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The Hebrew is the original Ohr HaChaim. Each passage is paired with its Al-assisted explanatory English, beside it on wide pages and beneath it on

smaller screens. Brief clarifications are marked within the English. In plain words and Lemaaseh are separate Al-assisted study aids.

Deuteronomy 32:1
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Give ear, ye beavens, and I will speak; And let the earth hear the words of my mouth.
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:1:1

Give ear, heavens, and I will speak, etc. First, we mustexamine ANWRT YD W I 00T 1IN
Moshe said, "and I will k" (7727X1), rather than :
why Moshe said, "and I will speak” ( (1), rather tha 7 by N N771 PIZINT TN TI?TJ:?

phrasing itas, "Give ear, heavens, to my words."
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Second, why did he notgroup them together and say, "Giveear,  317IN77” 90N* T ONIX 923 XD Y

heavens and earth,” or, "Hear, heavens and earth"?
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Third, why does Moshe use haazanah, "giving ear," when he
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addresses the heavens, but shemiah, "hearing," when he V’DW z?
addresses the earth? Whataccounts for the change in wording?

Fourth, why did he address the heavens with a direct command, MIPINT MY WD MN D?@WI? m;’? &
"Give ear” (1°1X77), while addressing the earthin the third

person, "and let the earth hear” (URYN1), when he should have
said, "and hear, O earth" (yIX7 °Unw1)? PPN ’VDWT” 17-3177
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Fifth, why did he use the term "and I will speak” (77727X1) for the 2127 2N N O Dqﬂ? no
heavens, which denotes harsh speech (7R 1127), while using ' o
"the words of my mouth” (> *1X) for the earth, which denotes
soft, gente expression (727 7 7RX)?
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Sixth, why was he precise to say "the words of my mouth” ("X
’D) rather than simply saying "my words" (*10X)?
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Or HaChaim on Deuteronomy 32:1:2

I have seen that Chazal in the Sifreisaid: Because Moshe was
close to heaven, he said, "Give ear, heavens,” whereas Yeshayahu,
who was far from heaven, said, "Hear, O heavens" (Yeshayahu

1:2). According to their words, some of these questions about

the wording are resolved, but notall of them.
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Or HaChaim on Deuteronomy 32:1:3

The Ohr HaChaim now offers another approach. First, we need
to understand the word haazinu, "give ear.” It can describe two

differentsituations. It can mean "bend your ear toward me," or it

can address an ear already close to the speaker.

According to the firstinterpretation, itindicates that the listener
is far away and mustbend his ear in order to hear, for without

bending his ear, he would be unable to hear.

In the second reading, the listener is already so close to the
speaker thathe can be addressed directy with "give ear.” This is
the reading Chazal chose when they described Moshe as close to

heaven.

The word also allows the first reading, however, and the
wording does notforce us to choose between them. The Ohr
HaChaim therefore develops the first reading, in which the

listener mustlean in from a distance. He will use it to answer all

the questions raised at the beginning.
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Or HaChaim on Deuteronomy 32:1:4

Although the earlier Sages chose another interpretation, the
Torah has seventy faces, as the Ohr HaChaim has already
explained (Bamidbar Rabbah 13:16). In Aggadah, the Torah's
non-halachic teachings, another interpretation may differ from
theirs, provided the disagreementis notin a matter of halachah.

Here there is an additional reason to offer another reading: as he

will soon explain, both readings can fit the same pasuk.
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Or HaChaim on Deuteronomy 32:1:5

Now, the path by which we resolve all the questions about the
wording is as follows: Since the heavens are physically high
above, in accordance with the plain meaning of the matter,

Moshe called upon them to bend their ear, saying to them, "Give

ear” (\I’1X7), meaning: bend your ear to hear my words.

But to the earth, he said, "and let the earth hear” (UnYNI),
meaning it will hear on its own without bending an ear. This is
because the earth stands directy before him, and is close enough
to hear the very articulation of the speech coming out of his
mouth. This is why he said, "the words of my mouth" (°2 *1nX),

because the earthis so close to him.
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Or HaChaim on Deuteronomy 32:1:6

Through this approach, we gain a resolution to all the questions
about the wording. Since one listener is far and the other is near,

Moshe divided his call to each one in the manner appropriate for

them.
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To the distant one (the heavens), he called to bend its ear, and
undertook upon himself to call outin aloud voice, which s the
meaning of "and I will speak” (727X1, implying strong, loud
speech). To the near one (the earth), he called out in the manner
appropriate for it, indicating that he would speak to itas well, but
itdoes notrequire aloud shout; rather, it will hear on its own,

even without a loud voice, simply by hearing the articulation of

the letters directly from his mouth.
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Or HaChaim on Deuteronomy 32:1:7

Through this path, we can also resolve the words of Yeshayahu,
who said, "Hear, O heavens, and give ear, O earth” (Yeshayahu
1:2). He attributed "hearing" to the heavens, even though they
were far from him, and "giving ear” (bending the ear) to the

earth, even though it was close.

The reason for this is as Yeshayahu himself concluded: "for
Hashem has spoken.” This means the reason he ordered them in
this way is because itis Hashem Who spoke. Relative to the
Speaker, Who is Hashem, the heavens are closer, as itis written,
"The heavens are heavens for Hashem" (Psalms 115:16), and it is
written, "The heaven is My throne, and the earth is My footstool"”
(Yeshayahu 66:1). Therefore, Yeshayahusaid, "Hear, O heavens”
to what Hashem spoke, because they do notneed to bend their

ear; but "give ear, O earth,” because being far from Him, the

earth mustbend its ear to hear.
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Or HaChaim on Deuteronomy 32:1:8

Perhaps both interpretations of the word "Give ear” (1°IX7]) are
correct, in the following manner: Relative to the physical mouth

of Moshe that articulates the letters, the meaning is as we have

explained (that the heavens are far and mustbend their ear).
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Butrelative to his soul, which is spiritual, the meaning is in
accordance with the words of Chazal. The textitself supports
this, for it was regarding Moshe's soul that Chazal said (Sifrei
Ha'azinu 1) that he was close to heaven. His physical self,

however, spoke on the earth, and one cannotdeny physical

reality.
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Or HaChaim on Deuteronomy 32:1:9

Furthermore, Moshe intended to speak to the two components
from which man is constructed: one is the spiritual part, which is
referred to by the name "heavens," and the other is the physical
part, which is referred to by the name "earth.” This is similar to
what Chazal alluded to (Sanhedrin 91b) on the verse, "He calls to
the heavens from above, etc.” (Psalms 50:4).

DRY M2 730w Oy 127 11201 Ty
oMY "I P IIN DTN 13
elywakvAsbib Rl in g Wagaldy aiik
DIDVIPMNR 17T P IRT WA
DN NP” P1092 (:N¥ 1™77130) 12727
(T:10°%00) "IN "o yn 0w

Or HaChaim on Deuteronomy 32:1:10

When he spoke to the spiritual aspect within man, he called to it
and said, "Give ear, heavens." This means the heavenly parts of
man, which are hidden in secret, are called upon to bend their
ear. To this aspect, he spoke with strong words (7R M27),

because the soul can bear the authority of the Creator's

demands, as it recognizes its spiritual obligation.
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Or HaChaim on Deuteronomy 32:1:11

But to the body, whichis revealed, he said, "and let the earth
hear,” meaning the earthly parts of man. To this physical aspect,
he spoke "the words of my mouth," because the body, by its
physical nature, is far from intellectual and spiritual concepts,
and therefore requires gentle words (7127 717°2X) to be receptive

to hearing.
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Or HaChaim on Deuteronomy 32:1:12

Moshe also intended to speak to the different groups within
Yisrael: first, their leaders and greatfigures; second, the masses

of the people who do nothold prominent titles.

He referred to the leaders by the name "heavens,” because they
are on a high spiritual level. He addressed them first with the
command, "Give ear, heavens.” After that, he said, "and let the
earth hear,” meaning that the masses, who are compared to the
"earth,” will hear on their own when they see their leaders walking
on the proper path. This is as the Sages of blessed memory said
in the Zohar (PartII, 36a): "If the head of the nation is corrected,

the whole nation is corrected.”
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Or HaChaim on Deuteronomy 32:1:13

There is another hinthere. By giving ear to Torah, people
themselves can become worthy of the name "heavens.” On this
reading, haazinu means: listen, and through that listening you

become like the heavens.

This follows the idea of "I said, youare elohim” (Tehillim 82:6), a
description of human spiritual stature. The Ohr HaChaim refers
to his longer explanation in Bereishis: through righteous deeds,
even physical matter can be transformed into spiritual form;
through wicked deeds, spiritual form can be reduced to mere
matter. For clarity, "matter” and "form" here contrast the
physical side of a person with the spiritual character that shapes

it. His pointis thatour deeds can raise the physical toward the

spiritual, or pull the spiritual downward.
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Or HaChaim on Deuteronomy 32:1:14

We have already established that spiritual form is referred to by
the name "heavens,” and physical matter is referred to by the
name "earth.” When Moshe said, "and I will speak” (77727X],
implying harsh speech), he meant: do notonly listen during

times of goodness, but even when I speak harshly in rebuke for

sin, youmuststll give ear.
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Or HaChaim on Deuteronomy 32:1:15

And when he said, "and let the earth hear the words of my
mouth,"” he meant that even after the soul departs from the body,

leaving only the physical element of the "earth," even then, this

earth will hear the words of my mouth.

He explains this through a passage in the Zohar Chadash,
Bereishis, on "Let there be lights.” It describes a future heavenly
voice calling atevery grave marker: "Go outand see. Come out
from beneath the worn covering of dust, and awaken from your
sleep, daughters of Tzion." The passage connects Tzion with a
tziyun, a grave marker, as in "Whatis this marker?” (I Melachim
23:17). For clarity, this wordplay identifies the sleepers being

summoned as those lying in the graves. This concludes the cited

passage.

This is the promise that Hashem makes to the righteous: that
their physical bodies will hear His call even after they have
returned to the earth, which is the meaning of "and let the earth
hear the words of my mouth." From the inverse of this
statement, you learn thatone who does notgive ear to the word
of Hashem in life, his body resting in the earth will not hear that
calling voice, and his dust will not be awakened at the

resurrection.
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Original Ohr HaChaim Hebrew on Sefaria



https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A1?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition

Al-assisted study aids - Deuteronomy 32:1
NIVW2R2 . In plain words

The Ohr HaChaim begins with six questions about the different ways Moshe addresses heaven and earth. His
firstapproach reads the contrastin terms of physical distance: heaven mustlean in to hear Moshe, while the
earthis close enough to hear his words directly. He then shows how this can coexist with Chazal's reading that
Moshe's soulis close to heaven. Other readings address the soul and body, and then the leaders and the rest
of the people. A final reading teaches thatlistening to Torah, including rebuke, can raise a person's physical
life toward the spiritual. He connects thatlistening with the future call that awakens the righteous from the
earth.

HWYT_JE' - Lemaaseh

When a Torah teaching challenges something we are doing, pause before dismissing it. The Ohr HaChaim
on this pasuk says that giving ear includes listening to rebuke, even when the words are hard to hear. One

practical step is to identify what the teaching asks us to reconsider, and give that point our full attention.

Deunteronomy 32:2
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My doctrine shall drop as the rain, My speech shall distil as the dew; As the small rain upon the tender grass, And

as the showers upon the berb.
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:2:1

"May my teaching fall like rain.” The Ohr HaChaim begins with OAR 777 2V 8118 R und Ay
the teaching in Pirkei Avos 3:17, "If there is no flour, there is no
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Justas Hashem sends rain to feed and sustain us, we are called
upon to learn Torah. Moshe's comparison asks that Torah flow
from our mouths in response to the rain Hashem provides. The
pasuk can thus be read: let My teaching fall, justas I cause the

rain to fall. The comparison is between the drops of rain

Hashem sends and the words of Torah we speak.

The Ohr HaChaim explains that Hashem firstprepares a
person’s livelihood and then asks him to learn Torah. Material

supportmakes thatlearning possible.

Consequently, youlearn from this matter thatif they do not
drop words of Torah from their mouths, Hashem has no desire

to give rain.

This also explains the Ohr HaChaim's reading of "If there is no
flour, there is no Torah" (Pirkei Avos 3:17). He reads itas a
conclusion one can draw: when the flour is missing, the Torah is
missing. In this reading, a lack of sustenance points back to a

lack of Torah learning.

The reason the verse refers to the study of Torah with the term

"ya'arof” (shall drop) is to compare it to the action of rain, which

drops down.

i3 FIW 1?3;-) 2 M ARNN N2 1127
07 17278 12 1102 ,027971 117 R

112 72 N2 WYY N ,TIA TNk
TR PRI TIR? WD AR 2INY
SR PR Ty

DINTR PRIW KIT 702 WITRI KD
JnQ11e #1212 10nw Ty 1in Tink?
10797 N O 07 RN 127 N¥iHm
SR N7 A YRR 770 B OEn

MAR) RINT MIRDNGIBY 717 RIM
ON W32 ”AR PR MR 1PN OX” (1,3

TR PRY YT MR 1PRY DN

M iwY MR TnhY MY oyw)
NITY wnd ayyn? ninT? Ry
A

Or HaChaim on Deuteronomy 32:2:2

Alternatively, the verse hints thatjustas the withholding of rain

causes death to man, so too the withholding of Torah will break
him (from the root "arof," to break the neck). He connects this
warning to Yeshayahu 1:19 to 20, which contrasts willing ness to

obey with refusal, and warns that refusal leads to the sword.

The verse repeats itself using different terms, "likchi” (My
teaching) and "imrat" (My speech), corresponding to the two
Torahs: the Written Torah and the Oral Torah.
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Likchi, "My teaching,” refers to the Written Torah, which
Hashem handed to Moshe, written with the finger of Elokim.
Although the direct gift was the Aseres HaDibros, the Ten
Commandments, everything written in the Torahis included
within them. The Ohr HaChaim cites the Zohar, volume 2, 93b,
for this point.

And corresponding to the Oral Torah, itsays "imrad" (My
speech), which refers to matters that were transmitted by word

of mouth, from mouth to mouth.

The verse compares the Written Torah to rain and the Oral
Torah to dew. This is because the Written Torah is the primary
foundation and root of everything, whereas the Oral Torah
consists of the applications and fine details that are notexplicity
stated in the Written Torah butare only hinted at. This is the
concept the verse employs in its metaphor, comparing the
Written Torah to rain, which is the foundation and primary
source of everything, and the Oral Torah to dew, which sustains
and preserves what the rain has produced, justas the Oral Torah

does for the Written Torah.
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Or HaChaim on Deuteronomy 32:2:3

He offers another reading based on the teaching of the masters
of the Torah's inner wisdom, cited in Be'er Heitev, Orach Chaim
238, in the name of the Arizal. In this teaching, the time for
learning the Written Torah is the day, rather than the night.
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Similarly, Chazal taught in a Beraita (Midrash Shocher Tov 19:7)
that during those forty days Moshe was with Hashem, he was
able to distinguish between day and night by the subject matter
Hashem was teaching him. When Hashem taught him the
Written Torah, he knew it was day. When Hashem taught him
Mishnah, Moshe knew it was night. The Ohr HaChaim adds that

there is a deeper reason for this teaching about notlearning

Scripture at night, but does notdevelop thatreason here.
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Or HaChaim on Deuteronomy 32:2:4

For this reason, the verse compares the Written Torah to rain,
which does not fall constantly but only during the rainy season,
and notduring the summer. Go and learn from what happened

to Rava (Taanis 24b) when he troubled Heaven to bring down

rain out of its proper season.

In the same way, Scripture is meant specifically for its designated

time, which is the day and not the night.

And the verse compares the Oral Torah to dew. Justas dew

never ceases, falling in summer and winter, day and night, so

too the Oral Torah has no time thatis notits proper time.

The sun's drying up the dew does notdisprove the comparison.
That disappearance comes from the sun acting upon it, not

from the dew itself having an appointed time when it muststop.
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Or HaChaim on Deuteronomy 32:2:5

As the small rain upon the tender grass, and so on. This can be
explained in light of what Chazal taught in a Beraita (Midrash
Mishlei, Chapter 10): Rabbi Yishmael said: When a person is
brought to judgment, if he possesses knowledge of Scripture,
they ask him, "Why did younotstudy Mishnah?" If he possesses
knowledge of Mishnah, they ask him, "Why did younotstudy

Talmud?" and so on in this manner.
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Notice what this teaching implies. Someone who has learned
Scripture is notimmediately asked why he has notlearned
Maaseh Merkavah, the deepest teachings about Hashem's
heavenly chariot. He is asked about the nextlevel he could have

reached. The demand is to putin the effortfor one stage beyond

what he has already achieved, according to his ability.

This is what the verse means by "as the small rain upon the
tender grass, and as the showers upon the herb.” Thatis, justas
Hashem sends small drops of rain upon the tender grass which
is small, and heavy showers of rain upon the mature herb which
is large and can withstand it, The same comparison applies to
the demands of Torah: each person is addressed according to

what he has the strength and ability to attain.

There is both a leniency and a stringency in this principle: a
leniency for one who is unable to achieve more, as he is notheld
accountable for whatis beyond him; and a stringency for one
who is highly capable, as they demand everything from him,

even the deepestsecrets of the Divine Chariot.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:2

NWW22 - In plain words

The Ohr HaChaim first connects the rain that sustains us with the Torah we are expected to learn, and warns

of the danger of withholding thatlearning. In one reading, rain and dew represent the Written and Oral

Torah: the firstis the foundation, and the second develops and preserves its meaning. Another reading,

drawing on the Torah's inner teachings, connects the comparison to designated times for learning. Finally,

gente rain on small growth and heavier rain on larger growth teach thateach person is expected to advance

according to his own capacity. This both limits the demand on someone unable to attain more and increases

the demand on someone capable of more.
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HWY?Q’? - Lemaaseh

Choose the nextstep in learning thatis within your reach and requires real effort. The Ohr HaChaim's pointis
thata person is asked about the nextlevel he could have attained. Neither someone else’s accomplishments

nor the difficulty of a much higher level should distract us from the step thatis ours to take.

Deuteronomy 32:3
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For I will proclaim the name of the LORD; Ascribe ye greatness unto our God.
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:3:1

For I will proclaim the name of Hashem. The meaning is that the
ultimate focus and intent of Moshe's words in this song is the
name of Hashem. This is in line with the teaching of Chazal in the
Zohar (Volume 3, 98b) that the entire Torah is comprised of the
holy names of Hashem. Itis regarding this Torah, whichis His
blessed name, that Moshe says in the previous verse, "May my
teaching drop as the rain." The word "ekra” (translated here as "I
will proclaim”) can also be understood as related to the word

"yekar,” meaning preciousness and glory, indicating that Moshe

is declaring the preciousness of Hashem's name.
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Or HaChaim on Deuteronomy 32:3:2

Moshe also hinted thatalthough he previously compared the
study of Torah to rain and dew, which sustain physical life, a
person's primary intention in learning should notbe for
physical benefits. Rather, the purpose mustbe to read the book
of Hashem's Torah, which is His very name, in order to "ascribe
greatness to our God." This is whatis called learning Torah for
its own sake (Torah lishmah), to magnify and glorify His

honored name.
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When Moshe says "I will proclaim” (ekra) in the singular, he
refers to whateach and every individual of Israel does when they
study. Alternatively, this can be understood in light of the
teaching of Chazal in Tikkunei Zohar (Tikkun 69, page 112a) that
the souls of all those who occupy themselves with Torah study
are sparks of Moshe Rabbeinu. This is true notonly for the
generation of the wilderness, butin every generation until the
end of time; anyone who studies Torah is bound up with Moshe.

For this reason, Moshe attributes the Torah study of all Israel to

himself, saying "I will proclaim.”
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Or HaChaim on Deuteronomy 32:3:3

Another explanadon is that the phrase "For I will proclaim the
name of Hashem" provides the reason for the instruction that
follows: "Ascribe greatness to our God."” This is based on what
Chazal taught in Midrash Shocher Tov (29:12) regarding the
verse, "Enthroned upon the praises of Israel” (Psalms 22:4). The
Midrash explains that Hashem did notassume His throne of
praise until the heavenly hosts declared, "Blessed is Hashem, the
God of Israel." He did not find the same satisfaction when they
called Him "the God of heaven and earth” or "the God of the

angels."

Therefore, Moshe speaks his good words here and says:
Ascribe greatness and supreme value to this unique relationship,
for Hashem desires to be called specifically "our God."” This is
achieved through our proclamation, "For I will proclaim the
name of Hashem," by reading the Torah which is His name.
When Israelis actively engaged in Torah, the praise of the angels

calling Him "the God of Israel” is a true praise and

magnification.
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However, if Israel is not occupied with Torah, and yet the angels
call Him "the God of Israel," this praise would be deeply
deficientand inappropriate, for they would be associating His
divinity with a people who are notconnected to His Torah,
through which He chose to associate His name with us. Our
Rabbis in the Sifrei have offered many other interpretations of

this verse, in the manner of a hammer thatshatters a rock into

many sparks.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:3

NWYW23 . In plain words

The Ohr HaChaim reads Moshe's proclamation as an expression of the preciousness of Torah, which Chazal

describe as Hashem's Names. Torah should be learned for its own sake, to honor Hashem, even though

learning also brings material blessing. He offers two explanations for Moshe's singular "I": it can speak for

each individual learner, or express the connection of all Torah learners’ souls to Moshe. Another reading

explains that our learning gives substance to the praise of Hashem as Elokei Yisrael, the One who has chosen

to be known through His relationship with us.

HWY?_J’? - Lemaaseh

Before beginning a seder, take a moment to direct your intention toward honoring Hashem through His

Torah. The Ohr HaChaim disting uishes the benefits thatlearning brings from the purpose for which we

learn. That intention can stay with us even when we are also hoping for help with our material needs.
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Deuteronomy 32:4
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The Rock, His work is perfect; For all His ways are justice; A God of faithfulness and without iniquity, Just and
right is He. .
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:4:1

"The Rock, His work is perfect." Moshe has just connected TR OTRY 75’7 Rkl:) j’-)yg) nalglaiiey

learning Torah with dew and rain. Thatraises a difficulty. A . . .
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person may learn Torah yetstruggle to earn a living and have no
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bread. He may also see someone who rejects Torah and despises
its learners enjoy plenty of food, satisfaction and abundance, the 77'37 1’?3] 1’}{([7 OTN .‘I?:_{ﬁtéf NN Di‘lb]

very blessings promised to those who learn. What he sees
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appears to be the reverse of what he was told.
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litde. The person's limited view does not make Hashem's work

defective.




"For all His ways are justice” includes the opposite case too:
someone whose conductseems to call for little good receives a
greatdeal Both cases fallunder Hashem's justice. The Ohr
HaChaim explains that suffering does notcome upon a
righteous person unless he has become liable for it, and good

does notcome to the wicked unless their deeds have earned it.
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Or HaChaim on Deuteronomy 32:4:2

The verse continues, "A God of faithfulness and without
iniquity” (El emunah v'ein avel). Our Sages in the Sifrei explained:
"A God of faithfulness” means He pays the righteous the reward
for their righteousness in the World to Come; "and without

iniquity” means He pays the wicked the reward for their good
deeds in this world.

The deeper meaning of this teaching is based on what the Sages
said in Midrash Tehillim on the verse, "You have put gladness in
my heart, from the time that their corn and their wine increased”
(Psalms 4:8). Dovid said that from the moment he saw the
tranquility of the wicked, he drew a logical conclusion from the
lesser case to the stronger case: If those who transgress His will
receive such goodness, how much more so will those who
perform His will! This is the meaning of "A God of faithfulness."
The righteous person will find his faith in his reward from
Hashem confirmed when he witnesses the attribute of "and
without iniquity", which is the reward paid to the wicked in this

world for their few merits.
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Or HaChaim on Deuteronomy 32:4:3

The verse concludes, "Justand rightis He" (tzaddik v'yashar hu).
This means that the Master, Hashem of Hosts, created the world
with strictjustice, as itis written, "By justice a king establishes the
land" (Proverbs 29:4). Our Sages of blessed memory also taught
in Midrash Tanchuma that Hashem swore the world would stand
on strictjustice. However, we find that He possesses the
Thirteen Attributes of Mercy, which are entirely mercy. If He
swore to establish the world on strictjustice, whatroom is there

for mercy?

NINIYE 71T 7D W00 NI W P
72wn) N3T,0BYNI OPIVINTI
TRRYPIN TRY2 EwRD” (T:02

(DLW RMININ) 19727 035701
0RYNRT DY 021vn TNy 1 YW v
0PI3W NIy My WY % 11780 DX
DipR T LIYNRT 2y YIW1 0N ,0NM
gakalapl/

Or HaChaim on Deuteronomy 32:4:4

Indeed, the order of divine conductis as follows: Initially, when
Hashem sits in judgment, He establishes the strictlaw on its
foundation. But when it comes to executing the sentence, He is
appeased with mercy and reconciled through supplication. This
is in line with the verse, "Hashem is righteous in all His ways, and
pious in all His deeds” (Psalms 145:17). This means that when
He comes to directa matter, He directs itaccording to the line
of strictjustice; butin His actual deeds, meaning at the moment
of execution, when a person comes and supplicates, He is a

merciful and gracious God Who will show him mercy.
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This explains the two descriptions, tzaddik and yashar. Tzaddik,

just,” means acting according to the requirements of justice.

The Ohr HaChaim supports this through Rashi's explanation of

the discussion in Avodah Zarah 6a. The Gemara asks whether
Noach might have been a treifah, a person with a fatal physical
condition. The answer points to the word tamim, "whole" or
"perfect.” The Ohr HaChaim then cites the question whether
Noach was "righteous in his ways and perfectin his deeds.”
Rashi explains "righteous in his ways” as acting according to the
law. Thatis the meaning of tzaddik here. It describes the inital
judgment. Afterward comes yashar, acting beyond the strict
requirement of the law. The Ohr HaChaim connects this with
Chazal's explanation in Bava Metzia 108b of "Do whatis right
and good" (Devarim 6:18, and Rashi there).
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:4

NWYW23 . In plain words

The Ohr HaChaim addresses the difficulty raised by a Torah learner who struggles for sustenance while

someone who rejects Torah prospers. Both situations remain within Hashem's justice. Chazal's teaching that

even the wicked receive payment for their good deeds strengthens the righteous person'’s trustin his future

reward. He then explains how justice and mercy fit together: Hashem firstestablishes what justice requires,

yetresponds with mercy when a person turns to Him in prayer.

HWY?Q'? . Lemaaseh

Bring a hardship into your tefillah without assuming that the outcome you can see is the whole account. The

Ohr HaChaim makes room for prayer precisely while affirming Hashem's justice. Ask for His mercy and

remember that what He gives another person does nottell us the full meaning of either person's situation.
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Deuteronomy 32:5
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Is corruption His? No; His children’s is the blemish; A generation crooked and perverse.
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:5:1

The Ohr HaChaim reads "He has corrupted for himself; not His
children” as describing the harm people do to themselves when
they corrupt their conduct. What do they lose? The standing of
being called Hashem's children. He cites Chazal in Bava Basra
10a: when Yisrael follows Hashem's way, they are called children;
when they do not, they are called servants. On this reading, "not

His children” names the loss caused by their own corruption.

The word mumam means "their blemish.” One mightask
whether a blemish in the children also reflects a blemish in their
Father, Heaven forbid. The pasuk answers thatitis their own
blemish. Hashem created a person upright; the corruption did
notcome from Him. The Ohr HaChaim cites Yeshayahu's
vineyard image (5:1 to 2): the vineyard was carefully prepared,
cleared of stones and planted with a choice vine, with the
expectation thatit would produce grapes. The image places the
failure in what grew, rather than in the care given to it. Thatis the

force of "their blemish."
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The conceptof "blemish" can be understood in light of Chazal's
teaching in Sotah 3a: "A person does not commita
transgression unless a spirit of folly enters him."” This spirit of
folly is a harmful spiritual force, and itis called a "blemish,"
based on the esoteric meaning of the phrase in Deuteronomy

15:21, "a bad blemish.” The drawing of this harmful s piritual

force upon oneself is endrely due to the person’s own actions.
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Or HaChaim on Deuteronomy 32:5:2

Regarding "A generation crooked and perverse": If they were
merely crooked, the words of the Torah would make the
crooked paths straight. What caused them to become
corrupted? It was because they are "crooked and perverse”,
meaning they stubbornly reinforce their own crookedness. The
Ohr HaChaim says he sees this in his own generation with
various types of heretics who follow a crooked path; when
someone tries to straighten their crookedness, they stubbornly
strengthen themselves in their difficult, crooked ways. This

stubbornness is what brings about the destruction of their

spiritual heritage.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:5

mm;z’p:;z - In plain words

The Ohr HaChaim explains that when Israel corrupts their ways, they bring harm only upon themselves by

losing the cherished status of being called Hashem's children. This spiritual blemish originates entirely from

their own choices, notfrom their Creator, who made them upright. He further explains that while ordinary

crookedness can be corrected by the Torah, this generation is perverse because they stubbornly reinforce

their own crookedness and resistall correction.

HWY?_DE' - Lemaaseh

‘When we make a mistake, we mustbe careful not to become stubborn or defensive. The Ohr HaChaim

teaches that while a simple error can easily be corrected by the Torah's guidance, the real danger lies in

becoming 'perverse’, stubbornly reinforcing our crooked ways and resisting correction. We can practice

accepting constructive feedback with an open heart to keep our paths straight.
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Deuteronomy 32:6
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Do ye thus requite the LORD, O foolish people and unwise? Is not He thy father that hath gotten thee? Hath He not

made thee, and established thee?
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:6:1

"Is this how you repay Hashem?" Moshe speaks of repayment to
make the contrast clear. Hashem has done good for them, so

their response should be good in return. Instead, they are

returning evil for the good He has given them.
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Or HaChaim on Deuteronomy 32:6:2

Moshe calls them "a base people, and unwise." The Ohr
HaChaim points out that "wise" is not the opposite of "base.”
These are two different failings. Even someone with a naturally
base or ungrateful character would avoid treating Hashem this
way if he had wisdom. He would recognize that withholding what
is right only brings him loss, and that recognition would stop

him from acting so badly.
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Or HaChaim on Deuteronomy 32:6:3

This is why the verse concludes by saying, "Is He not your
Father Who acquired you?" and so on. Moshe lists four distinct
aspects of Hashem's relationship with us. First, He created man,
and corresponding to this, the verse says, "Is He not your
Father?" Second, He acquired us as servants by taking us out of
the hand of Pharaoh, sustaining us in the wilderness, and
bringing us to a land full of all good things; corresponding to
this, the verse says, "Who acquired you" (kanecha).
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Third, He refined us with an exalted and lofty refinementby nNa oM T2yn PR NN PRY °2
placing His Divine Presence among us and granting us
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prophecy. This is a greatrefinement, making us a vessel fit to
receive prophecy. Corresponding to this, the verse says, "He 1731?‘7 ELy! ,53 UNIN WYY 17”3
made you" (asecha), meaning a new making beyond the initial 10D 7 y” R 11T, NI

creaton alluded to in the term "your Father."
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Fourth, He established us with an eternal preparation to meritthe 13 091> X3 N11332NT 1ININ 12N T
lifte of the World to Come, which is the ultimate purpose. . .
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Corresponding to this, the verse says, "and established you" : : i

(vayechonenecha). The point of all this is that even an ungrateful maTa oy '_l? ATy 77;;{! PRY X7

person would notactungratefully toward such a benefactor 5337 7N K11 ,290 N T3h XD OX

unless he were completely devoid of intellect. This is why the »oom N’ﬂ

verse describes them as "foolish and unwise.”

Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:6
NMWYD2 - In plain words

Moshe rebukes Israel for their ingratitude toward Hashem, calling them foolish and unwise. He explains that
even a naturally ungrateful person would act properly out of self-interestif he had basic wisdom. Moshe then
details four stages of Hashem's relationship with Israel: creating them as a father, acquiring them as servants

from Egypt, refining them to receive prophecy, and establishing them for eternal life in the World to Come.

HWY?_JL) - Lemaaseh

Reflecton the particular kindnesses the Ohr HaChaim identifies: Hashem created us, broughtus out of
Mitzrayim and sustained us, prepared us for His Presence and prophecy, and established us for Olam HaBa.
Let that recognition shape one response of gratitude in our avodas Hashem. Moshe's question asks us to

consider what we are giving back for the good we have received.

Torah Hebrew comes from Sefaria, Tanach with Ta'amei Hamikra. The Torah English is JPS1917. Ohr HaChaim Hebrew comes from Sefaria, Vocalized Edition. These
source editionsare public domain. Hebrew wording and punctuation are preserved; web markup is rem oved and spacing is normalized.
The Ohr HaChaim English isan Al-assisted explanatory translation from the Hebrew. Sum maries and practical reflections are editorial study aids. Published Eliyahu

Munk English isretained in the source archive, separate from thisedition.
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The Hebrew is the original Ohr HaChaim. Each passage is paired with its Al-assisted explanatory English, beside it on wide pages and beneath it on

smaller screens. Brief clarifications are marked within the English. In plain words and Lemaaseh are separate Al-assisted study aids.

Deuteronomy 32:7
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Remember the days of old, Consider the years of many generations; Ask thy father, and be will declare unto thee,
Thine elders, and they will tell thee.
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:7:1

Remember the days of old. Moshe presents four distinct 7319 NIPP O VIR 0K .01y Nin’ oy
directives here, corresponding to the four descriptions of . .
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Hashem's relationship with us that he mentoned in the previous
verse (Deuteronomy 32:6). Corresponding to his statement 12127 7N KA N 7 RN T
there, "Is He notyour Father?" which refers to Hashem as the »0Riy nNin® 791 R L,RI20 RITY
Creator, Moshe says here, "Remember the days of old." This R0 K30 DW WRT2 M MUY Oy
refers to the six days of Creation, where one will find that He is ) o )

indeed the Maker and Creator of all. RT12T AT IEPT

And corresponding to his statement there, "Who acquired O™XN NXZXD 10 77327 17K T3
you?" which refers to the Exodus from Egyptand the other : e .
AN ANIN AP 0032w MU0 INTI
kindnesses through which He acquired us as His own, Moshe T T o

2yRW M2 1307y T 1T NI D

says here, "Consider the years of many generations.” This
means one should contemplate what Hashem did during the NXi°7 997 0w, niniT Y Hu mpilivdo Ry
years of two specific generations: the generation that left Egypt, oA ,VWNB.OJDJH ’y’:.l‘l 11._” —
and the fourth generation that entered the Land of Israel. oo T T

Through studying these, you will recognize His deeds for the 0,3y bN-lW’ DS]T? A TYYR 722

Jewish people, through which He acquired you. Ehip)




And corresponding to his statement there, "He made you," 11999 1990 RITY * Wy 7K T30
which refers to the lofty spiritual elevation we explained, that He o . . N
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placed His Divine Presence among us and granted us
prophecy, Moshe says here, "Ask your father, and he will declare A7AN =TT AR '7?.“47” NN
itto you." "Your father” in this contextrefers to the prophets, as 011721 11°Ni20 MY 11 ,0°N°230 Of

Chazal have explained in the Sifrei.
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And corresponding to "and established you,” which we niaom 775_7 MDY 7711977 T

lained ferri th ions for the World . .
explained as referring to " e preparations for the | orld to ” ~ ”Tl,? N TIPT TN K3 D?W
Come, Moshe says here, "your elders, and they will tell you.

This refers to the Sages of Israel, who understand the NN o7ranT I?Njfw’ 20 07 W
preparation for and the attainment of the World to Come; they 2 10R° 07,8327 02197 Mpinm 1270

will tell you of these eternal matters.

Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:7
NIVWR2 . In plain words

The Ohr HaChaim explains that the four directives in this verse, remembering the days of old, contemplating
the generations, asking one's father, and consulting the elders, directly correspond to the four descriptions
of Hashem's relationship with Israelin the preceding verse. "Remembering the days of old" points to
Hashem as Creator ("your Father"); "contemplating the generations” points to the Exodus and conquest of
the Land ("Who acquired you"); "asking your father" refers to consulting the prophets about our spiritual
elevation ("He made you"); and "consulting the elders” refers to learning from the Sages about the ultimate

purpose of the World to Come ("and established you").

HWY?_DE' - Lemaaseh

We can deepen our relationship with Hashem by actively engaging in the four areas of study outlined by the
Ohr HaChaim: studying the wonders of Creation, reflecting on the historical miracles of our redemption,
learning the words of the prophets, and absorbing the teachings of our Sages regarding the ultimate purpose
of life in the World to Come.
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Deuteronomy 32:8
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When the Most High gave to the nations their inberitance, when He separated the children of men, He set the

borders of the peoples according to the number of the children of Israel.

WATPR R AN 1IN

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:8:1

When the Most High gave to the nations their inheritance: This
means that when Hashem, blessed be He, distributed the nations
as inheritances to the supernal guardian angels, it demonstrated
that they are of lesser importance to Him. He did not wish for
them to be associated directly with His own Name, and so He

placed them under the authority of these supernal ministers.
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Or HaChaim on Deuteronomy 32:8:2

When He separated the children of men: This means that
Hashem did nothand over all the nations to a single guardian
angel. Instead, He separated them and assigned a specific
portion to each individual minister. The manner of this division,
when He set the borders of the peoples, was according to the
number of the children of Israel. To understand this, youmust
know thatall of Hashem's creations are structured with one
corresponding to another, representing good and evil. All the

souls of created beings were planted by Hashem from two

primary trees: one good tree and one evil tree.
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The good tree is Adam HaRishon, the first man, while the evil
tree is Samael, the evil spiritual counterpart, called adam beliyaal,
the corrupt man. When Adam HaRishon sinned and evil
became mixed with good, the offspring of Adam HaRishon
began to produce corruptsouls as well. This continued until a
single pure soul emerged, which included within it all the holy

souls, thereby separating out the good tree anew. This soul was

our father Yaakov, peace be upon him.

This is why Chazal teach in Bava Metzia 84a and the Zohar,
Volume 3, page 244a, that the beauty of our father Yaakov was a
reflection of the beauty of Adam HaRishon. Understand these
deep matters. This holy tree contains seventy branches, which
correspond to the seventy souls of Yaakov's family who
descended to Egypt. Therefore, when Hashem separated the
nations, He set their borders according to the number of the

children of Israel, establishing exacty seventy nations to

correspond to the seventy branches of holiness.
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Or HaChaim on Deuteronomy 32:8:3

The purpose of this arrangementis so thateach specific aspect
of every holy branch should rule over its corresponding
counterpartin the realm of evil. This is the inner meaning of the
verse in Mishlei 5:5, Her feet go down to death, which teaches
that the feet of holiness tread upon the heads of the impure
forces. Consequently, the branches of Yaakov rule and reign

over the nations.
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The nextverse then states, For Hashem's portion is His people,
which explains the reason for this setup. Since the nation Hashem
chose to rule over directly is Israel, He designed this system to
elevate and give the children of Isracl dominion over all the
nations. Through this, when He rules over Israel, He effectively

rules over the entire world.

The phrase, Hashem's portion is His people, refers specifically
to Israel after they received the Torah, as they were then fully
designated as the people of Hashem. The expression, Yaakov is
the lot of His inheritance, uses the word chevel, meaning a rope,
to signify the primary cord of the inheritance. This relates
directly to whatI have already pointed outregarding the
rabbinic teaching in Bava Metzia 84a that the beauty of Yaakov
reflects the beauty of Adam HaRishon.

7 OYY U318 7iny 1 P MK
H’H’W i 2 WWB TI?QNI:IW nia

1201 M7 2K O 7Y PWing X
2229 PR32 IR KD oM
DY 721 NI WK M2 NiRND
021y 22 Dy 7210 X m3n PR
1?3

PRI PN 1127710y PP 1K)

Oy W2 IR’ INY TIR7 12 2pW 0N
NITY 2200 WD "2 3py” 1N i
VOX TNIYOY [0 XM LT 030 WRD
NY*81 N22) 72727 03127 0K 172
2121 2Py AW (7D

Or HaChaim on Deuteronomy 32:8:4

He offers another explanation based on two levels of souls.
Some come from a higher spiritual world, and these are
described as "Hashem's portion,” a portion from Hashem, so
to speak. Others come from the place called nachalas Shaddai,
"the inheritance of Shaddai,” and these are described by "Yaakov,
the cord of His inheritance.” For clarity, the author is
distinguishing spiritual sources; "so to speak” marks the limits of

describing this relationship in human language.

The Torahis precise in using the word chevel, which means a
rope, to hintata profound conceptrevealed by the masters of
Kabbalah. Every living soul in a person is connected by a
spiritual cord to its source. This cord extends from the nostrils
and remains bound to its supernal rootabove, and through this

cord the soul draws its life force.
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Regarding the soul of a wicked person, the verse in Bamidbar 937132) N7 NN YW WO DY)
15:31 says, Thatsoul shall utterly be cut off, meaning that . .
w17B -1 "N7120 N2~ (N9 D
Hashem cuts oft this connecting cord that binds the soul to the : T T
Dipn? Wl PIaTn Ww i iniNY

place from which it was carved. Once cu, it can no longer draw
spiritual sustenance, and this state is spiritual death, may Merciful A2 1N W 130707 18I0 1Y
Heaven save us. Conversely, regarding the righteous, the verse

1237 Ranmann RN

in Deuteronomy 4:4 states, But you who cling to Hashem your
God are alive today. This is the meaning of, Yaakov is the lotof onxY” :(7:7037) NI D77 TR
His inheritance, representing this unbroken spiritual cord. NIm i 00 DD’ﬂbN A ORI

Understand this well.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:8
NWWD2 . In plain words

The Ohr HaChaim explains the nations' division through heavenly ministers, in contrast with Hashem's
directrule over Yisrael. He describes seventy branches of holiness, rooted in Yaakov, corresponding to
seventy nations and governing their opposing forces. He then offers another reading based on different
spiritual sources of souls. The word chevel, a cord, expresses the soul's continuing dependence on its source

for life; being cut off severs that connection, while cleaving to Hashem sustains it.

HW}??_Jb - Lemaaseh

The image of the cord asks us to value the connection thatsustains spiritual life. In one choice today, take the
mitzvah seriously as partof cleaving to Hashem. The reflection follows the Ohr HaChaim's contrastbetween

maintaining that connection and becoming cut off from it.

Deuteronomy 32:9
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For the portion of the LORD is His people, Jacob the lot of His inberitance.

No Obr HaChaim comment on thispasuk in thisedition.
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Deuteronomy 32:10
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He found him in a desert land, and in the waste, a howling wilderness; He compassed him about, He cared for

him, He kept him as the apple of His eye.

WATPR R AN 1IN

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:10:1

He found him in a desertland, and in the waste, etc. Itappears "3 1INTI 230 N2 370 PIND INED?
that the verse intends to follow the path of Chazal in Berachot 9b, .
12727 031721 0% 777 7Y N2 112

who said that Israel did notleave Egyptunti they had made it like ' ’ ) o '
a deep sea that has no fish in it, meaning they emptied it of all its Ty O7Enn lew’ INE? N (:b M>372)
spiritual sparks. Furthermore, they said in Likkutei Torah on 121 D37 A2 RY ﬂ?’IKDD MNP YWY
i if lh | 1 i . .
Vayeira thatif Israel had delayed any longer in Egypt, they would v DX (X7 7N ’DWP”?) iy 1R)
have been absorbed there forever, because they would have ’ o
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entered the fiftieth gate of impurity.
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To describe this, the verse says, 'He found him in a land of 277 ROW PN INEN? 0N
desert’, meaning a land thatis desolate and has no spiritual ox x5 HTI:M WHn A2 PR 720 B

substance leftin it. For this reason, the text does notsay 'He
found him in the desert’ (which would refer to the physical 130,037 TN N?N 3TN’
wilderness), butrather 'in aland of desert’ (referring to Egypt

which had become spiritually desolate). Understand this.




Or HaChaim on Deuteronomy 32:10:2

The verse further explains thatnotonly was the land a desert,
completely devoid of any spark of holiness, butit was also 'a
waste, a howling wilderness.' This means it was filled with filth
and spiritual impurity. You will find that they said in the Zohar,
Volume I, page 16a, that 'waste' (tohu) represents a specific
force of impurity (kelipah), and similarly 'a howling wilderness'

represents the forces of evil. Thus, the place was entirely

stripped of good and completely filled with evil.

Because of this danger, Hashem 'compassed him about
(yesovevenhu), a term denoting protection. The Torah uses the
future tense here to teach that this protection which He provided
for them was nota temporary event; rather, it remains constant
and will endure forever. The depth of this protection is that He
extracted them from that place of evil so they would notbe
absorbed there.

Furthermore, in that very place, when Hashem brought the
plagues upon Egypt, He protected them, justas the verses state:
'but of the livestock of the children of Israel..." (Exodus 9:6), 'in
the land of Goshen... (Exodus 9:26), 'but for all the children of
Israel there was light..." (Exodus 10:23), and 'He will not allow the
destroyer..." (Exodus 12:23). This is the meaning of "He
compassed him about.
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Or HaChaim on Deuteronomy 32:10:3

Yevonenchu, "He gave him understanding," refers to Hashem's
gift of Torah, the source of understanding. Through it He
guards Yisrael "like the pupil of His eye," as in "Understanding
will guard you" (Mishlei 2:11). The eye image also appears in
Zechariah 2:12: "Whoever touches you touches the pupil of His

eye."
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The Ohr HaChaim explains the image through the eye's delicacy.
Itcannotbear a finger touching it because the finger is coarse
compared with the eye, which is refined. He uses this contrastto

express how something spiritual cannotbear contact with what

is coarse and physical.

He connects this to Rabbi Shimon bar Yochai's statementin the
Zohar (volume 2, 211b): "Woe to the soul thatbears a foreign
fire." The fire in which the soul is punished is foreign to the soul's
own fire. By contrast, the righteous soul immerses in the fire
called Nehar Dinur while that fire has notbecome distant or
material, and therefore does notsufter from it. For clarity, he is
distinguishing a fire alien to the soul's refined nature from a
spiritual fire compatible with it. That distinction helps explain why

contact with coarseness can be painful to whatis spiritually
refined.
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Or HaChaim on Deuteronomy 32:10:4

This is what the verse means here by 'as the apple of His eye.'
Because Israel became spiritual beings, everything outside of
them is considered coarse and physical. Therefore, even the
touch of something spiritually coarse harms and damages them,

justas the touch of a hand harms the delicate apple of the eye.

This high spiritual status was achieved only after He gave them
the inheritance of the Torah. For this reason, the verse firstsays
'He cared for him' (yevonenehu, instructing him in Torah) and
only afterward says 'He kept him as the apple of His eye.' This
conceptalso explains the underlying reason for the negative
commandments, which protect this delicate spiritual state.
Understand this.
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Or HaChaim on Deuteronomy 32:10:5

Alternatvely, the words 'He cared for him, He kept him'
(yevonenehu yitzrenhu) can be understood in light of what
Chazal said in Tractate Berachot 54b: Three categories of people
require special protection, and one of them is a Torah scholar
(talmid chacham). The reason for this is that the damaging
spiritual forces are envious of the high stature of a Torah scholar
and provoke him.

To address this, the verse says 'yevonenehu', meaning He gives
him the Torah, which is called understanding (tevunah) in
Proverbs 2:11. Because He has elevated him to this level, He

must then take responsibility to guard him, as itsays, "He kept

him' (yitzrenhu), protecting him from those envious forces.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:10

NWYW23 . In plain words

The Ohr HaChaim explains that Hashem found Israel in Egypt when it was spiritually desolate and filled with

impurity. He protected them from being absorbed by the impurity and shielded them during the plagues. By

giving them the Torah, He elevated them to a refined spiritual state, making them as sensitive to spiritual harm

as the delicate apple of an eye is to physical touch. This high spiritual status requires the ongoing protection of

the commandments and special divine guardianship.

HWY?Q'? . Lemaaseh

The Ohr HaChaim connects the prohibitions of the Torah with guarding the spiritual sensitivity that Torah

gives us. When a prohibition feels like a restriction, consider whatit protects. Let that perspective help us take

care with a particular boundary in our own avodas Hashem.
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Deuteronomy 32:11
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As an eagle that stivreth up her nest, Hovereth over ber young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions,
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:11:1

"Like an eagle that awakens its nest.” The Ohr HaChaim notes 10 W7 (MR0) ’7”1-1 310 YD
Chazal's explanations in the Sifrei, as cited by Rashi, then offers . . .
oM Yam (271 7w 1Y) 2w
another reading. Vayikra Rabbah 17:4 teaches that when Yisrael C ' T

violates Hashem's will, judgmentdoes notstrike at their lives 27 X9P7) 77”1 OAN ST 773—7 wNan’

first. Itbegins by awakening a person through afflictions of the 773_7;1 X 1]13'} D’jgiy I?NWTW’W:) D (T
house, then of the clothing, before going further.
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Thatis how he reads the eagle awakening its nest: Hashem 1112 903 710 YT W7 RN NI
awakens His children. The awakening is also measured to what

they can bear. He cites Bereishis Rabbah 55:2, that Hashem tests
aperson only according to the measure he is capable of bearing. "wN1I) 271 DIAR2 131Ny 1531’([7

n%571°93 O7iYR 03 132 YR

RPN DTN 71930 1 1PRY (2:71 120
21207 HorY Mywa




Or HaChaim on Deuteronomy 32:11:2

And the verse's statement, He spreads His wings, is understood
in light of the Sages' teaching in the Sifrei on Devarim 3:29 that
Hashem's righthand is constantly stretched out to receive those
who return. If, through the awakening that Hashem stirs up
within Israel, they are moved to return in repentance, His right
hand is immediately stretched out to welcome them. The Torah
uses the future tense to convey this sequence: the very reason He
spreads His wings from the outsetis in order to gather in the
Jewish person who returns in repentance. Were itnotfor this
goal of receiving the penitent, He would not have spread His

wings atall.
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Or HaChaim on Deuteronomy 32:11:3

And the verse's statement, He carries him on His wing, can be
understood based on the Sages’ teaching in Tikkunei Zohar,
Tikkun 70, page 131a, on the verse in Kohelet 10:20, The winged
one will tell the matter. They explain that there is a specific class
of angels called possessors of wings. Their sacred service is to
carry aloft on their wings every good word and blessing of
Hashem that comes out of the mouth of a Jewish person. This is
the meaning of, He carries him on His wing, meaning that He

carries upward the spiritual goodness thatcomes from the

person.

,’1.11 ”mxtg-;?’ 117;?51 - m-p@_; ’73_7 mr_;tgz?
Np°N) 12727 031731 07N 777 7Y
(2 N?1P) P10 (R2p ¥ 11PN M
NOX N2 ¥2°3 137 TP 0°R10 Py
JO°D13 *2¥2 R3W D°IN'71 20

"1 N2 2iL 3T 2 2W N7 O
JO7"DID MR 1M WX "B NNZ]
W17D 7NN DY IRE” 1K XM
2ivan 1200 N2 XY

Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:11

mm;z’p:;z - In plain words

The Ohr HaChaim reads the eagle's awakening of its nestas Hashem's measured call to teshuvah. Judgment

begins with a person's surroundings, and the testis within his capacity. The spreading wings express

Hashem's readiness to receive one who returns. The final image, carrying on a wing, refers to angels who

carry upward a Jew's good words and blessings of Hashem.
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HW}??Q’? - Lemaaseh

Respond to an opportunity for teshuvah with the knowledge that Hashem is ready to receive you. The Ohr
HaChaim explains that His outstretched hand is there to welcome the person who returns. Choose one thing

to correct, and begin the return rather than letting discouragement delay it.

=L P’ O? Deunteronomy 32:12
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The LORD alone did lead him, And there was no strange god with Him.
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:12:1

"Hashem alone will lead him.” The Ohr HaChaim explains this npialenipk 53_7 N2 M7
through Midrash Tanchuma, Tzav 7, on Hoshea 4:17: "Ephraim

PI0D3 (11% ,XMIMIN) 712727 0371
is joined to idols; leave him alone.” Chazal read this as a teaching ’ '
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about unity. When Yisrael is united, even the presence of idolatry
does notbring immediate punishment. Hanachlo, "leave him *721y 1998 MR 07772 W2 5N7W’WD

alone," expresses granting restor relief, like the relief granted to 9NOR) 71T 55_7 1D ,1,7 mA ﬂ'ﬂﬂi]
the provinces in Esther. He therefore reads badad as the people - '
ﬁ?;?;l NImM Sy mJ"N;)'_? nnam” (N2

being one unit: when they are united, Hashem leads them.

Source note: the Hebrew edition prints Esther 2:11 beside "he = 11(27]? Ul ebplye) il =ty

granted relief to the provinces.” The quoted words are in Esther REIh

2:18. The Hebrew is reproduced unchanged.




Or HaChaim on Deuteronomy 32:12:2

He continues this reading with "and there is no foreign god with
him." Although idolatry is present, Hashem does not count that
sin against them by punishing them in this situation. The Ohr
HaChaim compares the negative wording with Chazal's reading
in Sukkah 41a of "No one seeks her" (Yirmiyahu 30:17). His text
summarizes thatinference as "this implies thatshe has [one who
seeks her].” He uses the comparison here to read "there is none
with him" as implying thata foreign god is in fact present, but
Hashem is not punishing the people for it.

For clarity, the Gemara itself phrases its inference as "she
requires seeking.” The Ohr HaChaim's pointhere is that the
negative wording carries an implication beyond its surface

meaning; he is explaining the withholding of punishment, not

permitting idolatry.
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Or HaChaim on Deuteronomy 32:12:3

He then offers a different explanation. When will "Hashem alone
lead him"? When the element of evil has come to an end within
Yisrael. On this reading, "there is no foreign god with him"
means that the evil attached to a person through Adam's sin has
been removed. For clarity, this follows the earlier discussion of
evil becoming mixed with good through Adam HaRishon's sin.
The two readings are distinct: the firstdiscusses unity despite

sin, while this one describes guidance after thatevilis gone.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:12

NWW23 . In plain words

The Ohr HaChaim offers two readings. The first emphasizes the protective force of unity: Hashem withholds

punishment even while serious sin is present. The second describes a different condition, in which the evil

thatentered through Adam's sin has been removed and Hashem alone leads Yisrael.



https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A12?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition

HWYT_Jb - Lemaaseh

Make one effort toward peace with another Jew, such as speaking respectfully where a disagreementhas
become tense. The Ohr HaChaim draws attention to the value of unity even when people are far from

perfect. We can work on that unity while still taking our own teshuvah seriously.

Torah Hebrew comes from Sefaria, Tanach with Ta'amei Hamikra. The Torah English is JPS1917. Ohr HaChaim Hebrew comes from Sefaria, Vocalized Edition. These
source editionsare public domain. Hebrew wording and punctuation are preserved; web markup is rem oved and spacing is normalized.
The Ohr HaChaim English isan Al-assisted explanatory translation from the Hebrew. Sum maries and practical reflections are editorial study aids. Published Eliyahu

Munk English isretained in the source archive, separate from thisedition.
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29 171 o) ? Deunteronomy 32:13
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He made him ride on the high places of the earth, And be did eat the fruitage of the field; And He made him to
suck honey out of the crag, And oil out of the flinty rock;

WATPA RO AN 9N

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:13:1

He made him ride on the high places of the earth, and so on. oy qwnl MmN i onna ’75_7 MY
This statementis nota continuation of the theme discussed

TURN 1Y N20NT RPN 2y07 MNRE
above. Rather, itis the beginning of a new subject that continues T T Yoot T
below, and the ultimate consequence of these events is described "W IRTN” NI 0TI DA "_”9@77
in the later verse, And Yeshurun grew fatand kicked 2in

(Deuteronomy 32:15).

Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:13
NWYD2 - In plain words

The Ohr HaChaim explains that the description of Hashem raising Israel to ride on the high places of the
earth and feeding them with abundance is nota continuation of the previous verses. Instead, itbegins a new
narrative sequence detailing the lavish goodness Hashem bestowed upon Israel, which ultimately led to the

tragic consequence of them growing fat, becoming complacent, and rebelling against Him.



https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A13?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition

HW}??QZ? - Lemaaseh

When we experience periods of greatsuccess, comfort, and abundance, we mustrecognize that these

blessings are a test of our spiritual focus. Instead of letting physical prosperity lead to complacency or

rebellion, we should use our elevated state to deepen our gratitude and commitment to Hashem.

-9 P’ o) ? Deunteronomy 32:14
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Curd of kine, and milk of sheep, With fat of lambs, And rams of the breed of Bashan, and he-goats, With the
kidney-fat of wheat; And of the blood of the grape thou drankest foaming wine.

No Obr HaChaim comment on thispasuk in thisedition.

m |’1 o) ? Deuteronomy 32:15
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But Jeshurun waxed fat, and kicked, Thou didst wax fat, thou didst grow thick, thou didst become gross, And be

forsook God who made him, And contemned the Rock of bis salvation.

No Obr HaChaim comment on thispasuk in thisedition.

i) P1 o) ? Deuteronomy 32:16
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They roused Him to jealousy with strange gods, With abominations did they provoke Him.

No Obr HaChaim comment on thispasuk in thisedition.
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Deuteronomy 32:17
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They sacrificed unto demons, no-gods, Gods that they knew not, New gods that came up of late, Which your fathers

dreaded not.

WATPR R AN 1IN

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:17:1

The words "no-god" mean that they did noteven sacrifice to
these demons because they considered them to be a god, but
rather only to have them fulfill their physical needs and desires.
And regarding what they do for actual idol worship, the verse
says, "gods that they knew not.” This means thateven though
they do notknow them, nor do they understand the true nature
of these idols, they worship them anyway. Regarding the words,

"new gods that came up of late," see what I have explained on the

verse in Deuteronomy 13:7, "If your brother entces you."
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:17

ﬂTDW@:! - In plain words

The Ohr HaChaim explains that the people did notsacrifice to demons out of a belief in their divinity, but
merely to satisfy their own desires. Furthermore, they engaged in idol worship of forces they did noteven

comprehend, adopting newly invented deities that their ancestors never feared.

HWYD$ - Lemaaseh

A person should examine their motivations to ensure they are serving Hashem for His sake, rather than

chasing after external, temporary influences just to satisfy immediate personal desires.



https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A17?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition
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Deunteronomy 32:18
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Of the Rock that begot thee thow wast unmindful, And didst forget God that bore thee. .

WTPH RO AN 9N

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:18:1

Of the Rock that begot thee thou wast unmindful (Teshil). This
can be explained based on the teaching of Chazal in the Zohar,
volume 3, page 207a. At the ime when the Holy One, blessed be
He, wished to create man, He consulted with the angels. They
said before Him, "Whatis man that You should remember him?"
(Psalms 8:5). Hashem strongly asserted Himself against the
words of the angels, created man, and punished those angels
who opposed. Thus, when Israel transgresses His will, they
weaken (matshim) the very reason and justification for man's
creadon. This is the meaning of "the Rock thatbegot thee, you

have weakened" (teshi, which is read as weakening).
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Or HaChaim on Deuteronomy 32:18:2

And didstforget God thatbore thee (Mechol'lecha). The word

mechollecha can be interpreted as an expression of adornment
(chelyah), similar to the verse, "and she adorned herself (vata'ad)
with her ear-rings and her jewels (vechelyatah)” (Hosea 2:15).
The meaning is that He made youa crown and an adornment
over all other created beings, even over the angels, as in the
verse, "You have caused men to ride over our heads” (Psalms
66:12). Alternatively, it can be understood in the sense of the
verse, "Israel, in whom I will be glorified" (Isaiah 49:3), meaning
that He made youan adornment for Himself, blessed be He.
Our Sages of blessed memory in the Sifrei have also offered

many homiletical inter pretations on this verse, like a hammer that

shatters a rock into many sparks.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:18
NWWD2 - In plain words

The Ohr HaChaim offers two deep insights into this rebuke. First, he explains that when Israel sins, they
weaken (teshi) the very justfication for humanity's creation, which Hashem defended against the angels.
Second, he interprets ‘'mechollecha’ as an expression of adornment, reminding Israel that Hashem crowned

them as the ultimate ornamentof creation and a source of divine glory, a status they ungratefully forgot.

HWY?_J’? - Lemaaseh

When we choose to do a mitzvah, we are notjust performing a personal act of obedience; we are actvely
justifying the creation of humanity. Remembering that Hashem created us to be the crown and adornment of

His world can inspire us to carry ourselves with spiritual dignity and avoid actions that diminish this divine

glory.

Torah Hebrew comes from Sefaria, Tanach with Ta'amei Hamikra. The Torah English is JPS 1917. Ohr HaChaim Hebrew comes from Sefaria, Vocalized Edition. These
source editions are public domain. Hebrew wording and punctuation are preserved; web markup is rem oved and spacing is normalized.
The Ohr HaChaim English isan Al-assisted explanatory translation from the Hebrew. Summaries and practical reflections are editorial study aids. Published Eliyahu

Munk English isretained in the source archive, separate from thisedition.
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k) P1 o) ? Denteronomy 32:19
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And the LORD saw, and spurned, Because of the provoking of His sons and His daughters.

No Obr HaChaim comment on this pasuk in thisedition.




Deuteronomy 32:20
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And He said: T will hide My face from them, I will see what their end shall be; For they are a very froward

generation, Children in whom is no faithfulness.

WATPR R AN 1IN

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:20:1

For they are a froward generation, and so on. This is explained “INY "DY wInn i3 Nioenn 1iT D

as follows: Since the verse juststated, 'I will hide My face from .
AL 0 719 TTROR” TN INIT
them, I will see what their end shall be," this implies that Hashem ) ' ’ '

MAYA NPYY 0N TN TR XY

will notlook upon them or see them even if they perform

teshuvah and cry outin prayer. Now, it would seem improper 2 nﬁwy:? 1323010 M1 1°X) ,D?ip 123
fi h i i ing si ) . : .
or Hashem to act this way (by ignoring sincere repentance). To »Ni9Bn 7T %27 oYL iK TIT:?
resolve this, the verse concludes by giving the reason: 'For they o ’ . ) . )
are a froward generation’ (tahpuchot), meaning they constanty [y TIS]T? MNYR TI200R T2
turn and flip-flop from good to evil. And when itsays ‘children’ N':l? D’D’UT? 2w ) DN ¥112 ,"0712”
(banim), it means thateven if they intend to improve and reach 17N oL 072 DM T 1T 77N
the level where they are considered children of Hashem, 'there is - - .
ENCRYE 1905 9 PO
no faithfulness in them' (lo emun bam). This is because they will gl eI s il i) el

quickly return to their wicked ways, and their repentance is not :’U] W’NDUB NIT N2 55_7 'IW?:(]

complete or lasting. Therefore, itis entrely fitting for Hashem

to hide His face from them.

Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:20
NWYW23 . In plain words
The Ohr HaChaim explains that Hashem's decision to hide His face and ignore the people's cries is justified

because they are a flip-flopping generation. Even when they repentand elevate themselves to the status of

children, their commitmentlacks stability and faithfulness, as they inevitably slide back into wickedness.



https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A20?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition

HW}??QZ? - Lemaaseh

True repentance requires consistency and a lasting commitment. When we resolve to improve, we must
build practical safeguards to ensure our spiritual growth is stable and enduring, rather than a fleeting reaction

that quickly fades.

NS Pj 0? Deunteronomy 32:21
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They have roused Me to jealousy with a no-god; They have provoked Me with their vanities And I will rouse them

to jealousy with a no-people; I will provoke them with a vile nation.

No Obr HaChaim comment on thispasuk in thisedition.

as Pj o) ? Deuteronomy 32:22
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For a fire is kindled in My nostril, And burneth unto the depths of the nether-world, And devoureth the earth with

her produce, And setteth ablaze the foundations of the mountains.

No Obr HaChaim comment on thispasuk in thisedition.

A2 P1 0 ? Deuteronomy 32:23
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1 will heap evils upon them; I will spend Mine arrows upon thems;

No Obr HaChaim comment on thispasuk in thisedition.
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The wasting of hunger, and the devouring of the fiery bolt, And bitter destruction; And the teeth of beasts will I
send wpon them, With the venom of crawling things of the dust.

No Obr HaChaim comment on thispasuk in thisedition.

=) |71 0 ? Deunteronomy 32:25
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Without shall the sword bereave, And in the chambers tervor; Slaying both young man and virgin, The suckling
with the man of gray hairs.

No Obr HaChaim comment on this pasuk in thisedition.

1: P1 O ? Deunteronomy 32:26
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1 thought I would make an end of them, I would make their memory cease from among men;

WATPR R AN N

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:26:1

I thought I would make an end of them (afethem). The meaning —”OPNON” BIN8 .OTNDN TANNN

of the word afethem is: I will direct My anger (api) against them WA NIV TY DY "R THON

undl they are completely destroyed from among mankind.

Original Ohr HaChaim Hebrew on Sefaria



https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A26?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition

Al-assisted study aids - Deuteronomy 32:26
NWYD2 - In plain words

The author explains the word afeihem as a reference to Hashem directing His intense anger against Israel to

bring about their complete destruction from among humanity.

HWY?_:’? - Lemaaseh

Pause over the severity of the warning before moving on. The Ohr HaChaim explains a threatened

destruction here, so the language should notbe softened into a mild expression of displeasure.

™ p1 c ? Deunteronomy 32:27
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Were it not that I dreaded the enemy’s provocation, Lest their adversaries should misdeem, Lest they should say:
Our hand is exalted, And not the LORD hath wrought all this.’

WATPR R AN N

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:27:1

Were itnot that I dreaded the enemy’s provocation, and so on. FMD1 RIW L LI1D 2N 2N 0YD 1D

The meaning is that the enemies of Israel have provoked Me to K NI BTN 207y DY
anger many times. This is the meaning of the word "agur” (I ' . ' '

dreaded), whichis related to the expression "agrah vakatzir” (she TR (1) DWn) ”WL}D BRIPh

gathers in the harvest) in Proverbs 6:8. It means: I have gathered 1IN 5([] 1023 N7 711?‘5'@7 , %P2
and stored up the anger provoked by the enemy, and they are R T ,]1’?31? 0n onivy
ripe for destruction. However, when they see thatI have o . S
completely wiped out the name of Israel, Heaven forbid, "their SRR Eﬂl?tm of ’7N'1W’ Oy

adversaries would misunderstand." This means they would think 17721 DNINK 5?‘('1(27’ o i/Ane 7k i)
that Israel's faith is foreign and notrighteous, and the truth on 'IPWb DX 137 PN TR N]ﬂ

would thus be turned into a lie, Heaven forbid.

oive




Furthermore, Hashem is concerned "lest they should say: Our
hand is exalted.” This means thatin addition to denying Israel's
faith and religion, they would sin further by claiming that their
own faith is the correct one. This is whatis meantby "lest they
should say: Our hand is exalted,” meaning that their goodness
and tranquility do not come from Hashem, butrather from the

idols they worship.
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Or HaChaim on Deuteronomy 32:27:2

And this is the meaning of "and not Hashem has wroughtall
this.” This refers to all of their own goodness and success. Their
proof for this claim would be thatIsrael did notdo any evil that

they themselves do notdo, and indeed they do even worse, yet

they ruled over Israeland destroyed them.
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Or HaChaim on Deuteronomy 32:27:3

Alternatively, the words refer to the greatdestruction the
enemies brought upon Israel, wiping out their memory from
mankind. The enemies would claim that Hashem did notdo all
this alone, but that the power and will of their idols joined in and

gave them dominion over Israel.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:27

mm;z’p:;z - In plain words

The Ohr HaChaim explains that Hashem refrains from completely destroying Israel because the enemies

would misinterpretit. They would rejectIsrael's true faith and credit their own idols with their prosperity and

success. Alternatvely, they would claim that their idols” power and will joined in bringing about Israel's

destruction.



https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A27?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition

HWY?Q’? - Lemaaseh

We see from here how deeply Hashem cares about the perception of His truth in the world, even withholding
deserved punishment from Israel to prevent His Name from being desecrated. A practical reflection from
this pointis to be exceptionally mindful of how our actions reflect on the Torah and Hashem's Name,

ensuring thatour conductalways sanctifies His Name in the eyes of others.

M9 Pj (o} ? Deunteronomy 32:28
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For they are a nation void of counsel, And there is no understanding in them.

WATPR R AN N

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:28:1

For they are a nation void of counsel. This means thatthereis no )37y Wn 1°XW w119 .Ni¥Y TN %11 7D

reason to hope that the gentle nation will observe what happens ,
59 19N 771 :NRY 0N MR7 AR
to Israel, take a morallesson, and say to themselves: If these N LT Lo

people, who only angered Hashem a little, suffered such a fate, 121072 '-”3775] R 7 0yn WO’VDHW

we mustirnprove our own ways. szyrg :yD”«'

This is the meaning of the words, "for they are a nation void of 1PN W18 7 NIXY TIN %1 %97 1K KM
counsel.” It means thatsuch a logical process is simply notin
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their nature, and they are completely lost when it comes to such

constructive advice.

And the verse continues, "and there is no understanding in ;137 73PN 937 17207 7N3Ran 0o XY
them” to deduce one matter from another. This is justas the next . . .
JNNT JI?’DI:Z?ZWD;T] 157 11MRY 1D

verse says, "If they were wise, they would understand this,”
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meaning they would understand the fierce anger that came upon

Israel, and from this they would understand what their own end 02yn By AR an annRy 10

will be for their own transgressions.

Original Ohr HaChaim Hebrew on Sefaria
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Al-assisted study aids - Deuteronomy 32:28
NWYD2 - In plain words

The Ohr HaChaim explains that the gentile nations lack the spiritual counsel and understanding to learn from
Israel's punishment. They will not realize that if Hashem punishes His chosen people for their sins, He will

surely punish the gentiles even more for theirs. Instead, they remain blind to this logical deduction.

MYYRY - Lemaaseh

We should train ourselves to look at the events around us and proactively learn morallessons for our own

spiritual growth, rather than remaining blind to the messages Hashem sends through the world.

Torah Hebrew comes from Sefaria, Tanach with Ta'amei Hamikra. The Torah English is JPS1917. Ohr HaChaim Hebrew comes from Sefaria, Vocalized Edition. These
source editions are public domain. Hebrew wording and punctuation are preserved; web markup is rem oved and spacing is normalized.
The Ohr HaChaim English isan Al-assisted explanatory translation from the Hebrew. Summaries and practical reflections are editorial study aids. Published Eliyahu

Munk English isretained in the source archive, separate from thisedition.
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"o Pj (o} g Denteronomy 32:29
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If they were wise, they would understand this, They would discern their latter end.

No Obr HaChaim comment on this pasuk in thisedition.

Deuteronomy 32:30
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How should one chase a thousand, And two put ten thousand to flight, Except their Rock had given them over And
the LORD had delivered them up?

wTPA RO AN 9N

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:30:1




How should one chase... This is to be explained as a rebuke
directed at the gentile nation, who fails to wake up and take
notice even when confronted with a highly visible, shocking
phenomenon, whichis: "How could one chase a thousand,” and
so on. This means that one soldier from the gentle nadons
could pursue a thousand soldiers of Israel. For in all standard
wars foughtbetween the nations of the world, sucha

phenomenon is never found; no enemy ever attains such a

degree of strength and dominance over other nations.
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Or HaChaim on Deuteronomy 32:30:2

How should one chase a thousand... This means that one
particular soldier from the nations could chase a thousand of
Israel, and so on. See what I have written in Parashat Bechukotai

on the verse (Leviticus 26:8), "And five of youshall chase a

hundred,” and so on.

TR TN IR APK TR AT AN
1 1791 101 DRI PN NIk
X7p7) P09 NPNA NY 1932 MY 10Y

233 7IRR TR0 07 DTN (1D

Or HaChaim on Deuteronomy 32:30:3

Except their Rock had given them over... The word "Rock”
(Tzuram) refers to the Attribute of Justice, justas I explained on
the verse (Deuteronomy 32:4), "The Rock, His work is perfect.”
And the verse continues, "and Hashem delivered them up." This
refers to the Attribute of Mercy joining together with the
Auribute of Justice. For without this agreement of the Attribute
of Mercy, Israel would never have suffered such a massive

downfall as to have a thousand of them fall before a single enemy

soldier.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted studyaids - Deuteronomy 32:30

NWWD2 - In plain words

The Ohr HaChaim reads this as a warning to the enemy nation. One of its soldiers pursuing a thousand of

Israelis notan ordinary military outcome. It points to Hashem giving Israel over, with both the Attribute of

Justice and the Attribute of Mercy involved. The author also refers the reader to his explanation of the

proportons in Bechukosai.
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HWY?Q’? - Lemaaseh

When learning this accountof victory and defeat, do not measure everything by military streng th alone.
Attend to the explanation the pasuk gives for this extraordinary outcome, rather than treating the victor as

independendy powerful.

Deuteronomy 32:31
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For their rock is not as our Rock, Even our enemies themselves being judges.

WATPR R AN N

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:31:1

For their rock is notas our Rock, and so on. This explains the ﬁnvw ayw ,wine i3 17D N 7o)
reason why the nations will attribute the phenomenon of one of
them chasing a thousand of Israel to the fact that their Rock sold

them and Hashem delivered them. They will notatribute it to a
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of the spies, that the nations would misinterpret the event. For : : . -
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is no idol that has ever endured for many days, based on the
esoteric principle of the verse in Proverbs 12:19, Buta lying ™Y (0% SHwn) Tioa o0 o

tongue is butfor a moment.
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itbecame as if it had never existed, and many other idols met the
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Butour Rockis greatin power, and we always rise in holiness.
Even the nations of the world agree to this, as stated in the words
of the prophetin Malachi 1:11, For My name is greatamong the

nations. Therefore, when they see the downfall of Israel in this

manner, they too will judge itso.

And this is the meaning of, Even our enemies themselves being
judges. The word pelilim means judges, as in Exodus 21:22, And
he shall pay as the judges determine. This means that they too will
judge that their rock is notlike our Rock. However, when they
actually see the destruction of Israel, they will deny the truth, as it

is written earlier in verse 27, Lest their adversaries should

misinterpret... lest they should say, and so on.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:31

NWW23 - In plain words

The Ohr HaChaim explains that the nations of the world fundamentally recognize that their idols have no
lasting power, whereas Hashem is the supreme, eternal Power. Therefore, when they witness Israel's
unnatural defeats, they logically understand that it mustbe because Hashem Himself delivered Israel into their
hands. However, despite this inner intellec tual realization, their arrogance and hatred lead them to outwardly

deny the truth and falsely claim that their own power or idols brought them victory.

HWY?_J’? - Lemaaseh

We must realize that even those who oppose the Torah often possess an inner, intellectual awareness of
Hashem's supreme truth, even if they outwardly deny it. When we face challenges or opposition, we should
notbe swayed by the external, false narratives of the world, but remain firmly anchored in our faith, knowing

that the truth of Hashem's sovereignty is absolute and ultimately recognized by all.
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Deuteronomy 32:32
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For their vine is of the vine of Sodom, And of the fields of Gomorrab; Their grapes are grapes of gall, Their clusters

are bitter;

WATPR R AN 1IN

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:32:1

For their vine is of the vine of Sodom, and so on. This verse
explains the reason for their being sold into exile, as well as the
reason for the earlier decree of "I said I would scatter them into

corners” (Deuteronomy 32:26).

Regarding the expression "from the vine," I have already made
known that for every holy concept, there is a corresponding
counterpartin the impure side, the sitra achra. This is in keeping
with the verse, "G-d has made even the one corresponding to the

other" (Ecclesiastes 7:14).

Israelis compared to a holy vine, as the Sages taughtin Bereishit
Rabbah 99:8, based on the verse, "You plucked up a vine out of
Egypt" (Psalms 80:9).

Correspondingly, when Israel acted wickedly, the Torah says of
them, "their vine is of the vine of Sodom." This vine represents

the evil tree of spiritual attachment that nurtures the wicked.

This is why the verse concludes, "their grapes are grapes of gall,

their clusters are bitter."

Since they only attach themselves to this evil source but their
entire branch does notoriginate from it, the verse says "from
the vine of Sodom" rather than saying "for their vine is the vine

of Sodom."
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The Torah chose Sodom out of all possible evil comparisons
because the measure of Israel's sins had become full, justlike

Sodom.
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Or HaChaim on Deuteronomy 32:32:2

The verse continues, "and of the fields of Gomorrah.” Justas
within the branches of the holy tree there are distinct spiritual
levels, one above the other, where the higher levelis described
with a masculine term because itacts as a giver of influence, and
the lower level is described with a feminine term because it

receives thatinfluence,

so too does the Torah compare their attachment to their evil root
using two distinctlevels. The firstlevelis called a "vine," and the
second levelis called a "field.” The wise student will understand

the corresponding pattern in holiness, and his eyes will be

enlightened.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:32

NWYW23 . In plain words

The Ohr HaChaim explains that the comparison to the vine of Sodom and the fields of Gomorrah justifies the

harsh decrees of exile. Justas Israelis compared to a holy vine when they do good, they attach themselves to

the impure spiritual counterpart of Sodom when they sin. The distinction between the "vine" of Sodom and

the "fields” of Gomorrah represents two distinctlevels of spiritual attachment to evil, corresponding to the

giving and receiving dimensions found in holiness.

nwypb - Lemaaseh

We mustrealize that our spiritual attachments are dynamic; when we turn away from holiness, we risk

connecting ourselves to negative spiritual influences. To prevent this, we should actively cultivate our

connection to the "holy vine" by engaging in Torah study and performing mitzvos daily, ensuring our

spiritual roots remain firmly planted in holiness.
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Deuteronomy 32:33
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Their wine is the venom of serpents, And the cruel poison of asps.

No Obr HaChaim comment on thispasuk in thisedition.

Deuteronomy 32:34
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Is not this laid up in store with Me, Sealed up in My treasuries?
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:34:1

Is not this laid up in store with Me, and so on. The meaning is: 03,2178 2131 7Ty 0303 KT XD
even though, because of the anger of the enemy, I refrained
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from executing upon Israel the judgment they deserved for their
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actions, they will not because of this be exemptfrom the

punishment coming to them. Is itnotlaid up in store with Me, N ,00% YR wiIvn 1D’ 2180
sealed up in My treasuries for the Day of Judgment?
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Hashem repeated the idea by saying both laid up in store with Me
and sealed up in My treasuries. This follows the path of whatis
written in Shemos 34:7, He bears iniquity, meaning He carries
and delays the sin. But when it reaches the point where He says,
as in Yeshayahu 1:14, I am weary of bearing them, He seals the
sin in the treasuries. He Himself will then take vengeance on the
evildoers by bringing out the sun from its sheath, as Chazal
taughtin Nedarim 8b, and the day of Hashem will burn them up.
This is the meaning of the next verse, Vengeance is Mine,

meaning that He Himself, as it were, will take vengeance.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:34

NWYW23 . In plain words

The Ohr HaChaim explains that although Hashem delayed punishing Israel to prevent the enemy from

claiming credit or denying Hashem's power, the sins are notforgotten. They are stored and sealed in

Hashem's treasuries until the Day of Judgment, when He will personally execute justice.

MWYRY - Lemaaseh

When we see justice delayed in the world, we must not think that wrongdoing is overlooked. We should

strengthen our awe of Heaven, remembering thatevery action is recorded and sealed, which encourages us

to repentsincerely before the day of reckoning.
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Deuteronomy 32:35
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Vengeance is Mine, and recompense, Against the time when their foot shall slip; For the day of their calamity is at

hand, And the things that are to come upon them shall make haste.

WATPR R AN 1IN

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:35:1

Vengeance is Mine, and recompense. This will be explained in
light of what Chazal said in Avodah Zarah 3b, thatin the future to
come, Hashem will bring out the sun from its sheath. The
wicked will be judged by it, and it will burn them, while the
righteous will be healed by it. This is the meaning of His
statement, "Vengeance is Mine, and recompense” , meaning,

vengeance for the wicked, and recompense of a good reward

for the righteous.
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Or HaChaim on Deuteronomy 32:35:2

Against the time when their footshall slip. This refers to the
secretof the teaching in Sotah 49b regarding the footsteps of the
Mashiach. Itrefers to the clarification and extraction of the
sparks of holiness from the feet of Samael, which occurs when
the foot of the doers of wickedness slips and falters, and when
the life-force thatsustains them is completely finished, as is
known to those who study the hidden wisdom of Kabbalah. (The

supplied Hebrew citation has a page discrepancy; the phrase

footsteps of Mashiach appears in Sotah 49b.)
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Or HaChaim on Deuteronomy 32:35:3




For the day of their calamity is athand, and so on. This
corresponds to the statement of the prophetin Zephaniah 1:7,
"For the day of Hashem is athand.”
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Or HaChaim on Deuteronomy 32:35:4

And the things thatare to come upon them shall make haste.
These are the future consolations. Once the doers of wickedness

receive their full retribution, Hashem will immediately hasten to

tulfill the promises of the future destined for the righteous.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:35

NWYW23 . In plain words

The Ohr HaChaim explains that the single event of the future redemption will bring two opposite outcomes:

devastating vengeance for the wicked and healing recompense for the righteous, compared to the sun being

unsheathed. This transition occurs when the spiritual supportof the forces of evilis completely depleted at

the footsteps of the Messiah, allowing Hashem to immediately hasten the promised consolations for the

righteous.

HWY?_JE - Lemaaseh

Keep bothsides of the passage in view when learning about future judgment: the same sun judges the wicked

and heals the righteous. The commentary concludes by turning toward the promised consolations for the

righteous, giving the learner a reason to hold on to thathope.
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Deuteronomy 32:36
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For the LORD will judge His people, And repent Himself for His servants; When He seeth that their stay is gone,

And there is none remaining, shut up or left at large.
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:36:1

For Hashem will judge His people, and so on. After the Torah
finished describing the matter of those who anger Hashem,
tracing their path all the way to their ultimate end, it returns to
offer a comforting promise to the collective whole of Israel,

assuring them that He will not contend with them forever.

The meaning of "For Hashem will judge His people” is that He
will bring to trial and weigh the cups of poison and suffering that
they have already passed through. He will look upon the troubles
that have passed over the righteous, some of whom were killed,
some burned, and some flayed. For the sake of these righteous
ones who suffered so deeply, He will relent. This is whatis meant
by "And relent for His servants”, meaning, for their sake He will

relentand say, "The troubles of the exile are already enough.”

Furthermore, He will relent when Hashem sees that Israel has no
strength left to rescue themselves from the exile, and the
righteous no longer have the power to chastse those who anger
Hashem with a rod of moral instruction. Additionally, there will
no longer remain among Israel great men, prophets, seers, or
possessors of the divine inspiration, such that "there is no cluster
of grapes to eat,” as in Micah 7:1. This is the meaning of "When
He sees that their strengthis gone” (literally, "the hand is gone").
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And because of this, "there is no one to restrain them” (atzur). 777 2Y W08 - "Xy DOR” M

This is explained in the sense of First Samuel 9:17, "this one shall : .
WD - 7 mya Xy (10 R PRINY)
rule (ya'atzor) over My people”, meaning, there is no power left b
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in the leaders who guide the people in the ways of Hashem to
direct them. And "abandoned" (v'azuv), meaning, because of O INW I 71 TENY W00 - Tanyy”
this lack of leadership, the common people are leftabandoned to My

their own devices.

Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:36
NIVW2R2 . In plain words

The Ohr HaChaim explains thatafter describing the punishment of the wicked, the Torah promises that
Hashem will ulimately relent from the exile. He will do this by weighing the inmense suffering already
endured by the righteous. Furthermore, redemption will come when Hashem sees that Israelis completely
powerless to save themselves, and they lack spiritual leaders or prophets to guide them, leaving the

generation spiritually abandoned.

HWW_:‘? - Lemaaseh

When we feel spiritually weak or notice a lack of inspiring leadership in our communities, we should not
despair. The Ohr HaChaim teaches that our very helplessness and lack of guidance are themselves factors
thatarouse Hashem's mercy to bring the ultimate redemption. We can channel this understanding into

sincere prayer, calling out to Hashem from our state of vulnerability.
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Deuteronomy 32:37
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And it is said: Where are their gods, The rock in whom they trusted;
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Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:37:1

Where is their God? In the Ohr HaChaim's reading, Israel will » 27PN N” NN DRI ANTTPN N
say this. Although their conductis notfitting, they will still bring 197 ,75] X E1 D YN RY 0
their plea before Hashem, referred to here as the Rock, in o i i )

Whom they have taken refuge. n2nanni D’HBNU ’JDb myua N::
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Hashem's mitzvos, all their refuge remains in Hashem. For His .
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Rock Who will redeem them. This is what the words in Whom 'Hx’? mgz)kq4al D’j‘?;ﬁyl jmp’ DW'IP
they took refuge express.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:37
NWWD2 . In plain words

The Ohr HaChaim reads these words as Israel's plea to Hashem. Despite their sins, they continue to take

refuge in Him, sufter for His sake and await His redemption.

HW}??Q’? - Lemaaseh

Acknowledge spiritual shortcomings while continuing to turn to Hashem. The commentary holds these

together: Israel's conductis flawed, yet their refuge and hope remain in Him.
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Deuteronomy 32:38
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Who did eat the fat of their sacrifices, and drank the wine of their drink-offering? Let him rise up and help you,

Let him be your protection.

WATPR R AN 1IN

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:38:1

The words who ate the fat of their sacrifices are Hashem's “IND NI =331 107721 29 WK NN

response to Israel's plea. The sequence runs as follows: Hashem 7757 N1 DT BT O T 7
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He will also see that their strengthis gone. Israel then makes the A z?y Qrann ’Ul T AT M

plea described in the preceding pasuk, and Hashem responds T 1']7_7'(};{ "D N3 11371 REkgmiy) 15 3QW

i h fat of thei ifices: | . . . . .
concerning those who ate the fat of their sacrifices: let them 4N 2P0 WRT T WM N TN "I
arise. The people will recognize that these supposed recipients of '. ’ ’ .' ’ ’ o
77([7 ON20 0%y 2277 12303 ,7I03?

their offerings cannothelp or save. They will recognize that

Hashem alone saves, leading to the concluding declaration, See ,477’32 Nb'l ’Ib’yﬁ’ ND ko) 1?3’[7;1'5 ’??1?‘(

ol et Sl I RIM LYW in 1725 NI 1707

233 71X °D RY IRT MR MY




Or HaChaim on Deuteronomy 32:38:2

Regarding the words, "Let them rise up and help you, let him be
your protection”: This addresses two types of idolaters. There is
one who worships an idol as an absolute god, and there is
another who worships an idol merely as an intermediary.
Hashem forbade both types of worship, as we explained in its
place on the verse, "You shall not make for yourself a carved
image..." (Exodus 20:4). Therefore, corresponding to the one
who worships an idol as an intermediary, the verse says, "Let
them rise up and help you", meaning a simple assist, since they
made the idol for this purpose, to help mediate between
themselves and the Hashem, Master of the world.
Corresponding to the one who worships an idolas an absolute

god, the verse says, "Let him be your protection,” as they look to

it for ultimate shelter.
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:38

mm;z’p:;z - In plain words

The Ohr HaChaim explains that this verse is Hashem's rhetorical response to Israel's desperate cry in exile.

By challenging the false gods to rise up and help, Hashem prompts a realization that these idols are

completely powerless. This sets the stage for Israel to recognize Hashem as the sole Savior. The two phrases

of assistance in the verse correspond to two types of idolatry: those who view idols as mere intermediaries

(who seek a helping hand) and those who view them as absolute deities (who seek ultimate shelter).

HWY?_DE' - Lemaaseh

Distinguish the two errors the commentary identifies. Worship of an idolis not made acceptable by calling it

an intermediary rather than an independent deity. Keep this distinction clear when learning the two phrases let

them help youand letitbe your shelter.
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32:39

Deuteronomy 32

See now that I, even I, am He, And there is no god with Me; I kill, and I make alive; I have wounded, and I heal;

And there is none that can deliver out of My hand.

WATPR R AN 1IN

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:39:1

The Torah repeats the word "I" twice, saying "I, even I, am He."
This corresponds to the two errors of idolatry that we alluded to
in the previous verse. To address the firsterror, He says "I",
meaning, and notany other being whom you mistakenly think is
acomplete god. To address the second error, where people
make an idol to serve as an intermediary, He says "I am He",
meaning, I alone. He then concludes by saying, "and there is no

god with Me," meaning there is no intermediary between Me

and the created beings.

1% 903 2131 RITIN "IN 2D TIAY INT
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Or HaChaim on Deuteronomy 32:39:2

The verse continues, "I kill, and I make alive." This addresses the
sectof those who say that the force behind bad occurrences is
not the same force behind good occurrences, claiming instead
that there are two distinct powers. To counter this, He says, "I
kill, and I make alive.” He adds that this is not only true regarding
these major matters of life and death, buteven regarding the

specific details of painful events: "I have wounded, and I heal.”

Our Sages of blessed memory also expounded on this verse in

tractate Pesachim 68a; one may look up their words there.

O™RINIT N2 T2 77 TOK1 D7N N
I 2317 DyiD 11K ¥y P yiny

S IPTIRD NN IR N R LW Nk
0I92IPDR RPN 12221 022N
IREIN IR N IR Y 2 yD
O°MoB) W7 12737 0301 °nia
0127 oW 1%y° (.10




Or HaChaim on Deuteronomy 32:39:3

The verse concludes, "And there is none that can deliver out of °N7230 22 W11 DoRn T 1N

My hand.” This means that ultimately, all created beings will die. ) .
N2V PRY A2 T g1
For this reason, the verse is precise in its phrasing, saying "and T ' T T

TR 2D TRY MN

there is none out of My hand" rather than saying "and there is no

savior from My hand.”

Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:39
NWWD2 . In plain words

The Ohr HaChaim explains that the double expression "I, even I" refutes two forms of idolatry: serving
another entity as a primary god, and serving an intermediary. The statement "I kill, and I make alive; I have
wounded, and T heal" refutes dualism by establishing that Hashem is the sole source of both good and bad,
from life and death down to the details of illness and healing. Finally, "there is none that can deliver out of My

hand" emphasizes the absolute mortality of all created beings under Hashem's ultimate authority.

ﬂW}??_:L) - Lemaaseh

Notice how the same speaker says both I kill and I give life, and both I wound and T heal. The commentary
asks us to recognize one Hashem behind these opposite experiences, rather than imagining separate divine

powers for good and bad.

Torah Hebrew comes from Sefaria, Tanach with Ta'amei Hamikra. The Torah English is JPS1917. Ohr HaChaim Hebrew comes from Sefaria, Vocalized Edition. These
source editionsare public domain. Hebrew wording and punctuation are preserved; web markup is rem oved and spacing is normalized.
The Ohr HaChaim English isan Al-assisted explanatory translation from the Hebrew. Sum maries and practical reflections are editorial study aids. Published Eliyahu

Munk English isretained in the source archive, separate from thisedition.
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The Hebrew is the original Ohr HaChaim. Each passage is paired with its Al-assisted explanatory English, beside it on wide pages and beneath it on

smaller screens. Brief clarifications are marked within the English. In plain words and Lemaaseh are separate Al-assisted study aids.

Deunteronomy 32:40

:DPY? "3 O NN °T) DTRYON KNP

For I lift up My band to heaven, And say: As I live for ever,

WATPR R AN N

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:40:1

For I'liftt up My hand to heaven, and so on. This is an expression 130 W11 i3 o DR RN 9
of an oath, meaning that Hashem swore by the lifting of His : : . s .
1270 HW? T MNCR 1A Yavaw ,ay1aw

hands to sharpen His sword to take vengeance on His
adversaries. This is whatis meant by the nextverse, If I whet My "P72° AT ONT 1N NI TR DPJT?
glittering sword, and so on. And the words, and My hand take AN’ WD "W NI TIND” 1K) N

hold on judgment, mean that He will streng then and assert the

17T NTRa

attribute of strictjustice. ’
Or HaChaim on Deuteronomy 32:40:2

Alternatively, it means that even the attribute of mercy will agree oM DT 03 OP90AY XTI

and join in streng thening the judgment, to return vengeance to o ’_1317 o) 1 U,? DQWD; Stnnm

Hashem's adversaries, who are the enemies of Israel. For they

NNIR DRI OPRY 2R "TIR OnY

do nothate us exceptbecause of our cleaving to Hashem. And
when the verse says, and I will requite them that hate Me, itrefers  »X1ynD31” niR1 12 11MP27 7Y RPN
to the group of nations thatactively try to force Israel to

N7 2y PR N7yRI N2 07 -

transgress their religion.

Original Ohr HaChaim Hebrew on Sefaria



https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A40?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition

Al-assisted study aids - Deuteronomy 32:40
NIVW2R2 . In plain words

The Ohr HaChaim explains that Hashem's lifting of His hand to heaven is a solemn oath to execute strict
justice and take vengeance on His adversaries. He offers two interpretations of how this judgmentis held:
first, as a directassertion of the attribute of strictjustice; second, as a unified judg ment where even the
attribute of mercy agrees to punish the enemies of Israel, since their hatred of Israel stems solely from

Israel's devotion to Hashem.

mz;y@b - Lemaaseh

When we face challenges or hostility from those who oppose our devotion to Torah, we can find comfortin
knowing that our connection to Hashem is the very reason we are targeted. Hashem views animosity toward

His nation as animosity toward Himself, and He ultimately acts to defend His people and uphold justce.

N» P’ fo) ? Deuteronomy 32:41

"3 DP3 2OYN 270 VEWRE WINM 2270 P12 niawaN
:DPWN "X

If Twhet My glittering sword, And My hand take hold on judgment; I will render vengeance to Mine adversaries,

And will recompense them that hate Me.

No Obr HaChaim comment on thispasuk in thisedition.

= P1 o) ? Deuteronomy 32:42

WNTR 132K D70 07 I3 PN °39m) TR P8 72w
:::‘lN nﬂs;'gg

1 will make Mine arrows drunk with blood, And My sword shall devour flesh; With the blood of the slain and the

captives, From the long-haired beads of the enemy.’

No Obr HaChaim comment on this pasuk in thisedition.




LYa P’ o) ? Deuteronomy 32:43

1931 78 S0y Dps BiRY w3907 R Yhy iy
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Sing aloud, O ye nations, of His people; For He doth avenge the blood of His servants, And doth render vengeance to
His adversaries, And doth make expiation for the land of His people.

WATPR R AN 1IN

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:43:1

Sing aloud, O nations, of His people. The meaning is that when MRRI T NIy D Wae i 073 1000
Hashem executes vengeance upon the enemies of Israel and SN N3 ORI DX TR
elevates the spiritual and physical stature of Israel, the nations of ceooT oo m T
the world will sing praises concerning His people, Israel, to laud DUJW’? lew’ ny I?y 07 1217

them and exalt them. This is in line with the verse in Psalms (QleRataly o> mn) ]1?3}53 ,D@pﬁ?ﬂ
144:15, Praiseworthy is the people for whom itis so.

’111 ”DSJCI ﬁwx”

Or HaChaim on Deuteronomy 32:43:2

For He avenges the blood of His servants. When the verse says,  »pgm11°331 07 *2” 177K .0ip° 1772y 07 D
For He avenges the blood... and He will render vengeance to Tows e :
118 03 RPN 727 07 NP W18 - *in

His adversaries, it means that Hashem will notonly avenge the

actual spilled blood, but He will also return upon His adversaries 02 DTIL? gl :’WZ 7 TN WMU 'IWN

the very vengeance and harm they plotted to do to Israel. This is o> n) 1K 77T 773_7 i y’}' 120 NY
in line with the verse in Psalms 7:17, His mischief shall return .”Wﬂ‘(ﬁ;l f??;y ZHWZ” (11

upon his own head.




Or HaChaim on Deuteronomy 32:43:3

And He makes expiation for the land of His people. This INNTX 992377 17K 3Ry INNTX 180

statement, And He makes expiation for the land of His people, is . : .
°2” MiY P INTY 01270 03 KIT iRy
the ultimate conclusion of the theme thatbegan earlier in verse o T :

36, For Hashem will judge His people. The Torah concludes S AEINRL) '\@‘lN mnn ’,111 "iny N (K

here by declaring that whatever sins mightstill remain upon D2y T8I0 DN DY DROOIN 17TV

Israel will be fully atoned for by the very land of Israel itself, o1 TIQ']T'ITW ﬂ@wb AT WK PR
which suffered by being desolate and a disgrace for so many o ' S

years. The suffering of the land will serve as the expiation for the oy Iy n-lQD’? T aLman

iniquity of Hashem's people.

Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:43
NWWD2 . In plain words

The Ohr HaChaim explains that when Hashem ultimately redeems Israel and punishes their enemies, the
nations of the world will sing the praises of the Jewish people. Hashem will avenge notonly the physical blood
spilled by the nations, butalso the evil plots they devised. Finally, the long, painful desolation of the Land of

Israel during the exile will itself serve as a complete atonement for any remaining sins of the nation.

ﬂW}??_:L) - Lemaaseh

The Ohr HaChaim finds hope even in the Land of Israel remaining desolate during exile: that desolation itself
has an atoning role. When learning this passage, hold its account of suffering together with its promise of

eventual redemption.

Torah Hebrew comes from Sefaria, Tanach with Ta'amei Hamikra. The Torah English is JPS1917. Ohr HaChaim Hebrew comes from Sefaria, Vocalized Edition. These
source editions are public domain. Hebrew wording and punctuation are preserved; web markup is rem oved and spacing is normalized.
The Ohr HaChaim English isan Al-assisted explanatory translation from the Hebrew. Sum maries and practical reflections are editorial study aids. Published Eliyahu

Munk English isretained in the source archive, separate from thisedition.
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smaller screens. Brief clarifications are marked within the English. In plain words and Lemaaseh are separate Al-assisted study aids.

TR PI0E

Deunteronomy 32:44

NIT DU OJIND NNTT 0w 27277 07NN 1270 U NI

1
o

111712 Y

And Moses came and spoke all the words of this song in the ears of the people, be, and Hoshea the son of Nun.

WATPA RO AN 9N

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:44:1

He, and Hoshea the son of Nun: This means that Yehoshua was Jny iy oo wWine 1112 ywiim Ran

standing there with Moshe, but the actual speaking was done by 1'1?3?‘53 “wn N?N 37 NG 9377 17;?:{
Moshe alone, as the verse says, "And he spoke"” in the singular. o i i

Similarly, Hashem had said to Moshe in the singular, "And teach
itto the children of Israel, putitin their mouth” (Deuteronomy

31:19), referring to Moshe alone.

Regarding the text writing "and Hoshea" rather than "and
Yehoshua" as Moshe had renamed him, this is because the
addition of the letter yud was for honor and greatness, as hinted
in the verse, "And Moshe called Hoshea the son of Nun,
Yehoshua" (Numbers 13:16). However, here, when the verse
placed them together and said, "he and Hoshea the son of Nun,"
the Torah removed the yud to show humility in the presence of
his master Moshe, in the spirit of the verse, "Should the axe boast
itself against him that hews therewith?” (Isaiah 10:15).
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Original Ohr HaChaim Hebrew on Sefaria
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Al-assisted study aids - Deuteronomy 32:44
NIVW2R2 . In plain words

The Ohr HaChaim explains that although Yehoshua stood beside Moshe as the song was taught, only Moshe
did the actual speaking. The Torah refers to Yehoshua by his original name, Hoshea, omitting the honorific

letter yud to preserve proper deference and humility while standing next to his master, Moshe.

mzryv_:b - Lemaaseh

When standing in the presence of our teachers or mentors, we should conductourselves with utmost

humility, stepping back to let their light shine rather than seeking personal honor or prominence.

=n P1 o) ? Denteronomy 32:45
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And when Moses made an end of speaking all these words to all Israel,

No Obr HaChaim comment on thispasuk in thisedition.

" P1 o) ? Denteronomy 32:46
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he said unto them: Set your heart unto all the words wherewith I testify against you this day; that ye may charge
your children therewith to observe to do all the words of this law.

No Obr HaChaim comment on thispasuk in thisedition.




™ P1 o) ? Deuteronomy 32:47
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(2)

For it is no vain thing for you; because it is your life, and through this thing ye shall prolong your days upon the

land, whither ye go over the Jordan to possess it.”

No Obr HaChaim comment on thispasuk in thisedition.

kel P" O? Deunteronomy 32:48
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And the LORD spoke unto Moses that selfsame day, saying:

WATPR R AN N

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:48:1

On thatvery day, saying. The word saying means that Moshe JONRD” 9N RRD Mmoo oxya
should tell the people of Israel that he was going up the mountain - ' -
to die. The Ohr HaChaim notes that this fits Chazal's explanation
in the Sifrei of the words on thatvery day, in connecton with

what Israel was saying. He directs the reader there for the full 71_')77 "M 01T 0¥y KA (9D)

NY 121V RIMY DX 007 NN
WITY M3 DI OTMITY 190

discussion. 1M37 mg;' 17977101 D"]?::ﬁN ’7N17W’ 1’CIW

Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:48

mm;f;; - In plain words

The word leimor means that Moshe was to tell Israel that he was ascending the mountain to die. The Ohr

HaChaim connects this with the Sifrei's explanation of the phrase on thatvery day.
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HW}??Q’? - Lemaaseh

Notice how the small word leimor tells us that this instruction was to be communicated to Israel. In learning,

pause over whom a command is addressed to and whom itis meantto reach.

Denteronomy 32:49

VR PIOD

=by AN KR PIND YN 133717 AT B2y noN 5y
THIN?

‘Get thee up into this mountain of Abarim, unto mount Nebo, which is in the land of Moab, that is over against

Jericho; and behold the land of Canaan, which I give unto the children of Israel for a possession;

No Obr HaChaim comment on this pasuk in thisedition.




Deuteronomy 32:50
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and die in the mount whither thou goest up, and be gathered unto thy people; as Aaron thy brother died in mount

Hor, and was gathered unto bis people.

WATPR R AN 1IN

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:50:1

And die on the mount: This means, willingly acceptand consent
to die. For Hashem does not take the souls of His pious ones
except with their own consent. And when He says, and be
gathered unto your people, this is in line with what Chazal say in
Ketubot 104a, that the righteous go out to welcome a newly
arriving righteous soul. For this reason, Hashem said to him that

he would be gathered to his people who are coming out to meet

him.
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Or HaChaim on Deuteronomy 32:50:2

Alternatively, the verse can be explained in this way: it comes to
provide three reasons for the death of the man of Hashem. This
is the structure of the verse: And die, and the reason it mustbe
on the mountis in line with what Chazal say in Sotah 14a. Why
was Moshe buried on Mount Nebo? It was because of the sin of
Peor. For whenever Peor attempts to raise its head to accuse, it
finds Moshe opposite itand is subdued. This is as the verse says
in Deuteronomy 34:6, And He buried him in the valley... over

against Beth-peor.
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The second reason is: where you are ascending. This means, so
that he can attain the sublime spiritual bliss thathe earned through
his awesome good deeds. He cannotattain this level while still
joined with the physical body, which is unable to experience that
high spiritual state. This is whatis meantby where youare

ascending, referring to the upper world.

The third reason is: and be gathered unto your people. This is in
line with what Chazal say in Bemidbar Rabbah 19 on the verse in
Deuteronomy 33:21, And he came with the heads of the people...
This teaches that through the merit of Moshe, the generation of
the wilderness will merit the World to Come. They are associated
with him, as Hashem said to him in Exodus 32:7, Go down; for
your people... have dealt corruptly. Thus, the verse says, and be
gathered unto, meaning for the sake of your people, to bring
them into the World to Come. And even yough we find that the
Torah says the same regarding Aaron in Numbers 20:24, and
was gathered unto his people, wherever the textleaves room for
an interpretaton, we expound it. (The printed reference in the
supplied Hebrew is inconsistent; the corresponding phrase

about Aharon appears in Numbers 20:24.)
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Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:50

.ﬂTD'W@: - In plain words

The Ohr HaChaim firstreads the command as Moshe consenting to his passing, with righteous souls

coming to welcome him. He then offers another interpretation with three reasons: his burial counters Peor,

departure from the body allows him to attain the spiritual height earned by his deeds, and his passing serves

his people by bringing the generation of the wilderness into the World to Come.
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HW}??Q’? - Lemaaseh

Reflect on the responsibility for others shown in the third explanation: Moshe remains connected to the
generation entrusted to him. Think of one person whose spiritual growth you can support with care and

patience.

N3 P’ O? Deunteronomy 32:51
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Because ye trespassed against Me in the midst of the children of Israel at the waters of Meribath-kadesh, in the
wilderness of Zin; because ye sanctified Me not in the midst of the children of Israel.

WATPH RO AN 9N

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:51:1

Al-assisted explanatory translaton: (Because you trespassed ND WK DY I R yn WK DY
against Me... because you did notsanctfy Me...) Please refer to

NYI22 YR M2 17 1N 0YTR
my commentary on Parashat Chukat (Numbers 20:12), where I o ‘ o

SN2 71 122Y2 (223 92712) NPT

have explained this entire subjectatleng th.

Original Ohr HaChaim Hebrew on Sefaria

Al-assisted studyaids - Deuteronomy 32:51
N2 - In plain words

The Ohr HaChaim directs the reader to his extensive commentary in Parashat Chukat regarding the sin of
Moshe and Aaron at the waters of Merivah, where the nature of their trespass and the failure to sanctify

Hashem's name are analyzed in detail.

HWY?_:’? - Lemaaseh

When studying complex or sensitive Torah topics, we should look back atfoundational explanations we have

already learned to gain a deeper, more consistent understanding of the text.
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23 P’ D? Deuteronomy 32:52
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For thou shalt see the land afar off; but thou shalt not go thither into the land which I give the children of Israel.”

WATPR R AN N

Al-assisted explanatory translation

Or HaChaim on Deuteronomy 32:52:1

For youshall see the land from afar, etc. This is explained in the AR 777 2V WD 2131 INOR TN D

manner of the verse (Deuteronomy 34:1), "And Hashem
53 DX IR (K77 0M37)
showed him all the land."” See what I have written there. T '

OY "RYRY 710 1791 ,7 7 IR

Or HaChaim on Deuteronomy 32:52:2

Butyoushallnotgo there into the land, etc. This presents a 0N L TWR i3 TINT PN RN KD onu
difficulty: after the verse already stated, "but youshall notgo . . ’ . .
QP 1 ,”R12N XD aRwY” NY

there,” whatroom is there to repeatand say, "into the land, etc."?

This seems redundant. ?’Ul TYONG 17?;{” _]?-31]71 "1”?7?

The explanation is in light of what Chazal have said 15727 02i721 0K 777 2V IRaAnn
(Deuteronomy Rabbah 2:9) that Moshe is destined to enter the

Land of Israel with the Patriarchs in the future to come.

012? YN TYY (0,27737 0M2T)

Furthermore, itis stated in the Zohar (Part 2, 120a) that he will (RIAh! ’N:? '[’ﬂ}j‘? maxi oy ng?
lead the Jewish people into the Land when their final redemption DR R RIT°D (LOp 2 [7]? m m2
arrives.
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Therefore, when Hashem said, "but youshall notgo there,” He N RIAN N Y T OnRYy D M

was concerned that the words mightbe understood as an . . . .
nX"2 12 VP IRY DYRYI 0370 VT
absolute, permanentdecree preventing him from entering the T T T

Land for all eternity. To clarify this, Hashem added, "into the (@i 17?5” MmN TIT? ;1Y D?W? (@b
land which I give (to the children of Israel)” meaning: you shall BN N, IRY W09 03 710 N WK
notenter itnow, during this current giving, but this does not 1093 AT 710 1791 -'f’m]’.? 10 WX
exclude the entry that will take place in the future. See also whatI S ' ‘ o
JRIT2YN” (71,2 07027)

have written on the verse (Deuteronomy 3:25), "Let me go over,

I pray You."

Or HaChaim on Deuteronomy 32:52:3

This concludes Parashat Haazinu. 1IN Nwae nbon

Original Ohr HaChaim Hebrew on Sefaria

Al-assisted study aids - Deuteronomy 32:52
NWWD2 . In plain words

The Ohr HaChaim explains that the seemingly redundant phrasing "but you shall notgo there into the land
which I give" is actually a precise limitation. It clarifies that Moshe's ban from entering the Land of Israel
applies only to the inmediate conquestand distribution of his generation. Itdoes notrepresentan eternal
ban, leaving open the fulfillment of the prophetic tradition that Moshe will ultimately enter the Land with the

Jewish people at the time of the future redemption.

HW}??_Jb - Lemaaseh

Read the limits of a difficult statement carefully. Here the words which I give distinguish Moshe's present
restriction from the future entry described by Chazal, so the restriction should notbe read more broadly

than the commentary explains.

Torah Hebrew comes from Sefaria, Tanach with Ta'amei Hamikra. The Torah English is JPS1917. Ohr HaChaim Hebrew comes from Sefaria, Vocalized Edition. These
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