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In this aliyah, we follow Avram and Sarai as they descend into Mitzrayim due to the heavy famine in Eretz Yisrael. Avram,

anticipating the moral depravity of the Mitzrim, asks Sarai to present herself as his sister to protect his life. Upon their arrival,

the Mitzrim indeed notice Sarai's exceptional beauty, and she is quickly taken to the palace of Pharaoh, while Avram is

showered with wealth and livestock on her account.

However, Hashem does not abandon Sarai in her distress. The aliyah describes how Hashem intervenes directly, striking

Pharaoh and his household with severe plagues. This divine retribution forces Pharaoh to realize the truth, leading to a sharp

confrontation with Avram and their eventual departure from Mitzrayim, laden with great wealth, as they journey back toward

the place of the altar in Bethel.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

פָּסוּק א

Pasuk 1

י יְהִ וַ
And it was

בוֹא כְּ
as the coming of

ם רָ בְ אַ
Avram

ה יְמָ רָ צְ מִ
to Mitzrayim

אוּ רְ יִּ וַ
and they saw

ים רִ צְ מִּ הַ
the Egyptians

ת אֶ
—

ה שָּׁ   אִ הָ
the woman

י כִּ
that

יָפָה
beautiful

וא הִ
she was

אֹד׃ מְ
very

״י שִׁ  רַ

ויהי
And it was

כבוא
when came

אברם
Avram

מצרימה.
to Mitzrayim

יָה הָ
it was

לוֹ
to him

ר מַ לוֹ
to say

ם אָ בוֹ כְּ
when they came

ה? מָ יְ רַ צְ מִ
to Mitzrayim

א לָּ  אֶ
but

ד מֵּ  לִ
it teaches

ין מִ טְ הִ שֶׁ
that he hid

הּ תָ אוֹ
her

בָה, תֵ בְּ
in a chest

ל עַ וְ
and through

י דֵ יְ
the means

עוּ בְ תָּ  שֶׁ
that they demanded

ת אֶ
—

ס כֶ מֶּ  הַ
the custom tax

חוּ תְ פָּ
they opened

אוּ רָ וְ
and they saw

: הּ תָ אוֹ
her

פָּסוּק ב
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אוּ רְ יִּ וַ
And they saw

הּ אֹתָ
her

י רֵ שָׂ
the officers of

עֹה רְ פַ
Pharaoh

לוּ לְ יְהַ וַ
and they praised

הּ אֹתָ
her

ל אֶ
to

עֹה רְ פַּ
Pharaoh

ח קַּ  תֻּ  וַ
and was taken

ה שָּׁ   אִ הָ
the woman

ית בֵּ
to the house of

עֹה׃ רְ פַּ
Pharaoh



״י שִׁ  רַ

ויהללו
And they praised

אותה
— her

אל
to

פרעה.
Pharaoh

לוּהָ לְּ הִ
they praised her

ם יהֶ ינֵ בֵ
among themselves

ר מַ לוֹ
saying

הֲגוּנָה
fitting is

זוֹ
this one

: ךְ לֶ מֶּ  לַ
for the king

פָּסוּק ג
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ם רָ בְ אַ וּלְ
and to Avram

יב יטִ הֵ
he did well

הּ בוּרָ עֲ בַּ
for her sake

י יְהִ וַ
and there were

לוֹ
to him

צֹאן
sheep

ר וּבָקָ
and cattle

ים חֲמֹרִ וַ
and donkeys

ים דִ בָ עֲ וַ
and male slaves

חֹת פָ שְׁ וּ
and maidservants

תֹנֹת אֲ וַ
and she-donkeys

ים׃ לִּ מַ וּגְ
and camels

״י שִׁ  רַ

ולאברם
and to Abram

היטיב.
he dealt well

עֹה פַּרְ
Pharaoh

בעבורה
for her sake

:

פָּסוּק ד
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ע נַגַּ יְ וַ
And afflicted

יְהוָה
Hashem

ת אֶ
—

עֹה רְ פַּ
Pharaoh

ים עִ גָ נְ
plagues

ים דֹלִ גְּ
great

ת אֶ וְ
and —

יתוֹ בֵּ
his household

ל עַ
on

ר בַ דְּ
account of

י רַ שָׂ
Sarai

ת שֶׁ  אֵ
wife of

ם׃ רָ בְ אַ
Avram

״י שִׁ  רַ

וינגע
And He plagued

ה'
Hashem

וגו'.
etc.

כַּת  מַ בְּ
with the plague of

ן אתָ רָ
Raathon

ה, קָ לָ
he was smitten

ישׁ מִ שְׁ  תַּ  הַ שֶׁ
which marital relations

ה שֶׁ  קָ
is difficult

לוֹ
for it

בראשית
Bereishis

רבה
Rabbah

:

״י שִׁ  רַ

ואת
and —

ביתו
his house

וּמוֹ גּ רְ תַ כְּ
like its Targum

ל עַ וְ
and on

נַשׁ אֱ
the people of

הּ יתֵ בֵּ
his house

וֹ שׁ רָ דְ וּמִ
and its Midrash

וֹת בּ רַ לְ
to include

יו לָ כֹּתָ
its walls

יו דָ וּ מּ עַ וְ
and its pillars

יו לָ כֵּ  וְ
and its utensils

"י שִׁ  רַ בְּ
in Rashi

ן שָׁ יָ
old

:

״י שִׁ  רַ

על
Because of

דבר
the word of

שרי.
Sarai

ל עַ
by

י פִּ
the mouth of

; הּ וּרָ בּ דִּ
her command

ת רֶ מֶ אוֹ
she would say

ךְ אָ לְ מַּ  לַ
to the angel

, ךְ הַ
smite

הוּא וְ
and he

כֶּה;  מַ
would smite

ה פָּסוּק 

Pasuk 5

א רָ יִּקְ וַ
And he called

עֹה רְ פַ
Pharaoh

ם רָ בְ אַ לְ
to Avram

ר יֹּאמֶ  וַ
and he said

ה מַ
what

זֹּאת
is this

יתָ שִׂ עָ
you have done

י לִּ
to me

ה מָּ לָ
why

לֹא
did you not

תָּ  דְ גַּ הִ
tell

י לִּ
me



י כִּ
that

ךָ תְּ שְׁ  אִ
your wife

וא׃ הִ
she was

פָּסוּק ו
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ה לָמָ
Why

תָּ  רְ מַ אָ
did you say

י חֹתִ אֲ
my sister

וא הִ
she is

ח קַּ  אֶ וָ
so that I took

הּ אֹתָ
her

י לִ
to me

ה שָּׁ   אִ לְ
for a wife

ה תָּ  עַ וְ
and now

נֵּה  הִ
behold

ךָ תְּ שְׁ  אִ
your wife

ח קַ
take

׃ ךְ לֵ וָ
and go

״י שִׁ  רַ

קח
Take

ולך.
and go

לֹא
not

ךְ לֶ ימֶ אֲבִ כַ
like Avimelech

ר מַ אָ שֶׁ
who said

לוֹ
to him

נֵּה  הִ
behold

י צִ רְ אַ
my land

, יךָ נֶ פָ לְ
is before you

א לָּ  אֶ
but

ר מַ אָ
he said

לוֹ
to him

ךְ לֵ
go

ל אַ וְ
and do not

מֹד, עֲ תַּ
stay

ים רִ צְ מִּ הַ שֶׁ
for the Egyptians

י טוּפֵ שְׁ
are addicted to

ה מָּ  זִ
lewdness

ם, הֵ
they

ר מַ נֶּאֱ  שֶׁ
as it is said

ת מַ זִרְ וְ
and whose issue

ים סוּסִ
of horses

ם: תָ מָ זִרְ
is their issue

יחזקאל
Yechezkel

כ"ג
23

:

ז פָּסוּק 
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ו יְצַ וַ
And commanded

יו לָ עָ
concerning him

עֹה רְ פַּ
Paroh

ים שִׁ נָ אֲ
men

חוּ לְּ שַׁ  יְ וַ
and they escorted

אֹתוֹ
him

ת אֶ וְ
and —

וֹ תּ שְׁ  אִ
his wife

ת אֶ וְ
and —

ל כָּ
all

ר שֶׁ  אֲ
that

׃ לוֹ
was to him

״י שִׁ  רַ

ויצו
And he commanded

עליו.
concerning him

ל עַ
for

יו, תָ דוֹ אוֹ
his sake

חוֹ לְּ שַׁ  לְ
to escort him

: רוֹ מְ שָׁ  לְ וּ
and to protect him

״י שִׁ  רַ

וישלחו.
And they accompanied

וּמוֹ גּ רְ תַ כְּ
as its translation

יאוּ: וִ לְ אַ וְ
and they escorted

ח פָּסוּק 

Pasuk 8

ל יַּעַ  וַ
And went up

ם רָ בְ אַ
Avram

יִם רַ צְ מִּ מִ
from Mitzrayim

הוּא
he

וֹ תּ שְׁ  אִ וְ
and his wife

ל כָ וְ
and all

ר שֶׁ  אֲ
that

לוֹ
was to him

לוֹט וְ
and Lot

וֹ מּ עִ
with him

בָּה׃  נֶּגְ  הַ
to the Negev

״י שִׁ  רַ

ויעל
And he went up

אברם
Avram

וגו'
etc.

הנגבה.
towards the South

לָבֹא
to come

הּ מָ רוֹ דְ לִ
to the south

ל שֶׁ
of

ץ רֶ אֶ
the land of

ל, אֵ רָ שְֹ יִ
Yisrael

מוֹ כְּ
just as

ר מַ אָ שֶׁ
it said

לָה עְ מַ לְ
above

ךְ לוֹ הָ
going

עַ נָסוֹ וְ
and journeying

בָּה,  נֶּגְ  הַ
towards the South

ר הַ לְ
to the mountain of

יָּה;  וֹרִ מּ הַ
Moriah

ל כָּ  וּמִ
And from every

ם קוֹ מָ
place

הוּא שֶׁ  כְּ
when he

ךְ לֵ הוֹ
goes

ם יִ רַ צְ מִּ מִ
from Mitzrayim

ץ רֶ אֶ לְ
to the land of

ן, נַעַ כְּ
Kenaan

ם רוֹ דָּ מִ
from south

ן פוֹ צָ לְ
to north

הוּא
he

, ךְ לֵּ  הַ מְ
travels

ץ רֶ אֶ שֶׁ
for the land of

ם יִ רַ צְ מִ
Mitzrayim

הּ מָ רוֹ דְ בִּ
is in the south

ל שֶׁ
of



ץ רֶ אֶ
the land of

ל אֵ רָ שְׂ יִ
Yisrael

מוֹ כְּ
just as

יחַ כִ וֹ מּ שֶׁ
it proves

עוֹת סָּ  מַּ  בַּ
in the journeys

י לֵ בוּ גְ וּבִ
and in the borders of

ץ: רֶ אָ הָ
the land

פָּסוּק ט
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ם רָ בְ אַ וְ
And Avram

ד בֵ כָּ
was heavy

אֹד מְ
very

נֶה קְ מִּ בַּ
with livestock

ף כֶּסֶ  בַּ
with silver

ב׃ זָּהָ  וּבַ
and with gold

״י שִׁ  רַ

כבד
heavy

מאד.
very

עוּן טָ
laden with

אוֹת: שָּׂ  מַ
burdens

פָּסוּק י
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ךְ יֵּלֶ  וַ
And he went

יו עָ סָּ  מַ לְ
on his journeys

ב נֶּגֶ  מִ
from the south

ד עַ וְ
and until

ית בֵּ
Beis

ל אֵ
El

ד עַ
until

קוֹם מָּ  הַ
the place

ר שֶׁ  אֲ
where

יָה הָ
was

ם שָׁ
there

אהלה
his tent

לוֹ הֳ אָ
his tent

לָּה  חִ תְּ בַּ
at the beginning

ין בֵּ
between

ית בֵּ
Beis

ל אֵ
El

ין וּבֵ
and between

י׃ עָ הָ
Ai

״י שִׁ  רַ

וילך
And he went

למסעיו.
on his journeys

זַר חָ שֶׁ  כְּ
when he returned

ם יִ רַ צְ מִּ מִ
from Mitzrayim

ץ רֶ אֶ לְ
to the land of

ן נַעַ כְּ
Kenaan

יָה הָ
he was

ךְ לֵ הוֹ
going

ן לָ וְ
and lodging

יוֹת נְ סַ כְ אַ בָּ
in the inns

ן לָּ  שֶׁ
that he lodged

ם בָּהֶ
in them

תוֹ יכָ לִ בַּהֲ
on his going

ם, יִ רַ צְ מִ לְ
to Mitzrayim

ךָ דְ מֶּ  לִ
this teaches you

ך רֶ דֶּ
proper

ץ, רֶ אֶ
conduct

לֹּא  שֶׁ
that not

נֶּה  שַׁ  יְ
should change

ם דָ אָ
a person

יָא נְ סַ כְ אַ מֵ
from the inn

. וֹ לּ שֶׁ
of his

בָר דָּ
Another

ר חֵ אַ
explanation

תוֹ זָרָ בַּחֲ
on his return

ע פָּרַ
he paid

יו תָ פוֹ קָּ הַ
his debts

בראשית
Bereishis

רבה
Rabbah

:

״י שִׁ  רַ

מנגב.
From the south

ץ רֶ אֶ
the land of

ם יִ רַ צְ מִ
Mitzrayim

הּ מָ רוֹ דְ בִּ
is in the south

ל שֶׁ
of

ץ רֶ אֶ
the land of

ן: נַעַ כְּ
Kenaan

פָּסוּק יא
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ל אֶ
to

קוֹם מְ
the place of

חַ בֵּ  זְ מִּ הַ
the altar

ר שֶׁ  אֲ
which

ה שָׂ עָ
he made

ם שָׁ
there

שֹׁנָה א רִ בָּ
at first

א רָ יִּקְ וַ
and he called

ם שָׁ
there

ם רָ בְ אַ
Avram

ם שֵׁ  בְּ
upon the Name of

יְהוָה׃
Hashem

״י שִׁ  רַ

אשר
which

עשה
he made

שם
there

בראשנה.
at the first

ר שֶׁ  אֲ וַ
and where

א רָ קָ
called

ם שָׁ
there

ם רָ בְ אַ
Avram

ם שֵׁ  בְּ
upon the Name of

ה'
Hashem

ם גַ וְ
and also

יֵשׁ
there is

ר מַ לוֹ
to say

א רָ קְ יִּ וַ
and he called

ם שָׁ
there

ו שָׁ  כְ עַ
now

ם שֵׁ  בְּ
upon the Name of

ה':
Hashem

C HA P T E R  S U M M A RY



The aliyah traces the dramatic sequence of Avram's descent to Mitzrayim, where Sarai is taken to Pharaoh's palace, prompting

Hashem to strike Pharaoh with powerful plagues. Recognizing the divine hand protecting Sarai, Pharaoh confronts Avram

for concealing that she was his wife, quickly sends them away with all their newly acquired wealth, and Avram returns to the

place of his original altar between Bethel and Ai to call upon the name of Hashem.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Torah is telling us that when Avram Avinu returned from the darkness of Egypt, he did not get carried away by his

newfound wealth. The pasuk says he went back to the very same places he had been before, "to the place where his tent had

been formerly... to the site of the altar that he had built there at first." Lichoira, now that he was "very rich in cattle, silver,

and gold," he could have upgraded his lifestyle or looked for a more prestigious place to settle. But the Tanna is teaching us

that Avram's first priority was to return to his spiritual roots, to the place where he first built his mizbeach and called out in the

name of Hashem.

This is a tremendous yesod for our own avodas Hashem. Sometimes we go through a period of change, whether it is a

financial success, a new job, or just a busy season in life that temporarily pulls us away from our regular learning and

davening. The yetzer hara tries to convince us that we have outgrown our old, simple spiritual routines. But the true ratzon of

Hashem is that we must return to our "altar at first", to the basic, solid spiritual foundations that kept us connected in the first

place.

When Hashem blesses you with success or brings you out of a challenging situation, do not let the new circumstances distract

you from your core spiritual habits. Make it your business today to return to a simple, foundational spiritual practice that you

used to do with excitement, whether it is a specific shiur, a set time for learning, or davening with the same simple kavanah

you had years ago.
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T HE  S U G Y A

We begin the daf with a fascinating discussion regarding the kabbalah (acceptance) of a chaver. The Gemara brings a braisa

where the Tannaim argue about an am ha'aretz who accepted the strict stringencies of a chaver but then backslid and

retracted. Rabbi Meir holds we can never accept him back, while Rabbi Yehuda and the Sages offer more lenient views

depending on whether he retracted in public or private. We also learn about the status of a chaver who became a tax

collector, and the Gemara brings a beautiful ma'aseh with Rav Huna bar Chiyya and the Sages of his generation regarding

this very halacha.

Next, the Gemara transitions to the halachos of inspecting blemishes. The braisa teaches that a person is trusted to inspect all

firstborns except for his own, due to the concern of personal interest. However, he is trusted to inspect his own consecrated

animals, his own animal tithes, and his own pure foods. The Gemara analyzes the exact case of this braisa, clarifying whether

we are dealing with a single expert or a Beis Din of three, and explains the underlying sevara for why he is trusted in the other

cases. We then begin a new Mishnah discussing how disqualified consecrated animals are sold and weighed after redemption.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  3 1 A

BR AI SA

יר. אִ י מֵ בִּ י רַ רֵ בְ ית, דִּ מִ לָ ן עוֹ ין אוֹתָ לִ בְּ קַ ין מְ ן אֵ בָּהֶ זְרוּ  חָ שֶׁ ן  לָּ  כוּ נַן: וְ בָּ  נוּ רַ תָּ

The Rabbis  taug ht in a braisa: And with regard to all of them,  amei ha'aretz who accepted the stringencies of a chaver and then

backslid, who retracted from their acceptance, we never accept them back as chaverim; this is the  statement of Rabbi Meir.

BR AI SA

ן. ין אוֹתָ לִ בְּ קַ יָא — מְ סְ הֶ פַרְ ן, בְּ ין אוֹתָ לִ בְּ קַ ין מְ יּוֹת — אֵ נִ מוֹ טְ מַ זְרוּ בְּ ר: חָ מֵ ה אוֹ י יְהוּדָ בִּ רַ

Rabbi Yehuda says: If they retracted in private ,  while in public they still pretend to act like chaverim, we do not accept

them,  because they are acting deceitfully; but if they retracted in public,  showing openly that they left the path, and now they

want to return, we accept them,  because they can be trusted.

BR AI SA

ן. ין אוֹתָ לִ בְּ קַ ין מְ יָא — אֵ סְ הֶ פַרְ ן, בְּ ין אוֹתָ לִ בְּ קַ יּוֹת — מְ נִ מוֹ טְ מַ ן בְּ יהֶ רֵ בְ וּ דִּ שׂ ם עָ י: אִ רִ מְ אָ כָּא דְּ י אִ

There  are  those  who say a different version of Rabbi Yehuda's ruling: If they performed the ir actions  as chaverim in private

as well, showing they were sincere from the start, then when they want to return we accept them;  but if they only acted as

chaverim in public,  then we do not accept them.

BR AI SA



וּבוּ ״שׁ ר:  מַ נֶּאֱ  שֶׁ וּם  שּׁ  ן, מִ ין אוֹתָ לִ בְּ קַ ךְ מְ כָּ ין  ךְ וּבֵ כָּ ין  בֵּ ים:  רִ מְ ה אוֹ חָ רְ ן קׇ בֶּ עַ  שֻׁ  י יְהוֹ בִּ רַ ן וְ עוֹ מְ שִׁ י  בִּ רַ

ים״. וֹבָבִ ים שׁ נִ בָּ

Rabbi Shimon and Rabbi Yehoshua ben Korcha say: Both in this  case  and in that case ,  under all circumstances, we accept

them back, because  it is  stated in the pasuk: "Return, backsliding  children, I will heal your backslidings."

R U L ING

זּוּג. אוֹתוֹ הַ כָה כְּ לָ נָן: הֲ חָ י יוֹ בִּ ר רַ מַ וֹ אָ כּ פַר עַ כְּ ישׁ  ק אִ חָ צְ י יִ בִּ ר רַ מַ אָ

Rabbi Yitzchak of the  villag e  of Akko said that Rabbi Yochanan said: The  halacha is  like  that pair,  Rabbi Shimon and

Rabbi Yehoshua ben Korcha, that we always accept them back.

BR AI SA

ין לִ בְּ קַ ין מְ שׁ — אֵ ירַ פֵּ  , תוֹ ירָ חֲבֵ ין אוֹתוֹ מֵ חִ אי — דּוֹ בַּ ה גַּ שָׂ נַעֲ בֵר וְ ים: חָ רִ מְ יוּ אוֹ נָה הָ וֹ אשׁ בָּרִ נַן,  בָּ  נוּ רַ תָּ

. אוֹתוֹ

The Rabbis  taug ht in a braisa: At first, they would say: If a chaver became  a tax collector, we  re ject him from his  status

of be ing  a chaver;  and even if he resig ned from being a tax collector, we do not accept him back.

BR AI SA

ם. דָ ל אָ כׇ כְּ י הוּא  שׁ — הֲרֵ ירַ פֵּ ר:  מַ זְרוּ לוֹ חָ

Later, they went back to say: If he resig ned, behold he  is  like  any other person and we can accept him back.

STATEMENT

נַן. בָּ  רַ א דְּ ה זוּגֵ אָ ע מְ בַּ  רְ אַ סֵף וְ ב יוֹ רַ בָּה וְ  יהּ רַ בֵּ יֵיל גַּ א, הֲוָה עָ תָּ  עְ שַׁ יהּ  יכָא לֵ רִ טְ יצְ יָּיא אִ  בַּר חִ ונָא  ב הּ רַ

The Gemara relates: Rav Huna bar Chiyya needed the  hour,  meaning the Sages needed him for a certain matter. Rabba and

Rav Yosef and four hundred pairs  of Rabbis  went to his  house  to visit him.

STATEMENT

י. קֵ תָּ  כְ תַּ ה  אָ ע מְ בַּ  רְ הוּ אַ יר לְ טַ תוּ, קְ אָ ע דְּ מַ שְׁ

When he  heard that they were  coming , he  tied for them four hundred chairs  to sit on.

STATEMENT

. יהּ מוּתֵ דְ קַ יל לְ , זִ יהּ יבוּתֵ שִׁ  חֲ יל לַ : זִ יהּ חוּ לֵ לַ שְׁ אי,  בַּ ה גַּ שָׂ נַעֲ עוּ דְּ מַ שְׁ סוֹף  לְ

In the  end, they heard that he  had become a tax collector. They sent to him: Go to your importance  as a tax collector, g o

to your former status ,  as we do not need you anymore.

STATEMENT

זַל. בָּה אֲ  זַל, רַ סֵף לָא אֲ ב יוֹ י. רַ י בִּ רִ דַ הוּ: הֲ לַח לְ שְׁ

He sent to them: I have  repented and resigned. Rav Yosef did not g o  to him, but Rabba went.

EXPLANAT IO N

; ין אוֹתוֹ לִ בְּ קַ ין מְ שׁ — אֵ ירַ פֵּ ינָא,  נֵ ר: תְּ מַ סֵף אָ ב יוֹ רַ



Rav Yosef said to explain his view: We learned in the first version of the braisa, if he resig ned, we  do not accept him back.

EXPLANAT IO N

ם. דָ ל אָ כׇ כְּ י הוּא  שׁ — הֲרֵ ירַ פֵּ ר:  מַ זְרוּ לוֹ ינָא, חָ נֵ ר: תְּ מַ בָּה אָ  רַ

But Rabba said: We learned in the later version of the braisa, they went back to say: If he resig ned, behold he  is  like  any

other person and we accept him.

BR AI SA

ל ל עַ אָ שְׁ  נִ יו, וְ רוֹתָ שְׂ עְ ת מַ אֶ יו, וְ שָׁ  דָ ת קֳ ה אֶ אֶ רוֹ , וְ מוֹ צְ ל עַ שֶּׁ   ץ מִ ה, חוּ אֶ ם רוֹ דָ כוֹרוֹת אָ בְּ ל הַ כׇּ נַן:  בָּ  נוּ רַ תָּ

יו. הֳרוֹתָ טׇ

The Rabbis  taug ht in a braisa: A person may inspect all firstborns  to rule on their blemishes, except for his  own firstborns,

because he has a personal interest; but he  may inspect his  own consecrated animals  to see if they have a blemish to redeem

them, and his  own animal tithes , and he  may ask himse lf and rule on his  own pure  foods .

QU E ST IO N

ינַן? קִ סְ אי עָ מַ . בְּ מוֹ צְ ל עַ שֶּׁ   ץ מִ ה חוּ אֶ ם רוֹ דָ כוֹרוֹת אָ בְּ ל הַ כׇּ ר:  ר מָ מַ אָ

The Master said above: A person may inspect all firstborns except for his  own. The Gemara asks: With what are  we

dealing  here?

QU E ST IO N

ן? ימַ הֵ י מְ ד — מִ חַ א בְּ ימָ ילֵ אִ

If we  say we are dealing with a s ing le  expert, is  he  trusted by himself to permit a firstborn? The Mishnah says we need three

people!

QU E ST IO N

י? ידִ שִׁ  י חֲ א, וּמִ לָתָ תְ לָּא בִּ  אֶ

Rather, we must be dealing with three  judges, and he is one of them. But if so, is  he  suspected of bias when he is sitting with

two others?

O BJECT IO N

ין! ית דִּ בֵּ הוּא  שֶׁ י  נֵ פְּ  נָּה, מִ  אֶ שָּׂ  יו — יִ נָ פָ צָה בְּ לְ חָ שֶׁ נָה אוֹ  יאֲ נַן: מֵ תְ הָ וְ

But didn't we  learn in a Mishnah: If a girl refused her husband or performed chalitzah in front of him as a judge, he  may

marry her, because  he  is  only one member of a Be is  Din,  so there is no suspicion of bias!

R E SO LU T IO N

ה. חֶ יד מוּמְ יָחִ י בְּ כָא נָמֵ ה, הָ חֶ יד מוּמְ יָחִ נָן: בְּ חָ י יוֹ בִּ ר רַ מַ א אָ דָּ סְ ב חִ ר רַ מַ אָ דְ כִ ד, וְ חַ לָם בְּ עוֹ לְ

The Gemara answers: Actually, we are dealing with a s ing le  judge, and like  Rav Chisda said that Rabbi Yochanan said in

another context: We are dealing with a s ing le  expert who is trusted alone; here  too, we are dealing with a s ing le  expert. He is

trusted for others, but not for his own.

EXPLANAT IO N

יהוּ. יְ לַ יל עֲ שִׁ  יתְּ י מִ עֵ בָּ י  אִ יו, דְּ שָׁ  דָ ת קֳ ה אֶ אֶ רוֹ וְ



The Gemara explains the next clauses: And he  may inspect his  own consecrated animals ,  because we do not suspect him of

inventing a blemish, s ince  if he  wants , he  can ask a Chacham to annul them entirely, so he has no motive to lie.

EXPLANAT IO N

. יהּ רֵ דְ יהּ עֶ לֵּ  כוּ א בְּ יהּ מוּמָ בֵּ י  דֵ שָׁ י  עֵ בָּ י  אִ יו, דְּ רוֹתָ שְׂ עְ וּמַ

And he may inspect his  own animal tithes , because  if he  wants , he  could have  cast a blemish on his  entire  herd before

tithing them, which would make them all exempt from being offered on the Mizbeach.

EXPLANAT IO N

. תוֹ אָ י טוּמְ ימֵ יהּ בִּ זוּ לֵ א חֲ הָ יו, דְּ הֳרוֹתָ ל טׇ ל עַ אָ שְׁ  נִ וְ

And he  may ask himse lf on his  own pure  foods ,  because even if they are tamei, behold they are  fit for him to eat during

the  days  of his  tumah,  so he is not desperate to lie.

STATEMENT

ין. יבִ יָּ  ל חַ אֵ רָ שְׂ ה יִ מָּ  כַּ ד  ךְ עַ לָ ן עֲ רַ דַ הֲ

May we  return to you, "Until how much is  an Yisrae l oblig ated."

נָה שְׁ  מִ M I S H N A H

MISHNAH

ין לִ קָ שְׁ  נִ יז, וְ לִ יטְ אִ בָּ ין  טִ חָ שְׁ  נִ יז, וְ לִ יטְ אִ בָּ ין  כָּרִ  מְ , נִ שׁ דֵּ קְ ן לַהֶ תָ נָאָ ין , הֲ שִׁ  דָּ וּקְ מּ י הַ לֵ סוּ פְּ ל  כָּ י׳  נִ תְ מַ

א, רָ יטְ לִ בְּ

MISHNAH: With reg ard to all disqualified consecrated animals  that were redeemed, the ir benefit g oes  to the  Hekdesh

treasury. Therefore, to get the highest price, they are  sold in the  butcher's  market, and they are  s laug htered in the

butcher's  market, and they are  weig hed by the  litra like regular meat,

MISHNAH

ים. לִ עָ ן לַבְּ יתָ יָ נָ הֲ שֶׁ ר,  שֵׂ עֲ מַּ  הַ כוֹר וְ בְּ ן הַ ץ מִ חוּ

except for the  firstborn and the  animal tithe , whose  benefit g oes  to the  owners  (the Kohen or the owner), so we do not

degrade them by selling them in the public market.

MISHNAH

כוֹר. בַּבְּ נָה  ד מָ נֶגֶ כְּ נָה  ין מָ לִ קְ וֹ שׁ . וְ שׁ דֵּ קְ ן לַהֶ יתָ יָ נָ ין — הֲ שִׁ  דָּ וּקְ מּ י הַ לֵ סוּ פְּ

For disqualified consecrated animals , the ir benefit g oes  to Hekdesh. But we  may weig h a portion ag ainst a portion in

the  case  of a blemished firstborn to be precise, but not with official weights.

וּד ב׳ מּ עַ D A F  3 1 B



א רָ מָ גְּ G E M A R A

G EMAR A

׳ מָ גְּ

GEMARA:

STATEMENT

. שׁ דֵּ קְ ן לַהֶ תָ נָאָ ין הֲ שִׁ  דָּ וּקְ מּ י הַ לֵ סוּ פְּ ל  כָּ

Our Mishnah taught that with regard to all disqualified consecrated animals  that were redeemed, the ir benefit from the sale

belong s  to the  Temple  treasury.

QU E ST IO N

ת? ימַ אֵ

The Gemara asks: When does this apply?

O BJECT IO N

? שׁ דֵּ קְ ן לַהֶ תָ נָאָ נוֹ — הֲ יוֹ דְ פִּ ר  חַ אַ א לְ ימָ לֵּ י אִ

If we  say that it is referring to the profit made after its  redemption, does the ir benefit really go to the  Temple  treasury?

O BJECT IO N

ים הוּא! לִ עָ בְ ן דִּ תָ נָאָ הֲ

Surely the ir benefit be long s  to the  owner who redeemed them!

ANSWER

. נוֹ יוֹ דְ פִּ י  נֵ פְ לָּא לִ  אֶ

Rather, you must say it refers to the sale before  its  redemption, where the money paid goes to the Temple treasury.

O BJECT IO N

ין? טִ חָ שְׁ  נִ

But if so, how can the Mishnah say they are s laug htered and then evaluated?

O BJECT IO N

כָה! עֲרָ הַ ה וְ דָ מָ עֲ י הַ עֵ בָּ א  הָ

But redeeming a consecrated animal requires  standing  and valuation while it is still alive!

EXPLANAT IO N

כָה, עֲרָ הַ ה וְ דָ מָ עֲ ל הַ לַ כְ יוּ בִּ חַ לֹא הָ בֵּ זְ י מִ שֵׁ  דְ ר, קׇ מַ אָ אן דְּ מַ א לְ יחָ נִ הָ

The Gemara notes: This  works  out we ll according  to the  one  who says  that altar-consecrated animals that became

blemished were  not included in the  requirement of standing  and valuation, so they can indeed be slaughtered before



redemption.

QU E ST IO N

ר? ימַ מֵ כָּא לְ י אי אִ כָה, מַ עֲרָ הַ ה וְ דָ מָ עֲ ל הַ לַ כְ יוּ בִּ ר הָ מַ אָ אן דְּ מַ לָּא לְ  אֶ

But according  to the  one  who says  they were  included in the  requirement of standing  and valuation, what is  there  to say

to explain our Mishnah?

R E SO LU T IO N

ן, יוֹ דְ פִּ ר  חַ אַ לָם לְ עוֹ לָּא לְ  אֶ

Rather, we must say that the Mishnah is actually talking about a case after redemption,

R E SO LU T IO N

א. רָ יקָּ עִ מֵ דְּ ? אַ שׁ דֵּ קְ ן לַהֶ תָ נָאָ אי הֲ וּמַ

and what is  the meaning of "the ir benefit be long s  to the  Temple  treasury"? It refers to the  initial redemption payment.

EXPLANAT IO N

א. רָ יקָּ עִ יק מֵ י וּפָרֵ פֵ א, טָ רָ יטְ לִ ין בְּ לִ קָ שְׁ  נִ יז וְ לִ יטְ אִ בָּ ין  טִ חָ שְׁ  נִ יז וְ לִ יטְ אִ בָּ ין  כָּרִ  מְ ר, נִ הוּ מָ י לְ רֵ שָׁ  ן דְּ יוָ כֵ דְּ

Because  s ince  the  Master permits  them to be sold in the  butchers ' market, and s laug htered in the  butchers ' market,

and weig hed by the  litra, the owner is willing to pay more  and redeem it for a higher price initially, which directly benefits the

Temple treasury.

STATEMENT

ים. לִ עָ ן לַבְּ יתָ יָ נָ הֲ שֶׁ ר  שֵׂ עֲ מַּ  ן הַ כוֹר וּמִ בְּ ן הַ ץ מִ חוּ

The Mishnah stated: Except for the  firstborn and the  tithe , whose  benefit be long s  to the  owner, and therefore they may

only be sold in the owner's house.

QU E ST IO N

ן, בַּ  דַּ יזְ יהּ מִ יתֵ בֵ א בְּ ן, הָ בַּ  דַּ יזְ לָא מִ יז הוּא דְּ לִ יטְ אִ בָּ כוֹר —  א בְּ מָ לָ שְׁ  בִּ

The Gemara asks: Granted, regarding a firstborn, it is  only in the  butchers ' market that it may not be  sold, but in his

house  it may be  sold.

QU E ST IO N

ן? בַּ  דַּ יזְ י מִ יהּ מִ יתֵ בֵ ר — בְּ שֵׂ עֲ לָּא מַ  אֶ

But regarding the  animal tithe , may it be  sold in his  house?

O BJECT IO N

לֹא י וְ כָּר, לֹא חַ  מְ ינוֹ נִ אֵ ל״ וְ אֵ ״לֹא יִגָּ ר  מַ ר נֶאֱ שֵׂ עֲ מַ י, בְּ כָּר חַ  מְ נִ ה״ וְ דֶּ פְ ״לֹא תִ ר  מַ כוֹר נֶאֱ בְ יָא: בִּ נְ תַ הָ וְ

ל מוּם. עַ בַּ לֹא  ם וְ תָּ חוּט, לֹא  שָׁ

But isn't it taug ht in a braisa: Reg arding  a firstborn it is  said, "You shall not redeem," but it may be  sold alive ; whereas

reg arding  the  animal tithe  it is  said, "It shall not be  redeemed," and it may not be  sold at all, ne ither alive  nor



s laug htered, ne ither unblemished nor blemished! This contradicts our Mishnah which implies a blemished tithe animal can be

sold in the house.

EXPLANAT IO N

א, יתָ יְ בָּרַ  א מִ מוּתָ דְ קַ יהּ בְּ יַ נְּ שַׁ  א, וְ תָּ  אוּרְ ת בְּ שֶׁ  שֵׁ ב  רַ יהּ לְ יָא לֵ שְׁ  יקַּ א אִ תָ ילְּ א מִ הָ

The Gemara relates: This  matter was  difficult for Rav Sheshet in the  evening , and he  re solved it in the  morning  from a

braisa:

R E SO LU T IO N

. בָּהּ עוּ  ה נָגְ ידָ בַת אֲבֵ שָׁ  וּם הֲ שּׁ  ינַן, וּמִ קִ סְ ים עָ מִ ל יְתוֹ שֶׁ ה  מָ הֵ ר בְּ שַׂ עְ מַ בְּ

We are  dealing  here  with the  animal tithe  of orphans, and because  of the  mitzvah of re turning  a lost object to save them

from financial loss, the Sages touched upon it and permitted them to sell it.

STATEMENT

, יהּ מֵ שְּׁ   הּ מִ רַ מְ לָא אַ א וְ שָׁ  רְ דְ י מִ בֵּ הּ  רַ מְ זַל אַ , אֲ יהּ נֵּ י הּ מִ עַ מְ שַׁ ת הֲוָה  שֶׁ  שֵׁ ב  רַ יֵהּ דְּ סְ רְ י סַ ידִ י אִ בִּ רַ

The Gemara relates: Rav Idi, the  attendant of Rav Sheshet, heard this  teretz from him. He  went and said it in the  study

hall, but did not say it in his  master's  name.

STATEMENT

בָּא,  רַ קְ יהּ עַ צֵ קְ יעְ יץ לִ קֵ עָ אן דְּ ר: מַ מַ ד, אֲ פַ יקְּ ת אִ שֶׁ  שֵׁ ב  ע רַ מַ שְׁ

Rav Sheshet heard about this and was annoyed. He  said: The  one  who stung  me , le t a scorpion sting  him!

QU E ST IO N

? נַּהּ י יהּ מִ א לֵ קָ אי נָפְ ת מַ שֶׁ  שֵׁ ב  רַ וְ

The Gemara asks: And as  for Rav Sheshet, what difference  does  it make  to him whether his name was mentioned?

ANSWER

ים״? מִ לָ ךָ עוֹ לְ הׇ אׇ ה בְּ גוּרָ ״אָ יב  תִ כְ אי דִּ ב: מַ ר רַ מַ ה אָ ב יְהוּדָ ר רַ מַ אָ דְּ

It is as  Rav Yehuda said in the  name  of Rav: What is  the  meaning  of that which is  written, "I will dwell in Your tent

forever [olamim]"?

QU E ST IO N

ים? מִ לָ י עוֹ נֵ שְׁ  ם לָגוּר בִּ דָ אָ ר לְ שָׁ  יפְ י אִ כִ וְ

Is  it possible  for a person to dwell in two worlds  simultaneously?

EXPLANAT IO N

זֶּה. לָם הַ עוֹ י בְּ פִּ  ה מִ מוּעָ שְׁ בַר  רוּ דְּ יֹאמְ לָם,  ל עוֹ שֶׁ נוֹ  וֹ בּ ד: רִ וִ ר דָּ מַ לָּא אָ  אֶ

Rather, David said before Hashem: Master of the  Universe , le t them say a matter of halakha in my name in this  world

after my passing.

PR O O F



לָם עוֹ יו בְּ פִ ה מִ מוּעָ שְׁ בַר  ים דְּ רִ מְ אוֹ שֶׁ כָם  יד חָ מִ לְ תַּ ל  כׇּ י:  חַ ן יוֹ בֶּ ן  עוֹ מְ שִׁ י  בִּ וּם רַ שּׁ  נָן מִ חָ י יוֹ בִּ ר רַ מַ אָ דְּ

בֶר. קֶּ בַּ בוֹת  יו דּוֹבְ תוֹתָ פְ זֶּה — שִׂ הַ

As Rabbi Yochanan said in the  name  of Rabbi Shimon ben Yochai: Any Torah scholar in whose  name  a matter of

halakha is  said in this  world, his  lips  move  in the  g rave  as if he is speaking.

PR O O F

י תֵ פְ ים דּוֹבֵב שִׂ רִ שָׁ י מֵ י לְ דִ דוֹ ךְ לְ לֵ וֹב הוֹ טּ ין הַ יֵ כְּ ךְ  כֵּ  חִ ״וְ ה —  אָ רָ אי קְ י: מַ ירִ עֵ בַּר זְ ק  חָ צְ י יִ בִּ ר רַ מַ אָ וְ

ים״, נִ שֵׁ  יְ

And Rabbi Yitzchak bar Ze 'e iri said: What is  the  verse  for this? "And the  roof of your mouth is  like  the  best wine , that

g lides  down smoothly for my be loved, moving  g ently the  lips  of those  who are  as leep."

EXPLANAT IO N

ם דָ אָ שֶׁ ן  יוָ כֵּ ים,  מִ כָ י חֲ ידֵ מִ לְ תַּ ף  וֹ – דּוֹבֵב, אַ עַ בּ ם נוֹגֵ דָ אָ ן דְּ יוָ כֵּ ים  נָבִ ל עֲ שֶׁ ר  מֶ וֹ ה כּ ים, מָ נָבִ ל עֲ שֶׁ ר  מֶ כוֹ כְּ

בֶר. קֶּ בַּ יו  פָתָ בוֹת שְׂ יו – דּוֹבְ פִּ  ה מִ מוּעָ שְׁ בַר  ר דְּ מֵ אוֹ

This is like  a heap of g rapes: just as  with a heap of g rapes , once  a person touches  it, it drips  wine , so too with Torah

scholars , once  a person says  a matter of halakha in the ir name, the ir lips  move  in the  g rave .

QU E ST IO N

א? יתָ יְ בָּרַ אי  מַ

The Gemara asks: What is  the  braisa that Rav Sheshet relied on?

BR AI SA

, וֹ בּ לְ חֶ , בְּ עוֹרוֹ יעוֹ בְּ לִ בְ טוֹ — מַ חָ שְּׁ   שֶׁ ה  מָ הֵ ר בְּ שַׂ עְ , וּמַ ין אוֹתוֹ רִ כְ ים — מוֹ מִ ל יְתוֹ שֶׁ ה  מָ הֵ ר בְּ שַׂ עְ יָא: מַ נְ תַ דְּ

יו. נָ רְ קַ , וּבְ ידוֹ גִ וּבְ

As it is  taug ht in a braisa: The  animal tithe  of orphans, we  may se ll it. And an animal tithe  that was  s laug htered, whose

meat may not be sold, one  may include  the cost of the meat in its  hide , its  fat, its  s inew, and its  horns  when selling those parts.

QU E ST IO N

ר? מַ אָ אי קָ מַ

The Gemara asks: What is  the  braisa saying ? The two clauses seem to contradict.

ANSWER

ה. עָ לָ בְ הַ ין אוֹתוֹ בְּ רִ כְ ים מוֹ מִ ל יְתוֹ שֶׁ ה  מָ הֵ ר בְּ שַׂ עְ ר — מַ מַ אָ י קָ כִ י: הָ יֵ בָּ  ר אַ מַ אָ

Abaye  said: This  is  what it is  saying : The  animal tithe  of orphans, we  may se ll it only by including  its price in other items.

IN FER ENCE

ה לָא? עָ לָ בְ הַ ל בְּ דוֹ גָ ל דְּ לָ כְּ  מִ

The Gemara asks: Does this  imply that for an adult, even by including  the price, no, he may not sell it?

O BJECT IO N



אי שַּׁ   ינוֹ רַ אֵ שֶׁ י  פִ נָה, לְ תָּ  מַ רוֹג בְּ תְ ן לוֹ אֶ ית — נוֹתֵ יעִ בִ שְׁ  ירוֹ בִּ חֲבֵ לָב מֵ חַ לוּ קֵ וֹ לּ יָא: הַ נְ תַ א דְּ הָ נָא מֵ שְׁ אי  מַ

ית. יעִ בִ שְּׁ   בַּ חוֹ  קְ לוֹ לְ

How is  this  different from that which is  taug ht in a braisa: One  who buys  a lulav from his  fe llow in the  Shemittah year,

the seller g ives  him an e srog  as  a g ift, because  he  is  not permitted to purchase  it in the  Shemittah year since Shemittah

produce cannot be sold.

O BJECT IO N

אי? נָה מַ תָּ  מַ ן לוֹ בְּ תֵּ י צָה לִ : לֹא רָ בָּהּ ינַן  וֵ הָ וְ

And we  discussed this : If the seller does  not want to g ive  it to him as  a g ift, what is the halacha?

O BJECT IO N

לָב! וּ לּ בַּ רוֹג  תְ י אֶ מֵ יעַ לוֹ דְּ לִ בְ ב הוּנָא: מַ ר רַ מַ אָ וְ

And Rav Huna said: He  includes  the  price  of the  e srog  in the  lulav! This shows that inclusion is permitted for anyone, not

just orphans.

R E SO LU T IO N

א. תָ ילְּ א מִ חָ כְ כָא מוֹ א, הָ תָ ילְּ א מִ חָ כְ ם לָא מוֹ תָ הָ

The Gemara answers: There , with the lulav, the  matter is  not obvious  that he is paying for the esrog, but here , with the meat,

the  matter is  obvious  and looks like a direct sale.

O BJECT IO N

י? ה לִ מָ י לְ נֵ מְ י זִ רֵ ה״ תְּ מָ הֵ ר בְּ שַׂ עְ ״מַ ן,  כֵּ ם  בָא: אִ ר רָ מַ אָ

Raba said: If so, why do I need the words "animal tithe" twice  in the braisa?

R E SO LU T IO N

ל דוֹ גָ ה דְּ מָ הֵ ר בְּ שַׂ עְ , וּמַ וֹ כּ רְ דַ כְּ ין אוֹתוֹ  רִ כְ ים מוֹ מִ ל יְתוֹ שֶׁ ה  מָ הֵ ר בְּ שַׂ עְ ר, מַ מַ אָ י קָ כִ בָא: הָ ר רָ מַ לָּא אָ  אֶ

יו. נָ רְ קַ ידוֹ וּבְ גִ וֹ בְּ בּ לְ חֶ עוֹרוֹ בְּ יעוֹ בְּ לִ בְ טוֹ מַ חָ שְּׁ   שֶׁ

Rather, Raba said: This  is  what it is  saying : The  animal tithe  of orphans, we  may se ll it in the  normal way. And the

animal tithe  of an adult that was  s laug htered, he may not sell the meat normally, but he  may include  it in its  hide , its  fat, its

s inew, and its  horns.

QU E ST IO N

? ינָא לַהּ מֵ נָא אָ בָא: מְ ר רָ מַ אָ

Raba said: From where  do I say this  distinction that the prohibition of selling a tithe animal only applies while it is alive?

PR O O F

ל״. אֵ שׁ לֹא יִגָּ קֹדֶ יֶה  תוֹ יִהְ מוּרָ יָה הוּא וּתְ הָ ״וְ יב:  תִ כְ דִּ

As it is  written: "Then it and its  substitute  shall be  holy; it shall not be  redeemed."

IN FER ENCE



ל, אָ ה — נִגְ יטָ חִ שְׁ ר  חַ אַ א לְ ים, הָ יִּ חַ ל — מֵ אָ ינוֹ נִגְ י אֵ תַ ימָ ים, אֵ יִּ חַ ה — מֵ מוּרָ ה תְּ שֶׂ י עוֹ תַ ימָ אֵ

When does  it make  a substitute? While  alive . When is  it not redeemed? While  alive . This  implie s  that after

s laug htering , it can be  redeemed and sold.

EXPLANAT IO N

ה. יטָ חִ שְׁ י  נֵ פְ וּ לִ טּ ה, אַ יטָ חִ שְׁ ר  חַ אַ זַרוּ לְ גְ נַן )ההוא( ]הוּא[ דִּ בָּ  רַ וְ

And it is  the  Rabbis  who decreed a prohibition after s laug htering , on account of the prohibition before  s laug htering .

STATEMENT

ה, יטָ חִ שְׁ י  נֵ פְ וּ לִ טּ ה אַ יטָ חִ שְׁ ר  חַ אַ נַן לְ בָּ  זוּר רַ ים — גְּ יִּ חַ וֹם מֵ שּׁ י נִּ בָר הַ דָּ

Therefore, for something  that is  valued while  alive , the  Rabbis  decreed a prohibition after s laug htering  on account of

before  s laug htering .

S U M M A RY

In summary, the daf establishes that according to the halacha, we follow Rabbi Shimon and Rabbi Yehoshua ben Korcha that

a backslidden chaver who repents is always accepted back. We also pasken that a tax collector who resigns is accepted back,

which Rabba acted upon practically in the case of Rav Huna bar Chiyya. Regarding blemishes, the Gemara clarifies that a

single expert is trusted to rule on others' firstborns but not his own; however, he may rule on his own consecrated animals,

tithes, and pure foods because he has no motive to lie. Finally, the new Mishnah teaches that redeemed consecrated animals

are sold in the public market to maximize the profit for the Temple treasury, whereas a blemished firstborn and animal tithe are

not sold in this degrading manner because their benefit goes to the owners rather than Hekdesh.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara brings down a beautiful and powerful yesod about the power of teshuvah. We learn in the braisa that if an am

ha'aretz accepted the stringencies of a chaver and then backslid, Rabbi Shimon and Rabbi Yehoshua ben Korcha say that we

always accept him back, because the pasuk says, "Return, backsliding children, I will heal your backslidings." The Gemara

rules that the halacha is like this pair. Even when someone fell so low that he became a tax collector, which in those days

meant he was completely untrusted, once he says "I have repented," we accept him back.

Lichoira, we have to ask ourselves: how can we trust someone who has already proven he can slip away? The answer is that

Hashem's mercy is not based on a cold calculation of probability. When a Yid sincerely says "I want to come back," Hashem

opens the door wide, and we must do the same. There is no such thing as a Yid who is too far gone, and there is no past

failure that can block the path of teshuvah.

This is a tremendous chizuk for our own avodas Hashem. Sometimes the yetzer hara whispers to a person, "Look how many

times you tried to improve in your davening or your learning, and you fell back. Who are you fooling?" The sugya is telling

us: "Return, backsliding children!" Hashem wants you back right now, regardless of yesterday's slip-ups.

Today, when you feel a small pull to do teshuvah or to improve in a certain mitzvah, don't let past failures hold you back.

Take one small, concrete step forward right now, with the absolute emunah that Hashem is waiting to accept you back with

open arms.
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ם י לִּ הִ תְּ  ·  T E H I L L I M

עך לֶ יטְ פִּ א ה קַ שָּׁ   מִ ים · חֲ לִּ הִ תְּ
The Five Daily Kapitlach

C HA P T E R  P R E V IE W

These are the five kapitlach of Tehillim said every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.

ק ל״ב פֶּרֶ  CHA PT E R 3 2

ה׃ אָ טָ סוּי חֲ כְּ ע  שַׁ  פֶּ שׂוּי  י נְ רֵ שְׁ  יל אַ כִּ  שְׂ ד מַ וִ דָ לְ

יָּה׃  מִ רוּחוֹ רְ ין בְּ אֵ ן וְ וֺ שֹׁב יְהוָה לוֹ עָ  ם לֹא יַחְ דָ י אָ רֵ שְׁ  אַ

יּוֹם׃ כָּל הַ י  גָתִ אֲ שַׁ  י בְּ מָ צָ לוּ עֲ בָּ י  תִּ שְׁ  חֱרַ י הֶ כִּ

לָה׃ ץ סֶ יִ בֹנֵי קַ רְ חַ י בְּ דִּ שַׁ  ךְ לְ פַּ  ךָ נֶהְ י יָדֶ לַ ד עָ בַּ  כְ לָה תִּ יְ לַ מָם וָ י יוֹ כִּ

לָה׃ י סֶ אתִ טָּ  ן חַ אתָ עֲוֺ ה נָשָׂ תָּ  אַ יהוָה וְ י לַ עַ שָׁ  י פְ לֵ ה עֲ י אוֹדֶ תִּ רְ מַ י אָ יתִ סִּ י לֹא כִ נִ ךָ וַעֲוֺ יעֲ דִ י אוֹ אתִ טָּ  חַ

יעוּ׃ יו לֹא יַגִּ לָ ים אֵ בִּ יִם רַ טֶף מַ שֵׁ  ק לְ צֹא רַ עֵת מְ יךָ לְ לֶ יד אֵ סִ כָּל חָ לֵּל   פַּ  ל זֹאת יִתְ עַ

לָה׃ י סֶ נִ בֵ סוֹבְ לֵּט תְּ  נֵּי פַ  י רָ נִ רֵ צְּ צַּר תִּ י מִ ר לִ תֶ ה סֵ תָּ  אַ

י׃ ינִ יךָ עֵ לֶ צָה עָ יעֲ ךְ אִ לֵ ךְ זוּ תֵ רֶ דֶ ךָ בְּ אוֹרְ ךָ וְ ילְ כִּ  שְׂ אַ

׃ יךָ לֶ רֹב אֵ ל קְ בַּ לוֹם  בְ יוֹ לִ דְ ן עֶ סֶ ג וָרֶ תֶ מֶ ין בְּ בִ ין הָ ד אֵ רֶ פֶ כְּ סוּס  כְּ יוּ  הְ ל תִּ אַ

נּוּ׃ בֶ ד יְסוֹבְ סֶ יהוָה חֶ בַּ חַ  טֵ וֹ בּ הַ ע וְ שָׁ  ים לָרָ אוֹבִ כְ ים מַ בִּ רַ

י לֵב׃ רֵ שְׁ  כָּל יִ ינוּ  נִ רְ הַ ים וְ יקִ דִּ ילוּ צַ גִ יהוָה וְ חוּ בַ מְ שִׂ
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י׃ נִ טֵ לְּ פַ לָה תְ וְ עַ מָה וְ רְ ישׁ מִ אִ יד מֵ סִ י לֹא חָ גּוֹ י מִ יבִ יבָה רִ רִ ים וְ לֹהִ י אֱ נִ טֵ פְ שָׁ

יֵב׃ ץ אוֹ לַחַ ךְ בְּ לֵּ  הַ תְ ר אֶ מָּה קֹדֵ  י לָ נִ תָּ  נַחְ מָה זְ י לָ זִּ  עוּ י מָ לֹהֵ  ה אֱ תָּ  י אַ כִּ

׃ יךָ נוֹתֶ כְּ  שְׁ  ל מִ אֶ ךָ וְ שְׁ  דְ ר קָ ל הַ י אֶ יאוּנִ י יְבִ מָּה יַנְחוּנִ  ךָ הֵ תְּ מִ ךָ וַאֲ לַח אוֹרְ שְׁ

י׃ לֹהָ  ים אֱ לֹהִ נּוֹר אֱ כִ ךָ בְ דְ אוֹ י וְ ילִ חַת גִּ מְ ל שִׂ ל אֵ ים אֶ לֹהִ בַּח אֱ זְ ל מִ ה אֶ אָ בוֹ אָ וְ

י׃ לֹהָ א נַי וֵ פָּ וּעֹת  שׁ וּ יְ נּ דֶ י עוֹד אוֹ כִּ ים  אלֹהִ י לֵ ילִ י הוֹחִ לָ י עָ מִ הֱ תֶּ י וּמַה  שִׁ  י נַפְ וֹחֲחִ תּ שְׁ  מַה תִּ
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ף׃ סָ אָ מוֹר לְ זְ יר מִ שִׁ

ל׃ קֹט אֵ שְׁ  ל תִּ אַ שׁ וְ חֱרַ תֶּ ל  ךְ אַ י לָ מִ ל דֳּ ים אַ לֹהִ אֱ

׃ אוּ רֹאשׁ יךָ נָשְׂ אֶ נְ שַׂ יוּן וּמְ מָ יךָ יֶהֱ יְבֶ נֵּה אוֹ  י הִ כִּ

׃ פוּנֶיךָ ל צְ צוּ עַ יָעֲ יִתְ ימוּ סוֹד וְ ךָ יַעֲרִ מְּ ל עַ עַ

ל עוֹד׃ אֵ רָ שְׂ שֵׁם יִ זָּכֵר  לֹא יִ י וְ גּוֹ ם מִ ידֵ חִ נַכְ כוּ וְ רוּ לְ מְ אָ

רֹתוּ׃ כְ ית יִ רִ יךָ בְּ לֶ ו עָ דָּ צוּ לֵב יַחְ עֲ י נוֹ כִּ

ים׃ רִ גְ הַ ב וְ אָ ים מוֹ אלִ עֵ מְ שְׁ  יִ י אֱדוֹם וְ לֵ הֳ אָ

י צוֹר׃ בֵ שְׁ ם יֹ שֶׁת עִ  לֶ פְּ לֵק  מָ ן וַעֲ וֹ מּ עַ ל וְ בָ גְּ

לָה׃ נֵי לוֹט סֶ בְ עַ לִ יוּ זְרוֹ מָּם הָ  וָה עִ לְ וּר נִ שּׁ  גַּם אַ

ן׃ וֹ ישׁ ל קִ נַחַ ין בְּ יָבִ א כְ רָ יסְ סִ כְּ יָן  דְ מִ כְּ שֵׂה לָהֶם  עֲ

ה׃ מָ דָ אֲ ן לָ דֹּמֶ יוּ  דֹּאר הָ ין  עֵ דוּ בְ מְ שְׁ  נִ

׃ מוֹ יכֵ כָּל נְסִ נָּע   מֻ לְ צַ זֶבַח וּכְ ב וּכְ אֵ זְ כִ ב וְ עֹרֵ כְּ מוֹ  יבֵ דִ מוֹ נְ יתֵ שִׁ

ים׃ לֹהִ  אוֹת אֱ ת נְ נוּ אֵ לָּ שָׁה   ירֲ רוּ נִ מְ ר אָ שֶׁ  אֲ

׃ נֵי רוּחַ פְ שׁ לִ קַ כְּ גַּל  גַּלְ מוֹ כַ יתֵ שִׁ י  לֹהַ  אֱ‍

ים׃ רִ ט הָ לַהֵ בָה תְּ לֶהָ ר וּכְ ר יָעַ עַ בְ שׁ תִּ אֵ כְּ

לֵם׃ הֲ בַ ךָ תְ סוּפָתְ ךָ וּבְ עֲרֶ סַ פֵם בְּ דְּ רְ ן תִּ כֵּ

ךָ יְהוָה׃ מְ שִׁ וּ  שׁ יבַקְ ן וִ לוֹ נֵיהֶם קָ לֵּא פְ  מַ

דוּ׃ יֹאבֵ רוּ וְ פְּ  יַחְ ד וְ י עַ דֵ לוּ עֲ הֲ בָּ יִ וּ וְ יֵבֹשׁ

ץ׃ רֶ אָ כָּל הָ ל  ן עַ יוֹ לְ ךָ עֶ דֶּ בַ ךָ יְהוָה לְ מְ שִׁ ה  תָּ  י אַ כִּ עוּ  יֵדְ וְ

ק קכ״א פֶּרֶ  CHA PT E R 1 2 1

י׃ זְרִ ן יָבֹא עֶ יִ אַ ים מֵ רִ הָ ל הֶ ינַי אֶ א עֵ שָּׂ  לוֹת אֶ עֲ מַּ  יר לַ שִׁ

ץ׃ רֶ אָ יִם וָ מַ שָׁ ם יְהוָה עֹשֵׂה  עִ י מֵ זְרִ עֶ

׃ ךָ רֶ שֹׁמְ ל יָנוּם  ךָ אַ לֶ גְ וֹט רַ מּ ן לַ תֵּ ל יִ אַ

ל׃ אֵ רָ שְׂ ר יִ מֵ וֹ ן שׁ שָׁ י לֹא יִ נֵּה לֹא יָנוּם וְ  הִ

׃ ינֶךָ מִ ל יַד יְ ךָ עַ לְּ ךָ יְהוָה צִ רֶ שֹׁמְ יְהוָה 



לָה׃ יְ לָּ  בַּ חַ  יָרֵ כָּה וְ  כֶּ שׁ לֹא יַ מֶ שֶּׁ   מָם הַ יוֹ

׃ ךָ שֶׁ  ת נַפְ מֹר אֶ שְׁ  ע יִ כָּל רָ  ךָ מִ רְ מָ שְׁ  יְהוָה יִ

לָם׃ ד עוֹ עַ ה וְ תָּ  עַ ךָ מֵ אֶ ךָ וּבוֹ אתְ ר צֵ מָ שְׁ  יְהוָה יִ

ק ק״ל פֶּרֶ  CHA PT E R 1 3 0

יךָ יְהוָה׃ אתִ רָ ים קְ קִּ מַ עֲ מַּ  לוֹת מִ עֲ מַּ  יר הַ שִׁ

נוּנָי׃ חֲ תַּ קוֹל  בוֹת לְ שֻּׁ   נֶיךָ קַ זְ יֶינָה אָ הְ י תִּ לִ קוֹ עָה בְ מְ שִׁ דֹנָי  אֲ

מֹד׃ י יַעֲ דֹנָי מִ ר יָהּ אֲ מָ שְׁ  נוֹת תִּ ם עֲוֺ אִ

א׃ וָּרֵ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י עִ כִּ

י׃ תִּ לְ רוֹ הוֹחָ בָ דְ לִ י וְ שִׁ  ה נַפְ תָ וְּ י יְהוָה קִ יתִ וִּ קִ

ר׃ בֹּקֶ ים לַ רִ שֹׁמְ ר  בֹּקֶ ים לַ רִ שֹּׁמְ   אדֹנָי מִ י לַ שִׁ  נַפְ

דוּת׃ וֹ פְ מּ בֵּה עִ  רְ הַ ד וְ סֶ חֶ ם יְהוָה הַ י עִ כִּ ל יְהוָה  ל אֶ אֵ רָ שְׂ ל יִ יַחֵ

יו׃ נֹתָ כֹּל עֲוֺ  ל מִ אֵ רָ שְׂ ת יִ ה אֶ דֶּ הוּא יִפְ וְ

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When you feel weighed down by your mistakes, do not keep silent or try to hide them. Open your heart to Hashem in honest

confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashem in your

own words to acknowledge your mistake, and then say out loud: 'My help is from Hashem, who forgives and guards my soul.'
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