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Daf Yomi - The Full Daf - Elucidated Talmud - Navy & Gold Edition - with Rashi

LJ THE SUGYA

We start off on our daf with a fascinating shakla v'tarya trying to clarify the exact shiur of a drilled hole according to Beit
Shammai. The Gemara brings a beautiful teretz from Rav Chisda, who explains that Beit Shammai were referring to the size of
a drill and its obstruction, which is just slightly larger than a sela. This leads us into a chashuve braisa containing the reliable
testimony of Chizkiyah the father of Tkkesh regarding the halachos of tumah and taharah in earthenware vessels and vessels of

rinsing.

As the Gemara delves deeper into this testimony, we explore the fundamental differences between d'Oraisa and d'Rabbanan
tumah. The sugya focuses on how the Rabbis set up specific gzeiros and distinctions, particularly regarding the tumah of
liquids, to ensure that people would not mistakenly burn terumah and kodashim. We also analyze the essential requirements
fora vessel to be mekabel tumah, comparing themto the classic model of a sack.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

R TMY DAF 384

193y D 2p1 Kon

The size of the drilled hole Beit Shammai spoke of is like the full size of the hole of a yoke of an animal, which is much larger

than a sela!
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Rav Tachlifa was silent, as he did not have an immediate answer.
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And Rav Chisda said to him to help resolve the difficulty:
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Perhaps when Beit Shammai said the size of a drilled hole, we learned that they meant the size of a drill and its obstruction,
meaning the hole must be large enough for the drill to be inserted and removed easily, which is slightly larger than a sela, but not as

large as the hole of a yoke.

STATEMENT
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And Rav Tachlifa said to him in response:
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Do not say 'perhaps’ asifitis only a doubt; rather, say certainly that Beit Shammai meant the size of a drill and its

obstruction,

STATEMENT

WRY >3 Mpn? Py nionn? 1y

and one must rely upon this explanation as being absolutely true, like the reliable testimony of Chizkiyah the father of Ikkesh.
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As we learned in a braisa: This testimony testified Chizkiyah the father of Ikkesh before Rabban Gamliel in Yavneh,
which he said in the name of Rabban Gamliel the Elder:
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Any vessel that does not have an inside (a receptacle) in an earthenware vessel, there is no back (exterior) for division of

its halachic status fromits interior.
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Therefore, if its inside became tamei, its back becomes tamei; and if its back became tamei, its inside becomes tamei.
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The Gemara asks: But regarding an earthenware vessel, the Merciful One made its tumah dependent on its inside, as the
Torah says 'into the inside of which..."! This implies that if it has an inside, it becomes tamei, butif it does not have aninside,

itdoes not become tamei at alll How could Chizkiyah speak of an earthenware vessel without a receptacle becoming tamei?
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Rabbi Yitzchak bar Avin said: This is what the Tanna of the testimony is saying:
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Any vesscl that does not have an inside in an earthenware vessel—meaning, the corresponding case parallel to itina
vessel of rinsing (a wooden vessel that is purified by immersion) which also lacks a receptacle—there is no back for division of

its halachic status.
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Therefore, if its inside became tamei, its back becomes tamei; and if its back became tamei, its inside becomes tamei.
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The Gemara asks: Why do I need to hang it and make it dependent on an earthenware vessel? Let us simply say: Any vessel

that does not have aninside ina vessel of rinsing, there is no back for division!
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The Gemara answers: This comes to teach us that if the vessel of rinsing has an inside, it is like an earthenware vessel in its

halachos of tumah.

EXPLANATION
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Just as with an earthenware vessel, if its inside became tamei, its back becomes tamei, but if its inside did not become

tamei (meaning, the tumah only touched its exterior), its back does not become tameis
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s0 too,a vessel of rinsing, if its inside became tamei, its back becomes tamei, but if its inside did not become tamei, its

back does not become tamei.
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The Gemara asks: Granted regarding an earthenware vessel, the Merciful One revealed in it that tumah depends on "its
inside’. But regarding a vessel of rinsing, did the Merciful One reveal in it that tumah depends on its inside? By Torah law,

it should become tamei even if touched only on its exterior!
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The Gemara answers: If we are dealing with tumah of Torah law, indeed so—it would become entirely tamei fromits exterior.

But here with what are we dealing? With the tumah of liquids, which is Rabbinic,

— 23R R2LI 199970 19721 1318 9228 1990 ,1ORBY 1PINR — 1PRWR 1IINK RRWIY 97D qInT
AR ELE

as we learned in a Mishnah: A vessel whose back became tamei through liquids, its back is tamei, but its inside, its rim,

its handle, and its hangers remain tahor. But if its inside became tamei, the whole of it is tamei.
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The Gemara explains: By Torah law, food does not make a vessel tamei, and liquid does not make a vessel tamei. And it
is the Rabbis who decreed this tumah because of the liquid of a zav and a zava (like their saliva or urine, which are Torah-

level Avos HaTumah).
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Therefore, the Rabbis equated it to the tumah of an earthenware vessel (where the exterior can remain tahor), and the

Rabbis did not equate it to the Torah-level tumah of itself (where the whole vessel would become tamei).
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The Rabbis made a distinction (an indicator) so that they would not burn terumah and kodashim because of it, since by

Torah law the vessel is actually tahor.
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The Gemara asks: If so, for a vessel that does not have an inside also, let them make a distinction also, so that they do not

burn holy foods because of it!
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The Gemara answers: Since they made a distinction in a vessel that has an inside, it is already known that the tumah of a

vessel that does not have an inside is only Rabbinic, so no further indicator is needed.
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The Gemara asks: And a vessel that does not have aninside ina vessel of rinsing, by Torah law is it even fit to receive

tumah?
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Surely we require vessels to be similar to a sack (which has a receptacle): just as a sack is moved both when full and empty,

$0 too, any vessel must be fit to be moved full and empty to be susceptible to tumah!

oAy M7 372

The Gemara answers: We are dealing with those flat vessels that are fit for midras-tumah (like a mat or seat), which do not

require a receptacle.
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The Gemara asks: If so, let earthenware also be susceptible to midras-tumah when flat!
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The Gemara answers: There is no midras-tumah in an earthenware vessel by Torah law.
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Rav Papa said a different answer to resolve the contradiction between Beit Shammai's 'drilled hole" and Beit Hillel's 'sela’: We

learned that Beit Shammai meant a large drill.
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The Gemara asks: This implies by inference that an ordinary drill is smaller even thana sela.
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This works out well according to Rabbi Meir, but according to the Rabbis, what is there to say?
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As we learned in a Mishnah: With regard to which drill did they speak? With the small drill of doctors, these are the
words of Rabbi Meir. And the Sages say: With the large drill of the Chamber of the Beis HaMikdash.
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And according to Rabbi Meir, does it work out well? If Beit Shammai's measure (a small drill) is smaller than Beit Hillel's (a
sela), then this would be a case of the leniencies of Beit Shammai and the stringencies of Beit Hillel, which is not listed in

Eduyos!
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The Gemara answers: And we, what we learned in the tractate of Eduyos, we learned, and what we did not learn, we did

not learn (it is not an exhaustive list).

ANSWER
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Rav Nachman said: We learned that Beit Hillel meant a Neronian sela, which is like a large drill, whereas an ordinary sela is

smaller than an ordinary drill.

n;wn MISHNAH
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MISHNAH: The eyelid that was perforated, or that was nicked, or that was split; or if there is in his eye a dak

(cataract), a tevallul, a chilazon, a nachash, or an atzav—all these are blemishes in a bechor.
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What is a tevallul? The white of the eye that breaks through the ring around the iris and enters into the black (the iris).

But if the black enters into the white, it is not a blemish.
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The Mishnah listed a blemish of the eyelid, the ris. The Gemara asks: What is the meaning of the ris?
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Rav Pappa said: It means the outer line, or barrier, of the eye, which is the eyelid.

STATEMENT
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The Mishnah further listed a cataract, dak, and a tevallul. With regard to a cataract,
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the Rabbis taught in a Braisa: A sunken cataract, which is deepin the eye, is a blemish; but a floating cataract, which is on

the surface, is not a blemish.
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The Gemara asks: But isn't the opposite taught in another Braisa, that a sunken cataractis not a blemish while a floating one is?
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The Gemara answers: This is not difficult. This first Braisa is referring to a cataract in the black portion of the eye, whereas that

second Braisa is referring to one in the white portion.
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The Gemara objects: But we have a rule that there are no blemishes in the white portion of the eye!
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Rather, both Braisos refer to the black portion of the eye, but this second Braisa is referring to a white cataract, whereas that first

Braisa is referring to a black cataract.
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As Rabba bar bar Chana said: Yoshiya from Usha told me: A black cataract that is sunken is a blemish, but if it is floating,
it is not a blemish. Conversely, a white cataract that is sunken is not a blemish, but if it is floating, it is a blemish. And

your mnemonic to remember this is barka, which is a disease of white spots floating on the eye, and it is a blemish.

STATEMENT
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The Mishnah listed a growth in the shape of a snail, a snake, or a berry covering the pupil.
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A dilemma was raised before them: Is the snail the same blemish as the snake, or perhaps they are two distinct blemishes,

and the Mishnah means a snail or a snake?
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Come and hear, as Rabba bar bar Chana said: Rabbi Yochanan ben Elazar told me: There was a certainelderin our
neighborhood, and Rabbi Shimon ben Yosei Lakonya was his name, and in all my days I did not pass before him. But

once I did pass before him, and he said to me: Sit, my son, sit.

STATEMENT
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He said: This snail that you see in the eye of a firstborn is a pe rmanent blemish on account of which it is permitted to

slaughter the animal, and this is the very same blemish as the snake that the Sages spoke of.
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He added: And even though the Sages said thata person cannot e xamine blemishes for himself, and therefore T cannot

permit my own firstborn, nevertheless, a teacher may teach the halacha to his students, and the students may then rule for

him based on what they learned. Therefore, you may now permit ny firstborn for me.
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The Gemara asks: But didn't Rabbi Abba say that Rav Huna said: Any Torah scholar who rules on a halacha and comes to
apply it to his own case, if he stated the ruling before the incident occurred, we listen to him; but if not, we do not listen

to him? How could he rule now?
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The Gemara answers: He too was already teaching this halacha from the outset, before this specific case arose.

STATEMENT
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The Mishnah stated: What is a tevallul? A white thread that bisects the iris and enters the black pupil.
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The Gemara asks: Whose opinion is our Mishnah? It is Rabbi Yosei, as it is taught in a Braisa: If there is a white thread that

enters the black, or a black thread that enters the white, it is a blemish; this is the opinion of Rabbi Meir.
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But Rabbi Yosei says: A white thread that enters the black is a blemish, but a black thread that enters the white is nota

blemish, because there are no blemishes in the white of the eye.
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Rav said: What is the reason of Rabbi Yosei? As it is written: "Their eyes stand forth from fatness.” This teaches that

the white portion is called the fat of the eye, but it is not called simply "their eyes.” And a blemish must be in the eye itself.
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And Rabbi Meir, what is his reason? What is the meaning of the word tevallul? It means some thing that confuses and

mixes the eyes, which applies to any thread crossing between the white and the black.
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MISHNAH: Pale spots on the eye and constant tears streaming from the eye are blemishes.
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Which are the pale spots that are constant? Any that remained for eighty days.
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Rabbi Chananya ben Antigonus says: One examines it three times within eighty days to see if it is constant.
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And these are the constant tears: If the animal ate moist and dry fodder from a rain-watered field, or moist and dry
fodder fromanirrigated field, or if it ate the dry fodder and afterwards the moist fodder, and was not healed, it is

not considered a permanent blemish, until it eats the moist fodder and afterwards the dry fodder and is still not healed.

GEMARA

EXPLANATION
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GEMARA: Whose opinion is our Mishnah? It is Rabbi Yehuda, as it is taught in a Braisa: Constant pale spots require
forty days, and constant tears eighty days; this is the opinion of Rabbi Meir. But Rabbi Yehuda says: Pale spots
require eighty days.
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The Braisa continues: And these are the constant tears according to Rabbi Yehuda: If it ate moist and dry fodder froman
irrigated field, or if it ate dry and afterwards ate moist, it is not a blemish until it eats dry after moist, and this feeding

period lasts for three months.
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The Gemara asks: But we learned both of them in our Mishnah: If it ate moist and dry of rain-watered fields, and moist

and dry of irrigated fields! Why does the Braisa present themas a dispute?
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The Gemara answers: The Mishnah is missing words, and this is what it is teaching: If it ate moist and dry of rain-
watered fields and was not healed, this is a blemish. Butif it ate froman irrigated field, it is not a blemish. And even for
rain-watered fields, if it ate dry and afterwards ate moist, it is not a blemish until it eats dry after moist, and this

feeding lasts for three months.
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The Gemara asks: Is that so? But didn't Rav Idi bar Abin say that Rav Yitzchak bar Ashyan said: Adar and Nissan are the

season of moist fodder, while Elul and Tishrei are the season of dry fodder? That leaves a gap of several months between them,

so how can they be eaten consecutively?

2 — SN $M PPN NP — 1073 YR TN NN

The Gemara answers: Say instead: Adar and half of Nissan are the season of moist, and Elul and half of Tishrei are the

season of dry.
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A dilemma was raised before them: Does the animal eat moist in the moist season and dry in the dryseason, or perhaps

it must eat both moist and dry during the moist season?
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Come and hear, as Rav Idi bar Abin said that Rav Yitzchak bar Ashyan said: Adar and Nissan are the season of moist,

and Elul and Tishrei are the season of dry. This implies they are eaten in their respective seasons.
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The Gemara objects: Perhaps we feed it the produce of Elul and Tishrei which was stored, during Adar and Nissan! So

both are eaten in the moist season.
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The Gemara asks: And how much do we feed it of this fodder to test the blemish?
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Rabbi Yochanan said in the name of Rabbi Pinchas ben Arova: The size of a dried fig.

,TIIWNRT T7IY02 NIN3IND (X2TYR2 [1y2] (OF32) (N3 NN

Rava said: They asked in the West (Eretz Yisrael): Does it mean the size of a dried fig in the first meal of each day, or
throughout the day?

SUMMARY

In summary, the dafresolves the kasha on Beit Shammai by establishing that their shiur of a drilled hole refers to a drill and its
obstruction, bringing a raaya fromthe testimony of Chizkiyah the father of Tkkesh. The Gemara then analyzes the halachos of
tumah in flat vessels and those with receptacles, explaining that while d'Oraisa tumah of an earthenware vessel depends on its
inside, the Rabbis created a special distinction for vessels of rinsing affected by Rabbinic liquid tumah to prevent the mistaken
burning of holy foods. Finally, the Gemara addresses the requirement of being similar to a sack for susceptibility to tumah,
concluding that flat wooden vessels are susceptible because they are fit for midras-tumah, whereas flat earthenware vessels are

completely tahor d'Oraisa.
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In our sugya, we see a beautiful and deep yesod about how we look at ourselves and others. The Gemara is discussing the
mumofa "tevalul” in the eye of a bechor, which is a blemish that disqualifies it from the Mizbe'ach. The Mishnah teaches
that if the white part of the eye breaks through and enters the black part, it is a mum. But if the black part enters the white
part, it is not a mum. Why? Because, as Rabbi Yose says, "ein mumin b'lavan”, there are no halachic blemishes in the white of

the eye. The white is not considered the essential place of sight, so a blemish there is not a blemish at all.

Think about this, my dear friend. How often do we look at another Yid, or even at ourselves, and focus entirely on the

"white", the external, less central parts of their personality, their background, or their daily struggles? We see a flaw there and
we think, "Oy, what a blemish!" But the Torah is teaching us a major chiddush in how to look at a neshama. The white of the
eye is not the main thing. The essence of a Yid is the "black” of the eye, the pupil, the place of actual sight, which represents

the inner ratzon, the pure neshama that wants nothing more than to do the ratzon of Hashem.

When you look at your spouse, your children, or the person sitting next to you in the bais medrash, remember this yesod: "ein
mumin blavan.” Don't define people by the external areas where they might seema bit off or lacking. Those are just the outer
white of the eye. Look at their inner core, their pnimiyus, where their true desire to connect to Hashemlies. When we train

our eyes to look past the external "blemishes” and focus on the beautiful, holy core of every Yid, we bring more ahavas Yisrael

and shalominto the world.

Today, when you interact with someone who pushes your buttons or seems to have a flaw, consciously tell yourself "ein

mumin b'lavan”, ignore the external blemish and find one good, pure point in their inner essence to focus on instead.
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