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T HE  S U G Y A

We begin this daf by wrapping up the previous perek, "He who purchases the fetus of his cow," with a beautiful discussion on

the status of a firstborn animal. The Mishnah brings down a classic machlokes between Rabbi Tarfon and Rabbi Akiva

regarding a case of a caesarean section (yotzei dofen). If one offspring is born through the side and the next one is born

normally through the womb, what is their status? Rabbi Tarfon is מסופק whether an animal that is a firstborn in only one

aspect—either just the first to be born, or just the first to open the womb—is considered a kadosh firstborn, so he rules

stringently that both must graze until they get a mum. Rabbi Akiva, however, is completely certain that a firstborn in only one

aspect is not kadosh at all, so both are completely chullin.

The Gemara then dives into a deep shakla v'tarya on a baraisa that uses the hermeneutical rules of klal u'prat to derive the

halachos of bechor. We analyze the kashas of Rav Sherevya and Rav Acha of Difti, and look at the teretz of Abaye and

Ravina to understand whether a firstborn in only one aspect is halachically considered a firstborn. After concluding the perek,

we start the next perek with a new Mishnah discussing one who buys an animal from a non-Jew and doesn't know if it already

gave birth. Rabbi Yishmael and Rabbi Akiva argue over the age limits and physical signs, like a murky discharge or an

afterbirth, that would exempt an animal from the laws of bechor.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  1 9 A

EXPLANAT IO N

יכָא. רִ י צְ פֵ יחַ טְ בִ שְׁ ה  רָ כְּ י לָא בִּ ךְ דְּ הָ דְּ

The Gemara concludes: Since we might have thought that this  offspring born to the ewe that had not previously g iven birth is

superior and more likely to be sanctified, therefore both cases are necessary to be taught.

נָה שְׁ  מִ M I S H N A H

MISHNAH

יו, חֲרָ בָּא אַ  הַ ן וְ פֶ צֵא דּוֹ י׳ יוֹ נִ תְ מַ

MISHNAH: With regard to an animal born by caesarean section and the  offspring that follows it through the womb,

MISHNAH

ים. לִ עָ ן לַבְּ מוּמָ לוּ בְּ כְ יֵאָ אֲבוּ, וְ תָּ  סְ יִּ שֶׁ ד  עוּ עַ ם יִרְ נֵיהֶ שְׁ ר:  מֵ ן אוֹ פוֹ רְ י טַ בִּ רַ

Rabbi Tarfon says: Both of them must g raze  until they become blemished, and then they may be  eaten in the ir

blemished state  by the  owners ,  because we are in doubt if either is a firstborn, so they cannot be offered or given to the Kohen.



MISHNAH

מוֹ דָ קְּ שֶׁ י  נֵ פְּ  י — מִ נִ שֵּׁ   הַ ם״, וְ חֶ ר רֶ טֶ פֶּ ״ ינוֹ  אֵ שֶׁ י  נֵ פְּ  ן — מִ וֹ אשׁ רִ כוֹר, הָ ינָן בְּ ן אֵ יהֶ נֵ שְׁ ר:  מֵ יבָא אוֹ קִ י עֲ בִּ רַ

ר. חֵ אַ

Rabbi Akiva says: Neither of them is  a firstborn; the  first one is not a firstborn because  it is  not one that opens the

womb,  since it came through the side, and the  second one is not a firstborn because  another offspring preceded it.

א רָ מָ גְּ G E M A R A

QU E ST IO N

י? גִ לְ פַּ י מִ אי קָ מַ ׳ בְּ מָ גְּ

GEMARA: Over what principle do they disag ree?

ANSWER

כוֹר, י בְּ וֵ י לָא הָ כוֹר אִ י בְּ וֵ י הָ ד, אִ חָ בָר אֶ דָ כוֹר לְ : בְּ יהּ א לֵ קָ פְּ  סַ ן מְ פוֹ רְ י טַ בִּ רַ

The Gemara explains: Rabbi Tarfon is  in doubt regarding an animal that is a firstborn in one  aspect only—either the firstborn

to be born, or the first to open the womb—whether it is  considered a firstborn or whether it is  not considered a firstborn,

and therefore he rules stringently that they must graze.

ANSWER

כוֹר. י בְּ וֵ ד לָא הָ חָ בָר אֶ דָ כוֹר לְ : בְּ יהּ א לֵ יטָ שִׁ  פְּ יבָא  קִ י עֲ בִּ רַ וְ

And Rabbi Akiva is  certain that a firstborn in one  aspect is  not considered a firstborn at all, so they are completely

chullin.

BR AI SA

ד? יצַ כֵּ ל,  לָ כְ יךְ לִ צָּרִ ט הַ רָ פְּ  ט וּמִ רָ פְ יךְ לִ צָּרִ ל הַ לָ כְּ  נַן: מִ בָּ  נוּ רַ תָּ

The Rabbis  taug ht in a baraisa: The halacha of a firstborn is derived from a g eneralization that requires  a detail, and from a

detail that requires  a g eneralization. How so?

BR AI SA

״זָכָר״. ר  מַ מוּד לוֹ לְ תַּ ע?  מָ שְׁ  מַּ  בַּ בָה  קֵ וּ נְ ילּ פִ ל אֲ כוֹר״, יָכוֹ ל בְּ י כׇ שׁ לִ דֶּ ״קַ

The verse says, "Sanctify to Me all the  firstborn." From this general statement, I mig ht have  thoug ht that even a female  is

included? Therefore , the  verse  state s  in the detail, "male ."

BR AI SA

ם״. חֶ ר רֶ טֶ פֶּ ״ ר:  מַ מוּד לוֹ לְ תַּ יו?  נָ פָ בָה לְ קֵ ה נְ תָ וּ יָצְ ילּ פִ ל אֲ ״זָכָר״, יָכוֹ י  אִ

If the Torah had only written "male ," I mig ht have  thoug ht that even if a female  emerg ed before  him he is still a firstborn,

since he is the first male? Therefore , the  verse  state s : "that which opens the  womb."

BR AI SA



כוֹר״. ״בְּ ר:  מַ מוּד לוֹ לְ תַּ ן?  פֶ צֵא דּוֹ ר יוֹ חַ וּ יָצָא אַ ילּ פִ ל אֲ ם״, יָכוֹ חֶ ר רֶ טֶ פֶּ ״ י  אִ

If the Torah had only written "that which opens the  womb," I mig ht have  thoug ht that even an offspring that emerg ed

after one born by caesarean section is a firstborn, since it opened the womb? Therefore , the  verse  state s : "firstborn," to

teach that it must be the firstborn in all aspects.

QU E ST IO N

י וֵ ד הָ חָ בָר אֶ דָ כוֹר לְ א בְּ מָ לְ כוֹר״, אַ ״בְּ א  מוּדָ לְ תַּ יב לַהּ  נָסֵ א לָא קָ שָׁ י י: רֵ יֵ בָּ  אַ יָא לְ בְ רֵ שֵׁ ב  יהּ רַ ר לֵ מַ אֲ

כוֹר. בְּ

Rav Sherevya said to Abaye : In the  first clause  of the baraita, the  Gemara does  not bring  proof from the word

"firstborn" to exclude a male born after a female. Consequently, we see that a firstborn in one  aspect is  considered a

firstborn,  which is why the word "firstborn" alone could not exclude him.

QU E ST IO N

כוֹר! י בְּ וֵ ד לָא הָ חָ בָר אֶ דָ כוֹר לְ א בְּ מָ לְ כוֹר״, אַ ״בְּ א  מוּדָ לְ תַּ יב לַהּ  נָסֵ יפָא קָ סֵ

Yet in the  latter clause , the  Gemara does  bring  proof from the word "firstborn" to exclude one born after a caesarean

section. Consequently, a firstborn in one  aspect is  not considered a firstborn! This is a contradiction in the baraita.

ANSWER

צֵא וּ יוֹ ילּ פִ ל אֲ י זָכָר, יָכוֹ ר: אִ מַ אָ י קָ כִ א הָ שָׁ י רֵ כוֹר, וְ י בְּ וֵ ד לָא הָ חָ בָר אֶ דָ כוֹר לְ לָם בְּ עוֹ : לְ יהּ ר לֵ מַ אֲ

ם״. חֶ ר רֶ טֶ פֶּ ״ ר  מַ מוּד לוֹ לְ תַּ ן?  פֶ דּוֹ

Abaye said to him: Actually, a firstborn in one  aspect is  not considered a firstborn, and this  is  what the  first clause  is

saying : If the Torah only wrote "male ," I mig ht have  thoug ht that even one born by caesarean section is a firstborn, since the

word "firstborn" alone cannot exclude him as he is indeed the firstborn. Therefore , the  verse  state s : "that which opens the

womb." Once that is written, it also excludes a male born after a female.

ANSWER

צֵא ר יוֹ חֵ ךְ יָצָא אַ תָּ  עְ א דַ קָ לְ י סָ ר: אִ מַ אָ י קָ כִ יפָא הָ סֵ כוֹר, וְ י בְּ וֵ ד הָ חָ בָר אֶ דָ כוֹר לְ לָם בְּ עוֹ ר: לְ מַ ינָא אָ בִ רָ

י? ה לִ מָ נָא לְ מָ חֲ ב רַ תַ כְ כוֹר״ דִּ ״בְּ  , שׁ דוֹ ן קָ פֶ דּוֹ

Ravina said a different teretz: Actually, a firstborn in one  aspect is  considered a firstborn, and this  is  what the  latter

clause  is  saying : If it enters  your mind that an offspring that emerg ed after one born by caesarean section is  sanctified,

why do I need the word "firstborn" that the  Merciful One  wrote? It must be superfluous, and comes to exclude this case.

וּד ב׳ מּ עַ D A F  1 9 B

O BJECT IO N

א! קָ ם״ נָפְ חֶ ר רֶ טֶ פֶּ ״ יו — מִ נָ פָ בָה לְ קֵ ה נְ תָ יָצְ יכָא דְּ י הֵ טֵ עוֹ מַ י לְ אִ

If you say the word "firstborn" comes to exclude  a case where  a female  emerg ed before  him,  that is  derived from the phrase

"that which opens the  womb",  which this male is not, since the female opened the womb first!

STATEMENT

ן. פֶ צֵא דּוֹ ר יוֹ חַ צֵא אַ יוֹ יכָא דְּ י הֵ טֵ עוֹ מַ כוֹר״ לְ ״בְּ נַּהּ  י ע מִ מַ שְׁ לָּא   אֶ



Rather, learn from this  that the word "firstborn" is extra, and comes to exclude  a case where  a normal birth emerg es  after a

sibling that was born by caesarean section.

QU E ST IO N

כוֹר, י בְּ וֵ ד הָ חָ בָר אֶ דָ כוֹר לְ ךְ בְּ תָּ  עְ א דַ קָ לְ י סָ ינָא: אִ בִ רָ י לְ תִּ פְ דִּ א מִ חָ ב אַ יהּ רַ ר לֵ מַ אֲ

Rav Acha of Difti said to Ravina: If it enters  your mind to say that a firstborn in one  aspect indeed is  called a firstborn,

and the only reason this animal is excluded is because the word "firstborn" is extra,

EXPLANAT IO N

כוֹר בְ כוֹר״, דִּ ״בְּ ה מִ ידָ עוּט לֵ מַּ י אִ , דְּ שׁ דוֹ לָא קָ ם, דְּ חֶ ךְ רֶ רֶ זָכָר דֶּ ן וְ פֶ צֵא דּוֹ יָצָא זָכָר יוֹ יכָא דְּ ינַח הֵ תִּ

כָּא. י ים לֵ כָרִ זְ כוֹר לִ כָּא, בְּ י ים אִ מִ חָ רְ לִ

this works out we ll in a case where  a male  emerg ed by caesarean section and then another male  emerged throug h the

womb, which is  not sanctified, because  this second birth is  excluded from the word "firstborn";  for although there  is  a

firstborn of the  womb here, there  is  no firstborn of the  males ,  since a male was born before him.

O BJECT IO N

כוֹר ים וּבְ כָרִ זְ כוֹר לִ כָּא בְּ י א אִ הָ , דְּ שׁ דַּ יקְ ם — לִ חֶ ךְ רֶ רֶ זָכָר דֶּ ן וְ פֶ ךְ דּוֹ רֶ בָה דֶּ קֵ ה נְ תָ יָצְ יכָא דְּ לָּא הֵ  אֶ

ם! חֶ רֶ לְ

But in a case where  a female  emerg ed by caesarean section and afterward a male  was born throug h the  womb, le t it be

sanctified! For behold, there  is  a firstborn of the  males ,  since no male was born before him, and there is a firstborn of the

womb,  since no offspring opened the womb before him! You cannot exclude both cases from one extra word.

R E SO LU T IO N

י. יֵ בָּ  אַ דְ כִּ א  תָּ  וַּורְ חַ לָּא מְ  אֶ

Rather, it is clear as  Abaye  explained, that a firstborn in only one aspect is not called a firstborn at all.

STATEMENT

. תוֹ פָּרָ בַּר  חַ עוּ קֵ וֹ לּ ךְ הַ לָ ן עֲ רַ דַ הֲ

May we  return to you, "He  who purchases  the  fe tus  of his  cow."

נָה שְׁ  מִ M I S H N A H

MISHNAH

ה. רָ כְּ י ם לֹא בִּ ה אִ רָ כְּ י ם בִּ עַ אִ דֵ ינוֹ יוֹ אֵ י, וְ גּוֹ ן הַ ה מִ מָ הֵ חַ בְּ קֵ וֹ לּ י׳ הַ נִ תְ מַ

MISHNAH: One who purchases  an animal from a non-Jew, and he  does  not know if it had already g iven birth to its

firstborn or if it had not yet g iven birth,

MISHNAH

פֵק. ךְ — סָ ילָ אֵ אן וְ כָּ  ן, מִ כֹּהֵ  אי לַ דַּ הּ — וַ נָתָ שְׁ בַּת  ז  ר: עֵ מֵ אל אוֹ עֵ מָ שְׁ  י יִ בִּ רַ



Rabbi Yishmae l says: A g oat within its  first year that gives birth to a male is certainly given to the  Kohen,  because it

definitely never gave birth before. But from this  point forward, if it is older than one year, its status is a doubt.

MISHNAH

פֵק. ךְ — סָ ילָ אֵ אן וְ כָּ  ן, מִ כֹּהֵ  אי לַ דַּ יִם — וַ תַּ  שְׁ בַּת  ל  חֵ רָ

A ewe  within its  second year that gives birth to a male is certainly given to the  Kohen; from this  point forward, its status is a

doubt.

MISHNAH

פֵק. ךְ — סָ ילָ אֵ אן וְ כָּ  ן, מִ כֹּהֵ  אי לַ דַּ לֹשׁ — וַ  שָׁ נוֹת  מוֹר בְּ חֲ ה וַ פָּרָ

A cow or a donkey within the ir third year that give birth to a male are certainly given to the  Kohen; from this  point

forward, their status is a doubt.

MISHNAH

, יךָ בָרֶ דְ כִּ ת  רֶ טֶ פְ ה נִ מָ הֵ בְּ ד הַ בַ לְ ד בִּ וָולָ וּ בְּ ילּ יבָא: אִ קִ י עֲ בִּ ר לוֹ רַ מַ אָ

Rabbi Akiva said to him: If the  animal were  exempted from the law of the firstborn only by giving birth to a viable

offspring , then the halacha would be according  to your words .

MISHNAH

יָא. ילְ שִׁ  יר וְ פִ שָׁ ה —  שָּׁ   אִ יָא, וּבָ ילְ שִׁ ה —  סָּ  ינּוּף, וּבַגַּ ה — טִ קָּ ה דַּ מָ הֵ בְ ד בִּ וָּולָ ן הַ ימָ רוּ: סִ מְ לָּא אָ  אֶ

But the Sages said: The  s ig n of a previous offspring  in a small animal is  a murky discharg e  from the womb; and in a larg e

animal, it is an afterbirth; and in a woman, it is a fe tal sac or an afterbirth. Since these discharges can happen even in the first

year and exempt the animal, we cannot be certain it is a firstborn.

MISHNAH

ם אִ ן, וְ כֹּהֵ  י זֶה לַ ה — הֲרֵ רָ כְּ י לֹּא בִּ  שֶׁ כֹל  לוּם, וְ כְּ ן  כֹּהֵ  אן לַ כָּ אין  ה — אֵ רָ כְּ י בִּ שֶׁ יָּדוּעַ   שֶׁ כֹּל  ל:  לָ כְּ  זֶה הַ

ים. לִ עָ מוּמוֹ לַבְּ ל בְּ כֵ פֵק — יֵאָ סָ

This  is  the  g eneral rule : Any animal where  it is  known that it had previously g iven birth, there  is  nothing  here  for the

Kohen; and any animal where  it is  known that it had not previously g iven birth, behold, this  male offspring g oes  to the

Kohen; and if it is a doubt, it may be  eaten in its  blemished state  by the  owner,  and they do not have to give it to the

Kohen.

א רָ מָ גְּ G E M A R A

QU E ST IO N

פֵק? אי סָ מַּ  , אַ ךְ ילָ אֵ ן וְ כָּ י ׳ מִ מָ גְּ

GEMAR A: The Mishnah taught that from this  point forward, if the goat is older than one year, its status is a doubt. The

Gemara asks: Why is it a doubt?

QU E ST IO N

יד! לֵ ד אוֹ ילָ אי מֵ דַּ א וַ הָ ינְהוּ, וְ ן נִ נָתָ שְׁ ךְ  תוֹ דוֹת בְּ לְ יוֹ רוֹת וְ בְּ עַ תְ מוֹת מִ הֵ רוֹב בְּ מוֹת, וְ הֵ ר רוֹב בְּ חַ ךְ אַ לֵּ  הַ



Follow the  majority of animals , and the  majority of animals  become preg nant and g ive  birth within the ir first year; and

if so, this  animal certainly g ave  birth already before this year, and the offspring should be definitely exempt!

QU E ST IO N

א? יעוּטָ מִ ישׁ לְ יֵ חָ , דְּ יהּ א לֵ ירָ בִ יר סְ אִ י מֵ בִּ רַ כְּ אל  עֵ מָ שְׁ  י יִ בִּ א רַ ימָ לֵ

Shall we  say that Rabbi Yishmae l holds  like  Rabbi Meir, who is  concerned for the  minority,  and therefore does not

follow the majority here?

ANSWER

ין, רִ דְ נְהֶ סַ יוֹת וְ נוּ ע חֲ שַׁ  ן תֵ גוֹ כְּ ן,  מַּ  יהּ קַ יתֵ אִ בָּא דְּ רוּ בָּא בְּ ר רוּ בָּתַ י  לִ זְ י אָ כִּ נַן,  בָּ  א רַ ימָ תֵּ וּ  ילּ פִ אֲ

The Gemara answers: You may even say he holds like the  Rabbis . When do they follow the  majority? In the  case  of a

majority that is  before  us , such as  the case of nine  shops  selling kosher meat and one selling non-kosher, and the case of

Sanhedrin where the judges are present and counted.

ANSWER

בָּא. ר רוּ בָּתַ נַן  בָּ  י רַ לִ זְ ן — לָא אָ מַּ  יהּ קַ יתֵ לֵ בָּא דְּ ל רוּ אֲבָ

But in the case of a majority that is  not before  us , which is based on nature and statistics, the  Rabbis  do not follow the

majority.

O BJECT IO N

נַן: תְ בָּא, דִּ ר רוּ בָּתַ נַן  בָּ  י רַ לִ זְ אָ קָ ן, וְ מַּ  יהּ קַ יתֵ לֵ בָּא דְּ רוּ נָּה, דְּ  טַ ן וּקְ טָ א קָ הָ וְ

The Gemara objects: But behold, the case of a male  minor and a female  minor in yibum is  a majority that is  not before  us ,

and yet the  Rabbis  follow the  majority! As we  learned in a Braisa:

BR AI SA

יר. אִ י מֵ בִּ י רַ רֵ בְ ין, דִּ מִ יבְּ יַ לֹא מְ ין וְ צִ לְ נָּה לֹא חוֹ  טַ ן וּקְ טָ קָ

A male  minor and a female  minor do not perform chalitzah and do not enter into levirate  marriag e ; these are the  words

of Rabbi Meir.

BR AI SA

. ישׁ אִ ה לְ שָּׁ   ינַן אִ שִׁ  קְּ ה, וּמַ שָׁ  פָּרָ  בַּ כָּתוּב  ״  ישׁ ״אִ ין,  צִ לְ ין חוֹ אֵ שֶׁ תָּ   רְ מַ : יָפֶה אָ רוּ לוֹ מְ אָ

The Rabbis said to him: You have  spoken well that they do not perform chalitzah, because the word "man" is  written in

the  passag e  of chalitzah, and we  compare  a woman to a man to require adulthood.

BR AI SA

ין? מִ יבְּ יַ ין מְ ם אֵ עַ ה טַ מָ

But what is  the  reason they do not enter into levirate  marriag e?

BR AI SA

וָה. רְ עֶ ין בְּ עִ וֹגְ אוּ פּ צְ מְ נִ ית, וְ נִ ילוֹ יְ צֵא אַ מָּ  א תִּ מָּ  שֶׁ נָּה —   טַ יס, קְ רִ צֵא סָ מָּ  א יִ מָּ  שֶׁ ן —  טָ ם: קָ ר לָהֶ מַ אָ

Rabbi Meir said to them: In the case of a male  minor, le st he  be  found to be  a eunuch when he grows up; and in the case of a

female  minor, le st she  be  found to be  an ailonit, and they will turn out to have  cohabited with a brother's  wife  where



no mitzvah of yibum applies.

O BJECT IO N

או נּוֹת לָ טַ רוֹב קְ נּוֹת, וְ טַ ר קְ בָּתַ יל  ינְהוּ; זִ ים נִ יסִ רִ או סָ ים לָ נִּ טַ רוֹב קְ ים, וְ נִּ טַ בָּא קְ ר רוּ בָּתַ יל  נַן, זִ בָּ  רַ וְ

! ינְהוּ ית נִ נִ ילוֹ יְ אַ

And the  Rabbis  argue: Follow the  majority of minors , and the  majority of minors  are  not eunuchs; follow the  majority

of female  minors , and the  majority of female  minors  are  not ailoniyos! This proves the Rabbis do follow a majority that is

not before us!

STATEMENT

בָא: ר רָ מַ לָּא אָ  אֶ

Rather, Rava said:

S U M M A RY

In this daf, the Gemara resolves the machlokes between Rabbi Tarfon and Rabbi Akiva by establishing that Rabbi Akiva holds

a firstborn in only one aspect is not considered a bechor. Through a rigorous analysis of the baraisa's derivations from the

pesukim "Sanctify to Me all the firstborn," "male," and "that which opens the womb," Abaye successfully defends the view

that a firstborn in only one aspect is completely chullin, which refutes Ravina's alternative approach. We then transition to the

next perek, where the Mishnah outlines the rules for buying an animal of unknown birthing history from a non-Jew. Rabbi

Yishmael sets age thresholds for goats, ewes, cows, and donkeys to determine when a birth is definitely a firstborn, while

Rabbi Akiva argues that because non-viable discharges and afterbirths also exempt an animal from future bechor status, we

cannot rely solely on these age limits.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

In our sugya, the Gemara is medayek on the definition of a bechor, a firstborn. Rabbi Akiva teaches us a deep yesod: a

"bechor l'davar echad", something that is a firstborn in only one aspect but lacks the other necessary conditions, is not

considered a bechor at all. To be kadosh as a bechor, the animal must be the first to open the womb and also the firstborn of

the males. If it only has one of these qualities, the halacha is clear: it is completely chullin. It lacks the essential wholeness

required for kedushah.

This contains a powerful lesson for our own avodas Hashem. Sometimes, the yetzer hara tries to convince us that we can

compartmentalize our lives. We might think, "In the bais medrash, I am a ben Torah, but when it comes to business or how I

speak to my family, that is a different department." Or we might think we can be meticulous in mitzvos bein adam l'Makom

while neglecting bein adam l'chaveiro. The sugya of "bechor l'davar echad" teaches us that true kedushah cannot be halved.

Hashem wants the whole person. To be truly kadosh, our commitment must open the womb of our hearts in every single

aspect of our lives.

When we strive for consistency, bringing the same yiras Shamayim we have during davening into our daily interactions, our

speech, and our business dealings, we create a vessel for real kedushah. We cannot settle for being a "bechor l'davar echad,"

serving Hashem only when and where it is comfortable. We must strive to be complete, dedicating our entire being to His

service.

Today, choose one area of your life that you usually keep separate from your "religious" routine, such as your patience while

driving, your honesty in business, or the way you speak to a family member, and consciously bring the kedushah of a ben

Torah into that moment.
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