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In this aliyah, we see Avimelech, the king of the Plishtim, coming to Avraham Avinu together with Phichol, the general of his

army. Seeing how Hashem is clearly with Avraham in everything he does, Avimelech seeks to establish a treaty of peace and

loyalty between their families for generations to come. Avraham agrees to swear, but first he uses the opportunity to bring up a

serious grievance regarding a water well that Avimelech's servants had wrongfully seized.

After Avimelech claims he had no prior knowledge of the theft, the two of them seal their covenant with a gift of sheep and

cattle. Avraham sets aside seven specific ewes as a unique testimony that he was the one who dug the disputed well, leading to

the naming of the place as Beer-sheba. The aliyah concludes with Avraham planting an eshel, calling out in the name of

Hashem, and dwelling in the land of the Plishtim for many years.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

פָּסוּק א

Pasuk 1

י יְהִ וַ
And it was

ת עֵ בָּ
at the time

וא הִ הַ
that

ר יֹּאמֶ  וַ
and he said

ךְ לֶ ימֶ בִ אֲ
Avimelech

יכֹל וּפִ
and Phichol

ר שַׂ
general of

בָאוֹ צְ
his army

ל אֶ
to

ם הָ רָ בְ אַ
Avraham

אמֹר לֵ
saying

ים לֹהִ  אֱ
G-d

ךָ מְּ עִ
is with you

כֹל בְּ
in all

ר שֶׁ  אֲ
that

ה תָּ  אַ
you

ה׃ עֹשֶׂ
do

״י שִׁ  רַ

אלהים
G-d

עמך.
is with you

י פִ לְ
because

אוּ רָ שֶׁ
that they saw

א יָּצָ  שֶׁ
that he left

כוּנַת שְּׁ   מִ
from the neighborhood of

ם דוֹ סְ
Sedom

ם, לוֹ שָׁ  לְ
in peace

ם עִ וְ
and with

ים כִ לָ מְּ הַ
the kings

ם חַ לְ נִ
he fought

לוּ נָפְ וְ
and they fell

, דוֹ יָ בְ
into his hand

ה דָ קְ פְ נִ וְ
and was remembered

וֹ תּ שְׁ  אִ
his wife

יו: קוּנָ זְ לִ
in his old age

פָּסוּק ב

Pasuk 2

ה תָּ  עַ וְ
And now

ה עָ בְ שָּׁ   הִ
swear

י לִּ
to me

ים לֹהִ בֵא
by God

נָּה  הֵ
here

ם אִ
that not

קֹר שְׁ  תִּ
you will deal falsely

י לִ
with me

י ינִ נִ וּלְ
and with my child

י דִּ נֶכְ וּלְ
and with my grandchild

ד סֶ כַּחֶ
like the kindness

ר שֶׁ  אֲ
that

י יתִ שִׂ עָ
I have done

ךָ מְּ עִ
with you

ה עֲשֶׂ תַּ
you shall do

י דִ מָּ  עִ
with me

ם עִ וְ
and with

ץ רֶ אָ הָ
the land

ר שֶׁ  אֲ
that

ה תָּ  רְ גַּ
you have sojourned

׃ הּ בָּ
in it



״י שִׁ  רַ

ולניני
and to my son

ולנכדי.
and to my grandson

ד עַ
until

אן כָּ
here

י מֵ חֲ רַ
the mercy of

ב אָ הָ
the father

ל עַ
upon

ן: בֵּ  הַ
the son

״י שִׁ  רַ

כחסד
According to the kindness

אשר
that

עשיתי
I have done

עמך
with you

תעשה
you shall do

עמדי.
with me

י תִּ רְ מַ אָ שֶׁ
that I said

ךָ לְ
to you

נֵּה  הִ
Behold

י צִ רְ אַ
my land

יךָ נֶ פָ לְ
is before you

בראשית
Bereishis

רבה
Rabbah

:

פָּסוּק ג

Pasuk 3

ר יֹּאמֶ  וַ
And said

ם הָ רָ בְ אַ
Avraham

י נֹכִ אָ
I

׃ עַ בֵ שָּׁ   אִ
will swear

פָּסוּק ד

Pasuk 4

חַ כִ הוֹ וְ
And Abraham

reproached

ם הָ רָ בְ אַ
Avraham

ת אֶ
—

ךְ לֶ ימֶ בִ אֲ
Avimelech

ל עַ
concerning

אֹדוֹת
the matter of

ר אֵ בְּ
the well of

יִם מַּ  הַ
the water

ר שֶׁ  אֲ
which

לוּ זְ גָּ
had seized

י דֵ בְ עַ
the servants of

׃ ךְ לֶ ימֶ בִ אֲ
Avimelech

״י שִׁ  רַ

והוכח.
And he reproved

כֵּחַ  וַ תְ נִ
he argued

וֹ מּ עִ
with him

ל עַ
about

: ךְ כָּ
this

ה פָּסוּק 

Pasuk 5

ר יֹּאמֶ  וַ
And said

ךְ לֶ ימֶ בִ אֲ
Avimelech

לֹא
not

י תִּ עְ יָדַ
I knew

י מִ
who

ה שָׂ עָ
did

ת אֶ
—

ר בָ דָּ הַ
the matter

זֶּה  הַ
this

גַם וְ
and also

ה תָּ  אַ
you

לֹא
not

תָּ  דְ גַּ הִ
told

י לִּ
me

גַם וְ
and also

י נֹכִ אָ
I

לֹא
not

י תִּ עְ מַ שָׁ
heard

י תִּ לְ בִּ
except

יּוֹם׃ הַ
today

פָּסוּק ו

Pasuk 6

ח קַּ יִּ וַ
And took

ם הָ רָ בְ אַ
Avraham

צֹאן
sheep

ר וּבָקָ
and cattle

ן תֵּ  יִּ וַ
and he gave

ךְ לֶ ימֶ בִ אֲ לַ
to Avimelech

תוּ רְ כְ יִּ וַ
and they made

ם נֵיהֶ שְׁ
both of them

ית׃ רִ בְּ
a covenant

ז פָּסוּק 

Pasuk 7

ב יַּצֵּ  וַ
And he set

ם הָ רָ בְ אַ
Avraham

ת אֶ
—

ע בַ שֶׁ
seven

שֹׂת  בְ כִּ
ewes of

צֹּאן  הַ
the flock

ן׃ הֶ דְּ בַ לְ
by themselves



ח פָּסוּק 

Pasuk 8

ר יֹּאמֶ  וַ
And said

ךְ לֶ ימֶ בִ אֲ
Avimelech

ל אֶ
to

ם הָ רָ בְ אַ
Avraham

ה מָ
what

נָּה  הֵ
are they

ע בַ שֶׁ
seven

שֹׂת  בָ כְּ
ewes

לֶּה  אֵ הָ
these

ר שֶׁ  אֲ
which

תָּ  בְ צַּ הִ
you have set

נָה׃ דָּ בַ לְ
by themselves

פָּסוּק ט

Pasuk 9

ר יֹּאמֶ  וַ
And he said

י כִּ
that

ת אֶ
—

ע בַ שֶׁ
seven

שֹׂת  בָ כְּ
ewes

ח קַּ  תִּ
you shall take

י יָּדִ  מִ
from my hand

בוּר עֲ בַּ
so that

יֶה הְ תִּ
it will be

י לִּ
for me

ה דָ עֵ לְ
as testimony

י כִּ
that

י תִּ רְ פַ חָ
I dug

ת אֶ
—

ר אֵ בְּ הַ
the well

זֹּאת׃  הַ
this

״י שִׁ  רַ

בעבור
in order that

תהיה
shall be

לי.
to me

זאת:
this

״י שִׁ  רַ

לעדה.
for a witness

ן וֹ שׁ לְ
an expression of

דוּת עֵ
testimony

ל שֶׁ
of

בָה, קֵ נְ
feminine

מוֹ כְּ
just as

ה דָ עֵ וְ
and a witness

צֵּבָה מַּ  הַ
the pillar

בראשית
Bereishis

ל"א
thirty-one

:

״י שִׁ  רַ

כי
that

חפרתי
I have dug

את
—

הבאר.
the well

ים יבִ רִ מְ
quarreling

יוּ הָ
were

יהָ לֶ עָ
over it

י עֵ רוֹ
the shepherds of

ךְ לֶ ימֶ אֲבִ
Avimelech

ים רִ מְ אוֹ וְ
and saying

נוּ נַחְ אֲ
we

, נוּהָ פַרְ חֲ
dug it

רוּ מְ אָ
they said

ם יהֶ ינֵ בֵּ
between themselves

ל כָּ
any

י מִ
who

ה אֶ רָ תְ יִּ שֶׁ
that will appear

ל עַ
at

ר אֵ בְּ הַ
the well

לוּ יַעֲ וְ
and will rise

ם יִ מַּ  הַ
the waters

, אתוֹ רָ קְ לִ
towards him

וֹ לּ שֶׁ
his

יא, הִ
it is

לוּ עָ וְ
and they rose

את רָ קְ לִ
towards

ם: הָ רָ בְ אַ
Avraham

פָּסוּק י

Pasuk 10

ל עַ
Therefore

ן כֵּ
·

א רָ קָ
he called

קוֹם מָּ לַ
to the place

הוּא הַ
that

ר אֵ בְּ
Be'er

ע בַ שָׁ
Sheva

י כִּ
because

ם שָׁ
there

עוּ בְּ שְׁ  נִ
swore

ם׃ נֵיהֶ שְׁ
both of them

פָּסוּק יא

Pasuk 11

תוּ רְ כְ יִּ וַ
And they sealed

ית רִ בְ
a covenant

ר אֵ בְ בִּ
in Beer

ע בַ שָׁ
Sheva

ם יָּקָ  וַ
and there arose

ךְ לֶ ימֶ בִ אֲ
Avimelech

יכֹל וּפִ
and Phichol

ר שַׂ
the general of

בָאוֹ צְ
his army

בוּ שֻׁ יָּ  וַ
and they returned

ל אֶ
to

ץ רֶ אֶ
the land of

ים׃ תִּ שְׁ  לִ פְּ
the Philistines

פָּסוּק יב



Pasuk 12

ע טַּ יִּ וַ
And he planted

ל שֶׁ  אֶ
an orchard

ר אֵ בְ בִּ
in Beer

ע בַ שָׁ
Sheva

א רָ יִּקְ וַ
and he called

ם שָׁ
there

ם שֵׁ  בְּ
upon the name of

יְהוָה
Hashem

ל אֵ
God of

ם׃ לָ עוֹ
the universe

״י שִׁ  רַ

אשל.
Eshel

ב רַ
Rav

ל, מוּאֵ שְׁ וּ
and Shmuel

ד חַ
one

ר מַ אֲ
said

ס דֵּ פַּרְ
an orchard

יא בִ הָ לְ
to bring

נוּ מֶּ  מִ
from it

פֵּרוֹת
fruits

ים חִ אוֹרְ לָ
for the guests

ה, דָ עוּ סְּ בַּ
at the meal

ד חַ וְ
and one

ר מַ אֲ
said

ק דָּ נְ פֻּ
an inn

יָא נְ סַ כְ אַ לְ
for lodging

וּבוֹ
and in it

ל כָּ
all

י ינֵ מִ
kinds of

פֵּרוֹת.
fruits

ינוּ צִ וּמָ
and we find

ן וֹ שׁ לְ
the expression of

ה יעָ טִ נְ
planting

ים, לִ אֹהָ בְּ
regarding tents

ר מַ נֶּאֱ  שֶׁ
as it is said

ע טַּ  יִ וְ
and he shall plant

י לֵ הֳ אָ
the tents of

נוֹ דְ פַּ  אַ
his palace

דניאל
Daniel

י"א
11

:

״י שִׁ  רַ

ויקרא
And he called

שם
there

וגו'.
etc.

ל עַ
by

י דֵ יְ
means of

תוֹ אוֹ
that

ל שֶׁ  אֵ
Eshel

א רָ קְ נִ
was called

מוֹ שְׁ
the name

ל שֶׁ
of

"ה בָּ  קָּ הַ
the Holy One

הַּ  לוֹ אֱ
God

ל כָ לְ
of all

ם, לָ עוֹ הָ
the universe

ר חַ אַ לְ
after

ים לִ כְ אוֹ שֶׁ
they ate

ים תִ וֹ שׁ וְ
and drank

ר מֵ אוֹ
he would say

ם לָהֶ
to them

כוּ בָּרְ
bless

י מִ לְ
Him

ם תֶּ  לְ כַ אֲ שֶׁ
whose you ate

, וֹ לּ שֶּׁ   מִ
of His

ים בוּרִ סְ
think

ם תֶּ  אַ
you

י לִּ שֶּׁ   מִּ שֶׁ
that of mine

ם? תֶּ  לְ כַ אֲ
you ate

ל שֶּׁ   מִ
from of

י מִ
Him

ר מָ אָ שֶׁ
Who spoke

יָה הָ וְ
and came to be

ם לָ עוֹ הָ
the universe

ם תֶּ  לְ כַ אֲ
you ate

סוטה
Sotah

י'
10a

:

פָּסוּק יג

Pasuk 13

יָּגָר  וַ
And sojourned

ם הָ רָ בְ אַ
Avraham

ץ רֶ אֶ בְּ
in the land of

ים תִּ שְׁ  לִ פְּ
the Philistines

ים יָמִ
days

ים׃ בִּ רַ
many

״י שִׁ  רַ

ימים
Days

רבים.
many

ים בִּ רֻ מְ
more numerous

ל עַ
than

ל שֶׁ
those of

ן. רוֹ בְ חֶ
Hebron

ן רוֹ בְ חֶ בְּ
in Hebron

ה שָׂ עָ
he spent

כ"ה
twenty-five

נָה שָׁ
years

אן כָ וְ
and here

כ"ו,
twenty-six

י הֲרֵ שֶׁ
for behold

ן בֶּ
a son of

ע"ה
seventy-five

נָה שָׁ
years

יָה הָ
he was

אתוֹ צֵ בְּ
at his departure

ן, רָ חָ מֵ
from Haran

הּ תָ אוֹ
that same

נָה שָׁ
year

יָבֹא וַ
and he came

ב שֶׁ יֵּ  וַ
and he dwelt

י לֹנֵ  אֵ בְּ
by the plains of

א, רֵ מְ מַ
Mamre

לֹּא  שֶׁ
for not

ינוּ צִ מָ
have we found

ם קֹדֶ
before

ן כֵ לָ
this

ב שֵּׁ  יַ תְ נִּ שֶׁ
that he settled

א לָּ  אֶ
except

ם, שָׁ
there

ל כָ בְּ שֶׁ
for in all

יו תָ מוֹ קוֹ מְ
his places

יָה הָ
he was

חַ אוֹרֵ כְּ
like a guest

נֶה חוֹ
who pitches camp

עַ סֵ נוֹ וְ
and journeys

ך, לֵ הוֹ וְ
and goes on

ר מַ נֶּאֱ  שֶׁ
as it is said

יַּעֲבֹר  וַ
and he passed

ם, רָ בְ אַ
Avram

ק תֵּ  יַּעְ  וַ
and he removed

ם, שָּׁ   מִ
from there

י יְהִ וַ
and there was

ב עָ רָ
a famine

ץ רֶ אָ בָּ
in the land

ד יֵּרֶ  וַ
and he went down

ם רָ בְ אַ
Avram

ה מָ יְ רַ צְ מִ
to Mitzrayim

בראשית
Genesis

י"ב
twelve

ם, יִ רַ צְ מִ וּבְ
and in Mitzrayim

לֹא
not

ה שָׂ עָ
did he spend

א לָּ  אֶ
except

ה שָׁ לֹ  שְׁ
three

ים שִׁ  דָ חֳ
months

י הֲרֵ שֶׁ
for behold

לָחוֹ שְׁ
sent him away

עֹה פַרְ
Pharaoh

יָּד,  מִ
immediately

ךְ לֶ יֵּ  וַ
and he went

יו עָ סָּ  מַ לְ
on his journeys

ד עַ
until

יָּבֹא  וַ
he came

ב שֶׁ יֵּ  וַ
and dwelt

י לֹנֵ  אֵ בְּ
by the plains of

א רֵ מְ מַ
Mamre

ר שֶׁ  אֲ
which

ן רוֹ בְ חֶ בְּ
are in Hebron

שם
there

י"ג
thirteen

ם, שָׁ
there

ב שַׁ יָ
he dwelt

ד עַ
until

כָה פְ נֶּהֱ  שֶׁ
was overthrown

ם, דוֹ סְ
Sodom

יָּד  מִ
immediately

ע סַּ  יִּ וַ
and he journeyed

ם שָּׁ   מִ
from there

ם הָ רָ בְ אַ
Avraham

י נֵ פְּ  מִ
because of

ה שָׁ בוּ
the shame

ל שֶׁ
of

ט לוֹ
Lot

א וּבָ
and he came

ץ רֶ אֶ לְ
to the land of

ים, תִּ שְׁ  לִ פְּ
the Philistines

ן וּבֶ
and a son of

צ"ט
ninety-nine

נָה שָׁ
years

יָה, הָ
he was

י הֲרֵ שֶׁ
for behold

י שִׁ י לִ שְּׁ   בַ
on the third

תוֹ ילָ מִ לְ
of his circumcision

אוּ בָּ
came

לוֹ צְ אֶ
to him

ים, כִ אָ לְ מַּ  הַ
the angels



י הֲרֵ
behold

כ"ה
twenty-five

נָה, שָׁ
years

אן כָ וְ
and here

יב תִ כְּ
it is written

ים יָמִ
days

ים, בִּ רַ
many

ים בִּ רֻ מְ
more numerous

ל עַ
than

ים, נִ וֹ אשׁ רִ הָ
the first ones

לֹא וְ
and not

א בָ
did come

כָּתוּב  הַ
the Scripture

תֹּם  סְ לִ
to leave vague

א לָּ  אֶ
but

, שׁ פָרֵ לְ
to specify

ם אִ וְ
and if

יוּ הָ
they were

ים בִּ רֻ מְ
more numerous

ם יהֶ לֵ עֲ
than them

י תֵּ  שְׁ
by two

ים נִ שָׁ
years

אוֹ
or

ר תֵ יוֹ
more

יָה הָ
it would have

ם, שָׁ  פָרְ מְ
specified them

ל עַ וְ
and of

ךָ חֲ כָּרְ
your necessity

ינָם אֵ
they are not

ים רִ תֵ יְ
greater

ר תֵ יוֹ
more

נָה, שָּׁ   מִ
than a year

י הֲרֵ
behold

כ"ו
twenty-six

נָה; שָׁ
years

יָּד  מִ
immediately

א יָצָ
he went out

ם שָּׁ   מִ
from there

זַר חָ וְ
and returned

ן, רוֹ בְ חֶ לְ
to Hebron

הּ תָ אוֹ וְ
and that

נָה שָׁ
year

ה מָ דְ קָ
preceded

י נֵ פְ לִ
before

תוֹ דָ קֵ עֲ
the binding of

ל שֶׁ
·

ק חָ צְ יִ
Yitzchak

י"ב
twelve

ים, נִ שָׁ
years

ר דֶ סֵ בְּ
in Seder

ם: לָ עוֹ
Olam

C HA P T E R  S U M M A RY

The aliyah begins with Avimelech and Phichol approaching Avraham to swear a covenant of truthfulness and loyalty, which

Avraham accepts. Avraham then reproves Avimelech over a stolen well, and after Avimelech denies any knowledge of the

matter, they seal their pact with livestock, including seven ewes set apart by Avraham to prove his ownership of the well. After

naming the place Beer-sheba to mark their oath, Avimelech and Phichol return home, while Avraham plants a tamarisk tree,

invokes the name of Hashem, the Everlasting Elokim, and remains in the land of the Plishtim for a long period.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Torah is showing us a fascinating dynamic in this parsha. Abimelech and Phicol come to Avraham Avinu because they see

that "Elokim imcha b'chol asher atah oseh", they recognize that Hashem is with him in everything. Yet, immediately after

agreeing to make a treaty, what does Avraham do? The pasuk says, "V'yochach Avraham es Abimelech." He openly

reproaches him about the well of water that Abimelech's servants had stolen. Lichoira, why bring up a fight right now when

you are trying to seal a peace treaty?

The chiddush here is that true peace and kiddush Hashem cannot be built on a foundation of swept-under-the-rug

dishonesty. Avraham Avinu teaches us that being a person of Hashem, someone who walks with emunah and integrity, means

we do not ignore injustice or theft just to keep a fake, comfortable quiet. True shalom requires clarity and truth. Avraham did

not let the stolen well slide; he brought it to light, resolved it with proof, and only then did they cut the covenant.

In our own lives, we often face situations in business, family, or shul where we want to keep the peace, so we stay quiet about

things that are wrong, dishonest, or unfair. We think that ignoring the problem is the "frum" or polite thing to do. But the

Torah is teaching us that real avodas Hashem demands that we address issues head-on, with respect but with absolute truth.

When we resolve things honestly, we actually create a much stronger, more genuine connection with others.

Today, if there is an unresolved issue, a small misunderstanding, or a business matter that was left vague or unfair, do not just

let it slide for a fake peace. Speak up gently, clarify the truth, and build your relationships on a foundation of absolute

honesty.
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ף מ״ב רוֹת · דַּ כוֹ י · בְּ מִ ף יוֹ דַּ
Daf Yomi · The Full Daf · Elucidated Talmud · Navy & Gold Edition · with Rashi

T HE  S U G Y A

We begin the daf by continuing our shakla v'tarya regarding the status of a tumtum. The Gemara is bothered by a series of

kashas from various braisos—including those dealing with arachin, shelamim, olos, bird offerings, and temurah—which seem

to explicitly exclude a tumtum from these halachos. Lichoira, if a tumtum is merely a safek (a doubt) as to whether it is a male

or a female, we would not need a special gezeiras hakasuv to exclude it. The Gemara's running teretz is to emend these braisos

by removing the mention of a tumtum entirely, leaving only the hermaphrodite, which is a distinct creation.

We then move to analyze a dispute between Tannaim regarding the sanctity of a firstborn animal that is a hermaphrodite or a

tumtum. The Gemara seeks to determine if this dispute hinges on whether a tumtum is a safek or a distinct entity. Ultimately,

the Gemara establishes that everyone agrees a tumtum is a safek; the real point of contention is when the animal urinates from

the female organ. We analyze whether we are concerned that its male organ was simply inverted, leaving its gender in doubt,

or if we can definitely declare it a female.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  4 2 A

QU E ST IO N

ינוֹס! רוֹגִ דְּ נְ אַ טוּם וְ לֹא טוּמְ זָּכָר״ — וְ ״הַ יָא:  נְ תַּ ה  מָ לְּ אַ

The Gemara asks: If a tumtum is just a safek, why then is  it taug ht in a braisa regarding arachin (valuations) that the word "the

male" comes to teach us: and not a tumtum or a hermaphrodite ? If a tumtum is just a safek, we would not need a special

gezeiras hakasuv to exclude him!

ANSWER

טוּם. ן טוּמְ כָּ י י מִ מִ סְ

The Gemara answers: Remove  from here  the mention of a tumtum;  the braisa is actually only referring to a hermaphrodite,

which is a distinct creation.

QU E ST IO N

לֹא בָה״, וְ קֵ ם נְ זָּכָר... אִ ״הַ ר:  מַ מוּד לוֹ לְ תַּ ה?  שָּׁ   ךְ אִ רֶ עֵ א בְּ ל יְהֵ , אֲבָ ישׁ ךְ אִ רֶ עֵ א בְּ ל לֹא יְהֵ ע: יָכוֹ מַ שְׁ א  תָּ

ינוֹס! רוֹגִ דְּ נְ אַ טוּם וְ טוּמְ

The Gemara suggests: Come and hear a further kasha from the continuation of that braisa: One mig ht have thought that these

shall not be  valuated according  to the  valuation of a man, but they shall be  valuated according  to the  valuation of a

woman? Therefore, the  verse  state s : "the  male ... and if she  is  a female",  which teaches us: only a definite male or female, and

not a tumtum or a hermaphrodite ! Again, why do we need a pasuk to exclude a tumtum if he is just a safek?

ANSWER



טוּם. ן טוּמְ כָּ י י מִ מִ סְ

The Gemara answers: Here too, remove  from here  the mention of a tumtum.

QU E ST IO N

ינוֹס. רוֹגִ דְּ נְ אַ טוּם וְ לֹא טוּמְ ית, וְ אִ דָּ בָה וַ קֵ אי נְ דַּ בָה״ — זָכָר וַ קֵ ם נְ ם זָכָר אִ ״אִ ע:  מַ שְׁ א  תָּ

The Gemara suggests: Come and hear another kasha from a braisa regarding shelamim (peace offerings): The pasuk says,

"Whether male  or female",  which implies: only a definite  male  or a definite  female , but not a tumtum or a hermaphrodite .

ANSWER

טוּם. ן טוּמְ כָּ י י מִ מִ סְ

The Gemara answers: Remove  from here  the mention of a tumtum.

QU E ST IO N

ר? מַ מוּד לוֹ לְ תַּ ה  ר; מָ מַ מוּד לוֹ לְ תַּ ין  אֵ שֶׁ ״זָכָר״,  הּ  טָּ  מַ ר לְ מֵ הוּא אוֹ שֶׁ  כְּ בָה.  קֵ לֹא נְ זָּכָר״ — וְ ״הַ ע:  מַ שְׁ א  תָּ

ינוֹס. רוֹגִ דְּ נְ אַ טוּם וְ יא טוּמְ צִ הוֹ לְ

The Gemara suggests: Come and hear another kasha from a braisa regarding an olah (burnt offering): The pasuk says, "the

male",  which teaches: and not a female . But when it says  be low,  by the sheep, "male" a second time, which is  not necessary

for the  verse  to state ,  what does  the  verse  come  to teach us? It comes to exclude  a tumtum and a hermaphrodite .

ANSWER

טוּם. ן טוּמְ כָּ י י מִ מִ סְ

The Gemara answers: Remove  from here  the mention of a tumtum.

QU E ST IO N

ית בֵּ  ים אַ דִ גָ ין בְּ אִ מְּ טַ ן מְ לָּ  וּ ינוֹס — כּ רוֹגִ דְּ נְ אַ טוּם וְ טוּמְ יר, וְ חִ מְּ הַ נַן, וְ תְ אֶ הָ צֶה, וְ וּקְ מּ הַ ד, וְ נֶּעֱבָ  ע: הַ מַ שְׁ א  תָּ

ה. יעָ לִ בְּ הַ

The Gemara suggests: Come and hear another kasha from a braisa regarding bird offerings: A bird that was  worshipped as an

idol, or se t as ide  for an idol, or given as the  hire  of a harlot, or the  price  of a dog, or a tumtum, or a hermaphrodite —if one

pinched their necks (melikah) instead of shechting them, all of them render g arments  ritually impure  when they are  in the

throat of the one eating them, because they are pasul for the mizbe'ach and melikah does not permit them.

STATEMENT

זֶר יעֶ לִ י אֱ בִּ יָה רַ הָ שֶׁ ה,  יעָ לִ בְּ ית הַ בֵּ  ים אַ דִ גָ ין בְּ אִ מְּ טַ ין מְ ינוֹס אֵ רוֹגִ דְּ נְ אַ טוּם וְ ר: טוּמְ מֵ זֶר אוֹ יעֶ לִ י אֱ בִּ רַ

ם. ינֵיהֶ בֵּ  ינוֹס מִ רוֹגִ דְּ נְ אַ טוּם וְ יא טוּמְ צִ ה מוֹ תָּ  בָה״ אַ קֵ ״זָכָר וּנְ ר  מַ נֶּאֱ  שֶׁ קוֹם  ל מָ כׇּ ר:  מֵ אוֹ

Rabbi Eliezer says: A tumtum and a hermaphrodite  do not render g arments  ritually impure  when they are  in the

throat,  because they are actually kosher for bird offerings. As Rabbi Eliezer would say: Wherever it is  stated "male  and

female" in the Torah, you exclude  a tumtum and a hermaphrodite  from among  them.

IN FER ENCE

ם! ינֵיהֶ בֵּ  ינוֹס מִ רוֹגִ דְּ נְ אַ טוּם וְ יא טוּמְ צִ ה מוֹ תָּ  ין אַ בָה״, אֵ קֵ ״זָכָר וּנְ וֹ  ר בּ מַ לֹא נֶאֱ יל וְ אִ עוֹף, הוֹ וְ



But a bird offering, s ince  "male  and female" is  not stated reg arding  it, you do not exclude  a tumtum and a

hermaphrodite  from among  them,  and they are kosher. Now, lichoira, if a tumtum is just a safek, why does the Tanna Kamma

hold that it is pasul?

ANSWER

טוּם. ן טוּמְ כָּ י י מִ מִ סְ

The Gemara answers: Remove  from here  the mention of a tumtum.

QU E ST IO N

ים שִׁ  דוֹ ינוֹס — לֹא קְ רוֹגִ דְּ נְ אַ טוּם וְ ן, טוּמְ פֶ צֵא דּוֹ יוֹ יִם, וְ אַ לְ כִּ  הַ יפָה, וְ רֵ טְּ ר: הַ מֵ זָר אוֹ עָ לְ י אֶ בִּ ע: רַ מַ שְׁ א  תָּ

ין. שִׁ י דִּ קְ לֹא מַ וְ

The Gemara suggests: Come and hear another kasha: Rabbi Elazar says: A tere ifah, and diverse  kinds  (kilayim), and one

born by caesarean section, and a tumtum, and a hermaphrodite—do not become consecrated and do not consecrate

other animals.

EXPLANAT IO N

ה! מוּרָ שׂוֹת תְּ עֲ ין לַ שִׁ י דִּ קְ לֹא מַ ה, וְ מוּרָ תְ ים בִּ שִׁ  דוֹ ל: לֹא קְ מוּאֵ שְׁ ר  מַ אָ וְ

And Shmuel said in explanation: They do not become consecrated throug h substitution (temurah), and they do not

consecrate  another animal to make  it a substitution. If a tumtum is just a safek, why is it completely excluded from temurah?

ANSWER

טוּם. ן טוּמְ כָּ י י מִ מִ סְ

The Gemara answers: Remove  from here  the mention of a tumtum.

QU E ST IO N

צֵא יוֹ יִם, וְ אַ לְ כִּ  הַ יפָה, וְ רֵ טְּ ן: הַ וּ הֵ לּ אֵ ין, וְ שִׁ י דִּ קְ לֹא מַ ים וְ שִׁ  דוֹ ה לֹא קְ שָּׁ   מִ ר: חֲ מֵ זָר אוֹ עָ לְ י אֶ בִּ ע: רַ מַ שְׁ א  תָּ

ינוֹס. רוֹגִ דְּ נְ אַ טוּם, וְ טוּמְ ן, וְ פֶ דּוֹ

The Gemara suggests: Come and hear a different version of this braisa: Rabbi Elazar says: There  are  five  types of animals that

do not become consecrated and do not consecrate , and these  are  they: A tere ifah, and diverse  kinds, and one  born by

caesarean section, and a tumtum, and a hermaphrodite .

O BJECT IO N

ה! עָ בָּ  רְ הוּ אַ ווּ לְ טוּם — הָ ן טוּמְ כָּ י י מִ מִ י סְ כָא נָמֵ א הָ ימָ תֵּ י  כִ וְ

And if you will say: Here  too, remove  from here  the mention of a tumtum—then there  would only be  four types of animals

listed, but the braisa explicitly said there are five!

R E SO LU T IO N

יֵיל יָתוֹם. עָ טוּם, וְ יק טוּמְ פֵּ  אַ

The Gemara answers: Remove  the mention of a tumtum, and insert in its place an orphan (yasoam), which is an animal born

after its mother died, which is also disqualified from being brought as a korban.

QU E ST IO N



י? נָּאֵ  תַ כְּ א  ימָ לֵ

The Gemara suggests: Let us  say that this question of whether a tumtum is a safek or a distinct creation is  like  a dispute

between Tannaim?

STATEMENT

ין ים: אֵ רִ מְ ים אוֹ מִ כָ חֲ , וַ וֹ מּ כוֹר הוּא וּמוּמוֹ עִ ינוֹס בְּ רוֹגִ דְּ נְ אל: אַ עֵ מָ שְׁ  י יִ בִּ וּם רַ שּׁ  ר מִ מֵ אי אוֹ עַ ילְ י אִ בִּ רַ

יו. לָ לָה עָ ה חָ שָּׁ  דוּ קְ

As the braisa states: Rabbi Ilai says  in the  name  of Rabbi Yishmae l: A hermaphrodite  is  a firstborn, and its  blemish is

with it,  meaning it is holy but must be eaten as a blemished firstborn; and the  Sag es  say: Sanctity does  not take  effect upon it

at all.

STATEMENT

״זָכָר״ ר  מַ נֶּאֱ  שֶׁ קוֹם  ל מָ כׇ זָּכָר״, וְ ״הַ ר  מֵ י הוּא אוֹ ן: הֲרֵ עוֹ מְ שִׁ י  בִּ וּם רַ שּׁ  ר מִ מֵ ה אוֹ ן יְהוּדָ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ

ינוֹס. רוֹגִ דְּ נְ אַ טוּם וְ יא טוּמְ צִ הוֹ לָּא לְ  ינוֹ אֶ אֵ

Rabbi Shimon ben Yehuda says  in the  name  of Rabbi Shimon: Behold, the  verse  says  "the  male" by firstborns, and

wherever "male" is  stated, it is  only to exclude  a tumtum and a hermaphrodite .

IN FER ENCE

נַן! בָּ  ינוּ רַ יְ ה הַ ן יְהוּדָ בֶּ ן  עוֹ מְ שִׁ י  בִּ טוּם, רַ ן טוּמְ כָּ י י מִ מִ א: סְ ימָ תֵּ י  כִ וְ

And if you will say: Remove  from here  the mention of a tumtum in Rabbi Shimon's statement, then the opinion of Rabbi

Shimon ben Yehuda is  exactly the same as the  Rabbis ,  who also hold that a hermaphrodite is not kadosh! Why would he repeat

their view?

EXPLANAT IO N

ל ינוֹס, אֲבָ רוֹגִ דְּ נְ אַ יו אַ לָ לָה עָ ה חָ שָּׁ  דוּ ין קְ בַר: אֵ א סָ מָּ  נָּא קַ  תַ יהוּ, דְּ יְ ינַ בֵּ כָּא  י טוּם אִ או טוּמְ לָּא לָ  אֶ

ן עוֹ מְ שִׁ י  בִּ א רַ אֲתָ א, וַ יקָ פֵ סְּ שׁ מִ דוֹ קָ א הוּא וְ יקָ פֵ טוּם סְ טוּמְ

Rather, is  it not that the status of a tumtum is  the point of dispute between them? As the  Tanna Kamma (the Rabbis) holds:

Sanctity does  not take  effect upon a hermaphrodite , but a tumtum is  a safek and is  holy due  to doubt; and Rabbi

Shimon ben Yehuda comes to exclude even a tumtum because he holds it is a distinct creation.

וּד ב׳ מּ עַ D A F  4 2 B

QU E ST IO N

! שׁ דוֹ לֹא קָ יָּה הוּא וְ  רִ טוּם בְּ ר: טוּמְ ימַ מֵ ה לְ ן יְהוּדָ בֶּ

Does Rabbi Shimon ben Yehuda actually come to say that a tumtum is  a distinct entity altogether, and therefore it is not

sacred at all as a firstborn?

ANSWER

א. קָ פְּ  סַ מְ בָה הוּא דִּ קֵ א, זָכָר וּנְ קָ פְּ  סַ יָּה לָא מְ  רִ בְ טוּם בִּ א טוּמְ מָ לְ י עָ לֵּ  כוּ לָא, דְּ



The Gemara answers: No, for everyone  ag rees  that we do not doubt that a tumtum is a distinct entity;  rather, whether it is a

male  or a female  is  what we  doubt.

STATEMENT

זָכָר הוּא, י דְּ יגִ לִ פְּ א לָא  מָ לְ י עָ לֵּ  כוּ רוּת — דְּ קוֹם זַכְ מְ יִם בִּ יל מַ טִ מֵ

If it urinates  from the  place  of the  male  org an, everyone  does  not dispute  that he  is  a male .

STATEMENT

בוּת: קוֹם נַקְ מָ יִם בְּ יל מַ טִ מֵ י בְּ יגִ לִ פְּ י  כִּ

When they dispute  is  in a case where it urinates  from the  place  of the  female  org an:

EXPLANAT IO N

ינַן. שִׁ י יְ בַר לָא חָ ר סָ , וּמַ בוּתוֹ נַקְ רוּתוֹ לְ כָה זַכְ פְ א נֶהֶ מָּ  שֶׁ ינַן  שִׁ י יְ בַר חָ ר סָ מָ

One Master,  the Rabbis, holds  that we are  concerned that perhaps its  male  org an was  inverted to its  female  org an area,

and therefore it remains a doubt; and one Master,  Rabbi Shimon ben Yehuda, holds  that we are  not concerned about this

possibility, and it is definitely a female.

PR O O F

ין. לִּ בוּת — חוּ קוֹם נַקְ מָ יִם בְּ יל מַ טִ ה מֵ מָ הֵ בְ זָר: בִּ עָ לְ י אֶ בִּ ה רַ הוֹרָ א דְּ י הָ כִּ

This is like  that which Rabbi Elazar ruled: In the case of an animal firstborn that urinates  from the  place  of the  female

org an, it is  chullin,  non-sacred, because it is definitely a female.

O BJECT IO N

אל? עֵ מָ שְׁ  י יִ בִּ רַ לְ א וּ מָּ  נָּא קַ  תַ שׁ לְ לָא חָ אן דְּ נָן: מַ חָ י יוֹ בִּ בַּהּ רַ י  הֵ תָּ

Rabbi Yochanan wondered about it,  saying: Who is  this Tanna who is  not concerned for the opinion of the  First Tanna

and for Rabbi Yishmae l,  who both hold that a tumtum is always a doubt?

QU E ST IO N

י? אֵ רָ בָּתְ נַן  בָּ  רַ שׁ לְ לָא חָ אן דְּ י: מַ נָן נָמֵ חָ י יוֹ בִּ א רַ ימָ לֵ וְ

The Gemara asks: And le t Rabbi Yochanan also say: Who is  this who is  not concerned for the  latter Rabbis  in our

Mishnah?

EXPLANAT IO N

א! יקָ פֵ כֹּל סְ  י הַ רֵ בְ טוּם — דִּ טוּמְ ל בְּ ינוֹס, אֲבָ רוֹגִ דְּ נְ אַ ת בְּ לוֹקֶ חֲ א: מַ דָּ סְ ב חִ ר רַ מַ אָ דְּ

For Rav Chisda said: The  dispute  in the latter part of the Mishnah is only reg arding  an androg ynos, but reg arding  a

tumtum, all ag ree  that it is a doubt!

ANSWER

א, דָּ סְ ב חִ רַ יהּ דְּ א לֵ ירָ בִ נָן לָא סְ חָ י יוֹ בִּ רַ

The Gemara answers: Rabbi Yochanan does  not hold of this explanation of Rav Chisda;  he learns that the latter Rabbis hold a

tumtum is a distinct entity.



QU E ST IO N

י? אֵ רָ בָּתְ נַן  בָּ  רַ כְּ ר  מַ אָ א הוּא דְּ ימָ , לֵ יהּ א לֵ ירָ בִ י לָא סְ אִ

The Gemara asks: If he  does  not hold of it,  then why did Rabbi Yochanan wonder about Rabbi Elazar's ruling? Let him say that

Rabbi Elazar said his ruling in accordance  with the  latter Rabbis !

ANSWER

ד! חַ כְּ יד  בֵ עָ י וְ רֵ יק תְּ בֵ שָׁ אן  ר: מַ מַ אָ י קָ י נָמֵ כִ הָ

The Gemara answers: This  indeed is  what he  is  saying : Who  is the one who leaves  as ide  two  Tannaim, the First Tanna and

Rabbi Yishmael, and acts  in accordance  with one ,  the latter Rabbis!

QU E ST IO N

? הּ רַ בְ אן סָ מַ כְּ זָר  עָ לְ י אֶ בִּ רַ וְ

The Gemara asks: And Rabbi Elazar, in accordance  with whom does  he  hold this?

ANSWER

ד, חָ קוֹם אֶ מָ בוּתוֹ בְּ נַקְ רוּתוֹ וְ זַכְ יל וְ אִ ם, הוֹ דָ אָ לָּא בְּ  פֵק אֶ טוּם סָ רוּ טוּמְ מְ : לֹא אָ ישׁ קִ ישׁ לָ ר רֵ מַ אָ א דְּ י הָ כִּ

The Gemara answers: He holds like  that which Reish Lakish said: They only said that a tumtum is  a doubt in the  case  of a

human, s ince  his  male  org an and her female  org an are  in the  same  place ,  meaning both genders urinate from the same

general area,

EXPLANAT IO N

בָה. קֵ בוּת נְ קוֹם נַקְ מָ יִם בְּ יל מַ טִ רוּת זָכָר, מֵ קוֹם זַכְ מָ יִם בְּ יל מַ טִ ה — מֵ מָ הֵ ל בְּ אֲבָ

but regarding an animal,  where the male and female organs are in completely different areas, if it urinates  from the  place  of the

male  org an it is  a male , and if it urinates  from the  place  of the  female  org an it is  a female .

O BJECT IO N

! בוּתוֹ נַקְ רוּתוֹ לְ כָה זַכְ פְ א נֶהֶ מָּ  שֶׁ יחוּשׁ  לֵ יָא: וְ עְ שַׁ  ב אוֹ יף לַהּ רַ קֵ תְ מַ

Rav Oshaya challeng ed this : But le t us  be  concerned that perhaps its  male  org an was  inverted to its  female  org an area!

ANSWER

א?! יעוּטָ מִ ישׁ לְ יֵ חָ יר דְּ אִ י מֵ בִּ רַ כְּ אן?  מַ כְּ  : יהּ ר לֵ מַ אֲ

Abaye said to him: In accordance  with whom is your kasha? Is it like  Rabbi Meir, who is  concerned for a minority? The

halacha does not follow Rabbi Meir, and we follow the majority of animals where this does not happen.

STATEMENT

י. נִּ תַּ  שְׁ י י אִ נִּ תַּ  שְׁ י אִ יל וְ אִ נַן, הוֹ בָּ  א רַ ימָ תֵּ וּ  ילּ פִ יהוּ: אֲ יְ וַ רְ תַּ י  רִ מְ אָ ין דְ בִ בַּר אָ יָא  נַנְ ב חֲ רַ ין וְ בִ בַּר אָ י  יֵ בָּ  אַ

Abaye  bar Avin and Rav Chananya bar Avin both say: You may even say Rav Oshaya's kasha is in accordance with the

Rabbis  who do not normally worry about a minority, because they hold: Since  it has  chang ed in one way by being a tumtum, it

has  chang ed in other ways too, and we must worry about the inversion.

EXPLANAT IO N



י. נִּ תַּ  שְׁ י ר לא אִ מַ אָ ית דְּ אִ י, וְ נִּ תַּ  שְׁ י ר אִ מַ אָ ית דְּ אִ

So there  is  one  who says  that since it has changed, it has  chang ed, and there  is  one  who says  that it has  not chang ed.

QU E ST IO N

י? נָּאֵ  תַּ י  נִּ תַּ  שְׁ י לָא אִ י וְ נִּ תַּ  שְׁ י א אִ ימָ לֵ

The Gemara suggests: Shall we  say that this question of whether it has  chang ed or it has  not chang ed is  a dispute  between

Tannaim?

PR O O F

ין. שִׁ דּוּ יו קִ שָׁ דּוּ שׁ — קִ דֵּ קַ ין, נִתְ שִׁ דּוּ יו קִ שָׁ דּוּ שׁ — קִ ידֵּ קִּ שֶׁ טוּם  יָא: טוּמְ נְ תַ דְּ

As it was  taug ht in a braisa: A tumtum who betrothed a woman, his  betrothal is  a doubtful betrothal; and if the tumtum

was betrothed by a man, the  betrothal is  a doubtful betrothal.

STATEMENT

. וֹ תּ שְׁ  אִ ים לְ מִ יַבְּ , וּמְ וֹ תּ שְׁ  אִ ין לְ צִ לְ חוֹ ץ, וְ לֵ חוֹ וְ

And if his brother died childless, the tumtum performs chalitzah with the widow; and if the tumtum died childless, the brothers

perform chalitzah for his  wife , or they perform yibbum with his  wife .

STATEMENT

ת. מֶ בֶּ י יַ תְ לֹא מִ צֶת וְ לֶ טוּם חוֹ ת טוּמְ שֶׁ  : אֵ ךְ ידַּ יָא אִ נְ תַ וְ

And it was  taug ht in another braisa: The  wife  of a tumtum performs chalitzah and may not perform yibbum.

EXPLANAT IO N

בֵּם. י יַ לֹא מְ ץ וְ לֵ ה לֹא חוֹ מָּ  יס חַ רִ ר: סְ מַ אָ יבָא, דְּ קִ י עֲ בִּ רַ כְּ א  מָ לְ י עָ לֵּ  כוּ , דְּ רוּהָ בְ סַ

The Sages assumed that everyone  holds  in accordance  with Rabbi Akiva, who said: A natural eunuch does  not perform

chalitzah and does  not perform yibbum,  and his wife is completely exempt from the levirate bond.

QU E ST IO N

ינַן רִ מְ , לָא אָ וֹ תּ שְׁ  ת אִ ים אֶ מִ יַבְּ וֹ וּמְ תּ שְׁ  אִ ין לְ צִ לְ חוֹ ץ, וְ לֵ ר חוֹ מַ אָ אן דְּ מַ י, דְּ גִ לְ פַּ י מִ א קָ הָ או בְּ אי לָ מַ

י; נִּ תַּ  שְׁ י י אִ נִּ תַּ  שְׁ י אִ יל וְ אִ הוֹ

What, is  it not that they dispute  about this : that the  one  who says  the tumtum performs chalitzah, and they perform

chalitzah for his  wife  and perform yibbum with his  wife , holds  that we do not say: Since  he  has  chang ed by being a

tumtum, he  has  chang ed to also be a natural eunuch?

QU E ST IO N

י? נִּ תַּ  שְׁ י י אִ נִּ תַּ  שְׁ י אִ יל וְ אִ ינַן הוֹ רִ מְ ת, אָ מֶ בֶּ י יַ תְ לֹא מִ צֶת וְ לֶ ר חוֹ מַ אָ אן דְּ וּמַ

And the  one  who says  his wife performs chalitzah and may not perform yibbum holds  that we do say: Since  he  has

chang ed, he  has  chang ed,  and we must worry that he is a natural eunuch?

ANSWER

יבָא. קִ י עֲ בִּ א רַ הָ זֶר, וְ יעֶ לִ י אֱ בִּ א רַ י, הָ נִּ תַּ  שְׁ י י אִ נִּ תַּ  שְׁ י אִ יל וְ אִ ינַן הוֹ רִ מְ א אָ מָ לְ י עָ לֵּ  כוּ לָא, דְּ



The Gemara rejects this: No, everyone  can agree that we do say: Since  he  has  chang ed, he  has  chang ed. Rather, this  first

braisa is in accordance with Rabbi Eliezer,  who holds a natural eunuch does perform chalitzah and yibbum, and this  second

braisa is in accordance with Rabbi Akiva.

QU E ST IO N

יבָא? קִ י עֲ בִּ רַ בָּא דְּ י לִּ נָּא אַ  תַּ אן  וּמַ

The Gemara asks: And who is  the  Tanna of the first braisa according  to Rabbi Akiva,  who must hold that a tumtum is definitely

a eunuch?

ANSWER

! יהּ י לֵ וֵּ שַׁ  יס מְ רִ אי סָ דַּ א וַ ה — הָ י יְהוּדָ בִּ א רַ ימָ ילֵ אִ

If we  say it is Rabbi Yehuda, he  certainly makes  him a eunuch!

PR O O F

יס! רִ סָ כְּ הוּא  שֶׁ י  נֵ פְּ  ץ, מִ לוֹ י זֶה לֹא יַחְ צָא זָכָר — הֲרֵ מְ נִ ע וְ רַ קְ נִּ שֶׁ טוּם  ר: טוּמְ מֵ ה אוֹ י יְהוּדָ בִּ נַן, רַ תְ דִּ

As we  learned in a Mishnah, Rabbi Yehuda says: A tumtum who was torn open and found to be  a male , this  one  may

not perform chalitzah because  he  is  like  a eunuch!

ANSWER

ע רַ קָּ א יִ מָּ  שֶׁ ץ,  לֵ טוּם לֹא חוֹ ר: טוּמְ מֵ ה אוֹ י יְהוּדָ בִּ רַ י בְּ סֵ י יוֹ בִּ יָא: רַ נְ תַ יא, דְּ ה הִ י יְהוּדָ בִּ רַ י בְּ סֵ י יוֹ בִּ לָּא רַ  אֶ

ה. מָּ  יס חַ רִ צֵא סָ מָּ  יִ וְ

Rather, it is  Rabbi Yose  b'rabbi Yehuda, as  it was  taug ht in a braisa: Rabbi Yose  b'rabbi Yehuda says: A tumtum does

not perform chalitzah, le st he  be  torn open and found to be  a natural eunuch.

QU E ST IO N

כַח? תְּ שְׁ  בָה לָא מִ קֵ כַח, נְ תְּ שְׁ  ע זָכָר מִ רַ יקְּ מִ כֹּל דְּ וּ  טּ אַ

The Gemara asks: Is  that to say that anyone  who is  torn open is  found to be  a male , and is  not found to be  a female ? Why

does he only mention the concern of being a eunuch?

ANSWER

בָה. קֵ צֵא נְ מָּ  יִ ע וְ רַ קָּ א יִ מָּ  שֶׁ ר,  מַ אָ א קָ מָּ  שֶׁ

The Gemara answers: He is  saying  a double  'perhaps': perhaps he  will be  torn open and found to be  a female ,  in which

case she is exempt from chalitzah,

EXPLANAT IO N

ה. מָּ  יס חַ רִ צֵא סָ מָּ  א יִ מָּ  שֶׁ י,  י זָכָר נָמֵ י נָמֵ אִ

or also, if he  is  a male , perhaps he  will be  found to be  a natural eunuch.

QU E ST IO N

בָא: ר רָ מַ יהוּ? אָ יְ ינַ בֵּ אי  מַ

The Gemara asks: What is  the  difference  between them,  Rabbi Yehuda and Rabbi Yose b'rabbi Yehuda? Rava said:



S U M M A RY

The Gemara systematically addresses multiple braisos that list a tumtum alongside a hermaphrodite as being excluded from

various korbanos and valuations. In each case, the Gemara resolves the kasha by emending the text to remove the mention of

a tumtum. When challenged by a braisa that explicitly counts five excluded categories, the Gemara replaces the tumtum with

a yasoam (an orphan animal). Finally, the Gemara reframes the Tannaitic dispute regarding a tumtum, explaining that all

agree it is a safek, and the machlokes is limited to a case where it urinates from the female organ—specifically, whether we

suspect the male organ was inverted, keeping its status as a safek, or if we rule that it is a definite female.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

In our sugya, the Gemara is deeply bothered by the status of a tumtum, an animal whose gender is hidden and covered. The

Gemara goes through a beautiful, intense shakla v'tarya, repeatedly asking: is a tumtum simply a safek, a case of doubt where

we just don't know what is underneath, or is it a completely different, distinct creation? The Gemara even suggests that if a

person's physical nature was changed and covered, we might say 'ho'il v'ishtani ishtani', once it has changed, its whole status

has changed.

Think about this l'maaseh in your own avodas Hashem. How often do we look at ourselves, or at our children, and feel like a

'tumtum', that our true potential, our yiras Shamayim, and our best middos are completely covered up and hidden from view?

We look at our daily struggles and think, 'Who am I really? Am I a true oved Hashem, or is it all a doubt?' The yetzer hara

wants you to believe that because you are covered in struggles, you have become a different creation entirely, that 'ishtani',

you have changed for the worse and can no longer bring a korban to Hashem.

But the truth of the Torah is that what is covered is still holy. A safek means the holiness is there, vibrant and real, just waiting

to be revealed. Your essence as a Yid is never redefined by the layers that temporarily conceal it. The job of a Yid is not to

despair because the light is covered, but to have emunah that underneath the surface, the neshama remains pure and kadosh.

Today, when you feel blocked, covered, or doubtful about your spiritual standing, do not let the yetzer hara convince you

that you have changed. Take one small, concrete action, like learning one extra halacha or saying a perek of Tehillim with

deep kavanah, to peel back the cover and let your inner, definite holiness shine through.
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ם י לִּ הִ תְּ  ·  T E H I L L I M

עך לֶ יטְ פִּ א ה קַ שָּׁ   מִ ים · חֲ לִּ הִ תְּ
The Five Daily Kapitlach

C HA P T E R  P R E V IE W

These are the five kapitlach of Tehillim said every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.

ק ל״ב פֶּרֶ  CHA PT E R 3 2

ה׃ אָ טָ סוּי חֲ כְּ ע  שַׁ  פֶּ שׂוּי  י נְ רֵ שְׁ  יל אַ כִּ  שְׂ ד מַ וִ דָ לְ

יָּה׃  מִ רוּחוֹ רְ ין בְּ אֵ ן וְ וֺ שֹׁב יְהוָה לוֹ עָ  ם לֹא יַחְ דָ י אָ רֵ שְׁ  אַ

יּוֹם׃ כָּל הַ י  גָתִ אֲ שַׁ  י בְּ מָ צָ לוּ עֲ בָּ י  תִּ שְׁ  חֱרַ י הֶ כִּ

לָה׃ ץ סֶ יִ בֹנֵי קַ רְ חַ י בְּ דִּ שַׁ  ךְ לְ פַּ  ךָ נֶהְ י יָדֶ לַ ד עָ בַּ  כְ לָה תִּ יְ לַ מָם וָ י יוֹ כִּ

לָה׃ י סֶ אתִ טָּ  ן חַ אתָ עֲוֺ ה נָשָׂ תָּ  אַ יהוָה וְ י לַ עַ שָׁ  י פְ לֵ ה עֲ י אוֹדֶ תִּ רְ מַ י אָ יתִ סִּ י לֹא כִ נִ ךָ וַעֲוֺ יעֲ דִ י אוֹ אתִ טָּ  חַ

יעוּ׃ יו לֹא יַגִּ לָ ים אֵ בִּ יִם רַ טֶף מַ שֵׁ  ק לְ צֹא רַ עֵת מְ יךָ לְ לֶ יד אֵ סִ כָּל חָ לֵּל   פַּ  ל זֹאת יִתְ עַ

לָה׃ י סֶ נִ בֵ סוֹבְ לֵּט תְּ  נֵּי פַ  י רָ נִ רֵ צְּ צַּר תִּ י מִ ר לִ תֶ ה סֵ תָּ  אַ

י׃ ינִ יךָ עֵ לֶ צָה עָ יעֲ ךְ אִ לֵ ךְ זוּ תֵ רֶ דֶ ךָ בְּ אוֹרְ ךָ וְ ילְ כִּ  שְׂ אַ

׃ יךָ לֶ רֹב אֵ ל קְ בַּ לוֹם  בְ יוֹ לִ דְ ן עֶ סֶ ג וָרֶ תֶ מֶ ין בְּ בִ ין הָ ד אֵ רֶ פֶ כְּ סוּס  כְּ יוּ  הְ ל תִּ אַ

נּוּ׃ בֶ ד יְסוֹבְ סֶ יהוָה חֶ בַּ חַ  טֵ וֹ בּ הַ ע וְ שָׁ  ים לָרָ אוֹבִ כְ ים מַ בִּ רַ

י לֵב׃ רֵ שְׁ  כָּל יִ ינוּ  נִ רְ הַ ים וְ יקִ דִּ ילוּ צַ גִ יהוָה וְ חוּ בַ מְ שִׂ

ק מ״ג פֶּרֶ  CHA PT E R 4 3

י׃ נִ טֵ לְּ פַ לָה תְ וְ עַ מָה וְ רְ ישׁ מִ אִ יד מֵ סִ י לֹא חָ גּוֹ י מִ יבִ יבָה רִ רִ ים וְ לֹהִ י אֱ נִ טֵ פְ שָׁ

יֵב׃ ץ אוֹ לַחַ ךְ בְּ לֵּ  הַ תְ ר אֶ מָּה קֹדֵ  י לָ נִ תָּ  נַחְ מָה זְ י לָ זִּ  עוּ י מָ לֹהֵ  ה אֱ תָּ  י אַ כִּ

׃ יךָ נוֹתֶ כְּ  שְׁ  ל מִ אֶ ךָ וְ שְׁ  דְ ר קָ ל הַ י אֶ יאוּנִ י יְבִ מָּה יַנְחוּנִ  ךָ הֵ תְּ מִ ךָ וַאֲ לַח אוֹרְ שְׁ

י׃ לֹהָ  ים אֱ לֹהִ נּוֹר אֱ כִ ךָ בְ דְ אוֹ י וְ ילִ חַת גִּ מְ ל שִׂ ל אֵ ים אֶ לֹהִ בַּח אֱ זְ ל מִ ה אֶ אָ בוֹ אָ וְ

י׃ לֹהָ א נַי וֵ פָּ וּעֹת  שׁ וּ יְ נּ דֶ י עוֹד אוֹ כִּ ים  אלֹהִ י לֵ ילִ י הוֹחִ לָ י עָ מִ הֱ תֶּ י וּמַה  שִׁ  י נַפְ וֹחֲחִ תּ שְׁ  מַה תִּ
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ף׃ סָ אָ מוֹר לְ זְ יר מִ שִׁ

ל׃ קֹט אֵ שְׁ  ל תִּ אַ שׁ וְ חֱרַ תֶּ ל  ךְ אַ י לָ מִ ל דֳּ ים אַ לֹהִ אֱ

׃ אוּ רֹאשׁ יךָ נָשְׂ אֶ נְ שַׂ יוּן וּמְ מָ יךָ יֶהֱ יְבֶ נֵּה אוֹ  י הִ כִּ

׃ פוּנֶיךָ ל צְ צוּ עַ יָעֲ יִתְ ימוּ סוֹד וְ ךָ יַעֲרִ מְּ ל עַ עַ

ל עוֹד׃ אֵ רָ שְׂ שֵׁם יִ זָּכֵר  לֹא יִ י וְ גּוֹ ם מִ ידֵ חִ נַכְ כוּ וְ רוּ לְ מְ אָ

רֹתוּ׃ כְ ית יִ רִ יךָ בְּ לֶ ו עָ דָּ צוּ לֵב יַחְ עֲ י נוֹ כִּ

ים׃ רִ גְ הַ ב וְ אָ ים מוֹ אלִ עֵ מְ שְׁ  יִ י אֱדוֹם וְ לֵ הֳ אָ

י צוֹר׃ בֵ שְׁ ם יֹ שֶׁת עִ  לֶ פְּ לֵק  מָ ן וַעֲ וֹ מּ עַ ל וְ בָ גְּ

לָה׃ נֵי לוֹט סֶ בְ עַ לִ יוּ זְרוֹ מָּם הָ  וָה עִ לְ וּר נִ שּׁ  גַּם אַ

ן׃ וֹ ישׁ ל קִ נַחַ ין בְּ יָבִ א כְ רָ יסְ סִ כְּ יָן  דְ מִ כְּ שֵׂה לָהֶם  עֲ

ה׃ מָ דָ אֲ ן לָ דֹּמֶ יוּ  דֹּאר הָ ין  עֵ דוּ בְ מְ שְׁ  נִ

׃ מוֹ יכֵ כָּל נְסִ נָּע   מֻ לְ צַ זֶבַח וּכְ ב וּכְ אֵ זְ כִ ב וְ עֹרֵ כְּ מוֹ  יבֵ דִ מוֹ נְ יתֵ שִׁ

ים׃ לֹהִ  אוֹת אֱ ת נְ נוּ אֵ לָּ שָׁה   ירֲ רוּ נִ מְ ר אָ שֶׁ  אֲ

׃ נֵי רוּחַ פְ שׁ לִ קַ כְּ גַּל  גַּלְ מוֹ כַ יתֵ שִׁ י  לֹהַ  אֱ‍

ים׃ רִ ט הָ לַהֵ בָה תְּ לֶהָ ר וּכְ ר יָעַ עַ בְ שׁ תִּ אֵ כְּ

לֵם׃ הֲ בַ ךָ תְ סוּפָתְ ךָ וּבְ עֲרֶ סַ פֵם בְּ דְּ רְ ן תִּ כֵּ

ךָ יְהוָה׃ מְ שִׁ וּ  שׁ יבַקְ ן וִ לוֹ נֵיהֶם קָ לֵּא פְ  מַ

דוּ׃ יֹאבֵ רוּ וְ פְּ  יַחְ ד וְ י עַ דֵ לוּ עֲ הֲ בָּ יִ וּ וְ יֵבֹשׁ

ץ׃ רֶ אָ כָּל הָ ל  ן עַ יוֹ לְ ךָ עֶ דֶּ בַ ךָ יְהוָה לְ מְ שִׁ ה  תָּ  י אַ כִּ עוּ  יֵדְ וְ
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י׃ זְרִ ן יָבֹא עֶ יִ אַ ים מֵ רִ הָ ל הֶ ינַי אֶ א עֵ שָּׂ  לוֹת אֶ עֲ מַּ  יר לַ שִׁ

ץ׃ רֶ אָ יִם וָ מַ שָׁ ם יְהוָה עֹשֵׂה  עִ י מֵ זְרִ עֶ

׃ ךָ רֶ שֹׁמְ ל יָנוּם  ךָ אַ לֶ גְ וֹט רַ מּ ן לַ תֵּ ל יִ אַ

ל׃ אֵ רָ שְׂ ר יִ מֵ וֹ ן שׁ שָׁ י לֹא יִ נֵּה לֹא יָנוּם וְ  הִ

׃ ינֶךָ מִ ל יַד יְ ךָ עַ לְּ ךָ יְהוָה צִ רֶ שֹׁמְ יְהוָה 



לָה׃ יְ לָּ  בַּ חַ  יָרֵ כָּה וְ  כֶּ שׁ לֹא יַ מֶ שֶּׁ   מָם הַ יוֹ

׃ ךָ שֶׁ  ת נַפְ מֹר אֶ שְׁ  ע יִ כָּל רָ  ךָ מִ רְ מָ שְׁ  יְהוָה יִ

לָם׃ ד עוֹ עַ ה וְ תָּ  עַ ךָ מֵ אֶ ךָ וּבוֹ אתְ ר צֵ מָ שְׁ  יְהוָה יִ
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יךָ יְהוָה׃ אתִ רָ ים קְ קִּ מַ עֲ מַּ  לוֹת מִ עֲ מַּ  יר הַ שִׁ

נוּנָי׃ חֲ תַּ קוֹל  בוֹת לְ שֻּׁ   נֶיךָ קַ זְ יֶינָה אָ הְ י תִּ לִ קוֹ עָה בְ מְ שִׁ דֹנָי  אֲ

מֹד׃ י יַעֲ דֹנָי מִ ר יָהּ אֲ מָ שְׁ  נוֹת תִּ ם עֲוֺ אִ

א׃ וָּרֵ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י עִ כִּ

י׃ תִּ לְ רוֹ הוֹחָ בָ דְ לִ י וְ שִׁ  ה נַפְ תָ וְּ י יְהוָה קִ יתִ וִּ קִ

ר׃ בֹּקֶ ים לַ רִ שֹׁמְ ר  בֹּקֶ ים לַ רִ שֹּׁמְ   אדֹנָי מִ י לַ שִׁ  נַפְ

דוּת׃ וֹ פְ מּ בֵּה עִ  רְ הַ ד וְ סֶ חֶ ם יְהוָה הַ י עִ כִּ ל יְהוָה  ל אֶ אֵ רָ שְׂ ל יִ יַחֵ

יו׃ נֹתָ כֹּל עֲוֺ  ל מִ אֵ רָ שְׂ ת יִ ה אֶ דֶּ הוּא יִפְ וְ

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When you feel weighed down by your mistakes, do not keep silent or try to hide them. Open your heart to Hashem in honest

confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashem in your

own words to acknowledge your mistake, and then say out loud: 'My help is from Hashem, who forgives and guards my soul.'

עך לֶ יטְ פִּ א שָּׁה קַ   ים · חֲמִ לִּ הִ תְּ ים לִּ הִ Navy & Gold · From the Hebrew Source Text · תְּ TE HILLIM ·  DAILY FIV E  ·  32,  43,  83,  121,  130


