּ ן לַ תֵּ ל יִ אַ

ל׃ אֵ רָ שְׂ ר יִ מֵ וֹ ן שׁ שָׁ י לֹא יִ נֵּה לֹא יָנוּם וְ  הִ

׃ ינֶךָ מִ ל יַד יְ ךָ עַ לְּ ךָ יְהוָה צִ רֶ שֹׁמְ יְהוָה 



לָה׃ יְ לָּ  בַּ חַ  יָרֵ כָּה וְ  כֶּ שׁ לֹא יַ מֶ שֶּׁ   מָם הַ יוֹ

׃ ךָ שֶׁ  ת נַפְ מֹר אֶ שְׁ  ע יִ כָּל רָ  ךָ מִ רְ מָ שְׁ  יְהוָה יִ

לָם׃ ד עוֹ עַ ה וְ תָּ  עַ ךָ מֵ אֶ ךָ וּבוֹ אתְ ר צֵ מָ שְׁ  יְהוָה יִ

ק ק״ל פֶּרֶ  CHA PT E R 1 3 0

יךָ יְהוָה׃ אתִ רָ ים קְ קִּ מַ עֲ מַּ  לוֹת מִ עֲ מַּ  יר הַ שִׁ

נוּנָי׃ חֲ תַּ קוֹל  בוֹת לְ שֻּׁ   נֶיךָ קַ זְ יֶינָה אָ הְ י תִּ לִ קוֹ עָה בְ מְ שִׁ דֹנָי  אֲ

מֹד׃ י יַעֲ דֹנָי מִ ר יָהּ אֲ מָ שְׁ  נוֹת תִּ ם עֲוֺ אִ

א׃ וָּרֵ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י עִ כִּ

י׃ תִּ לְ רוֹ הוֹחָ בָ דְ לִ י וְ שִׁ  ה נַפְ תָ וְּ י יְהוָה קִ יתִ וִּ קִ

ר׃ בֹּקֶ ים לַ רִ שֹׁמְ ר  בֹּקֶ ים לַ רִ שֹּׁמְ   אדֹנָי מִ י לַ שִׁ  נַפְ

דוּת׃ וֹ פְ מּ בֵּה עִ  רְ הַ ד וְ סֶ חֶ ם יְהוָה הַ י עִ כִּ ל יְהוָה  ל אֶ אֵ רָ שְׂ ל יִ יַחֵ

יו׃ נֹתָ כֹּל עֲוֺ  ל מִ אֵ רָ שְׂ ת יִ ה אֶ דֶּ הוּא יִפְ וְ

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When you feel weighed down by your mistakes, do not keep silent or try to hide them. Open your heart to Hashem in honest

confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashem in your

own words to acknowledge your mistake, and then say out loud: 'My help is from Hashem, who forgives and guards my soul.'
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