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T HE  S U G Y A

We begin the daf by continuing our discussion on the status of a fetus inside a congealed mass of blood. The Gemara is

bothered by why this fetus doesn't convey tumah like a normal carcass, and Rabbi Yochanan brings a major chiddush that the

fetus is actually nullified by the majority of the congealed blood surrounding it. This leads the Gemara into a fascinating

shakla v'tarya regarding the concept of bittul b'rov (nullification in a majority) and how it applies to other areas of halacha,

such as an afterbirth in a house and the specific shiurim (measurements) of aborted fetuses that cause tumah.

Lichoira, once something is nullified, is it gone for good, or can it be "reawakened"? The second half of the daf dives into

this very yesod, starting with a ruling from Reish Lakish about buying fish brine from an am ha'aretz. We learn about the

process of hashakah (connecting water to a mikveh) and how the minority of tamei water in the brine is nullified. This prompts

a deep discussion on whether nullified tumah can return and become reawakened when it meets its own kind again, bringing

in a raaya from the complex halachos of tamei terumah that fell into chullin.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  2 2 A

ANSWER

ה. כוֹרָ בְּ ן הַ ה מִ רָ טְ פְ נִּ שֶׁ הּ  מָ סְ פַרְ י לְ דֵ כְּ

The reason we bury the mass is in order to publicize  it, that this mother is  exempt from having her future offspring counted as

a firstborn,  so people will know she already gave birth.

QU E ST IO N

א? שָּׂ  מַ לֹא בְּ ע וְ גָּ מַ א לֹא בְּ מֵּ  טַ ין מְ אי אֵ מַּ  אַ יָא הוּא, וְ לְּ עַ ד מְ לָ וָ א דְּ רָ ימְ מֵ לְ

The Gemara asks: Is this to say that the aborted fetus inside the mass is  a full-fledg ed offspring ? But if so, why does  it not

impart ritual impurity, ne ither throug h contact nor throug h carrying  like a normal carcass?

ANSWER

. בָּהּ עוּ  רוֹב נָגְ וּל בְּ יטּ וּם בִּ שּׁ  נָן: מִ חָ י יוֹ בִּ ר רַ מַ אָ

Rabbi Yochanan said: It is  because  of nullification in a majority that the Sages touched upon it to rule that it is clean; the

fetus is indeed a full-fledged offspring, but it is nullified by the majority of the congealed blood surrounding it.

STATEMENT

ד, חָ בָר אֶ רוּ דָּ מְ ן אָ עוֹ מְ שִׁ י  בִּ רַ ן יַעֲקֹב וְ בֶּ זֶר  יעֶ לִ י אֱ בִּ נָן: רַ חָ י יוֹ בִּ ר רַ מַ אָ , דְּ יהּ מֵ עְ טַ נָן לְ חָ י יוֹ בִּ א רַ דָּ זְ אַ וְ

And Rabbi Yochanan follows his  own line  of reasoning , as  Rabbi Yochanan said: Rabbi Eliezer ben Yaakov and Rabbi

Shimon both said the  same  thing ,  relying on this same principle of nullification.



EXPLANAT IO N

ן. רַ מַ אֲ א דַּ ן יַעֲקֹב — הָ בֶּ זֶר  יעֶ לִ י אֱ בִּ רַ

The ruling of Rabbi Eliezer ben Yaakov is this  which we  just said,  that the fetus is nullified by the majority of the mass.

EXPLANAT IO N

לֹא יָא בְּ לְ שִׁ ין  אֵ שֶׁ לָּא   ד, אֶ לָ יָא וָ לְ שִּׁ   הַ שֶׁ א. לֹא  מֵ יִת טָ בַּ  יִת — הַ בַּ בַּ יָא  לְ שִּׁ   נַן: הַ תְ יא? דִּ אי הִ ן מַ עוֹ מְ שִׁ י  בִּ רַ

ד. לָ וָ

And as for Rabbi Shimon, what is  his ruling? As we  learned in a Mishnah: If an afterbirth is  in a house , the  house  is  tamei

with corpse-impurity. This is not because  the  afterbirth itself is  an offspring , but because  there  is  no afterbirth without an

offspring  inside it, even if we cannot see it.

EXPLANAT IO N

לֹּא יָצָא.  שֶׁ ד  וֹק עַ ימּ ד נִ לָ ר: וָ מֵ ן אוֹ עוֹ מְ שִׁ י  בִּ רַ

But Rabbi Shimon says: The house is tahor, because we assume the offspring  dissolved before  it emerg ed,  and the

dissolved pieces are nullified by the majority of the afterbirth.

נָה שְׁ  מִ M I S H N A H

MISHNAH

ה. יקָּ פִ כְּ ילוּ רֹאשׁ  יַּעֲגִ  שֶׁ ד  בֶר, עַ קֶּ ת הַ יחַ תִ פְּ ים  לִ פָ נְ ין לִ ם: אֵ תָ נַן הָ תְּ

We learned in a Mishnah e lsewhere : Deceased fe tuses  do not cause impurity through the  opening  of the  womb until

their head is  round like  a ske in of yarn.

א רָ מָ גְּ G E M A R A

QU E ST IO N

ר. מֶ ל צֶ שֶׁ ה  יקָּ פִ כְּ ב הוּנָא:  ר רַ מַ ה? אָ יקָּ פִ כְּ אי  מַ

The Gemara asks: What is  the meaning of 'like  a ske in'? Rav Huna said: Like  a ske in of wool yarn.

QU E ST IO N

ב? רֶ ל עֵ שֶׁ י אוֹ  תִ שְׁ ל  שֶׁ ישׁ  פָּרֵ י,  בִּ ב הוּנָא: רַ רַ ב לְ בַּר רַ יָּיא   יהּ חִ ר לֵ מַ אֲ

Chiyya bar Rav said to Rav Huna: My teacher, explain your words; do you mean a skein of warp threads, or of woof

threads?

ANSWER

ב. רֶ ל עֵ שֶׁ ר:  מֵ ה אוֹ י יְהוּדָ בִּ יר. רַ אִ י מֵ בִּ י רַ רֵ בְ י, דִּ תִ שְׁ ל  שֶׁ ה  יקָּ פִּ יָא:  נְ תַּ  : יהּ ר לֵ מַ אֲ

Rav Huna said to him: It is  taug ht in a Braisa: It must be the size of a ske in of warp threads, which is smaller; these are the

words of Rabbi Meir. Rabbi Yehuda says: It must be the size of woof threads, which is larger.



STATEMENT

יּוֹת. יפִ פִ אוּ טְ יֵּרָ  שֶּׁ   ר: מִ מֵ דוֹק אוֹ י צָ בִּ רַ זֶר בְּ יעֶ לִ י אֱ בִּ רַ

Rabbi Eliezer the  son of Rabbi Tzadok says: The womb is considered open from when the  'tefifiyot' are  seen.

QU E ST IO N

ין שִׁ  פָרְ יוּ מְ ךְ הָ כָּ דוֹק:  י צָ בִּ רַ זֶר בְּ יעֶ לִ י אֱ בִּ וּם רַ שּׁ  ל מִ מוּאֵ שְׁ ר  מַ ה אָ ב יְהוּדָ ר רַ מַ יּוֹת? אָ יפִ פִ אי טְ מַ

ה. יקָּ פִּ ךְ  וֹ תּ ה מִ יקָּ פִּ ית  אֵ נִרְ , וְ יהָ ימֶ יל מֵ טִּ  הַ ת לְ עַ וֹרַ כּ שֶׁ ה  ידָ רֵ פְ כִּ יִם:  לַ שָׁ ירוּ בִּ

The Gemara asks: What are  'tefifiyot'? Rav Yehuda said that Shmuel said in the  name  of Rabbi Eliezer the  son of Rabbi

Tzadok: Thus they would explain in Yerushalayim: Like  a mule  that bends down to urinate , and the flesh at the opening

of the womb folds so that a ske in appears  from within a ske in.

STATEMENT

. שׁ פָרֵ י לְ ין לִ אֵ ב, וְ רֶ ל עֵ שֶׁ ת  חַ אַ י וְ תִ שְׁ ל  שֶׁ ת  חַ יקוֹת, אַ פִּ י  תֵּ  שְׁ י  תִּ עְ מַ שָׁ ב הוּנָא:  ר רַ מַ אָ

Rav Huna said: I heard traditions regarding two ske ins , one  of warp and one  of woof, but I do not know how to explain

which halacha applies to which case.

STATEMENT

ל שֶׁ ת  חַ אַ ב וְ רֶ ל עֵ שֶׁ ת  חַ אַ י וְ תִ שְׁ ל  שֶׁ ת  חַ י, אַ תִּ עְ מַ שָׁ יקוֹת  פִּ לֹשׁ   שָׁ נָן:  חָ י יוֹ בִּ ר רַ מַ י אָ ימִ ב דִּ א רַ י אֲתָ כִּ

. שׁ פָרֵ י לְ ין לִ אֵ ין, וְ אִ קָּ ל סַ שֶׁ לָה  דוֹ ה גְּ יקָּ פִּ

When Rav Dimi came  from Eretz Yisrael, he  said that Rabbi Yochanan said: I heard traditions regarding three  ske ins: one

of warp, one  of woof, and one  of the  larg e  ske in of sack-makers , but I do not know how to explain them.

EXPLANAT IO N

ב. רֶ ל עֵ שֶׁ  כְּ ה  מָ הֵ ל בְּ שֶׁ י,  תִ שְׁ ל  שֶׁ  כְּ ה  שָּׁ   ל אִ שֶׁ נָן:  חָ י יוֹ בִּ רַ יהּ דְּ מֵ שְּׁ   הּ מִ שַׁ  ירְ פֵּ ין  בִ א רָ י אֲתָ כִּ

When Ravin came, he  explained it in the  name  of Rabbi Yochanan: The head of a fetus of a woman must be like  the size of

a skein of warp,  and the head of a fetus of an animal must be like  the size of a skein of woof.

EXPLANAT IO N

ל שֶׁ לָה  דוֹ ה גְּ יקָּ פִ כְּ יעוּרוֹ  שִׁ ים —  מִּ עַ ץ הָ רֶ אֶ ס, מֵ רָ פְּ  ית הַ בֵּ  בָּא מִ  נַן: גּוּשׁ הַ תְ דִ כְּ ין,  אִ קָּ ל סַ שֶׁ לָה  דוֹ ה גְּ יקָּ פִּ

ית. מִ חְ לַּ  ית הַ בִ חָ גוּפַת הֶ ל מְ שֶׁ ן  יוֹ לְ עֶ ד הָ צַ נוֹ בְּ שְׁ יֶ ין, וְ צוּפִ רְ מַּ  ם הַ חוֹתַ כְּ הוּא  שֶׁ ין,  אִ קָּ סַ

And as for the larg e  ske in of sack-makers , it is as  we  learned in a Braisa: A clod of earth that comes from a Be is  HaPeras ,  a

field with a plowed grave, or from the  land of the  nations, its  minimum size  to convey impurity is  like  a larg e  ske in of sack-

makers , which is  like  the  seal of larg e  sacks, and this  same  s ize  is  found on the  upper s ide  of the  clay stopper of a

Bethlehem jug .

STATEMENT

הוֹר. טָ יִם, וְ מַ יקוֹ בְּ שִּׁ   ץ — מַ רֶ אָ ם הָ עַ יר מֵ חַ צִ קֵ וֹ לּ ה: הַ יאָ שִׂ ה נְ י יְהוּדָ בִּ וּם רַ שּׁ  ישׁ מִ קִ ישׁ לָ ר רֵ מַ אָ

Reish Lakish said in the  name  of Rabbi Yehuda Nesia: One  who buys  fish brine  from an am ha'aretz,  who is suspected of

not keeping taharah laws, bring s  it into contact with water of a mikveh, and it becomes tahor.

EXPLANAT IO N



יר ינְהוּ — צִ יר נִ בָּא צִ י רוּ אִ הוּ, וְ י לְ הֲרִ ה טָ קָ שָּׁ   הוּ הַ יד לְ בֵ עָ ן דְּ יוָ כֵּ ינְהוּ —  בָּא נִ יָּא רוּ  י מַ , אִ ךְ שָׁ  ה נַפְ מָּ  מִ

ה הוּא. אָ י טוּמְ לֵ וֹ בּ בַּר קַ לָא 

This is so whichever way you look at it: If water is  the  majority of the mixture, once  he  performs hashakah,  bringing it into

contact with the mikveh, the  water becomes tahor; and if the  majority is  brine , brine  is  not susceptible  to tumah,  so the

mixture is clean.

EXPLANAT IO N

בָּא. רוּ הוּ בְּ לוּ לְ טְ בָּ נָךְ  יָּא, הָ  מַ א דְּ יעוּטָ נָךְ מִ וּם הָ שּׁ  כָּא — מִ י אי אִ מַ

What is  there  to worry about then? Only because  of that minority of water in the brine, but that minority is  nullified in the

majority of the clean brine.

STATEMENT

יעוֹר. נֵ ינוֹ וְ ת מִ ין אֶ צָא מִ ה — לֹא, מָ ירָ דֵ קְ ל לִ , אֲבָ וֹ יתּ פִּ ן  בָּהֶ ל  וֹ בּ טְ לָּא לִ  נוּ אֶ שָׁ יָה: לֹא  מְ י יִרְ בִּ ר רַ מַ אָ

Rabbi Yirmeya said: They only taug ht this heter where  he  wants  to dip his  bread in it, but to put it into a pot of soup

no ,  because the nullified water finds its  own kind,  the water in the pot, and is  reawakened to its state of tumah.

QU E ST IO N

ה? יעוֹרָ נֵ ה וְ זְרָ לָה חָ טְ בָּ  שֶׁ ה  אָ י טוּמְ כִ י: וְ יֵ בָּ  יהּ אַ ר לֵ מַ א. אֲ תָּ  עְ מַ שְׁ א  הָ ר לְ מַ אָ קָ י וְ ימִ ב דִּ יב רַ יָתֵ

Rav Dimi sat and was  saying  this  halacha. Abaye  said to him: Does  a tumah that was  once nullified return and become

reawakened?

QU E ST IO N

לָה נָּפְ  שֶׁ ה  אָ מֵ ה טְ רוּמָ ה תְּ אָ נַן: סְ תְ הָ ? וְ הּ רַ בְּ סְ תְּ לָא תִּ אַ : וְ יהּ ר לֵ מַ אֲ

Rav Dimi said to him: And do you not hold of this  concept? But didn't we  learn in a Mishnah: If a se 'ah of tamei terumah

fe ll into a hundred se'ah of chullin, it is nullified...

וּד ב׳ מּ עַ D A F  2 2 B

נָה שְׁ  מִ M I S H N A H

MISHNAH

ין, הוֹרִ ין טְ לִּ ה חוּ אָ מֵ לְ

The Mishnah there discusses a case where a se'ah of tamei terumah fell into one  hundred se'ah of pure , non-sacred produce ,

which is the exact ratio of one hundred to one needed to nullify the terumah.

MISHNAH

ב, קֵ רָ תֵ ירוֹם וְ תֵּ ר:  מֵ זֶר אוֹ יעֶ לִ י אֱ בִּ רַ

Rabbi Eliezer says: Let one se'ah be  lifted out of the mixture and le t it rot,  because we must treat it as the actual tamei

terumah,



MISHNAH

ה. תָ לְ עָ שֶׁ ה  אָ יא סְ לָה הִ נָּפְ  שֶׁ ה  אָ יא סְ ר: הִ מֵ י אוֹ נִ אֲ שֶׁ

as  I say: The  very same se 'ah that fe ll is  the  selfsame se 'ah that arose ,  and since it is tamei terumah, it cannot be eaten and must

be left to rot.

MISHNAH

לֶה, עֲ תַּ ים:  רִ מְ ים אוֹ מִ כָ חֲ וַ

And the  Sag es  say: Let the se'ah of terumah arise  and be nullified in the one hundred parts of chullin, and the whole mixture is

now permitted to be eaten by non-Kohanim. However, since there is still a trace of tamei terumah mixed in, we must ensure it does

not become tamei.

MISHNAH

יוֹת, לָ ים, אוֹ קְ וּדִ יקּ ל נִ כֵ יאָ תֵ וְ

Therefore, and it may be  eaten only as dry punctured-bread, or as dry roasted g rains ,  so that it never comes into contact with

water which would make it susceptible to tumah,

MISHNAH

ירוֹת, י פֵ מֵ שׁ בְּ וֹ ילּ אוֹ תִּ

or it may be  kneaded with fruit juice ,  which does not render food susceptible to receiving tumah,

MISHNAH

יצָה. בֵ כְּ ד  חָ קוֹם אֶ מָ א בְּ לֹּא יְהֵ  שֶׁ ד  בַ לְ וֹת, וּבִ יסּ עִ לֵּק לְ  חַ תְ אוֹ תִּ

or if one wants to knead it with water, it may be  divided into  small doug hs, provided that there  is  not in one  place  a

volume of an eg g -bulk of the mixture, which is the minimum shiur to receive or transmit food tumah.

א רָ מָ גְּ G E M A R A

BR AI SA

ין לִּ ן חוּ : אוֹתָ לַהּ י עֲ נֵ תָ וְ

And it was  taug ht in a Braisa reg arding  this  Mishnah: Those  one hundred se'ah of non-sacred produce  that nullified the

terumah...

S U M M A RY

The daf begins by explaining that a fetus inside a congealed mass is halachically nullified by the majority of the mass, a

principle Rabbi Yochanan aligns with the views of Rabbi Eliezer ben Yaakov and Rabbi Shimon regarding an afterbirth. The

Gemara then defines the physical shiurim required for a fetus to convey tumah through the opening of the womb, comparing

the head size to different types of yarn skeins (warp, woof, and sack-makers) for both humans and animals. Finally, the

Gemara transitions to the halachos of fish brine purchased from an am ha'aretz, establishing that the minority of tamei water

within the brine is nullified by the majority of the clean brine. This leads to a classic lomdishe debate between Rabbi Yirmeya,



Rav Dimi, and Abaye regarding "chozer v'ne'or"—whether a nullified substance can be reawakened to its original state of

tumah when it later joins with its own kind, analyzing this through the lens of a Mishnah involving tamei terumah that fell

into one hundred parts of chullin.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

In our sugya, the Gemara is bothered by a fascinating contradiction. On the one hand, we rule that a certain aborted fetus is

a full-fledged offspring, which is why we must publicize its birth to exempt the mother's future offspring from the laws of a

firstborn. Yet, on the other hand, this fetus does not convey the expected ritual impurity of a carcass. Rabbi Yochanan

resolves this with a beautiful yeshivish yesod: the fetus is indeed a complete, real entity, but it has become physically nullified,

btel b'rov, by the majority of the congealed blood surrounding it. The reality of what it is remains, but its active halachic

impact is quieted because of what surrounds it.

Think about what this means for our own avodas Hashem. Every single Yid has a neshama, a pure, holy spark that is a "valad

me'alya", a complete, beautiful spiritual reality. But sometimes, a person looks at themselves and feels spiritually numb, or they

look at their daily life and see only the "congealed blood" of material worries, distractions, and mistakes. The yetzer hara

whispers a kasha: "If you are really so holy, where is your warmth? Why don't you feel the impurity of your bad habits? You

must be empty." But the teretz of Rabbi Yochanan is the ultimate comfort. The holiness inside you is real and complete; it is

just temporarily covered over and nullified by the heavy, material world around it.

Lichoira, we might think that once something is nullified, it is gone forever. But the Gemara later discusses the concept of

"meen b'meeno v'ne'or", that under the right conditions, a nullified element can find its own kind and be reawakened. This is

the secret of a Yid. Your holy spark is never destroyed; it is only waiting to find its own kind. The moment you walk into a bais

medrash, open a sefer, or connect with another Yid in a d'var Torah, your neshama finds its "meen," its matching source of

holiness, and it instantly reawakens with all its original power.

Today, do not let the heavy, material details of your day make you forget who you really are. Take five minutes to step away

from the noise and learn a passuk or say a chapter of Tehillim with real heart. By connecting to the Torah, you will instantly

reawaken the holy neshama that is always alive inside you.
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