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T HE  S U G Y A

We begin the daf by continuing our discussion of the credibility of kohanim regarding blemishes on a firstborn animal. The

Gemara asks whether we can accept hearsay testimony—where one witness testifies in the name of another—to permit a

blemished bechor. We also look at a case where a kohen brings a blemished bechor and claims he didn't know it was a firstborn

until now, analyzing this through the lens of "the mouth that prohibited is the mouth that permitted" and the power of a

miggo.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  3 6 A

ANSWER

ר? מַ י אָ ינְהוּ מִ קִ זוֹ חְ אַ א, לְ שָׁ  שָׁ  חֲ יר לַ אִ י מֵ בִּ ר רַ מַ אָ ר דְּ ימַ אֵ

The Gemara answers: You can say that Rabbi Meir says  that kohanim are suspect for a concern that they might cause a blemish,

but to e stablish them as definitely causing blemishes, did he  say this? Certainly not.

QU E ST IO N

כוֹר? דוּת בְּ עֵ הוּ לְ ד, מַ י עֵ פִּ  ד מִ הוּ: עֵ יָא לְ עְ בַּ י אִ

A dilemma was raised before  them: Regarding hearsay te stimony,  where one witness testifies in the name of another, what

is  the halacha for te stimony of a firstborn animal's blemish?

STATEMENT

י. רֵ שָׁ י  שֵׁ  ב אָ רַ ר, וְ סַ י אָ סִּ ב אַ רַ

Rav Asi prohibits  permitting the firstborn based on this, and Rav Ashi permits  it.

O BJECT IO N

ה! שָּׁ   אִ דוּת הָ עֵ לָּא לְ  ר אֶ שֵׁ  כָּ ד  י עֵ פִּ  ד מִ ין עֵ ה: אֵ שֶּׁ  נַ י מְ בֵ נָא דְ תָּ א  הָ י: וְ שֵׁ  ב אָ רַ י לְ סִּ ב אַ יהּ רַ ר לֵ מַ אֲ

Rav Asi said to Rav Ashi: But didn't the  Tanna of the  school of Menashe  teach: Hearsay te stimony is  not valid except

for the  te stimony of a woman to permit her to remarry when her husband dies!

R E SO LU T IO N

ד. בָ לְ ה לָהּ בִּ רָ שֵׁ  כְּ ה  שָּׁ   אִ הָ שֶׁ דוּת  עֵ לָּא לְ  י: אֶ נִ תְּ

Rav Ashi replied: Emend the baraisa and teach it this way: Except for te stimony for which a woman is  kosher herse lf,  which

includes testifying on a firstborn's blemish.

STATEMENT



א״. רָ וּכְ י בּ רֵ שָׁ ר  ״יֵימַ ר:  ימָ רִ יהּ מָ לֵ י עֲ רֵ כוֹר, קָ בְ ד בִּ י עֵ פִּ  ד מִ ר עֵ שַׁ  כְ ר אַ ב יֵימַ רַ

The Gemara relates: Rav Ye imar declared valid hearsay te stimony reg arding  a firstborn. Mare imar called out about him

mockingly: "Ye imar permits  firstborns!"

R U L ING

כוֹר. דוּת בְּ עֵ ר לְ שֵׁ  כָּ ד  י עֵ פִּ  ד מִ א: עֵ תָ כְ לְ הִ וְ

And the  halacha is : Hearsay te stimony is  valid for the  te stimony of a firstborn.

STATEMENT

ן. מָ וֹ — נֶאֱ מּ כוֹר וּמוּמוֹ עִ הוּא בְּ שֶׁ ר  מַ אָ ד וְ חָ כוֹר, וּבָא אֶ הוּא בְּ שֶׁ וֹ  ין בּ זָקִ יוּ מוּחְ א: לֹא הָ עָ ילְ י אִ בִּ ר רַ מַ אָ

Rabbi Ile 'a said: If they did not have  an e stablished presumption about it that it is  a firstborn, and one  came  and said

that it is  a firstborn and its  blemish is  with it,  meaning it was blemished inadvertently, he  is  be lieved.

QU E ST IO N

י יתִ יִ ישׁ הָ ת אִ שֶׁ  ״אֵ ה  רָ מְ אָ שֶׁ ה  שָּׁ   אִ ינָא: הָ נֵ יר? תְּ תִּ הִ שֶׁ פֶּה   ר הוּא הַ סַ אָ שֶׁ פֶּה   הַ שֶׁ ן,  ע לַ מַ שְׁ  א מַ אי קָ מַ

יר! תִּ הִ שֶׁ פֶּה   ר הוּא הַ סַ אָ שֶׁ פֶּה   הַ שֶׁ נֶת,  מֶ י״ נֶאֱ נִ ה אֲ שָׁ רוּ וּגְ

The Gemara asks: What is  this  coming  to teach us? Is  it that 'the  mouth that prohibited is  the  mouth that permitted'?

But we  already learned this  in a Mishnah: A woman who said, "I was  a married woman and now I am divorced," is

be lieved, because  the  mouth that prohibited is  the  mouth that permitted!

ANSWER

ץ לָא חוּ ים בְּ שִׁ  דָ קָ ה, דְּ רָ מְ לָא אָ יא דְּ גִּ לָא סַ כָא, דְּ ל הָ ה. אֲבָ רָ מְ יָא לָא אָ עֲ בָּ י  אִ ם הוּא דְּ תָ א: הָ ימָ תֵ הוּ דְּ מַ

ר הוּא, סַ אָ שֶׁ פֶּה   א: לָא הַ ימָ יל, אֵ כֵ אָ

The Gemara answers: Lest you say: There  by the woman it is  different, s ince  if she  wanted she  did not have  to say anything

at all. But here , where  it is  not possible  that he  would not say it, s ince  he  cannot eat kodashim outside  the Beis

HaMikdash without an expert's permission, I mig ht say: It is  not a case of 'the  mouth that prohibited' because he was forced

to admit it was a firstborn,

EXPLANAT IO N

. יהּ יל לֵ כֵ אָ כָּר וְ י נִ א דְּ יהּ מוּמָ בֵּ י  דֵ שָׁ י — הֲוָה  כִ וּם הָ שּׁ  י מִ אִ ן, דְּ ע לַ מַ שְׁ  א מַ קָ

therefore it comes to teach us  that he is believed, for if it were  because  of that,  that he wanted to lie, he  would have  cast a

blemish in it that is  obvious  to everyone and eaten it without needing an expert.

O BJECT IO N

יל יזִ תֵּ : לָא  יהּ ר לֵ מַ אֲ , וַ יהּ רֵ בְ חַ א לְ רָ מָ יהּ חֲ אוֹגַר לֵ א דְּ רָ הוּא גַּבְ הָ נָא מֵ שְׁ אי  י: מַ שֵׁ  ב אָ בַּר רַ ר  יף לַהּ מָ קֵ תְ מַ

יָּא.  כָּא מַ י לֵ שׁ דְּ נַרֶ א דְּ חָ אוֹרְ יל בְּ יָּא, זִ  כָּא מַ י אִ ד דְּ קוֹ פְּ ר  נְהַ א דִּ חָ אוֹרְ בְּ

Mar bar Rav Ashi challeng ed this : How is  this  different from that man who rented a donkey to his  fe llow, and said to

him: Do not g o on the  path of Nehar Pekod where  there  is  water, g o on the  path of Neresh where  there  is  no water.

STATEMENT



יָּא לָא  יהוּ מַ י, וּמִ לִ זְ ד אָ קוֹ פְּ ר  נְהַ א דִּ חָ אוֹרְ : בְּ יהּ ר לֵ מַ אֲ א וַ אֲתָ א, וַ רָ מָ ית חֲ ד וּמִ קוֹ פְּ ר  נְהַ א דִּ חָ אוֹרְ זַל בְּ אֲ

. הֲווֹ

He went on the  path of Nehar Pekod and the  donkey died, and he  came  and said to him: I went on the  path of Nehar

Pekod, but there  was  no water there.

STATEMENT

י. לִ זַ שׁ אֲ נַרֶ א דְּ חָ אוֹרְ ר: בְּ מַ י אָ עֵ בָּ י  ר, אִ קֵּ שַׁ  ה לוֹ לְ בָא: מָ ר רָ מַ אֲ וַ

And Rava said: He is believed because of a miggo of 'why would he  lie?' If he  wanted, he  could have  said: I went on the

path of Neresh.

STATEMENT

ינַן. רִ מְ ים לָא אָ דִ קוֹם עֵ מְ ר״ בִּ קֵּ שַׁ  ה לוֹ לְ ״מָ י:  יֵ בָּ  ר אַ מַ אֲ וַ

And Abaye  said: We do not say 'why would he  lie ' in a place  of witnesses ,  since witnesses can testify that there is water on

that path. So too here, since kohanim are suspected of causing blemishes, it is like a place of witnesses!

R EFU TAT IO N

א שָׁ  שָׁ  קוֹם חֲ מְ א הוּא, וּבִ שָׁ  שָׁ  א — חֲ יהּ מוּמָ בֵּ י  דֵ שָׁ אי  דַּ כָא וַ יָּא, הָ  כָּא מַ י אי אִ דַּ ם וַ תָ א?! הָ תָּ  שְׁ  י הַ כִ הָ

ר״. קֵּ שַׁ  ה לוֹ לְ ״מָ ינַן  רִ מְ אָ

The Gemara rejects this: How can you compare  the  two?! There , there  is  certainly water on that path; but here , is  it certain

that he  cast a blemish in it? It is  only a concern, and in a place  of mere  concern we  do say 'why would he  lie '.

STATEMENT

י בִּ רַ יהּ דְּ מֵ שְּׁ   נַן מִ ינָא: אֲ בִ רָ י לְ בָא זוּטֵ יהּ רָ ר לֵ מַ א, אֲ רָ לָא גַּבְ א בְּ תָּ  עְ מַ שְׁ אי  הַ ר לְ מַ אָ קָ ינָא וְ בִ יב רָ יָתֵ

. ינַן לַהּ נִ תְ א מַ עָ ילְ אִ

Ravina sat and was  saying  this  halacha anonymously. Rava Zuti said to Ravina: We learn this  in the  name  of Rabbi Ile 'a.

STATEMENT

. יהּ תֵּ  יפְ זַע שִׂ יבְּ יל אִ כֵ אָ קָ י דְּ דֵ בַּהֲ י,  לֵּ  סַ י בְּ רֵ עָ יהּ שְׂ א לֵ מָ א, רְ רָ וּכְ יהּ בּ דוֹק הֲוָה לֵ י צָ בִּ רַ

The Gemara relates: Rabbi Tzadok had a firstborn animal. He put barley for it in wicker baskets , and while  it was  eating ,

its  lip split on the basket, rendering it blemished.

STATEMENT

ן. : הֵ עַ שֻׁ  י יְהוֹ בִּ ר לוֹ רַ מַ ץ? אָ רֶ אָ ם הָ עַ בֵר לְ ין חָ בֵּ נוּ  קְ לַּ י לוּם חִ כְּ  : ר לוֹ מַ , אָ עַ שֻׁ  י יְהוֹ בִּ רַ יהּ דְּ מֵּ  קַ א לְ אֲתָ

He came  before  Rabbi Yehoshua and said to him: Did we  make  any distinction between a chaver and an am ha'aretz

regarding credibility about blemishes? Rabbi Yehoshua said to him: Yes ,  we did, and you are believed.

STATEMENT

ל: לָא. יאֵ לִ מְ ן גַּ בָּ  ר לוֹ רַ מַ ץ? אָ רֶ אָ ם הָ עַ בֵר לְ ין חָ בֵּ נוּ  קְ לַּ י : חִ ר לוֹ מַ ל, אָ יאֵ לִ מְ ן גַּ בָּ  רַ יהּ דְּ מֵּ  קַ א לְ אֲתָ

He came  before  Rabban Gamlie l and said to him: Did we  make  any distinction between a chaver and an am ha'aretz?

Rabban Gamlie l said to him: No.



STATEMENT

ית בֵ ין לְ יסִ רִ י תְ לֵ עֲ בַּ לוּ  יַּעֲ  שֶׁ ד  ן עַ תֵּ  מְ : הַ ר לוֹ מַ ן! אָ י הֵ ר לִ מַ עַ אָ שֻׁ  י יְהוֹ בִּ לֹא[ רַ : )והא( ]וַהֲ ר לוֹ מַ אָ

. שׁ רָ דְ מִּ הַ

Rabbi Tzadok said to him: But Rabbi Yehoshua said to me , "Yes"! Rabban Gamliel said to him: Wait until the  masters  of

the  shie lds ,  the Torah scholars, g o up to the  Be is  HaMedrash.

STATEMENT

י בִּ ר לוֹ רַ מַ ץ? אָ רֶ אָ ם הָ עַ בֵר לְ ין חָ בֵּ נוּ  קְ לַּ י לוּם חִ כְּ ל:  אַ שָׁ  ל וְ אֵ וֹ שּׁ  ד הַ מַ , עָ שׁ רָ דְ מִּ ית הַ בֵ סוּ לְ נְ כְ נִּ שֶׁ ן  יוָ כֵּ

או. : לָ עַ שֻׁ  יְהוֹ

Once  they entered the  Be is  HaMedrash, the  questioner stood and asked: Did we  make  any distinction between a

chaver and an am ha'aretz? Rabbi Yehoshua said to him: No.

STATEMENT

. ךָ ידוּ בְּ יָעִ , וְ יךָ לֶ גְ ל רַ ד עַ מוֹ , עֲ עַ שֻׁ  ן! יְהוֹ י הֵ רוּ לִ מְ ךָ אָ מְ שִּׁ   לֹא מִ ל: וַהֲ יאֵ לִ מְ ן גַּ בָּ  ר לוֹ רַ מַ אָ

Rabban Gamlie l said to him: But they told me  in your name, "Yes"! Yehoshua, stand on your feet, and they will te stify

ag ainst you that you said this.

STATEMENT

ישׁ חִ כְ הַ י לְ חַ ל הַ ת — יָכוֹ הוּא מֵ י וְ י חַ נִ י אֲ לֵ מָ ילְ ה? אִ שֶׂ עֱ ךְ אֶ יאַ ר: הֵ מַ אָ יו וְ לָ גְ ל רַ עַ עַ שֻׁ  י יְהוֹ בִּ ד רַ מַ עָ

י? חַ ת הַ ישׁ אֶ חִ כְ הַ ל לְ י יָכוֹ ךְ חַ יאַ י — הֵ הוּא חַ י וְ י חַ נִ אֲ שֶׁ יו  שָׁ  כְ ת, עַ מֵּ  ת הַ אֶ

Rabbi Yehoshua stood on his  feet and said: How can I do this? If I were  alive  and he ,  the witness Rabbi Tzadok, were

dead, the  living  could deny the  dead. Now that I am alive  and he  is  alive , how can a living  person deny another living

person?

STATEMENT

ית פִּ  חוּצְ רוּ לְ מְ אָ ם וְ עָ ל הָ כׇּ נוּ  ינְּ רִ שֶׁ ד  יו, עַ לָ גְ ל רַ ד עַ מֵ עַ עוֹ שֻׁ  י יְהוֹ בִּ רַ , וְ שׁ דוֹרֵ ד וְ מֵ ל עוֹ יאֵ לִ מְ ן גַּ בָּ  יָה רַ הָ וְ

ד. מַ עָ ד! וְ מוֹ ן: עֲ מָ גְּ תוּרְ מְ הַ

And Rabban Gamlie l was  standing  and expounding , and Rabbi Yehoshua was  standing  on his  feet, until all the  people

murmured and said to Chutzpis  the  Meturg eman: Stop! And he  stopped.

נָה שְׁ  מִ M I S H N A H

MISHNAH

ל מוּם הוּא. עַ כוֹר זֶה וּבַ י בְּ יתִ אֵ רְ ר: הֶ מַ ן לוֹ כֹּהֵ  ן הַ מָ מתני׳ נֶאֱ

MISHNAH: A kohen is  be lieved to say: I showed this  firstborn to an expert in the past, and it is  blemished with a

permanent blemish, and thus I may slaughter it.



א רָ מָ גְּ G E M A R A

STATEMENT

״. מוּמוֹ ל בְּ אֵ רָ שְׂ י יִ ן לִ כוֹר זֶה נָתַ ״בְּ ר  מַ ן לוֹ כֹּהֵ  ן הַ מָ ב: נֶאֱ ר רַ מַ ה אָ ב יְהוּדָ ר רַ מַ ׳ אָ מָ גְּ

GEMARA: Rav Yehuda said in the  name  of Rav: A kohen is  be lieved to say, "An Yisrae l g ave  me  this  firstborn with its

blemish already on it."

EXPLANAT IO N

י. שֵׁ ינָ בַּהּ אִ י  רִ קְּ שַׁ  י לָא מְ יֵ וֹ לּ יגַּ אִ א לְ ידָ עֲבִ א דַּ תָ ילְּ כֹּל מִ א?  מָ עְ אי טַ מַ

What is  the  reason? Any matter that is  like ly to be  revealed, people  do not lie  about it,  since the Yisrael who gave it to

him can easily be asked.

PR O O F

ל מוּם הוּא״. עַ כוֹר זֶה וּבַ י בְּ יתִ אֵ רְ ״הֶ ר  מַ ן לוֹ כֹּהֵ  ן הַ מָ ינָא, נֶאֱ נֵ י תְּ נַן נָמֵ ף אֲ י: אַ שֵׁ  ב אָ ר רַ מַ אָ

Rav Ashi said: We also learned this  in our Mishnah: A kohen is  be lieved to say, "I showed this  firstborn and it is

blemished."

EXPLANAT IO N

י? שֵׁ ינָ בַּהּ אִ י  רִ קְּ שַׁ  י לָא מְ יֵ וֹ לּ יגַּ אִ א לְ ידָ עֲבִ א דַּ תָ ילְּ כֹּל מִ ינַן  רִ מְ אָ וּם דְּ שּׁ  או מִ א? לָ מָ עְ אי טַ מַ

What is  the  reason? Is  it not because  we  say: Any matter that is  like ly to be  revealed, people  do not lie  about it,  since

we can ask the expert?

O BJECT IO N

י. ידִ שִׁ  י — חֲ ידִ שִׁ  חֲ ן דַּ יוָ כֵּ כָא,  ל הָ יל, אֲבָ כֵ ץ לָא אָ חוּ ים בְּ שִׁ  דָ קָ ם הוּא דְּ תָ הָ

The Gemara objects: Perhaps there  in the Mishnah he is believed because he  would not eat kodashim outside  the Beis

HaMikdash, but here ,  regarding whether he received it with a blemish, s ince  they are  suspected of causing blemishes, they are

suspected and we should not believe him!

O BJECT IO N

הוּא שֶׁ י  מִּ ״מִ ן״ אוֹ  מָ הוּא נֶאֱ שֶׁ י  מִּ י מִ ח לִ ״קַ ר  שֵׂ עֲ מַּ  ל הַ ן עַ מָ ין נֶאֱ אֵ שֶׁ י  מִ ר לְ מֵ אוֹ י: הָ יזְבִ שֵׁ ב  יב רַ תִ מֵ

ן. מָ ינוֹ נֶאֱ ר״ — אֵ שֵּׂ  עַ מְ

Rav She izbi challeng ed this : One  who says  to someone  who is  not trusted reg arding  ma'aser, "Buy for me  from

someone  who is  trusted," or "from someone  who tithes ," he  is  not be lieved when he says he did so.

QU E ST IO N

י! שֵׁ ינָ בַּהּ אִ י  רִ קְּ שַׁ  י לָא מְ יֵ וֹ לּ יגַּ אִ א לְ ידָ עֲבִ א דַּ תָ ילְּ כֹּל מִ א:  אי? נֵימָ מַּ  אַ

Why? Let us  say: Any matter that is  like ly to be  revealed, people  do not lie  about it,  since we can ask the seller!

ANSWER

ם, תָ י הָ אנֵ שָׁ



The Gemara answers: It is  different there ,
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EXPLANAT IO N

י. טֵ מוֹ תְּ שְׁ  אִ יהּ לְ ית לֵ אִ דְּ

The Gemara explains why the agent is not afraid to lie in the first case of the Mishnah: Since  he  has  an easy way to excuse

himse lf by claiming that he truly believed the merchant was trustworthy.

STATEMENT

: יהּ א לֵ יעָ יְּ סַ אי מְ דַּ יפָא וַ סֵ

The Gemara suggests: The latter clause  of that Mishnah certainly supports  him,  namely Rav, who ruled that a person will not

lie about something that is bound to be revealed.

PR O O F

ן. מָ י זֶה נֶאֱ י — הֲרֵ נִ לוֹ פְּ ישׁ  אִ מֵ

For the Mishnah says that if the sender specified, "Buy from person so-and-so ," who is known to be trustworthy, behold, this

agent is  be lieved when he says he bought from him. Since the sender can easily ask that person, the agent would not dare to lie.

R EFU TAT IO N

ת. תַ ירְ , מִ עַ וֹבֵ יהּ תּ ית לֵ אִ ן דְּ יוָ כֵּ ם,  תָ הָ

The Gemara rejects this proof: There ,  in the case of the Mishnah, s ince  he  has  a claimant who specified a particular merchant

and is likely to check up on him, the agent is  afraid to lie. But in Rav's case, the priest does not expect anyone to go and track

down the Israelite who gave him the animal, so he is not afraid.

O BJECT IO N

א? ה הָ יהוּדָ יהּ לִ נָא לֵ בָּא: מְ  בַּר אַ יָה  מְ י יִרְ בִּ ר רַ מַ אָ

Rabbi Yirmeya bar Abba said upon hearing Rav Yehuda's ruling: From where  does  Rav Yehuda know this  halacha in the

name of Rav?

EXPLANAT IO N

. יהּ ידֵ דִ ע בְּ בַ ידּוּל קְ גִ , וְ יהּ תָּ  עְ בַ ידּוּל קְ גִ נָא בְּ אֲ

Actually, I e stablished it by teaching this halacha to Giddul in Rav's name, and Giddul e stablished it in his  own

transmission to Rav Yehuda, but Giddul must have gotten it confused.

STATEMENT

״. מוּמוֹ ן בְּ כֹהֵ י לְ תִּ כוֹר זֶה נָתַ ״בְּ ר  מַ ל לוֹ אֵ רָ שְׂ ן יִ מָ : נֶאֱ יהּ י לֵ רִ מְ י אָ כִ הָ וְ

And this  is  what I said to him: An Israe lite  is  be lieved to say, "This  bechor I g ave  to the  kohen with its  blemish already

on it," and we do not suspect that they are conspiring to permit an unblemished bechor.

QU E ST IO N



א! יטָ שִׁ  פְּ ל?  אֵ רָ שְׂ יִ

The Gemara asks: An Israe lite? Is it not obvious  that he is believed? He has no personal gain here, as the bechor belongs entirely

to the kohen!

ANSWER

יל, דִּ גְ הִ ן וְ טָ קָ יכָא בְּ רִ לָא צְ

The Gemara answers: No, it is necessary to state this in a case where  the animal was small when he gave it to the kohen, and

now it has g rown larg e .

EXPLANAT IO N

ן. ע לַ מַ שְׁ  א מַ ? קָ יהּ ים לֵ א: לָא קִ ימָ תֵ הוּ דְּ מַ

Lest you say that the Israelite does  not recog nize  it clearly anymore and might be mistaken, He comes to teach us  that we

trust his recognition.

STATEMENT

א, מָּ  נָא קַ שָּׁ   לִ כְּ א  יתָ דִ בְּ פוּמְ א, בְּ רָ נָא בָתְ שָּׁ   לִ כְּ נוּ  תְ א מַ סוּרָ בְּ

The Gemara notes: In Sura they taug ht this halacha according  to the  latter version of Rabbi Yirmeya bar Abba, that only the

Israelite is believed; but in Pumbedita they taug ht it according  to the  first version of Rav Yehuda, that even the kohen is

believed.

R U L ING

א. מָּ  נָא קַ שָּׁ   לִ כְּ וּ  ילּ פִ א אֲ תָ כְ לְ הִ וְ

And the  halacha is  even according  to the  first version, that the kohen is believed when he names the Israelite who gave it to

him.

STATEMENT

א. לָא מוּמָ ן בְּ כֹהֵ יהּ לְ יהּ לֵ יַהֲבֵ א, וְ רָ וּכְ יהּ בּ א הֲוָה לֵ יתָ דִ בְּ פוּמְ ם בְּ רָ פְ רַ

The Gemara relates: Rafram in Pumbedita had a bechor, and he  g ave  it to a kohen without a blemish.

STATEMENT

א. יהּ מוּמָ בֵּ א  דָ שְׁ זַל  אֲ

The kohen went and cast a blemish in it intentionally.

STATEMENT

. יהּ מֵּ  קַ יֵהּ לְ יתְ יְ , אַ יהּ ינֵ עֵ שׁ בְּ לַ ד חֲ א חַ מָ יוֹ

One day, Rafram suffered in his  eyes  and could not see well, so the kohen broug ht it before  him to examine the blemish, not

realizing Rafram was the owner.

STATEMENT

. מוּמוֹ ל בְּ אֵ רָ שְׂ י יִ ן לִ כוֹר זֶה נָתַ : בְּ יהּ ר לֵ מַ אֲ

The kohen said to him: "An Israe lite  g ave  me  this  bechor with its  blemish already on it."



STATEMENT

. יהּ רֵ קְ שִׁ  יהּ בְּ יֵ זְ , חַ יהּ ינֵ עֵ יהּ לְ ינֵ סִ פְּ  רְ אַ

Rafram forced open his  eyes , and saw him in his  lie , recognizing the animal.

STATEMENT

? ךְ יהּ לָ תֵּ  יבְ יהֵ נָא דִּ או אֲ : לָ יהּ ר לֵ מַ אֲ

Rafram said to him: "Was it not I who g ave  it to you without any blemish?"

EXPLANAT IO N

י. יפִ צִ א לָא חֲ מָ לְ י עָ לֵּ  וּ יף, כּ צִ חֲ אי הוּא דַּ א, הַ תָ ילְּ מִ שׁ לַהּ לְ י לָא חַ כִ וּ הָ ילּ פִ אֲ וַ

And even so, Rafram did not worry about this  matter to disqualify other kohanim; he said: This  particular kohen is  the  one

who is  impudent, but the  re st of the  world of kohanim are  not so impudent as to lie about this.

STATEMENT

? יהּ אי נֵיחוּשׁ לֵ מַ ר: לְ מַ י, אָ שֵׁ  ב אָ רַ יהּ דְּ מֵּ  קַ א לְ אֲתָ רוּעַ דַּ הוּא שָׂ הָ

There was a certain animal with an oversized limb that came  before  Rav Ashi. He  said: For what should we  suspect

here?

STATEMENT

. וֹ מּ כוֹר וּמוּמוֹ עִ י בְּ ל הוּא — הֲרֵ אֵ רָ שְׂ י יִ ן הוּא, אִ כֹּהֵ י  אִ

Whether it is  a kohen who brought it, or whether it is  an Israe lite  who brought it, behold, the  bechor and its  blemish are

with it from birth, so there is no concern of an intentionally inflicted blemish.

QU E ST IO N

ם לָּא אִ  ל אֶ אֵ רָ שְׂ כוֹר יִ ין בְּ אִ ין רוֹ ה: אֵ ב יְהוּדָ ר רַ מַ אָ ל הוּא, וְ אֵ רָ שְׂ א יִ מָ לְ דִ י: וְ שֵׁ  ב אָ רַ ינָא לְ בִ יהּ רָ ר לֵ מַ אֲ

! וֹ מּ ן עִ כֹּהֵ ן  כֵּ

Ravina said to Rav Ashi: But perhaps it is  an Israe lite  who brought it, and Rav Yehuda said: We do not examine  the

bechor of an Israe lite  unless  a kohen is  with him, so that the Israelite does not keep it for himself!

ANSWER

א?! תָּ  שְׁ  י הַ כִ : הָ יהּ ר לֵ מַ אֲ

Rav Ashi said to him: How can you compare  the  two?!

EXPLANAT IO N

יד. שִׁ  ן חֲ כֹהֵ יהּ דְּ נֵ מוֹ מָּ  יל, אַ כֵ ץ לָא אָ חוּ ים בְּ שִׁ  דָ קָ י דְּ ם, נְהִ תָ הָ

There , in a standard case, g ranted that the Israelite would not eat sacrificial meat outside  the Beis Hamikdash because of the

severe prohibition, yet reg arding  the  money of the  kohen, he  is  suspected of wanting to steal it.

EXPLANAT IO N

נַן? בָּ  יהּ רַ מֵּ  יוּהּ קַ תְ א אַ מָ עְ אי טַ ק הוּא, מַ הָ אי מוּם מוּבְ הַ ע דְּ י יָדַ דֵ כְּ  כָא, מִ הָ



But here , s ince  he  knows that this  is  an obvious blemish, what is  the  reason he  broug ht it before  the  Rabbis  at all?

EXPLANAT IO N

ד?! בֵ א עָ וּרָ יסּ יד, אִ בֵ כָם לָא עָ חָ דוֹ דְּ בוֹ כְּ ל  כָם; עַ חָ דוֹ דְּ בוֹ כְּ וּם  שּׁ  מִ

It is only out of re spect for the  Torah scholar. Now, if he is so careful that he  would not bypass  the  re spect of a Torah

scholar, would he  commit a transg ression of stealing from the kohen?! Surely not.

נָה שְׁ  מִ M I S H N A H

MISHNAH

ר. שֵׂ עֲ י מַ ל מוּמֵ ין עַ נִ מָ כֹּל נֶאֱ  י׳ הַ נִ תְ מַ

MISHNAH: Everyone  is  be lieved reg arding  the  blemishes  of animal tithe , even the owner himself.

א רָ מָ גְּ G E M A R A

QU E ST IO N

א? מָ עְ אי טַ ׳ מַ מָ גְּ

GEMARA: What is  the  reason the owner is believed here, unlike by a bechor?

ANSWER

א! רָ יקָּ עִ א מֵ יהּ מוּמָ בֵּ י  דֵ שָׁ י  עֵ בָּ י  אִ דְּ

The Gemara answers: Because  if he  wanted, he  could have  cast a blemish in it from the  very beg inning  before tithing it!

QU E ST IO N

יק? י נָפֵ ע הֵ י יָדַ מִ

The Gemara asks: But did he  know which one  would come out tenth during the counting to blemish it beforehand?

O BJECT IO N

נָא! מָ חֲ ר רַ מַ ע״ אָ ין טוֹב לָרַ בֵּ ר  קֵּ ״לֹא יְבַ ה,  רָ שְׂ ישׁ עַ רֵ יהּ בְּ יק לֵ פֵּ  א מַ ימָ תֵּ י  כִ וְ

And if you say he  could force  it to come  out at the  head of the  ten, the  Torah says , "He  shall not search between g ood

and bad," meaning he must count them as they pass through the gate naturally!

R E SO LU T IO N

. יהּ רֵ דְ [ עֶ יהּ לֵּ  כוּ א )בכולי( ]בְּ יהּ מוּמָ בֵּ י  דֵ שָׁ י  עֵ בָּ י  אִ לָּא דְּ  אֶ

Rather, the reason he is believed is that if he  wanted, he  could have  cast a blemish in his  entire  herd before counting, which

is permitted, and thereby ensure the tenth animal would be blemished. Since he had this option, he is believed now.



נָה שְׁ  מִ M I S H N A H

MISHNAH

י נֵ ה בְּ שָׁ לֹ שְׁ י  פִּ ל  ט עַ חֵ שָּׁ   י זֶה יִ לוֹ — הֲרֵ גְ ה רַ רָ בְּ שְׁ  נִּ שֶׁ  , וְ דוֹ ה יָ עָ טְ קְ נִּ שֶׁ  , וְ ינוֹ ית עֵ מֵ סְ נִּ שֶׁ כוֹר  י׳ בְּ נִ תְ מַ

ת. נֶסֶ כְּ  הַ

MISHNAH: A bechor whose  eye  was  blinded, or whose  fore leg  was  severed, or whose  hind leg  was  broken, behold,

this  may be  s laug htered based on the assessment of three  members  of the  synag og ue  who are not ordained experts, as these

are obvious blemishes.

MISHNAH

ה. חֶ י מוּמְ פִּ ל  לָּא עַ  ט אֶ חָ שְׁ  ינוֹ נִ ה, אֵ שָׁ לֹ שְׁ ים וּ רִ שְׂ ם עֶ שָׁ וּ יֵשׁ  ילּ פִ ר: אֲ מֵ י אוֹ סֵ י יוֹ בִּ רַ

Rabbi Yose  says: Even if there  are  twenty-three  laymen there , it may not be  s laug htered except based on the ruling of

an ordained expert.

א רָ מָ גְּ G E M A R A

STATEMENT

י, רִ מְ י אָ ן לֵוִ בֶּ עַ  שֻׁ  י יְהוֹ בִּ רַ יהּ דְּ מֵ שְּׁ   יהוּ מִ יְ וַ רְ תַּ ה  יאָ שִׂ ה נְ י יְהוּדָ בִּ רַ אי וְ לַ מְ י שִׂ בִּ ׳ רַ מָ גְּ

GEMARA: Rabbi Simlai and Rabbi Yehuda Nesi'ah both said in the  name  of Rabbi Yehoshua ben Levi,

STATEMENT

י: רִ מְ ה אָ יאָ שִׂ ה נְ י יְהוּדָ בִּ וּם רַ שּׁ  יהוּ מִ יְ וַ רְ תַּ י  ן לֵוִ בֶּ עַ  שֻׁ  י יְהוֹ בִּ רַ אי וְ לַ מְ י שִׂ בִּ : רַ י לַהּ רִ מְ אָ וְ

and some  say it this way: Rabbi Simlai and Rabbi Yehoshua ben Levi both said in the  name  of Rabbi Yehuda Nesi'ah:

STATEMENT

ת. נֶסֶ כְּ  י הַ נֵ ה בְּ שָׁ לֹ שְׁ י  פִּ ל  ץ עַ רֶ אָ חוּצָה לָ כוֹר בְּ ת בְּ רַ תָּ  הַ

The permitting  of a bechor in Chutz La'aretz may be done based on three  members  of the  synag og ue .

STATEMENT

ין. קִ הָ ין מוּבְ מוּמִ בָא: וּבְ ר רָ מַ אָ

Rava said: And this is specifically with obvious blemishes .

QU E ST IO N

ט חֵ שָּׁ   י זֶה יִ לוֹ — הֲרֵ גְ ה רַ רָ בְּ תַּ  שְׁ  נִּ שֶׁ  , וְ דוֹ ה יָ עָ טְ קְ נִּ שֶׁ  , וְ ינוֹ ית עֵ מֵ סְ נִּ שֶׁ כוֹר  ינָא: בְּ נֵ ן? תְּ ע לַ מַ שְׁ  א מַ אי קָ מַ

ת! נֶסֶ כְּ  י הַ נֵ ה בְּ שָׁ לֹ שְׁ י  פִּ ל  עַ

The Gemara asks: What is  this  coming  to teach us? We already learned this in our Mishnah: A bechor whose  eye  was

blinded, or whose  fore leg  was  severed, or whose  hind leg  was  broken, behold, this  may be  s laug htered based on

three  members  of the  synag og ue !



ANSWER

ין, קִ הָ ין מוּבְ אֵ שֶׁ ין  וּ מוּמִ ילּ פִ ץ אֲ רֶ אָ חוּצָה לָ ינָא: בְּ מֵ ין הֲוָה אָ יתִ נִ תְ מַּ  י מִ אִ

The Gemara answers: If we only knew it from the  Mishnah, I would have  said: In Chutz La'aretz, even blemishes  that are

not obvious  may be permitted by three laymen,

EXPLANAT IO N

ן. ע לַ מַ שְׁ  א מַ י, קָ סֵ י יוֹ בִּ רַ כֹּחוֹ דְּ ךָ  יעֲ דִ הוֹ ין — לְ קִ הָ י מוּבְ נֵ תָ קָ אי דְּ הַ וְ

and that which the Mishnah teaches  regarding obvious  blemishes was only to le t you know the  streng th of Rabbi Yose ,

who requires an expert even for these. Therefore, Rava comes to teach us  that even in Chutz La'aretz, laymen may only permit

obvious blemishes.

STATEMENT

ל: מוּאֵ שְׁ  יהּ דִּ מֵ שְּׁ   פֵק מִ ב, סָ רַ יהּ דְּ מֵ שְּׁ   פֵק מִ בָּא, סָ  בַּר אַ יָה  מְ י יִרְ בִּ ר רַ מַ ה אָ ב יְהוּדָ ר רַ מַ אָ

Rav Yehuda said that Rabbi Yirmeya bar Abba said, with doubt whether it was in the  name  of Rav, or doubt whether it

was in the  name  of Shmuel:

STATEMENT

ה. חֶ ין מוּמְ אֵ שֶׁ קוֹם  מְ כוֹר בִּ בְּ ת הַ ין אֶ ירִ תִּ ה מַ שָׁ לֹ שְׁ

Three  laymen may permit a bechor in a place  where  there  is  no expert.

QU E ST IO N

ת! נֶסֶ כְּ  י הַ נֵ ה בְּ שָׁ לֹ שְׁ י  פִּ ל  ט עַ חֵ שָּׁ   י זֶה יִ ינָא: הֲרֵ נֵ ן? תְּ ע לַ מַ שְׁ  א מַ אי קָ מַ

The Gemara asks: What is  this  coming  to teach us? We already learned in the Mishnah: Behold, this  may be  s laug htered

based on three  members  of the  synag og ue !

ANSWER

יֵּשׁ  שֶׁ קוֹם  מְ ין, בִּ ה — אִ חֶ ין מוּמְ אֵ שֶׁ קוֹם  מְ ן: בִּ ע לַ מַ שְׁ  א מַ ה, קָ חֶ קוֹם מוּמְ מְ ינָא: בִּ מֵ ין הֲוָה אָ יתִ נִ תְ מַּ  י מִ אִ

ה — לָא. חֶ מוּמְ

The Gemara answers: If we only knew it from the  Mishnah, I would have  said they may do so even in a place  where  there  is

an expert. Therefore, it comes to teach us: In a place  where  there  is  no expert, ye s , they may permit it; but in a place

where  there  is  an expert, no, they may not.

STATEMENT

ר נֶּדֶ  ת הַ ין אֶ ירִ תִּ ה מַ שָׁ לֹ שְׁ ה,  חֶ ין מוּמְ אֵ שֶׁ קוֹם  מְ כוֹר בִּ בְּ ת הַ ין אֶ ירִ תִּ ה מַ שָׁ לֹ שְׁ ם:  רָ מְ בַּר עַ יָּיא   ב חִ ר רַ מַ אָ

כָם. ין חָ אֵ שֶׁ קוֹם  מְ בִּ

Rav Chiyya bar Amram said: Three  laymen may permit a bechor in a place  where  there  is  no expert, and three  laymen

may permit a vow in a place  where  there  is  no Torah scholar.

STATEMENT

ה חֶ ין מוּמְ אֵ שֶׁ קוֹם  מְ כוֹר בִּ בְּ ת הַ ין אֶ ירִ תִּ ה מַ שָׁ לֹ שְׁ



The Gemara repeats: Three  may permit a bechor in a place  where  there  is  no expert.

S U M M A RY

The Gemara concludes that hearsay testimony is indeed kosher for permitting a blemished firstborn, as it falls under the

category of testimony for which a woman is kosher. We then learn that if a kohen brings a blemished animal and says he didn't

realize it was a bechor, he is believed because of a miggo, since he could have easily cast an obvious blemish and eaten it

without an expert. The daf relates the famous, dramatic incident where Rabbi Tzadok's bechor was blemished, leading to a

sharp dispute between Rabban Gamliel and Rabbi Yehoshua in the Beis HaMedrash. Finally, a new Mishnah teaches that a

kohen is believed to say he already showed the bechor to an expert, which the Gemara explains is based on the principle that

people do not lie about matters that are easily revealed and verified.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara on our daf brings down a powerful rule of human nature: "Kol miltha d'avida l'igaluya, la meshakri bah inashi",

people do not lie about something that is bound to be revealed. When a person knows that the truth will eventually come to

light, they naturally hold back from fabricating a story. This isn't just a rule of halachic credibility; it is a profound insight into

how Hashem designed our psychological makeup to lean toward truth when we are held accountable.

In our daily avodah, we can use this concept to build our own spiritual guardrails. The yetzer hara often tries to convince us

that we can slip up in private, whispering that "nobody will ever know." But the emunah of a Yid is to live with the constant

awareness that everything we do is ultimately "avida l'igaluya", it is destined to be revealed before the Kisei HaKavod. When

we realize that there are no secrets from Hashem, the temptation to cut corners or compromise on our integrity simply melts

away.

Today, take one small action with the conscious thought that Hashem is watching and everything is open before Him.

Whether it is being extra honest in a business transaction, speaking gently when no one else is around to hear, or davening

with real kavana in private, remind yourself: "The truth is always revealed before Hashem, and that is my greatest motivation

to do what is right."

ף ל״ו כוֹרוֹת · דַּ י · בְּ ף יוֹמִ דַּ י לִ בְ מוּד בַּ לְ Navy & Gold · From the Hebrew Source Text · תַּ DAF YOMI ·  BE K HOROT 36 ·  FU LL BLATT


