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In this aliyah, we find Avraham Avinu returning from the miraculous war against the four kings. The king of Sedom

approaches Avraham with a proposal to split the spoils, asking only for the captured people while offering Avraham all the

physical booty. Avraham, with his characteristic yiras Shamayim and emunah, completely rejects the offer, swearing that he

will not take even a thread or a shoe strap so that Sedom can never claim they made him rich.

Following these events, Hashem appears to Avraham in a vision to reassure him not to fear, promising him a very great reward.

This leads into a deeply personal and heartfelt dialogue where Avraham expresses his pain over being childless, wondering

who will inherit his spiritual legacy if his steward, Eliezer of Damesek, is currently poised to be his heir.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

פָּסוּק א

Pasuk 1

ר יֹּאמֶ  וַ
And he said

ךְ לֶ מֶ
the king of

דֹם סְ
Sodom

ל אֶ
to

ם רָ בְ אַ
Avram

ן תֶּ
give

י לִ
to me

שׁ נֶּפֶ  הַ
the people

שׁ כֻ רְ הָ וְ
and the possessions

ח קַ
take

׃ ךְ לָ
for yourself

״י שִׁ  רַ

תן
Give

לי
to me

הנפש.
the persons

ן מִ
from

י בִ שְּׁ   הַ
the captivity

י לִּ שֶׁ
of mine

, תָּ  לְ צַּ הִ שֶׁ
that you rescued

זֵר חֲ הַ
return

י לִ
to me

ים וּפִ גּ הַ
the bodies

ם: דָּ בַ לְ
alone

פָּסוּק ב

Pasuk 2

ר יֹּאמֶ  וַ
And said

ם רָ בְ אַ
Avram

ל אֶ
to

ךְ לֶ מֶ
the king of

דֹם סְ
Sedom

י ימֹתִ רִ הֲ
I lift up

י יָדִ
my hand

ל אֶ
to

יְהוָה
Hashem

ל אֵ
God

ן יוֹ לְ עֶ
Most High

קֹנֵה
Creator of

יִם מַ שָׁ
heaven

ץ׃ רֶ אָ וָ
and earth

״י שִׁ  רַ

הרימתי
I have lifted

ידי.
my hand

ן וֹ שׁ לְ
an expression of

ה, בוּעָ שְׁ
an oath

ים רִ מֵ
lift

י נִ אֲ
I

ת אֶ
—

י דִ יָ
my hand

ל אֵ לְ
to God

ן, יוֹ לְ עֶ
Most High

ן כֵ וְ
and similarly

י בִּ
by Myself

י תִּ עְ בַּ  שְׁ  נִ
I have sworn

בר'
Bereshis

כ"ב
22

ע, בַּ  שְׁ  נִ
swear

י, נִ אֲ
I

ן כֵ וְ
and similarly

י תִּ נָתַ
I have given

סֶף כֶּ
the money of

ה דֶ שָּׂ  הַ
the field

ח קַ
take

י נִּ מֶּ  מִ
from me

שם
there

כ"ג
23

,

ן תֵ נוֹ
give

י נִ אֲ
I

ךָ לְ
to you

סֶף כֶּ
the money of

ה, דֶ שָּׂ  הַ
the field

הוּ חֵ קָ
take it

י: נִּ מֶּ  מִ
from me

פָּסוּק ג



Pasuk 3

ם אִ
If

חוּט מִ
from a thread

ד עַ וְ
and until

ךְ רוֹ שְׂ
a strap of

ל נַעַ
a shoe

ם אִ וְ
and if

ח קַּ  אֶ
I will take

ל כָּ  מִ
from all

ר שֶׁ  אֲ
that

ךְ לָ
is yours

לֹא  וְ
and not

ר תֹאמַ
you shall say

י נִ אֲ
I

י תִּ רְ שַׁ  עֱ הֶ
made rich

ת אֶ
—

ם׃ רָ בְ אַ
Avram

״י שִׁ  רַ

אם
If

מחוט
from a thread

ועד
and until

שרוך
a strap of

נעל.
a shoe

כֵּב  עֲ אַ
I will withhold

י מִ צְ עַ לְ
for myself

ן מִ
from

י: בִ שְּׁ   הַ
the captivity

״י שִׁ  רַ

ואם
And if

אקח
I will take

מכל
from all

אשר
that

לך.
is yours

ם אִ וְ
and if

ר תֹּאמַ
you will say

ת לָתֵ
to give

י לִ
to me

כָר שָׂ
reward

ית בֵּ  מִ
from the house of

, יךָ נָזֶ גְּ
your treasures

לֹא
not

ח: קַּ אֶ
will I take

״י שִׁ  רַ

ולא
And not

תאמר
you should say

וגו'.
etc.

שׁ דוֹ קָּ הַ שֶׁ
for the Holy One

בָּרוּךְ
blessed

הוּא
is He

י נִ יחַ טִ בְ הִ
promised me

י, נִ רֵ שְּׁ   עַ לְ
to enrich me

ר מַ נֶּאֱ  שֶׁ
as it is said

ךָ כְ אֲבָרֶ וַ
and I will bless you

:' גוֹ וְ
etc.

פָּסוּק ד
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י דַ עָ לְ בִּ
Far be it from me

ק רַ
only

ר שֶׁ  אֲ
that which

לוּ כְ אָ
have eaten

ים רִ עָ נְּ הַ
the youths

לֶק חֵ וְ
and the share of

ים שִׁ נָ אֲ הָ
the men

ר שֶׁ  אֲ
who

כוּ לְ הָ
went

י תִּ אִ
with me

נֵר עָ
Aner

כֹּל  שְׁ  אֶ
Eshkol

א רֵ מְ וּמַ
and Mamre

ם הֵ
they

חוּ יִקְ
shall take

ם׃ קָ לְ חֶ
their share

״י שִׁ  רַ

הנערים.
The lads

י דַ עֲבָ
my servants

ר שֶׁ  אֲ
who

כוּ לְ הָ
went

י תִּ אִ
with me

ד עוֹ וְ
and furthermore

נֵר עָ
Aner

כֹּל  שְׁ  אֶ
Eshcol

א רֵ מְ וּמַ
and Mamre

;' גוֹ וְ
etc.

ף אַ
even

ל עַ
·

י פִּ
though

י דַ עֲבָ שֶׁ
that my servants

סוּ נְ כְ נִ
entered

ה, מָ חָ לְ מִּ לַ
into the battle

ר מַ נֶּאֱ  שֶׁ
as it is said

הוּא
he

יו דָ עֲבָ וַ
and his servants

ם, כֵּ יַּ  וַ
and smote them

נֵר עָ וְ
and Aner

יו וַחֲבֵרָ
and his companions

בוּ שְׁ יָ
sat

ל עַ
by

ים לִ כֵּ  הַ
the baggage

מֹר, שְׁ  לִ
to guard

וּ לּ פִ אֲ
even

י כִ הָ
so

ם הֵ
they

חוּ קְ יִ
shall take

ם. קָ לְ חֶ
their portion

וּ נּ מֶּ  וּמִ
and from him

ד מַ לָ
learned

ד, וִ דָּ
Dovid

ר מַ אָ שֶׁ
who said

לֶק חֵ כְּ
as the portion of

ד יֹּרֵ  הַ
the one who goes down

ה מָ חָ לְ מִּ בַּ
into the battle

לֶק חֵ וּכְ
and as the portion of

ב שֵׁ יֹּ  הַ
the one who sits

ל עַ
by

ים לִ כֵּ  הַ
the baggage

ו דָּ יַחְ
together

לֹקוּ  יַחֲ
they shall share

שמואל
Shmuel

א
I

ל'
30

ךְ, כָ לְ וּ
and therefore

ר מַ נֶאֱ
it is said

י יְהִ וַ
and it was

ם יּוֹ הַ מֵ
from the day

הוּא הַ
that

לָה עְ מָ וָ
and backward

הָ מֶ שִׂ יְ וַ
and he made it

חֹק לְ
for a statute

ט פָּ  שְׁ  מִ לְ וּ
and for an ordinance

שם
there

לֹא, וְ
and not

ר מַ נֶאֱ
was it said

ה, אָ לְ וָהָ
and forward

י פִ לְ
because

בָר כְּ שֶׁ
that already

ן תַּ  נִ
was given

חֹק הַ
the statute

י ימֵ בִּ
in the days of

ם: רָ בְ אַ
Avram

ה פָּסוּק 
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ר חַ אַ
After

ים רִ בָ דְּ הַ
the events

לֶּה  אֵ הָ
these

יָה הָ
was

ר בַ דְ
the word of

יְהוָה
Hashem

ל אֶ
to

ם רָ בְ אַ
Avram

זֶה חֲ מַּ  בַּ
in a vision

אמֹר לֵ
saying

ל אַ
do not

א ירָ תִּ
fear

ם רָ בְ אַ
Avram

י נֹכִ אָ
I

ן גֵ מָ
am a shield

ךְ לָ
for you

ךָ רְ כָ שְׂ
your reward

בֵּה  רְ הַ
is very

אֹד׃ מְ
great

״י שִׁ  רַ

אחר
After

הדברים
the things

האלה.
these

ל כָּ
every

ם קוֹ מָ
place

ר מַ נֶאֱ שֶׁ
that it is said

ר חַ אַ
after

–, מוּךְ סָ
is immediately adjacent

י חֲרֵ אַ
afterwards

לָג– פְ מֻ
is distant

בראשית
Bereishis

רבה
Rabbah

ר. חַ אַ
After

ים בָרִ דְּ הַ
the things

לֶּה  אֵ הָ
these

ר חַ אַ
after

ה שָׂ נַּעֲ  שֶׁ
that was performed

לוֹ
for him

נֵס
a miracle

זֶה,
this

ג רַ הָ שֶׁ
that he killed

ת אֶ
—

ים כִ לָ מְּ הַ
the kings

יָה הָ וְ
and he was

ג אֵ דוֹ
anxious

ר, מֵ אוֹ וְ
and saying

א מָּ  שֶׁ
perhaps

י תִּ לְ בַּ  קִ
I have received

כָר שָׂ
reward

ל עַ
for

ל כָּ
all

י, תַ קוֹ דְ צִ
my righteous deeds

ךְ כָ לְ
therefore

ר מַ אָ
said

לוֹ
to him

ם קוֹ מָּ  הַ
the Omnipresent

ל אַ
do not

א ירָ תִּ
fear

ם רָ בְ אַ
Abram

י נֹכִ אָ
I

ן גֵ מָ
am a shield

, ךְ לָ
for you

ן מִ
from

, עֹנֶשׁ הָ
the punishment

לֹּא  שֶׁ
that not

נֵשׁ עָ תֵּ
you will be punished

ל עַ
for

ל כָּ
all

ן תָ אוֹ
those

וֹת שׁ פָ נְ
souls

; תָּ  גְ רַ הָ שֶׁ
that you killed

ה וּמַ
and as for what

ה תָּ  אַ שֶּׁ 
that you

ג אֵ דוֹ
are anxious

ל עַ
about

וּל בּ קִ
the receipt of

, ךָ כָרְ שְׂ
your reward

ךָ כָרְ שְׂ
your reward

בֵּה  רְ הַ
is exceedingly

אֹד מְ
great

בראשית
Bereishis

רבה
Rabbah

:

פָּסוּק ו

Pasuk 6

ר יֹּאמֶ  וַ
And said

ם רָ בְ אַ
Avram

דֹנָי אֲ
my Lord

ה יֱהוִ
Hashem

ה מַ
what

ן תֶּ  תִּ
will You give

י לִ
to me

י נֹכִ אָ וְ
and I

ךְ לֵ הוֹ
go

י ירִ רִ עֲ
childless

ן וּבֶ
and the steward

ק שֶׁ  מֶ
of the household

י יתִ בֵּ
of my house

הוּא
he is

ק שֶׂ מֶּ  דַּ
of Damascus

זֶר׃ יעֶ לִ אֱ
Eliezer

״י שִׁ  רַ

הולך
I go

ערירי.
childless

ם נַחֵ מְ
Menachem

ן בֶּ
son of

רוּק סָ
Saruk

וֹ שׁ פֵּרְ
explained it

ן וֹ שׁ לְ
as meaning

, שׁ יוֹרֵ
heir

בֵר חָ וְ
and a companion

לוֹ
to it is

ר עֵ
son

עֹנֶה וְ
and grandson

מלאכי
Malachi

ב'
chapter 2

י,, ירִ עֲרִ
ariri

לֹא בְ
without

, שׁ יוֹרֵ
heir

ר שֶׁ  אֲ כַּ
just as

ר תֹּאמַ
you say

ל כָ וּבְ
and in all

י תִ בוּאָ תְּ
my increase

שׁ רֵ שָׁ  תְ
it would uproot

איוב
Job

ל"א
chapter 31

ר, קֵּ עַ תְּ
it would tear up

, יהָ שֶׁ  רָ שָׁ
its roots

ךְ כָּ
so too

ן וֹ שׁ לְ
the meaning of

י ירִ עֲרִ
ariri is

ר סַ חֲ
lacking

ים, נִ בָּ
children

ובלע"ז
and in Old French

דישאנפנטיש.
desenfante

י לִ וְ
and to me

ה אֶ נִרְ
it seems

ר עֵ
er

עֹנֶה וְ
and one who answers

ת זְרַ גִּ מִ
is from the root

י בִּ לִ וְ
and my heart

ר עֵ
is awake

שיר
Song of

השירים
Songs

ה'
chapter 5

י, ירִ עֲרִ וַ
and ariri is

ן וֹ שׁ לְ
an expression of

ן, בָּ  רְ חֻ
destruction

ן כֵ וְ
and similarly

רוּ עָ
rase it

רוּ עָ
rase it

תה'
Psalms

קל"ז
chapter 137

ן, כֵ וְ
and similarly

רוֹת עָ
destroying

ד סוֹ יְ
the foundation

חבקוק
Habakkuk

ג'
chapter 3

ן, כֵ וְ
and similarly

ר עֵ רְ עַ
utterly

ר עָ רְ עַ תְ תִּ
shall be destroyed

ירמ'
Jeremiah

נ"א
chapter 51

ן, כֵ וְ
and similarly

י כִּ
for

זָה רְ אַ
its cedar-work

ה רָ עֵ
shall be destroyed

צפניה
Zephaniah

ב'
chapter 2

:



״י שִׁ  רַ

ובן
And the steward of

משק
the household of

ביתי.
my house

, וּמוֹ גּ רְ תַ כְּ
is like its Targum

ל כָּ  שֶׁ
that all of

י יתִ בֵּ
my house

ן זּוֹ נִ
is sustained

ל עַ
by

יו, פִּ
his word

מוֹ כְּ
like

ל עַ וְ
and by

יךָ פִּ
your word

ק שַּׁ   יִ
shall be sustained

בר'
Bereshis

מלכים
kings

א
1

ס, וֹ פּ רוֹ טְ וֹ פּ אַ
the administrator

י, לִּ שֶׁ
of mine

וּ לּ אִ וְ
and if

יָה הָ
there was

י לִ
to me

ן, בֵ
a son

יָה הָ
would be

י נִ בְ
my son

נֶּה  מֻ מְ
appointed

ל עַ
over

י: לִּ שֶׁ
mine

״י שִׁ  רַ

דמשק.
Damascus

י פִ לְ
according to

גּוּם רְ תַּ  הַ
the Targum

ק שֶׂ מֶּ  דַּ מִ
from Damascus

יָה, הָ
he was

י פִ לְ וּ
and according to

"אַ מִ
Midrash Aggadah

ף דַ רָ שֶׁ
that he pursued

ים כִ לָ מְּ הַ
the kings

ד עַ
until

ק. שֶׂ מֶּ  דַּ
Damascus

מוּד לְ תַּ  וּבַ
and in the Talmud

וּ שׁ רְ דָ
they expounded

ן יקוֹ רִ טָ נוֹ
an abbreviation

לֶה וֹ דּ
one who draws

ה קֶ שְׁ  וּמַ
and gives to drink

ת וֹרַ תּ מִ
from the Torah of

וֹ בּ רַ
his master

ים: רִ אֲחֵ לַ
to others

ז פָּסוּק 

Pasuk 7

ר יֹּאמֶ  וַ
And said

ם רָ בְ אַ
Avram

ן הֵ
behold

י לִ
to me

לֹא
not

ה תָּ  נָתַ
You have given

ע זָרַ
offspring

נֵּה  הִ וְ
and behold

ן בֶ
a member of

י יתִ בֵּ
my household

שׁ רֵ יוֹ
inherits

י׃ אֹתִ
me

״י שִׁ  רַ

הן
Behold

לי
to me

לא
not

נתת
You have given

זרע.
offspring

ה וּמַ
and what

לֶת עֶ וֹ תּ
benefit

ל כָ בְּ
is in all

ר שֶׁ  אֲ
that

ן תֵּ  תִּ
You will give

י? לִ
to me

ח פָּסוּק 
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נֵּה  הִ וְ
And behold

ר בַ דְ
the word of

יְהוָה
Hashem

יו לָ אֵ
to him

אמֹר לֵ
saying

לֹא
not

ךָ שְׁ  ירָ יִ
shall inherit you

זֶה
this one

י כִּ
but

ם אִ
rather

ר שֶׁ  אֲ
he who

יֵצֵא
shall come out

יךָ עֶ מֵּ  מִ
from your innards

הוּא
he

׃ ךָ שֶׁ  ירָ יִ
shall inherit you

פָּסוּק ט

Pasuk 9

יּוֹצֵא וַ
And He took out

אֹתוֹ
him

חוּצָה הַ
outside

ר יֹּאמֶ  וַ
and He said

בֶּט  הַ
look

נָא
please

ה יְמָ מַ שָּׁ   הַ
toward the heaven

פֹר וּסְ
and count

ים בִ כָ וֹ כּ הַ
the stars

ם אִ
if

ל וּכַ תּ
you are able

פֹּר  לִסְ
to count

ם אֹתָ
them

ר יֹּאמֶ  וַ
and He said

לוֹ
to him

כֹּה
so

יֶה יִהְ
shall be

׃ ךָ עֶ זַרְ
your offspring



״י שִׁ  רַ

ויוצא
And He brought

אתו
— him

החוצה.
outside

י פִ לְ
According to

וּטוֹ שׁ פְּ
its plain meaning

יאוֹ צִ הוֹ
He brought him

לוֹ הֳ אָ מֵ
from his tent

ץ לַחוּ
outside

אוֹת רְ לִ
to see

ים, כָבִ וֹ כּ הַ
the stars

י פִ לְ וּ
and according to

וֹ שׁ רָ דְ מִ
its Midrashic explanation

ר מַ אָ
He said

לוֹ
to him

א צֵ
go forth

ינוּת נִ גְ טַ צְ אִ מֵ
from astrology

ךָ לְּ שֶׁ
of yours

יתָ אִ רָ שֶׁ
that you saw

לוֹת זָּ מַּ  בַּ
in the constellations

ךָ ינְ אֵ שֶׁ
that you are not

יד תִ עָ
destined

יד מִ עֲ הַ לְ
to raise

ן, בֵּ
a son

ם רָ בְ אַ
Abram

ין אֵ
has no

לוֹ
to him

ן, בֵ
son

ל אֲבָ
but

ם הָ רָ בְ אַ
Abraham

יֵשׁ
has

לוֹ
to him

ן, בֵ
a son

י רַ שָׂ
Sarai

לֹא
will not

ד, לֵ תֵ
bear

ל אֲבָ
but

ה רָ שָׂ
Sarah

ד; לֵ תֵ
will bear

י נִ אֲ
I

א קוֹרֵ
call

ם כֶ לָ
for you

ם שֵׁ
name

ר חֵ אַ
another

נֶּה  תַּ  שְׁ  יִ וְ
and will change

זָּל. מַּ  הַ
the destiny

"אַ דָּ
Another explanation

יאוֹ צִ הוֹ
He brought him

לוֹ לָ חֲ מֵ
from the space

ל שֶׁ
of

ם לָ עוֹ
the world

יהוֹ בִּ גְ הִ וְ
and elevated him

לָה עְ מַ לְ
above

ן מִ
from

ים, כָבִ וֹ כּ הַ
the stars

זֶהוּ וְ
and this is

ן וֹ שׁ לְ
the expression of

ה טָ בָּ  הַ
looking

לָה עְ מַ לְ מִ
from above

ה: טָּ  מַ לְ
to below

פָּסוּק י
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ן מִ אֱ הֶ וְ
And he believed

יהוָה בַּ
in Hashem

הָ בֶ שְׁ  יַּחְ  וַ
and He reckoned it

וֹ לּ
to him

ה׃ קָ דָ צְ
as righteousness

״י שִׁ  רַ

והאמין
And he believed

בה'.
in Hashem

לֹא
not

ל אַ שָׁ
did he ask

לוֹ
of Him

אוֹת
a sign

ל עַ
concerning

זֹאת;
this

ל אֲבָ
but

ל עַ
concerning

ת שַּׁ   יְרֻ
the inheritance of

ץ רֶ אָ הָ
the land

ל אַ שָׁ
he asked

לוֹ
of Him

אוֹת
a sign

ר מַ אָ וְ
and he said

לוֹ
to Him

ה מָּ  בַּ
by what

ע. דַ אֵ
shall I know

״י שִׁ  רַ

ויחשבה
And He accounted it

לו
to him

צדקה.
for righteousness

"ה בָּ  קָּ הַ
the Holy One blessed be

He

הּ בָ שָׁ  חֲ
accounted it

ם רָ בְ לאַ
to Avram

כוּת זְ לִ
as a merit

ה קָ דָ צְ לִ וְ
and as righteousness

ל עַ
for

נָה מָ אֲ הַ
the faith

ין מִ אֱ הֶ שֶׁ
that he believed

. וֹ בּ
in Him

בָר דָּ
Another

ר חֵ אַ
explanation

ה מָּ  בַּ
By what

ע, דַ אֵ
shall I know

לֹא
he did not

ל אַ שָׁ
ask

לוֹ
for himself

אוֹת
a sign

א לָּ  אֶ
but

ר מַ אָ
he said

יו, נָ פָ לְ
before Him

י נִ יעֵ דִ הוֹ
let me know

יזֶה אֵ בְּ
by what

כוּת זְ
merit

מוּ יְּ קַ תְ יִ
they will endure

, הּ בָּ
in it

ר מַ אָ
said

לוֹ
to him

"ה, בָּ  קָּ הַ
the Holy One blessed be

He

כוּת זְ בִּ
through the merit of

נוֹת: בָּ  רְ קָּ הַ
the sacrifices

C HA P T E R  S U M M A RY

The aliyah concludes with Hashem's powerful response to Avraham's concern, assuring him that Eliezer will not be his heir,

but rather a child from his own body will inherit him. Hashem takes Avraham outside, showing him the stars and promising

that his offspring will be just as countless. Avraham puts his complete trust in Hashem, which Hashem reckons to him as a great

merit.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Torah is showing us a tremendous yesod in how we look at our parnassah and our success in this world. When Avram

Avinu is offered the spoils of the war by the king of Sodom, he refuses to take even a thread or a shoelace. Lichoira, why not?

He won the war, he was entitled to it. But Avram says b'davka: "So that you shall not say, 'It is I who made Abram rich.'"

Avram understood that if a Yid is going to be wealthy, or even just have his basic needs met, it must come directly from

Hashem, without any middleman getting the credit. He did not want a rasha like the king of Sodom to ever claim that human

effort or a human hand was the source of Avram's blessing.

Immediately after this, the pasuk says, "After these things, the word of Hashem came to Abram... 'Fear not, Abram, I am a

shield to you; your reward shall be very great.'" Rashi explains that Avram was worried that he had used up his merits by

receiving a miracle in the war. But Hashem reassures him that by standing strong and refusing the easy money of Sodom, his

reward was actually multiplied. When you make the ratzon of Hashem your priority and refuse to compromise on your

emunah for a quick profit, you do not lose out. Mimeila, Hashem becomes your shield and your ultimate provider.

We face this same nisayon in our daily business and work. The yetzer hara whispers that we must cut corners, flatter the wrong

people, or engage in questionable deals because "that is how you make a living." We think that our effort and our

connections are what make us rich. But the truth is that everything is already decreed from Rosh Hashanah. When we stand

strong like Avram Avinu, refusing to take the "thread or sandal strap" that does not belong to us or that compromises our

Torah values, we open the vessel for real, lasting berachah directly from the hand of Hashem.

Today, when a situation arises where you are tempted to compromise on your values or rely on questionable means for

financial gain, stop and declare to yourself: "My parnassah comes only from Hashem, and no flesh and blood will ever say

they made me rich." Walk away from the compromise, and trust that Hashem will shield you and provide for you in ways you

cannot even imagine.
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י מִ וֹ י ף  דַּ  · י  לִ בְ בַּ  ד  וּ מ לְ תַּ

ף ל״ד רוֹת · דַּ כוֹ י · בְּ מִ ף יוֹ דַּ
Daf Yomi · The Full Daf · Elucidated Talmud · Navy & Gold Edition · with Rashi

T HE  S U G Y A

We begin this daf by looking into the source for the prohibition of causing an indirect blemish (grama) to a firstborn animal,

such as placing dough on its ear so a dog will bite it off. The Gemara then returns to the dispute between Rabbi Eliezer and

Rabbi Yehoshua regarding safeguarding doubtful terumah, analyzing whether their machlokes is based on whether we follow

the vocalization or the spelling of the Torah, or if it hinges on whether doubtful terumah is considered "fit for you" in

anticipation of Eliyahu Hanavi coming to declare it pure.

Following this, the Gemara discusses the halacha of bloodletting for a firstborn animal, clarifying Shmuel's ruling in

accordance with Rabbi Shimon. We then learn a new Mishnah regarding one who intentionally blemishes a firstborn. Rabbi

Eliezer holds that as a penalty, the owner may never slaughter the animal, while the Sages rule that if a second blemish

develops on its own, he may slaughter it. The Gemara immediately raises a kasha on Rabbi Eliezer from a Mishnah in

Nega'im, where he seemingly does not impose a permanent penalty on someone who intentionally cut off his tzara'as.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  3 4 A

QU E ST IO N

נָּה?  לֶ יֹאכְ  לֶב וְ כֶּ יָּבֹא   שֶׁ י  דֵ כְּ זֶן  אוֹ ל הָ נָּה עַ  יחֶ יַנִּ צֵק וְ ילָה וּבָ בֵ יא דְּ לֹּא יָבִ  שֶׁ ן  יִ נַּ  וֹ מוּם, מִ ן בּ תֵּ לֹּא יִ  שֶׁ לָּא   אֶ

The Torah only explicitly wrote the prohibition that one may not directly place a blemish on a korban. But except for that, that

one  may not place  a blemish in it indirectly, from where  do we derive that one  may not bring  a pressed fig  or doug h and

place  it on the  ear of a firstborn animal so that a dog  will come  and eat it,  and in doing so bite off the ear and blemish the

animal?

ANSWER

ל מוּם. כׇּ ד  חָ אֶ ד מוּם וְ חָ ל מוּם״ — אֶ כׇּ ״ ר  מַ מוּד לוֹ לְ תַּ

The verse  state s : "Any blemish" (Vayikra 22:21) — which includes both a direct blemish and also any indirect blemish.

EXPLANAT IO N

בָּה  ר רַ מַ ן אָ מָ ב נַחְ ר רַ מַ ן אָ כֵ , וְ ישׁ קִ ישׁ לָ ר רֵ מַ ן אָ כֵ ל, וְ מוּאֵ שְׁ ר  מַ ה אָ ב יְהוּדָ ר רַ מַ אָ י, דְּ יגִ לִ פְּ י  אֵ רָ קְ כָא בִּ הָ

י״. רוּמֹתָ ת תְּ רֶ מֶ שְׁ  ת מִ ךָ אֶ י לְ תִּ נֵּה נָתַ  י הִ נִ אֲ ״וַ  : בַּר אֲבוּהּ

The Gemara now returns to the dispute between Rabbi Eliezer and Rabbi Yehoshua regarding safeguarding a barrel of doubtful

terumah. Here ,  they disag ree  about the interpretation of verses , as  Rav Yehuda says  that Shmuel says , and so says  Reish

Lakish, and so says  Rav Nachman that Rabba bar Avuh says : The Torah states, "And I, behold, I have  g iven you the

charg e  of My terumos" (Bamidbar 18:8).

EXPLANAT IO N



ר מַ אָ יָה, וְ לוּ ה תְּ רוּמָ ת תְּ חַ אַ ה וְ הוֹרָ ה טְ רוּמָ ת תְּ חַ בֵּר, אַ  דַ כָּתוּב מְ  רוּמוֹת הַ י תְּ תֵּ  שְׁ  בַר: בִּ זֶר סָ יעֶ לִ י אֱ בִּ רַ

וּר. ימּ שִׁ יד לַהּ  נָא: עֲבֵ מָ חֲ רַ

Rabbi Eliezer holds: The  verse  is  speaking  of two  types of terumos ,  because the word is written in the plural, "My terumos"

— one  is definitely pure  terumah, and one  is suspended terumah whose status is in doubt. And the  Merciful One  says:

Make  a safeg uarding  for it,  meaning even the doubtful terumah must be protected from further tumah.

EXPLANAT IO N

יב. תִ כְּ י״  תִ רוּמָ ״תְּ  : עַ שֻׁ  י יְהוֹ בִּ רַ וְ

And Rabbi Yehoshua argues that the word is  written in a way that can be read as "My terumah" in the singular. Therefore, the

obligation to safeguard applies only to definitely pure terumah.

QU E ST IO N

א? רָ קְ מִּ ם לַ בַר יֵשׁ אֵ זֶר סָ יעֶ לִ י אֱ בִּ רַ א דְּ רָ ימְ מֵ לְ

The Gemara asks: Is  this  to say that Rabbi Eliezer holds  that the  vocalization of the  Torah is  authoritative ,  and we follow

the pronunciation "terumosai" rather than the spelling which looks like "terumasi"?

O BJECT IO N

יבָא. קִ י עֲ בִּ י רַ רֵ בְ , דִּ הּ רָ כְ מוֹ אי לְ שַּׁ   ינוֹ רַ וּב אֵ , שׁ יהָ לֶ יתוֹ עָ לִּ ס טַ ירั פֵּ  שֶׁ ן  יוָ כֵּ ״ —  בָּהּ דוֹ  גְ בִ ״בְּ י:  ינְהִ מִ וּרְ

But raise  a contradiction from a braisa regarding a Hebrew maidservant: The verse says, "see ing  that he  has  dealt dece itfully

with her [bevig do vah]" (Shemos 21:8). Rabbi Akiva expounds the word based on its vocalization, as if it comes from the word

"beged" (garment): Once  he  has  spread his  cloak over her by designating her as a wife, he  is  no long er permitted to se ll

her to anyone else. These  are  the  words of Rabbi Akiva,  who holds that the vocalization is authoritative.

O BJECT IO N

! הּ רָ כְ מוֹ אי לְ שַּׁ   ינוֹ רַ וּב אֵ , שׁ בָּהּ ד  בָּגַ  שֶׁ ן  יוָ כֵּ ר:  מֵ זֶר אוֹ יעֶ לִ י אֱ בִּ רַ

But Rabbi Eliezer says: Once  the father has  dealt dece itfully [bag ad] with her by selling her once, he  is  no long er

permitted to se ll her again. Rabbi Eliezer expounds the word based on its spelling, which can be read as "bevagdo" (his betrayal).

This proves that Rabbi Eliezer holds the spelling of the Torah is authoritative, which contradicts his ruling by terumah!

R E SO LU T IO N

מוֹר, שְׁ  ךְ לָא תִּ יָה לָ אוּ ינָהּ רְ אֵ שֶׁ  מוֹר, וְ שְׁ ךְ  יָה לָ אוּ רְ בַר: הָ עַ סָ שֻׁ  י יְהוֹ בִּ י: רַ גִ לְ פַּ י מִ א קָ הָ כָא בְּ לָּא, הָ  אֶ

Rather, here  in the case of terumah, they disag ree  about this  instead: The verse says "to you" (Lach). Rabbi Yehoshua

holds: Terumah that is  fit for you to eat, i.e., pure terumah, you must safeg uard; but terumah that is  not fit for you,  i.e.,

doubtful terumah, you do not need to safeg uard.

R E SO LU T IO N

נָּה.  הֲרֶ יטַ יָּהוּ וִ  לִ א יָבוֹא אֵ מָּ  שֶׁ יא,  יָה הִ אוּ י רְ א נָמֵ זֶר: הָ יעֶ לִ י אֱ בִּ רַ וְ

And Rabbi Eliezer holds: This  doubtful terumah is  also  considered fit for you, le st Eliyahu Hanavi will come  and declare  it

pure ,  and then you will eat it.

STATEMENT

ן. עוֹ מְ שִׁ י  בִּ רַ כְּ כָה  לָ ל: הֲ מוּאֵ שְׁ ר  מַ ה אָ ב יְהוּדָ ר רַ מַ אָ



The Gemara returns to the topic of letting blood for a firstborn. Rav Yehuda says  that Shmuel says: The  halacha is  in

accordance  with Rabbi Shimon that one may let blood.

O BJECT IO N

א לָא תָּ  שְׁ  ד הַ ין, עַ יתִ נִ תְ מַ ן דְּ עוֹ מְ שִׁ י  בִּ א רַ ימָ ילֵ ן? אִ עוֹ מְ שִׁ י  בִּ י רַ ק: הֵ חָ צְ בַּר יִ ן  מָ ב נַחְ יף לַהּ רַ קֵ תְ מַ

ר? תָּ ין מוּ וֵּ כַּ  תְ ין מִ אֵ שֶׁ בָר  ל דָּ מוּאֵ שְׁ ינַן  עִ מְ שְׁ  אַ

Rav Nachman bar Yitzchak objects  to this : Which ruling of Rabbi Shimon is Shmuel referring to? If we  say he means Rabbi

Shimon of our Mishnah,  who permits letting blood because he holds an unintentional act is permitted, is that possible? Until

now, has  Shmuel not le t us  hear that an unintentional act is  permitted? Why would he need to state the halacha here?

O BJECT IO N

י בִּ רַ כְּ כָה  לָ ל: הֲ מוּאֵ שְׁ ר  מַ י אָ שֵׁ  בַּר אָ ין  נִ ב חָ רַ ה, וְ י יְהוּדָ בִּ רַ כְּ כָה  לָ ב: הֲ ר רַ מַ י אָ שֵׁ  בַּר אָ יָּיא   י חִ בִּ א רַ הָ וְ

ן, עוֹ מְ שִׁ

But sure ly Rav Chiyya bar Ashi says  that Rav says: The  halacha is  like  Rabbi Yehuda that an unintentional act is forbidden;

and Rav Chanin bar Ashi says  that Shmuel says: The  halacha is  like  Rabbi Shimon that it is permitted.

O BJECT IO N

י בִּ רַ כְּ כָה  לָ ר: הֲ מַ ל אָ מוּאֵ שְׁ ה, וּ י יְהוּדָ בִּ רַ כְּ כָה  לָ ר: הֲ מַ ב אָ י — רַ רֵ לָא גַּבְ י בְּ נֵ תְ ין מַ בִ בַּר אָ יָּיא   ב חִ רַ וְ

ן! עוֹ מְ שִׁ

And Rav Chiyya bar Avin teaches  this dispute without citing those men as intermediaries, but directly: Rav says: The  halacha

is  like  Rabbi Yehuda, and Shmuel says: The  halacha is  like  Rabbi Shimon! So Shmuel's view on this is already well known.

ANSWER

ר מַ ה אָ ב יְהוּדָ ר רַ מַ יָא: אָ דְ הֶ י לַהּ בְּ נֵ תְ י מַ ידִ ב אִ רַ יהּ דְּ רֵ א בְּ שָׁ י שִׁ ב  רַ א, וְ יתָ יְ בָרַ ן דְּ עוֹ מְ שִׁ י  בִּ לָּא רַ  אֶ

א. יתָ יְ בָרַ ן דְּ עוֹ מְ שִׁ י  בִּ רַ כְּ כָה  לָ ל: הֲ מוּאֵ שְׁ

Rather,  Shmuel is referring to Rabbi Shimon of the  braisa,  who permits eating the meat of the firstborn on account of the

blemish caused by bloodletting. And Rav She isha the  son of Rav Idi teaches  this  explicitly: Rav Yehuda says  that Shmuel

says: The  halacha is  like  Rabbi Shimon of the  braisa.

נָה שְׁ  מִ M I S H N A H

MISHNAH

זֶר. יעֶ לִ י אֱ בִּ י רַ רֵ בְ ית, דִּ מִ לָ חוֹט עוֹ שְׁ  י זֶה לֹא יִ כוֹר — הֲרֵ בַּבְּ זֶן  ם אוֹ צּוֹרֵ י׳ הַ נִ תְ מַ

MISHNAH: One who s lits  the  ear of a firstborn animal to intentionally blemish it — behold, this  person may never

slaug hter the animal, as a penalty. These are the  words of Rabbi Eliezer.

MISHNAH

יו. לָ חוֹט עָ שְׁ  ר — יִ חֵ וֹ מוּם אַ ד בּ לַ ים: נוֹ רִ מְ ים אוֹ מִ כָ חֲ וַ

And the  Sag es  say: If another blemish deve lops  in it on its own, he  may s laug hter the animal on account of that second

blemish.



א רָ מָ גְּ G E M A R A

QU E ST IO N

לָם? עוֹ זֶר לְ יעֶ לִ י אֱ בִּ נֵיס רַ י קָ ׳ וּמִ מָ גְּ

GEMAR A: But does  Rabbi Eliezer penalize  a person forever for a transgression?

O BJECT IO N

ת רֶ בַּהֶ ה לוֹ  יְתָ הָ שֶׁ י  י: מִ ינְהִ מִ וּרְ

But raise  a contradiction from a Mishnah in Nega'im: One who had a snow-white  leprous mark [baheres] on his skin...
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נָה שְׁ  מִ M I S H N A H

MISHNAH

הוֹר, צָה — טָ צְ קְ נִ וְ

The Mishnah in Nega'im teaches: If a leprous mark was on a person's body and it was  cut off inadvertently, he is pure .

MISHNAH

ין — וֵּ כַּ  תְ צָה מִ צָ קְ

But if he  cut it off intentionally to rid himself of the impurity,

MISHNAH

וּ. נּ ימֶ ר הֵ הַ טְ ר יִ חֵ ע אַ ד לוֹ נֶגַ לֵ וָּ יִּ שֶׁ  כְ ר: לִ מֵ זֶר אוֹ יעֶ לִ י אֱ בִּ רַ

Rabbi Eliezer says: When another leprous mark will be  born to him,  i.e., when he develops a new mark, he  will become

pure  from it,  meaning his purification from the first mark is dependent on the purification of this new one.

MISHNAH

יס! רִ גְ כִּ  וֹ מִ תּ רְ בַּהַ ט  עַ מְ תִּ שֶׁ ד  , אוֹ עַ וֹ לּ כוּ ח בְּ רַ פְ תִּ שֶׁ ד  ים: עַ רִ מְ ים אוֹ מִ כָ חֲ וַ

And the  Sag es  say: He can never become pure until the leprosy spreads  over his  entire  body, which is a Torah-law sign of

purity, or until his  brig ht spot shrinks  to le ss  than the size of a split bean before he cut it off, which would mean it was never

a valid mark to begin with. Otherwise, he remains impure forever. This shows that Rabbi Eliezer does not impose a permanent

penalty on a transgressor, which contradicts his ruling in our Mishnah regarding a firstborn!

א רָ מָ גְּ G E M A R A

ANSWER



יהוּ: וַויְ רְ תַּ י  רִ מְ אָ סֵף דְּ ב יוֹ רַ בָּה וְ  רַ

Rabba and Rav Yosef both say in resolution of this contradiction:

ANSWER

נֵיס. גוּפוֹ לָא קָ , בְּ נוֹ מוֹ מָ זֶר בְּ יעֶ לִ י אֱ בִּ נֵיס רַ י קָ כִּ

When Rabbi Eliezer penalize s  a transgressor permanently, that is only with reg ard to his  property,  such as a firstborn animal;

but with reg ard to his  body,  such as leprosy, he  does  not penalize  him permanently.

EXPLANAT IO N

ד, בַּ  יעְ מֶ י לְ תֵ אָ ר דְּ ימַ מֵ כָּא לְ י נוֹ — אִ מוֹ מָ

The Gemara explains: Regarding his  property,  there  is  reason to say that he  will come  to do  the transgression and

intentionally cause a blemish, because he loses nothing by doing so since the animal is already forbidden to him. Therefore, a

severe, permanent penalty is needed to deter him.

EXPLANAT IO N

ד? בַּ  יעְ מֶ י לְ תֵ אָ ר דְּ ימַ מֵ כָּא לְ י י אִ גוּפוֹ — מִ

But regarding his  body,  is  there  really reason to say that he  will come  to do  this and cut off the mark? A person is hesitant to

mutilate his own flesh, and the temporary penalty of waiting for another mark is deterrent enough, since there is no guarantee

another mark will ever appear.

QU E ST IO N

יָא? שְׁ  נַן לָא קַ בָּ  רַ דְּ נַן אַ בָּ  רַ יָא, דְּ שְׁ  זֶר קַ יעֶ לִ י אֱ בִּ רַ דְּ זֶר אַ יעֶ לִ י אֱ בִּ רַ בָא: דְּ ר רָ מַ אָ

Rava said: Is only the ruling of Rabbi Eliezer here difficult ag ainst the ruling of Rabbi Eliezer there, while the ruling of the

Rabbis  here ag ainst the ruling of the  Rabbis  there is not difficult? In our Mishnah, the Rabbis only penalize the owner until

another blemish occurs, whereas in Nega'im they penalize him permanently! This contradiction also needs to be resolved.

R E SO LU T IO N

ינַן. נִּ שַׁ  דְ כִּ יָא,  שְׁ  זֶר לָא קַ יעֶ לִ י אֱ בִּ רַ דְּ זֶר אַ יעֶ לִ י אֱ בִּ רַ לָּא, דְּ  אֶ

Rather,  we must explain as follows: The ruling of Rabbi Eliezer here ag ainst the ruling of Rabbi Eliezer there is not difficult,

just as  we  answered,  distinguishing between property and body.

R E SO LU T IO N

יָא, שְׁ  י לָא קַ נַן נָמֵ בָּ  רַ דְּ נַן אַ בָּ  רַ

And the ruling of the Rabbis  here ag ainst the ruling of the Rabbis  there is also not difficult,

R E SO LU T IO N

. סוּהּ נְ ד קַ עֲבַ אי דַּ מַ כָא בְּ , הָ סוּהּ נְ ד קַ עֲבַ אי דַּ מַ כָא בְּ הָ

because here ,  in the case of the firstborn, they penalized him in accordance  with what he  did, and there ,  in the case of

leprosy, they penalized him in accordance  with what he  did.

EXPLANAT IO N

א? אי מוּמָ הַ יהּ בְּ יֵ רְ שְׁ י מִ ין לְ וֵּ כַּ י אי אִ מַ בְּ



The Gemara elaborates: In the case of the firstborn, with what did he  intend to permit the animal? With this  specific blemish

that he made.

EXPLANAT IO N

. יהּ י לֵ רֵ תְּ שְׁ י א לָא לִ אי מוּמָ הַ בְ נַן, דִּ בָּ  סוּהּ רַ נְ א קַ אי מוּמָ הַ בְּ

Therefore, the  Rabbis  penalized him specifically with reg ard to this  blemish, that throug h this  blemish it should not

become permitted to him. But if another, natural blemish occurs, he may slaughter it.

EXPLANAT IO N

נַן. בָּ  סוּהּ רַ נְ יצָה קַ צִ אי קְ הַ יצָה, בְּ צִ אי קְ הַ יהּ בְּ שֵׁ  י נַפְ הוֹרֵ טַ ין לְ וֵּ כַּ י סוּהּ — אִ נְ ד קַ עֲבַ אי דַּ מַ כָא, בְּ הָ וְ

And here ,  in the case of leprosy, they penalized him in accordance  with what he  did: He  intended to purify himse lf

throug h this  cutting  off of the mark; therefore, the  Rabbis  penalized him with reg ard to this  cutting  off,  treating it as if

the mark is still there, which leaves him permanently impure.

QU E ST IO N

נַן? ר״ תְּ הָ טְ יִ ״וְ נַן, אוֹ  ר״ תְּ הַ טְ ״יִ פָּא:   פָּ ב  י רַ עֵ בָּ

Rav Pappa asked: Did we  learn in the Mishnah the word 'yit'har' (he shall be pure), or did we  learn 'veyit'har' (and he shall

be pure)?

QU E ST IO N

? נַּהּ י א מִ קָ אי נָפְ מַ לְ

The Gemara asks: What is  the  practical difference  between these two versions?

ANSWER

ע. וֹ נֶגַ ה בּ אָ נִּרְ שֶׁ ן  תָ חָ לְ

The Gemara answers: The difference is in the case of a brideg room upon whom a new leprous mark appeared.

BR AI SA

, סוּתוֹ כְ לִ יתוֹ וְ לִ טְ צְ אִ לְ ים, לוֹ וּ ה יָמִ עָ בְ שִׁ ין לוֹ  נִ ע — נוֹתְ וֹ נֶגַ ה בּ אָ נִּרְ שֶׁ ן  תָ נַן: חָ תְ דִּ

As we  learned in a Mishnah: A brideg room upon whom a leprous mark appeared, we  g ive  him seven days  of grace before

examining it, to not disrupt his joy; this applies to him, to his  cloak, and to his  g arment.

BR AI SA

ל. גֶ רֶ י הָ מֵ ל יְ כׇּ ין לוֹ  נִ ל — נוֹתְ גֶ בָּרֶ ן  כֵ וְ

And similarly, on a Festival, we  g ive  him all the  days  of the  Festival as a grace period.

EXPLANAT IO N

ה. תֶּ  שְׁ  י מִ מֵ ה יְ עָ בְ שִׁ יהּ  ין לֵ רִ א נָטְ יתָ יְ רָ בָתְ , לְ יהּ ר לֵ הַ א טְ יתָ יְ מַּ  קַּ נַן — מִ ר״ תְּ הַ טְ ״יִ תְּ  רַ מְ י אָ אִ

Now, if you say we  learned 'yit'har',  it means that as soon as the second mark appears, he  is  purified from the  first mark

immediately. And as for the  second mark, we wait for him during the seven days  of the  wedding  feast before inspecting it.

Thus, he is completely pure during his wedding week.



EXPLANAT IO N

א. יתָ יְ מַּ  קַּ י מִ אֵ קָ א וְ מֵּ  טַּ י א מִ א, הָ יתָ יְ רָ בָתְ ית לְ מֵּ  טַ י לָא מְ כִּ נַן — סוֹף סוֹף,  ר״ תְּ הַ טְ יִ ״וְ  : תְּ רַ מְ י אָ לָּא אִ  אֶ

But if you say we  learned 'veyit'har',  it means he only becomes pure from the first mark after the second one is declared pure. If

so, ultimate ly, even thoug h you do not declare  him impure  from the  second mark during the seven days, he  still stands as

impure  from the  first mark! Thus, the grace period does him no good.

QU E ST IO N

אי? מַ

The Gemara asks: What is the conclusion of this inquiry?

R E SO LU T IO N

יקוּ. תֵּ

The Gemara concludes: The question shall stand unresolved.

QU E ST IO N

יו? חֲרָ נוֹ אַ נוֹס בְּ קְ הוּ לִ ת, מַ מֵ כוֹר וָ בַּבְּ זֶן  ם אוֹ א: צוֹרֵ ירָ י זֵ בִּ רַ יָה מֵ מְ י יִרְ בִּ יהּ רַ נֵּ י י מִ עֵ בָּ

Rabbi Yirmeya asked Rabbi Ze ira: If one  s lits  the  ear of a firstborn animal and then dies , what is  the law as to whether to

penalize  his  son after him by forbidding the son from slaughtering and eating the animal?

EXPLANAT IO N

וֹת. צְ מִּ יהּ מִ ע לֵ קַ פְ א מַ מָ יוֹ א וְ מָ כֹל יוֹ יו, דְּ חֲרָ נוֹ אַ סוּ בְּ נְ ת — קָ מֵ יִם וָ וֹ לַגּוֹ דּ בְ כֵר עַ ר: מוֹ מַ י לוֹ צֵ ימְ ם תִּ אִ

He analyzes the sides of the question: If you say that in the case of one  who se lls  his  Jewish s lave  to non-Jews and die s , they

penalized his  son after him by forcing the son to redeem the slave, that is because  every s ing le  day the slave remains with the

non-Jew, the father's action removes  him from mitzvos ,  so the transgression is ongoing.

EXPLANAT IO N

א. וּרָ יסּ אִ הּ לְ דֵ בְ לָא עַ וּם דְּ שּׁ  יו, מִ חֲרָ נוֹ אַ סוּ בְּ נְ ת — לֹא קָ מֵ ד וָ עֵ וֹ מּ בַּ וֹ  תּ אכְ לַ וֵּון מְ כִּ ר:  מַ י לוֹ צֵ ימְ ם תִּ אִ

And if you say that in the case of one  who intentionally planned his  work for Chol HaMoed and died, they did not

penalize  his  son after him,  that is because  the son himself did not do any prohibition,  and the father's forbidden act is

already completed.

QU E ST IO N

? יהּ יתֵ א אִ הָ נַן, וְ בָּ  נַסוּ רַ יהּ קְ נֵ מוֹ מָ א לְ מָ לְ , אוֹ דִ יהּ יתֵ א לֵ הָ נַן, וְ בָּ  נַסוּ רַ יהּ קְ ידֵ דִ אי? לְ כָא מַ הָ

So here , what is the halacha? Did the  Rabbis  penalize  him personally, and since he  is  no long er alive, the penalty lapses? Or

perhaps the  Rabbis  penalized his  property,  and since the property is  still here ,  the penalty remains?

ANSWER

, נֵיתוּהָ : תְּ יהּ ר לֵ מַ אֲ

Rabbi Zeira said to him: You have  already learned it in a Mishnah:



נָה שְׁ  מִ M I S H N A H

MISHNAH

ית, יעִ בִ שְׁ י  אֵ צָ מוֹ ע לְ זָּרַ ית — תִּ יעִ בִ שְׁ  וצָה בִּ וְּ קַ נִּתְ שֶׁ ה  דֶ שָׂ

A fie ld that was  cleared of thorns during  the  Shemittah year may be  sown at the  conclusion of Shemittah,  because

clearing thorns is not a primary agricultural labor.

MISHNAH

ית. יעִ בִ שְׁ י  אֵ צָ מוֹ ע לְ זָּרַ ה — לֹא תִּ ירָ יְּ ידַּ יבָה נִ יְּ טַּ י נִ

But if it was  plowed or manured during Shemittah, it may not be  sown at the  conclusion of Shemittah as a penalty.

א רָ מָ גְּ G E M A R A

STATEMENT

. הּ עָ נוֹ זוֹרְ ת — בְּ מֵ יבָהּ וָ טִ ינַן, הֱ טִ ינָא: נָקְ נִ י חֲ בִּ רַ י בְּ סִּ ב אַ ר רַ מַ אָ וְ

And Rav Assi bar Chanina said: We have  a tradition that if he  plowed it and died, his  son may sow it.

IN FER ENCE

נַן. בָּ  נַסוּ רַ יהּ לָא קְ רֵ בְ נַן, לִ בָּ  נַסוּ רַ יהּ קְ ידֵ דִ א לְ מָ לְ אַ

Consequently, the  Rabbis  penalized him personally, but they did not penalize  his  son. The same should apply to the

firstborn animal.

STATEMENT

ינַן טִ י: נָקְ יֵ בָּ  ר אַ מַ אָ

Abaye  said: We have  a tradition that...

S U M M A RY

The Gemara derives the prohibition of causing an indirect blemish from the verse "Any blemish," and resolves the machlokes

between Rabbi Eliezer and Rabbi Yehoshua regarding doubtful terumah by explaining that they argue over whether we say

Eliyahu Hanavi will come and declare it pure. After establishing that the halacha follows Rabbi Shimon of the braisa who

permits eating a firstborn that was blemished through bloodletting, the Gemara turns to the penalty for intentionally

blemishing a firstborn. To resolve the contradiction between Rabbi Eliezer's strict permanent penalty here and his more lenient

ruling regarding one who cut off his tzara'as, Rabba and Rav Yosef offer a classic teretz: Rabbi Eliezer only penalizes a person

permanently when it comes to his property, but he does not impose a permanent penalty when it affects his own body.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Mishnah teaches us a powerful yeshivish yesod about how we deal with our mistakes and transgressions. If a person

intentionally blemishes a bechor to make it permitted for slaughter, Rabbi Eliezer says he can never slaughter it. The

Chachamim, however, are mechadesh that if a new, natural blemish develops later, he can slaughter it on account of that

second blemish. The Gemara is bothered: why do the Chachamim let him off? The teretz is that the Chachamim only

penalized him on the specific blemish he made. They did not lock the door on him forever; they left a path for the animal to

eventually become permitted through natural means.

This is a deep lesson in how Hashem runs His world and how we must look at our own spiritual failures. When we make a

mistake, when we blemish our own neshama or mess up a situation through our own willful bad choices, the yetzer hara wants

us to believe we are permanently disqualified. He tells us, "You ruined this, you can never fix it, you are penalized forever."

But the Torah's way is different. Even when we must face the consequences of what we did, Hashem never shuts the door

completely. He always leaves a path open for a new situation to develop, a new opportunity for teshuvah and growth that

comes from Shamayim.

We see this yesod clearly in our daily avodah. If you made a mess of a relationship, a business deal, or your own spiritual

schedule through your own negligence, do not fall into despair. You might not be able to use the "blemished" path you tried

to force, but look out for the new, clean opening Hashem is going to send your way.

Today, if you are feeling stuck or penalized by a past mistake, stop trying to force the old situation. Instead, daven to Hashem

for a new opening, and keep your eyes open to recognize the fresh opportunity He is sending you to start over.
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עך לֶ יטְ פִּ א ה קַ שָּׁ   מִ ים · חֲ לִּ הִ תְּ
The Five Daily Kapitlach

C HA P T E R  P R E V IE W

These are the five kapitlach of Tehillim said every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.

ק ל״ב פֶּרֶ  CHA PT E R 3 2

ה׃ אָ טָ סוּי חֲ כְּ ע  שַׁ  פֶּ שׂוּי  י נְ רֵ שְׁ  יל אַ כִּ  שְׂ ד מַ וִ דָ לְ

יָּה׃  מִ רוּחוֹ רְ ין בְּ אֵ ן וְ וֺ שֹׁב יְהוָה לוֹ עָ  ם לֹא יַחְ דָ י אָ רֵ שְׁ  אַ

יּוֹם׃ כָּל הַ י  גָתִ אֲ שַׁ  י בְּ מָ צָ לוּ עֲ בָּ י  תִּ שְׁ  חֱרַ י הֶ כִּ

לָה׃ ץ סֶ יִ בֹנֵי קַ רְ חַ י בְּ דִּ שַׁ  ךְ לְ פַּ  ךָ נֶהְ י יָדֶ לַ ד עָ בַּ  כְ לָה תִּ יְ לַ מָם וָ י יוֹ כִּ

לָה׃ י סֶ אתִ טָּ  ן חַ אתָ עֲוֺ ה נָשָׂ תָּ  אַ יהוָה וְ י לַ עַ שָׁ  י פְ לֵ ה עֲ י אוֹדֶ תִּ רְ מַ י אָ יתִ סִּ י לֹא כִ נִ ךָ וַעֲוֺ יעֲ דִ י אוֹ אתִ טָּ  חַ

יעוּ׃ יו לֹא יַגִּ לָ ים אֵ בִּ יִם רַ טֶף מַ שֵׁ  ק לְ צֹא רַ עֵת מְ יךָ לְ לֶ יד אֵ סִ כָּל חָ לֵּל   פַּ  ל זֹאת יִתְ עַ

לָה׃ י סֶ נִ בֵ סוֹבְ לֵּט תְּ  נֵּי פַ  י רָ נִ רֵ צְּ צַּר תִּ י מִ ר לִ תֶ ה סֵ תָּ  אַ

י׃ ינִ יךָ עֵ לֶ צָה עָ יעֲ ךְ אִ לֵ ךְ זוּ תֵ רֶ דֶ ךָ בְּ אוֹרְ ךָ וְ ילְ כִּ  שְׂ אַ

׃ יךָ לֶ רֹב אֵ ל קְ בַּ לוֹם  בְ יוֹ לִ דְ ן עֶ סֶ ג וָרֶ תֶ מֶ ין בְּ בִ ין הָ ד אֵ רֶ פֶ כְּ סוּס  כְּ יוּ  הְ ל תִּ אַ

נּוּ׃ בֶ ד יְסוֹבְ סֶ יהוָה חֶ בַּ חַ  טֵ וֹ בּ הַ ע וְ שָׁ  ים לָרָ אוֹבִ כְ ים מַ בִּ רַ

י לֵב׃ רֵ שְׁ  כָּל יִ ינוּ  נִ רְ הַ ים וְ יקִ דִּ ילוּ צַ גִ יהוָה וְ חוּ בַ מְ שִׂ
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י׃ נִ טֵ לְּ פַ לָה תְ וְ עַ מָה וְ רְ ישׁ מִ אִ יד מֵ סִ י לֹא חָ גּוֹ י מִ יבִ יבָה רִ רִ ים וְ לֹהִ י אֱ נִ טֵ פְ שָׁ

יֵב׃ ץ אוֹ לַחַ ךְ בְּ לֵּ  הַ תְ ר אֶ מָּה קֹדֵ  י לָ נִ תָּ  נַחְ מָה זְ י לָ זִּ  עוּ י מָ לֹהֵ  ה אֱ תָּ  י אַ כִּ

׃ יךָ נוֹתֶ כְּ  שְׁ  ל מִ אֶ ךָ וְ שְׁ  דְ ר קָ ל הַ י אֶ יאוּנִ י יְבִ מָּה יַנְחוּנִ  ךָ הֵ תְּ מִ ךָ וַאֲ לַח אוֹרְ שְׁ

י׃ לֹהָ  ים אֱ לֹהִ נּוֹר אֱ כִ ךָ בְ דְ אוֹ י וְ ילִ חַת גִּ מְ ל שִׂ ל אֵ ים אֶ לֹהִ בַּח אֱ זְ ל מִ ה אֶ אָ בוֹ אָ וְ

י׃ לֹהָ א נַי וֵ פָּ וּעֹת  שׁ וּ יְ נּ דֶ י עוֹד אוֹ כִּ ים  אלֹהִ י לֵ ילִ י הוֹחִ לָ י עָ מִ הֱ תֶּ י וּמַה  שִׁ  י נַפְ וֹחֲחִ תּ שְׁ  מַה תִּ
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ף׃ סָ אָ מוֹר לְ זְ יר מִ שִׁ

ל׃ קֹט אֵ שְׁ  ל תִּ אַ שׁ וְ חֱרַ תֶּ ל  ךְ אַ י לָ מִ ל דֳּ ים אַ לֹהִ אֱ

׃ אוּ רֹאשׁ יךָ נָשְׂ אֶ נְ שַׂ יוּן וּמְ מָ יךָ יֶהֱ יְבֶ נֵּה אוֹ  י הִ כִּ

׃ פוּנֶיךָ ל צְ צוּ עַ יָעֲ יִתְ ימוּ סוֹד וְ ךָ יַעֲרִ מְּ ל עַ עַ

ל עוֹד׃ אֵ רָ שְׂ שֵׁם יִ זָּכֵר  לֹא יִ י וְ גּוֹ ם מִ ידֵ חִ נַכְ כוּ וְ רוּ לְ מְ אָ

רֹתוּ׃ כְ ית יִ רִ יךָ בְּ לֶ ו עָ דָּ צוּ לֵב יַחְ עֲ י נוֹ כִּ

ים׃ רִ גְ הַ ב וְ אָ ים מוֹ אלִ עֵ מְ שְׁ  יִ י אֱדוֹם וְ לֵ הֳ אָ

י צוֹר׃ בֵ שְׁ ם יֹ שֶׁת עִ  לֶ פְּ לֵק  מָ ן וַעֲ וֹ מּ עַ ל וְ בָ גְּ

לָה׃ נֵי לוֹט סֶ בְ עַ לִ יוּ זְרוֹ מָּם הָ  וָה עִ לְ וּר נִ שּׁ  גַּם אַ

ן׃ וֹ ישׁ ל קִ נַחַ ין בְּ יָבִ א כְ רָ יסְ סִ כְּ יָן  דְ מִ כְּ שֵׂה לָהֶם  עֲ

ה׃ מָ דָ אֲ ן לָ דֹּמֶ יוּ  דֹּאר הָ ין  עֵ דוּ בְ מְ שְׁ  נִ

׃ מוֹ יכֵ כָּל נְסִ נָּע   מֻ לְ צַ זֶבַח וּכְ ב וּכְ אֵ זְ כִ ב וְ עֹרֵ כְּ מוֹ  יבֵ דִ מוֹ נְ יתֵ שִׁ

ים׃ לֹהִ  אוֹת אֱ ת נְ נוּ אֵ לָּ שָׁה   ירֲ רוּ נִ מְ ר אָ שֶׁ  אֲ

׃ נֵי רוּחַ פְ שׁ לִ קַ כְּ גַּל  גַּלְ מוֹ כַ יתֵ שִׁ י  לֹהַ  אֱ‍

ים׃ רִ ט הָ לַהֵ בָה תְּ לֶהָ ר וּכְ ר יָעַ עַ בְ שׁ תִּ אֵ כְּ

לֵם׃ הֲ בַ ךָ תְ סוּפָתְ ךָ וּבְ עֲרֶ סַ פֵם בְּ דְּ רְ ן תִּ כֵּ

ךָ יְהוָה׃ מְ שִׁ וּ  שׁ יבַקְ ן וִ לוֹ נֵיהֶם קָ לֵּא פְ  מַ

דוּ׃ יֹאבֵ רוּ וְ פְּ  יַחְ ד וְ י עַ דֵ לוּ עֲ הֲ בָּ יִ וּ וְ יֵבֹשׁ

ץ׃ רֶ אָ כָּל הָ ל  ן עַ יוֹ לְ ךָ עֶ דֶּ בַ ךָ יְהוָה לְ מְ שִׁ ה  תָּ  י אַ כִּ עוּ  יֵדְ וְ

ק קכ״א פֶּרֶ  CHA PT E R 1 2 1

י׃ זְרִ ן יָבֹא עֶ יִ אַ ים מֵ רִ הָ ל הֶ ינַי אֶ א עֵ שָּׂ  לוֹת אֶ עֲ מַּ  יר לַ שִׁ

ץ׃ רֶ אָ יִם וָ מַ שָׁ ם יְהוָה עֹשֵׂה  עִ י מֵ זְרִ עֶ

׃ ךָ רֶ שֹׁמְ ל יָנוּם  ךָ אַ לֶ גְ וֹט רַ מּ ן לַ תֵּ ל יִ אַ

ל׃ אֵ רָ שְׂ ר יִ מֵ וֹ ן שׁ שָׁ י לֹא יִ נֵּה לֹא יָנוּם וְ  הִ

׃ ינֶךָ מִ ל יַד יְ ךָ עַ לְּ ךָ יְהוָה צִ רֶ שֹׁמְ יְהוָה 



לָה׃ יְ לָּ  בַּ חַ  יָרֵ כָּה וְ  כֶּ שׁ לֹא יַ מֶ שֶּׁ   מָם הַ יוֹ

׃ ךָ שֶׁ  ת נַפְ מֹר אֶ שְׁ  ע יִ כָּל רָ  ךָ מִ רְ מָ שְׁ  יְהוָה יִ

לָם׃ ד עוֹ עַ ה וְ תָּ  עַ ךָ מֵ אֶ ךָ וּבוֹ אתְ ר צֵ מָ שְׁ  יְהוָה יִ
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יךָ יְהוָה׃ אתִ רָ ים קְ קִּ מַ עֲ מַּ  לוֹת מִ עֲ מַּ  יר הַ שִׁ

נוּנָי׃ חֲ תַּ קוֹל  בוֹת לְ שֻּׁ   נֶיךָ קַ זְ יֶינָה אָ הְ י תִּ לִ קוֹ עָה בְ מְ שִׁ דֹנָי  אֲ

מֹד׃ י יַעֲ דֹנָי מִ ר יָהּ אֲ מָ שְׁ  נוֹת תִּ ם עֲוֺ אִ

א׃ וָּרֵ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י עִ כִּ

י׃ תִּ לְ רוֹ הוֹחָ בָ דְ לִ י וְ שִׁ  ה נַפְ תָ וְּ י יְהוָה קִ יתִ וִּ קִ

ר׃ בֹּקֶ ים לַ רִ שֹׁמְ ר  בֹּקֶ ים לַ רִ שֹּׁמְ   אדֹנָי מִ י לַ שִׁ  נַפְ

דוּת׃ וֹ פְ מּ בֵּה עִ  רְ הַ ד וְ סֶ חֶ ם יְהוָה הַ י עִ כִּ ל יְהוָה  ל אֶ אֵ רָ שְׂ ל יִ יַחֵ

יו׃ נֹתָ כֹּל עֲוֺ  ל מִ אֵ רָ שְׂ ת יִ ה אֶ דֶּ הוּא יִפְ וְ

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When you feel weighed down by your mistakes, do not keep silent or try to hide them. Open your heart to Hashem in honest

confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashem in your

own words to acknowledge your mistake, and then say out loud: 'My help is from Hashem, who forgives and guards my soul.'
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