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T HE  S U G Y A

We start off on our daf with a fascinating shakla v'tarya trying to clarify the exact shiur of a drilled hole according to Beit

Shammai. The Gemara brings a beautiful teretz from Rav Chisda, who explains that Beit Shammai were referring to the size of

a drill and its obstruction, which is just slightly larger than a sela. This leads us into a chashuve braisa containing the reliable

testimony of Chizkiyah the father of Ikkesh regarding the halachos of tumah and taharah in earthenware vessels and vessels of

rinsing.

As the Gemara delves deeper into this testimony, we explore the fundamental differences between d'Oraisa and d'Rabbanan

tumah. The sugya focuses on how the Rabbis set up specific gzeiros and distinctions, particularly regarding the tumah of

liquids, to ensure that people would not mistakenly burn terumah and kodashim. We also analyze the essential requirements

for a vessel to be mekabel tumah, comparing them to the classic model of a sack.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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O BJECT IO N

ל! ל עוֹ שֶׁ ב  לֹא נֶקֶ מְ כִּ

The size of the drilled hole Beit Shammai spoke of is like  the  full s ize  of the  hole  of a yoke  of an animal, which is much larger

than a sela!

STATEMENT

יק, תִּ שְׁ י אִ

Rav Tachlifa was s ilent,  as he did not have an immediate answer.

STATEMENT

א: דָּ סְ ב חִ יהּ רַ ר לֵ מַ אָ וְ

And Rav Chisda said to him to help resolve the difficulty:

EXPLANAT IO N

ינוּ. נִ שָׁ וּמוֹ  יסּ חִ חַ וְ דֵּ קְ א מַ מָּ  שֶׁ

Perhaps  when Beit Shammai said the size of a drilled hole, we learned that they meant the size of a drill and its  obstruction,

meaning the hole must be large enough for the drill to be inserted and removed easily, which is slightly larger than a sela, but not as

large as the hole of a yoke.

STATEMENT



יפָא: לִ חְ תַּ ב  יהּ רַ ר לֵ מַ אֲ וַ

And Rav Tachlifa said to him in response:

ANSWER

, וּמוֹ יסּ חִ חַ וְ דֵּ קְ אי מַ דַּ לָּא וַ  א, אֶ מָּ  שֶׁ א  ימָ תֵּ לָא 

Do not say 'perhaps' as if it is only a doubt; rather, say certainly that Beit Shammai meant the size of a drill and its

obstruction,

STATEMENT

. שׁ קֵּ י עִ יָּה אֲבִ  קִ זְ חִ כְּ יהָ  לֶ לוֹת עָ תָּ  הִ יךְ לְ צָרִ

and one  must re ly upon this  explanation as being absolutely true, like  the reliable testimony of Chizkiyah the  father of Ikkesh.

BR AI SA

ן: זָּקֵ ל הַ יאֵ לִ מְ ן גַּ בָּ  וּם רַ שּׁ  ר מִ מַ אָ שֶׁ נֶה,  יַבְ ל בְּ יאֵ לִ מְ ן גַּ בָּ  י רַ נֵ פְ שׁ לִ קֵּ י עִ יָּה אֲבִ  קִ זְ יד חִ עִ דוּת הֵ נַן: זוֹ עֵ תְ דִּ

As we  learned in a braisa: This  te stimony te stified Chizkiyah the  father of Ikkesh before  Rabban Gamlie l in Yavneh,

which he  said in the  name  of Rabban Gamlie l the  Elder:

BR AI SA

ה. יקָ לִ חֲ יִם לַ חוֹרַ ין לוֹ אֲ ס — אֵ רֶ י חֶ לִ כְ ךְ בִּ וֹ ין לוֹ תּ אֵ שֶׁ כֹּל 

Any vessel that does  not have  an inside  (a receptacle) in an earthenware  vesse l, there  is  no back (exterior) for divis ion of

its halachic status from its interior.

BR AI SA

. כוֹ וֹ א תּ מָ טְ וֹ — נִ א גַּבּ מָ טְ , נִ וֹ א גַּבּ מָ טְ כוֹ — נִ וֹ א תּ מָ טְ נִ

Therefore, if its  inside  became  tamei, its  back becomes tamei; and if its  back became  tamei, its  inside  becomes tamei.

QU E ST IO N

! יהּ י לֵ מִּ טַּ י ךְ — לָא אִ וֹ יהּ תּ ית לֵ , לֵ יהּ י לֵ מִּ טַּ י ךְ — אִ וֹ יהּ תּ ית לֵ נָא — אִ מָ חֲ לָה רַ כוֹ תְּ תוֹ ס, בְּ רֶ י חֶ לִ כְּ

The Gemara asks: But regarding an earthenware  vesse l, the  Merciful One  made  its tumah dependent on its  inside ,  as the

Torah says 'into the inside of which...'! This implies that if it has  an inside , it becomes tamei, but if it does  not have  an inside ,

it does  not become tamei at all! How could Chizkiyah speak of an earthenware vessel without a receptacle becoming tamei?

ANSWER

ר, מַ אָ י קָ כִ ין: הָ בִ בַּר אָ ק  חָ צְ י יִ בִּ ר רַ מַ אָ

Rabbi Yitzchak bar Avin said: This  is  what the Tanna of the testimony is  saying :

EXPLANAT IO N

ה, יקָ לִ חֲ יִם לַ חוֹרַ ין לוֹ אֲ טֶף אֵ שֶׁ י  לִ כְ וֹ בִּ דּ נֶגְ כְּ ס —  רֶ י חֶ לִ כְ ךְ בִּ וֹ ין לוֹ תּ אֵ שֶׁ כֹּל 

Any vessel that does  not have  an inside  in an earthenware  vesse l—meaning, the corresponding case paralle l to it in a

vesse l of rinsing  (a wooden vessel that is purified by immersion) which also lacks a receptacle—there  is  no back for divis ion of

its halachic status.



EXPLANAT IO N

. כוֹ וֹ א תּ מָ טְ וֹ — נִ א גַּבּ מָ טְ , נִ וֹ א גַּבּ מָ טְ כוֹ — נִ וֹ א תּ מָ טְ נִ

Therefore, if its  inside  became  tamei, its  back becomes tamei; and if its  back became  tamei, its  inside  becomes tamei.

QU E ST IO N

ה! יקָ לִ חֲ יִם לַ חוֹרַ ין לוֹ אֲ טֶף — אֵ שֶׁ י  לִ כְ ךְ בִּ וֹ ין לוֹ תּ אֵ שֶׁ כֹּל  א:  ס? נֵימָ רֶ י חֶ לִ כְ יהּ בִּ יֵ לְ יתְ מִ י לְ ה לִ מָ לְ

The Gemara asks: Why do I need to hang  it and make it dependent on an earthenware  vesse l? Let us  simply say: Any vessel

that does  not have  an inside  in a vesse l of rinsing , there  is  no back for divis ion!

ANSWER

ס; רֶ י חֶ לִ כְ כִּ י הוּא  ךְ — הֲרֵ וֹ יֵשׁ לוֹ תּ ן, דְּ ע לַ מַ שְׁ  א מַ א קָ הָ

The Gemara answers: This  comes to teach us  that if the vessel of rinsing has  an inside , it is  like  an earthenware  vesse l in its

halachos of tumah.

EXPLANAT IO N

; וֹ א גַּבּ מָ טְ כוֹ — לֹא נִ וֹ א תּ מָ טְ , לֹא נִ וֹ א גַּבּ מָ טְ כוֹ — נִ וֹ א תּ מָ טְ ס, נִ רֶ י חֶ לִ כְּ ה  מָ

Just as with an earthenware  vesse l, if its  inside  became  tamei, its  back becomes tamei, but if its  inside  did not become

tamei (meaning, the tumah only touched its exterior), its  back does  not become tamei;

EXPLANAT IO N

. וֹ א גַּבּ מָ טְ כוֹ — לֹא נִ וֹ א תּ מָ טְ , לֹא נִ וֹ א גַּבּ מָ טְ כוֹ — נִ וֹ א תּ מָ טְ טֶף, נִ שֶׁ י  לִ כְּ ף  אַ

so too, a vesse l of rinsing , if its  inside  became  tamei, its  back becomes tamei, but if its  inside  did not become tamei, its

back does  not become tamei.

QU E ST IO N

? כוֹ וֹ נָא תּ מָ חֲ יהּ רַ בֵּ י  לִּ י גַּ טֶף, מִ שֶׁ י  לִ כְּ לָּא   ״, אֶ כוֹ וֹ ״תּ נָא  מָ חֲ יהּ רַ בֵּ י  לִּ ס, גַּ רֶ י חֶ לִ כְּ א  מָ לָ שְׁ  בִּ

The Gemara asks: Granted regarding an earthenware  vesse l, the  Merciful One  revealed in it that tumah depends on 'its

inside '. But regarding a vesse l of rinsing , did the  Merciful One  reveal in it that tumah depends on its  inside? By Torah law,

it should become tamei even if touched only on its exterior!

ANSWER

נַן, בָּ  רַ ין דְּ קִ שְׁ  ת מַ אַ טוּמְ ינַן? בְּ קִ סְ אי עָ מַ כָא בְּ י, הָ י נָמֵ כִ א — הָ יתָ יְ אוֹרָ ה דְּ אָ טוּמְ י בְּ אִ

The Gemara answers: If we are dealing with tumah of Torah law, indeed so—it would become entirely tamei from its exterior.

But here  with what are  we  dealing ? With the  tumah of liquids, which is  Rabbinic,

PR O O F

כוֹ — וֹ א תּ מָ טְ ין, נִ הוֹרִ יו טְ דָ יָ נוֹ וְ זְ נוֹ אׇ גְ כוֹ אׇ וֹ ין, תּ אִ מֵ יו טְ חוֹרָ ין — אֲ קִ שְׁ  מַ יו בְּ חוֹרָ א אֲ מָ טְ נִּ שֶׁ י  לִ כְּ נַן:  תְ דִּ

א. מֵ וֹ טָ לּ וּ כּ

as  we  learned in a Mishnah: A vesse l whose  back became  tamei throug h liquids, its  back is  tamei, but its  inside , its  rim,

its  handle , and its  hang ers  remain tahor. But if its  inside  became  tamei, the  whole  of it is  tamei.



EXPLANAT IO N

זָבָה. ה זָב וְ קֵ שְׁ  וּם מַ שּׁ  זוּר מִ גְ נַן הוּא דִּ בָּ  רַ י, וְ לִ כְּ א  מֵּ  טַ ה מְ קֶ שְׁ  ין מַ אֵ י, וְ לִ כְּ א  מֵּ  טַ ל מְ כֶ ין אוֹ א, אֵ יתָ יְ אוֹרָ דְּ מִ

The Gemara explains: By Torah law, food does  not make  a vesse l tamei, and liquid does  not make  a vesse l tamei. And it

is  the  Rabbis  who decreed this tumah because  of the  liquid of a zav and a zava (like their saliva or urine, which are Torah-

level Avos HaTumah).

EXPLANAT IO N

. יהּ שֵׁ  נַפְ א דְּ יתָ יְ אוֹרָ ה דְּ אָ טוּמְ כְּ נַן  בָּ  יוּהּ רַ וְּ שַׁ לָא  ס, וְ רֶ י חֶ לִ כְ ה דִּ אָ טוּמְ כְּ נַן  בָּ  יוּהּ רַ וְּ שַׁ  , ךְ כָּ  לְ הִ

Therefore , the  Rabbis  equated it to the  tumah of an earthenware  vesse l (where the exterior can remain tahor), and the

Rabbis  did not equate  it to the  Torah-leve l tumah of itse lf (where the whole vessel would become tamei).

EXPLANAT IO N

ים. שִׁ  דָ קָ ה וְ רוּמָ יהּ תְּ לֵ רוֹף עֲ ישְׂ לָא לִ י דְּ יכִ י הֵ כִּ א,  ירָ כֵּ י נַן הֶ בָּ  דוּ רַ עֲבַ

The Rabbis  made  a distinction (an indicator) so that they would not burn terumah and kodashim because  of it, since by

Torah law the vessel is actually tahor.

QU E ST IO N

א! ירָ כֵּ י י הֶ יד נָמֵ בֵּ  יעְ י, לֶ ךְ נָמֵ וֹ ין לוֹ תּ י, אֵ כִ י הָ אִ

The Gemara asks: If so, for a vessel that does  not have  an inside  also, le t them make  a distinction also, so that they do not

burn holy foods because of it!

ANSWER

נַן. בָּ  רַ ךְ דְּ וֹ ין לוֹ תּ אֵ יעַ דְּ דִ , יְ ךְ וֹ יֵשׁ לוֹ תּ א בְּ ירָ כֵּ י דוּ הֶ עֲבַ ן דַּ יוָ כֵּ

The Gemara answers: Since  they made  a distinction in a vessel that has  an inside , it is  already known that the tumah of a

vessel that does  not have  an inside  is  only Rabbinic, so no further indicator is needed.

QU E ST IO N

ה הוּא? אָ י טוּמְ לֵ וֹ בּ בַּר קַ א  יתָ יְ אוֹרָ טֶף, דְּ שֶׁ י  לִ כְ ךְ בִּ וֹ ין לוֹ תּ אֵ וְ

The Gemara asks: And a vessel that does  not have  an inside  in a vesse l of rinsing , by Torah law is  it even fit to rece ive

tumah?

EXPLANAT IO N

ן. יקָ רֵ לֵא וְ ל מָ טֵ לְ טַּ י כֹּל מִ ף  ן, אַ יקָ רֵ לֵא וְ ל מָ טֵ לְ טַּ י ק מִ ה שַׂ ינַן, מָ עֵ בָּ ק  שַׂ יָא דְּ דּוּמְ

Surely we require  vessels to be s imilar to a sack (which has a receptacle): just as  a sack is  moved both when full and empty,

so too, any vessel must be fit to be moved full and empty to be susceptible to tumah!

ANSWER

סוֹת. רָ דְ מִ זוּ לְ חֲ נָךְ דַּ הָ בְּ

The Gemara answers: We are dealing with those  flat vessels that are  fit for midras-tumah (like a mat or seat), which do not

require a receptacle.



QU E ST IO N

י! ס נָמֵ רֶ י, חֶ כִ י הָ אִ

The Gemara asks: If so, let earthenware  also  be susceptible to midras-tumah when flat!

ANSWER

ס. רֶ י חֶ לִ כְ ס בִּ רָ דְ ין מִ אֵ

The Gemara answers: There  is  no midras-tumah in an earthenware  vesse l by Torah law.

ANSWER

ינוּ. נִ שָׁ ל  דוֹ חַ גָּ דֵּ קְ ר: מַ מַ פָּא אָ  פָּ ב  רַ

Rav Papa said a different answer to resolve the contradiction between Beit Shammai's 'drilled hole' and Beit Hillel's 'sela': We

learned that Beit Shammai meant a larg e  drill.

IN FER ENCE

ע. לַ סֶ כְּ  י מִ ם זוּטַרא נָמֵ תָ חַ סְ דֵּ קְ מַ ל דְּ לָ כְּ  מִ

The Gemara asks: This implies by inference  that an ordinary drill is  smaller even than a se la.

QU E ST IO N

ר? ימַ מֵ כָּא לְ י אי אִ נַן מַ בָּ  רַ לָּא לְ  יר, אֶ אִ י מֵ בִּ רַ א לְ יחָ נִ הָ

This  works  out we ll according  to Rabbi Meir, but according  to the  Rabbis , what is  there  to say?

PR O O F

כָּה.  שְׁ  ל לִ שֶׁ ל  דוֹ גָ ים: בְּ רִ מְ ים אוֹ מִ כָ חֲ יר. וַ אִ י מֵ בִּ י רַ רֵ בְ ים, דִּ אִ פְ ל רוֹ שֶׁ ן  טָ קָ רוּ? בְּ מְ חַ אָ דֵּ קְ יזֶה מַ אֵ נַן: בְּ תְ דִּ

As we  learned in a Mishnah: With reg ard to which drill did they speak? With the  small drill of doctors , these  are  the

words of Rabbi Meir. And the  Sag es  say: With the  larg e  drill of the  Chamber of the Beis HaMikdash.

QU E ST IO N

ל. לֵּ  ית הִ בֵּ י  רֵ חוּמְ אי וּמֵ מַּ  שַׁ ית  בֵּ י  לֵּ  וּ קּ יהּ מִ וֵה לֵ א? הָ יחָ י נִ יר, מִ אִ י מֵ בִּ רַ לְ וּ

And according  to Rabbi Meir, does  it work out well? If Beit Shammai's measure (a small drill) is smaller than Beit Hillel's (a

sela), then this  would be  a case of the  leniencie s  of Be it Shammai and the  string encie s  of Be it Hille l, which is not listed in

Eduyos!

ANSWER

נַן! נַן — לָא תְּ לָא תְּ נַן, דְּ נַן — תְּ תְ נַן דִּ אֲ וַ

The Gemara answers: And we , what we  learned in the tractate of Eduyos, we learned, and what we  did not learn, we  did

not learn (it is not an exhaustive list).

ANSWER

ם. תָ חַ סְ דֵּ קְ מַּ  ם זוּטַרא מִ תָ ע סְ לַ ל, סֶ דוֹ חַ גָּ דֵּ קְ מַ כְּ ינוּ,  נִ שָׁ ית  נִ ירוֹ ע נִ לַ ן: סֶ מָ ב נַחְ ר רַ מַ אָ



Rav Nachman said: We learned that Beit Hillel meant a Neronian se la, which is like  a larg e  drill, whereas an ordinary se la is

smaller than an ordinary drill.

נָה שְׁ  מִ M I S H N A H

MISHNAH

צָב. ש, עָ ן, נָחָ זוֹ לָּ  וּל, חִ לּ בַ ק, תְּ ינוֹ דַּ עֵ י בְּ ק, הֲרֵ דַּ סְ נִּ שֶׁ גַּם,  פְ נִּ שֶׁ ב,  יקַּ נִּ שֶׁ ן  יִ ל עַ שֶׁ יס  רִ י׳ הָ נִ תְ מַ

MISHNAH: The  eye lid that was  perforated, or that was  nicked, or that was  split; or if there  is  in his  eye  a dak

(cataract), a tevallul, a chilazon, a nachash, or an atzav—all these are blemishes in a bechor.

MISHNAH

ינוֹ מוּם. ן — אֵ לָּבָ  בַּ נַס  כְ חוֹר נִ שָׁ חוֹר.  שָּׁ   בַּ נָס  כְ נִ א וְ ירָ סִּ בַּ ק  סֵ וֹ פּ ן הַ וּל? לָבָ לּ בַ יזֶהוּ תְּ אֵ

What is  a tevallul? The  white  of the eye that breaks  throug h the  ring  around the iris and enters  into the  black (the iris).

But if the black enters  into the  white , it is  not a blemish.

וּד ב׳ מּ עַ D A F  3 8 B

א רָ מָ גְּ G E M A R A

G EMAR A

׳ מָ גְּ

GEMARA:

QU E ST IO N

יס? רִ אי הָ מַ

The Mishnah listed a blemish of the eyelid, the ris. The Gemara asks: What is  the meaning of the  ris?

ANSWER

ינָא. עֵ א דְּ בָּרָ א  וֹרָ פָּא: תּ  פָּ ב  ר רַ מַ אָ

Rav Pappa said: It means the  outer line ,  or barrier, of the  eye ,  which is the eyelid.

STATEMENT

וּל, לּ בַ ק תְּ דַּ

The Mishnah further listed a cataract, dak, and a tevallul. With reg ard to a cataract,

BR AI SA

ינוֹ מוּם. י זֶה מוּם, צָף — אֵ ע — הֲרֵ וּקָּ שׁ ק מְ נַן: דַּ בָּ  נוּ רַ תָּ



the  Rabbis  taug ht in a Braisa: A sunken cataract,  which is deep in the eye, is  a blemish; but a floating  cataract, which is on

the surface, is  not a blemish.

QU E ST IO N

כָא! פְּ י יָא אִ נְ תַ הָ וְ

The Gemara asks: But isn't the  opposite  taug ht in another Braisa, that a sunken cataract is not a blemish while a floating one is?

ANSWER

ן. לָּבָ  בַּ א  חוֹר הָ שָּׁ   בַּ א  יָא, הָ שְׁ  לָא קַ

The Gemara answers: This is not difficult. This  first Braisa is referring to a cataract in the  black portion of the eye, whereas that

second Braisa is referring to one in the  white  portion.

O BJECT IO N

ן! לָּבָ  בַּ ין  ין מוּמִ א: אֵ הָ וְ

The Gemara objects: But we have a rule that there  are  no blemishes  in the  white  portion of the eye!

R E SO LU T IO N

חוֹר. שָׁ דוּק  א בְּ ן, הָ דוּק לָבָ א בְּ לָּא, הָ  אֶ

Rather, both Braisos refer to the black portion of the eye, but this  second Braisa is referring to a white  cataract, whereas that first

Braisa is referring to a black cataract.

PR O O F

ינוֹ מוּם. י זֶה מוּם, צָף — אֵ ע — הֲרֵ וּקָּ שׁ חוֹר מְ שָׁ ק  א: דַּ שָׁ ן אוּ מִ יָּה דְּ  שִׁ יֹא י  ח לִ נָה: סָ בַּר חָ בַּר  בָּה   ר רַ מַ אָ דְּ

א. קָ בַּרְ  : יךְ נָ ימָ סִ י זֶה מוּם, וְ ינוֹ מוּם, צָף — הֲרֵ ע — אֵ וּקָּ שׁ ן מְ ק לָבָ דַּ

As Rabba bar bar Chana said: Yoshiya from Usha told me: A black cataract that is sunken is  a blemish, but if it is floating ,

it is  not a blemish. Conversely, a white  cataract that is sunken is  not a blemish, but if it is floating , it is  a blemish. And

your mnemonic to remember this is  barka,  which is a disease of white spots floating on the eye, and it is a blemish.

STATEMENT

צָב. עָ שׁ וְ ן נָחָ זוֹ לָּ  חִ

The Mishnah listed a growth in the shape of a snail, a snake , or a berry covering the pupil.

QU E ST IO N

? שׁ ן אוֹ נָחָ זוֹ לָּ  א חִ מָ לְ , אוֹ דִ שׁ ן הוּא נָחָ זוֹ לָּ  הוּ: חִ יָא לְ עְ בַּ י אִ

A dilemma was raised before  them: Is  the  snail the same blemish as the  snake , or perhaps  they are two distinct blemishes,

and the Mishnah means a snail or a snake?

PR O O F

ן עוֹ מְ שִׁ י  בִּ רַ ינוּ, וְ כוּנָתֵ שְׁ  יָה בִּ ד הָ חָ ן אֶ זָר, זָקֵ עָ לְ ן אֶ בֶּ נָן  חָ י יוֹ בִּ י רַ ח לִ נָה: סָ בַּר חָ בַּר  בָּה   ר רַ מַ אָ ע, דְּ מַ שְׁ א  תָּ

ב. שֵׁ י,  נִ ב בְּ שֵׁ י:  ר לִ מַ יו, אָ נָ פָ י לְ תִּ בַרְ ת עָ חַ ם אַ עַ פַּ יו.  נָ פָ י לְ תִּ בַרְ י לֹא עָ יָּמַ  , וּמִ מוֹ שְׁ יָא  נְ קוֹ י לָ סֵ ן יוֹ בֶּ



Come and hear, as  Rabba bar bar Chana said: Rabbi Yochanan ben Elazar told me: There  was  a certain e lder in our

ne ig hborhood, and Rabbi Shimon ben Yose i Lakonya was  his  name, and in all my days  I did not pass  before  him. But

once  I did pass  before  him, and he  said to me: Sit, my son, s it.

STATEMENT

ים. מִ כָ רוּ חֲ מְ אָ שֶׁ שׁ  זֶהוּ נָחָ יו, וְ לָ חוֹט עָ שְׁ  בוּעַ לִ ן זֶה מוּם קָ זוֹ לָּ  חִ

He said: This  snail that you see in the eye of a firstborn is  a permanent blemish on account of which it is permitted to

slaug hter the animal, and this  is  the very same blemish as the  snake  that the  Sag es  spoke  of.

STATEMENT

ין ים מוֹרִ ידִ מִ לְ תַ ים, וְ ידִ מִ לְ תַּ כָה לַ לָ ה הֲ ל מוֹרֶ , אֲבָ מוֹ צְ עַ ין לְ ה מוּמִ אֶ ם רוֹ דָ ין אָ רוּ: אֵ מְ אָ שֶׁ י  פִּ ל  ף עַ אַ וְ

. לוֹ

He added: And even thoug h the Sages said that a person cannot examine  blemishes  for himse lf, and therefore I cannot

permit my own firstborn, neverthe le ss , a teacher may teach the  halacha to his  students , and the  students  may then rule  for

him based on what they learned. Therefore, you may now permit my firstborn for me.

QU E ST IO N

הּ — רָ מָ ה אֲ שֶׂ עֲ ם מַ דֶ ם קוֹ כָה וּבָא, אִ לָ ה הֲ וֹרֶ מּ שֶׁ כָם  יד חָ מִ לְ תַּ ל  כׇּ ב הוּנָא:  ר רַ מַ בָּא אָ  י אַ בִּ ר רַ מַ אָ הָ וְ

! ין לוֹ עִ מְ וֹ ין שׁ או — אֵ ם לָ אִ , וְ ין לוֹ עִ מְ וֹ שׁ

The Gemara asks: But didn't Rabbi Abba say that Rav Huna said: Any Torah scholar who rule s  on a halacha and comes  to

apply it to his own case, if he  stated the ruling before  the  incident occurred, we listen to him; but if not, we  do not listen

to him? How could he rule now?

ANSWER

א. רָ יקָּ עִ ה וּבָא הֲוָה מֵ י מוֹרֶ יהוּ נָמֵ אִ

The Gemara answers: He too was  already teaching  this halacha from the  outset, before this specific case arose.

STATEMENT

א. ירָ סִּ ת הַ ק אֶ סֵ וֹ פּ ן הַ וּל? לָבָ לּ בַ יזֶהוּ תְּ אֵ

The Mishnah stated: What is  a tevallul? A white  thread that bisects  the  iris  and enters the black pupil.

EXPLANAT IO N

י רֵ בְ י זֶה מוּם, דִּ ן — הֲרֵ לָּבָ  בַּ נָס  כְ נִ חוֹר וְ שָׁ חוֹר,  שָּׁ   בַּ נָס  כְ נִ ן וְ יָא: לָבָ נְ תַ יא, דְּ י הִ סֵ י יוֹ בִּ י? רַ נִּ ין מַ יתִ נִ תְ מַ

יר. אִ י מֵ בִּ רַ

The Gemara asks: Whose  opinion is  our Mishnah? It is  Rabbi Yose i, as  it is  taug ht in a Braisa: If there is a white  thread that

enters  the  black, or a black thread that enters  the  white , it is  a blemish; this  is  the  opinion of Rabbi Meir.

BR AI SA

ין ין מוּמִ אֵ שֶׁ ינוֹ מוּם,  ן — אֵ לָּבָ  בַּ נָס  כְ נִ חוֹר וְ שָׁ י זֶה מוּם,  חוֹר — הֲרֵ שָּׁ   בַּ נָס  כְ נִ ן וְ ר: לָבָ מֵ י אוֹ סֵ י יוֹ בִּ רַ

ן. לָּבָ  בַּ



But Rabbi Yose i says: A white  thread that enters  the  black is  a blemish, but a black thread that enters  the  white  is  not a

blemish, because  there  are  no blemishes  in the  white  of the eye.

EXPLANAT IO N

״ ינֵימוֹ ״עֵ י,  רִ יקְּ ינָא — אִ עֵ בָּא דְּ  רְ תַּ ״,  ינֵימוֹ לֶב עֵ חֵ ״יָצָא מֵ יב:  תִ כְ י? דִּ סֵ י יוֹ בִּ רַ א דְּ מָ עְ אי טַ ב: מַ ר רַ מַ אָ

י. רִ יקְּ א — לָא אִ מָ תָ סְ

Rav said: What is  the  reason of Rabbi Yose i? As it is  written: "Their eyes  stand forth from fatness ." This teaches that

the white portion is called the  fat of the  eye , but it is  not called s imply "the ir eyes ." And a blemish must be in the eye itself.

EXPLANAT IO N

יִם. ינַ עֵ ת הָ ל אֶ בֵּ  לְ בַ מְ בָר הַ וּל״? דָּ לּ בַ ״תְּ ן  וֹ שׁ ה לְ ? מָ יהּ מֵ עְ אי טַ יר מַ אִ י מֵ בִּ רַ וְ

And Rabbi Meir, what is  his  reason? What is  the  meaning  of the  word tevallul? It means something  that confuses  and

mixes the  eyes , which applies to any thread crossing between the white and the black.

נָה שְׁ  מִ M I S H N A H

MISHNAH

ין. בוּעִ קְּ יִם הַ מַּ  הַ וָור וְ י׳ חֲוַרְ נִ תְ מַ

MISHNAH: Pale  spots  on the eye and constant tears  streaming from the eye are blemishes.

MISHNAH

ים יוֹם. נִ מוֹ שְׁ ה  הָ שָּׁ   שֶׁ כֹּל   ? בוּעַ קָּ וָור הַ יזֶהוּ חֲוַרְ אֵ

Which are  the  pale  spots  that are  constant? Any that remained for e ig hty days .

MISHNAH

ים יוֹם. נִ מוֹ שְׁ ךְ  תוֹ ים בְּ מִ עָ פְּ לֹשׁ   שָׁ ין אוֹתוֹ  קִ דְ וֹ ר: בּ נוֹס אֹמֵ יגְ טִ נְ ן אַ בֶּ יָא  נַנְ י חֲ בִּ רַ

Rabbi Chananya ben Antig onus says: One  examines  it three  times  within e ig hty days  to see if it is constant.

MISHNAH

ךְ כָּ ר  חַ אַ שׁ וְ יָּבֵ  ל הַ כַ ים, אוֹ אָ חִ לָ שְׁ ל  שֶׁ שׁ  יָבֵ ים, לַח וְ מִ שָׁ  ל גְּ שֶׁ שׁ  יָבֵ ל לַח וְ כַ ין: אָ בוּעִ קְּ יִם הַ ן מַ וּ הֵ לּ אֵ וְ

. שׁ יָּבֵ  ךְ הַ כָּ ר  חַ אַ לַּח וְ  ל הַ יֹּאכַ  שֶׁ ד  ינוֹ מוּם, עַ לַּח — אֵ  הַ

And these  are  the  constant tears : If the animal ate  moist and dry fodder from a rain-watered fie ld, or moist and dry

fodder from an irrig ated fie ld, or if it ate  the  dry fodder and afterwards the  moist fodder, and was  not healed, it is

not considered a permanent blemish, until it eats  the  moist fodder and afterwards the  dry fodder and is still not healed.

א רָ מָ גְּ G E M A R A

EXPLANAT IO N



ים — בוּעִ קְּ יִם הַ ים יוֹם, וּמַ עִ בָּ  רְ בוּעַ — אַ וָור קָ יָא: חֲוַרְ נְ תַ יא, דְּ ה הִ י יְהוּדָ בִּ י? רַ נִּ ין מַ יתִ נִ תְ ׳ מַ מָ גְּ

ים יוֹם. נִ מוֹ שְׁ וָור —  ר: חֲוַרְ מֵ ה אוֹ י יְהוּדָ בִּ רַ יר. וְ אִ י מֵ בִּ י רַ רֵ בְ ים יוֹם, דִּ נִ מוֹ שְׁ

GEMARA: Whose  opinion is  our Mishnah? It is  Rabbi Yehuda, as  it is  taug ht in a Braisa: Constant pale  spots  require

forty days , and constant tears  e ig hty days ; this  is  the  opinion of Rabbi Meir. But Rabbi Yehuda says: Pale  spots

require e ig hty days .

BR AI SA

ין לַּח — אֵ  ל הַ כַ ךְ אָ כָּ ר  חַ אַ שׁ וְ ל יָבֵ כַ אָ שֶׁ ין, אוֹ  חִ לָ שְּׁ   ית הַ בֵּ ל  שֶׁ שׁ  יָבֵ ל לַח וְ כַ ים: אָ בוּעִ קְּ יִם הַ ן מַ וּ הֵ לּ אֵ וְ

ים. שִׁ  דָ ה חֳ שָׁ לֹ שְׁ נוֹ  שְׁ יֶ לַּח, וְ  ר הַ חַ שׁ אַ ל יָבֵ יֹּאכַ  שֶׁ ד  מוּם עַ

The Braisa continues: And these  are  the  constant tears  according to Rabbi Yehuda: If it ate  moist and dry fodder from an

irrig ated fie ld, or if it ate  dry and afterwards ate  moist, it is  not a blemish until it eats  dry after moist, and this  feeding

period lasts  for three  months.

QU E ST IO N

ין! חִ לָ שְּׁ   ית הַ בֵּ ל  שֶׁ שׁ  יָבֵ ים, לַח וְ מִ שָׁ  ל גְּ שֶׁ שׁ  יָבֵ ל לַח וְ כַ י: אָ נַנְהִ יהוּ תְּ יְ וַ רְ תַּ א  הָ וְ

The Gemara asks: But we  learned both of them in our Mishnah: If it ate  moist and dry of rain-watered fie lds , and moist

and dry of irrig ated fie lds! Why does the Braisa present them as a dispute?

R E SO LU T IO N

ינוֹ מוּם, ין — אֵ חִ לָ שְּׁ   ית הַ בֵּ י זֶה מוּם,  ים — הֲרֵ מִ שָׁ  ל גְּ שֶׁ שׁ  יָבֵ ל לַח וְ כַ י: אָ נֵ תָ י קָ כִ הָ א וְ רָ סְּ יחַ י מִ וֹרֵ סּ חַ

ה שָׁ לֹ שְׁ נוֹ  שְׁ יֶ לַּח. וְ  ר הַ חַ שׁ אַ ל יָבֵ יֹּאכַ  שֶׁ ד  ינוֹ מוּם, עַ ל לַח — אֵ כַ ךְ אָ כָּ ר  חַ אַ שׁ וְ ל יָבֵ כַ י, אָ ים נָמֵ מִ שָׁ  גְּ הַ וְ

ים. שִׁ  דָ חֳ

The Gemara answers: The Mishnah is  miss ing  words, and this  is  what it is  teaching : If it ate  moist and dry of rain-

watered fie lds  and was not healed, this  is  a blemish. But if it ate from an irrig ated fie ld, it is  not a blemish. And even for

rain-watered fie lds , if it ate  dry and afterwards ate  moist, it is  not a blemish until it eats  dry after moist, and this

feeding lasts  for three  months.

QU E ST IO N

י רִ שְׁ  תִ לוּל וְ ן — לַח, אֱ יסָ נִ ר וְ דָ יָאן: אֲ שְׁ  בַּר אַ ק  חָ צְ ב יִ ר רַ מַ ין אָ בִ בַּר אָ י  ידִ ב אִ א רַ הָ יָא — וְ נְ תַ הָ י? וְ ינִ אִ

! שׁ — יָבֵ

The Gemara asks: Is  that so? But didn't Rav Idi bar Abin say that Rav Yitzchak bar Ashyan said: Adar and Nissan are  the

season of moist fodder, while Elul and Tishre i are  the season of dry fodder? That leaves a gap of several months between them,

so how can they be eaten consecutively?

ANSWER

. שׁ י — יָבֵ רֵ שְׁ  י תִ צִ חֲ לוּל וַ ן — לַח, אֱ יסָ י נִ צִ חֲ ר וַ דָ א: אֲ ימָ אֵ

The Gemara answers: Say instead: Adar and half of Nissan are  the season of moist, and Elul and half of Tishre i are  the

season of dry.

QU E ST IO N

לַּח?  ן הַ מַ זְ שׁ בִּ יָבֵ א: לַח וְ מָ לְ , אוֹ דִ שׁ יָּבֵ  ן הַ מַ זְ שׁ בִּ יָבֵ ן לַח, וְ מַ זְ הוּ: לַח בִּ יָא לְ עְ בַּ י אִ



A dilemma was raised before  them: Does the animal eat moist in the  moist season and dry in the  dry season, or perhaps

it must eat both moist and dry during  the  moist season?

PR O O F

י — רִ שְׁ  תִ לוּל וְ ן — לַח, אֱ יסָ נִ ר וְ דָ יָאן: אֲ שְׁ  בַּר אַ ק  חָ צְ ב יִ ר רַ מַ ין אָ בִ בַּר אָ י  ידִ ב אִ ר רַ מַ אָ ע, דְּ מַ שְׁ א  תָּ

. שׁ יָבֵ

Come and hear, as  Rav Idi bar Abin said that Rav Yitzchak bar Ashyan said: Adar and Nissan are  the season of moist,

and Elul and Tishre i are  the season of dry. This implies they are eaten in their respective seasons.

O BJECT IO N

ן! יסָ נִ ר וְ דָ אֲ בַּ יהּ  נַן לֵ ילִ כִ אֲ י מַ רִ שְׁ  תִ לוּל וְ אֱ י דֶּ ירֵ פֵּ א  מָ לְ דִּ

The Gemara objects: Perhaps we  feed it the  produce  of Elul and Tishre i which was stored, during  Adar and Nissan! So

both are eaten in the moist season.

QU E ST IO N

? ין אוֹתוֹ ילִ כִ אֲ ה מַ מָּ  כַ וְ

The Gemara asks: And how much do we  feed it of this fodder to test the blemish?

ANSWER

ת. רוֹגֶרֶ גְ כִּ רוֹבָא:  ן עָ בֶּ ס  חָ נְ פִּ י  בִּ וּם רַ שּׁ  נָן מִ חָ י יוֹ בִּ ר רַ מַ אָ

Rabbi Yochanan said in the  name  of Rabbi Pinchas  ben Arova: The  s ize  of a dried fig .

STATEMENT

נָה, וֹ אשׁ ה רִ עוּדָ סְ רוֹת בִּ רוֹגְ גְ כִּ בָא:  רְ עְ מַ ן[ בְּ עַ בָּ י( ] עֵ בָּ בָא: ) ר רָ מַ אָ

Rava said: They asked in the  West (Eretz Yisrael): Does it mean the  s ize  of a dried fig  in the  first meal of each day, or

throughout the day?

S U M M A RY

In summary, the daf resolves the kasha on Beit Shammai by establishing that their shiur of a drilled hole refers to a drill and its

obstruction, bringing a raaya from the testimony of Chizkiyah the father of Ikkesh. The Gemara then analyzes the halachos of

tumah in flat vessels and those with receptacles, explaining that while d'Oraisa tumah of an earthenware vessel depends on its

inside, the Rabbis created a special distinction for vessels of rinsing affected by Rabbinic liquid tumah to prevent the mistaken

burning of holy foods. Finally, the Gemara addresses the requirement of being similar to a sack for susceptibility to tumah,

concluding that flat wooden vessels are susceptible because they are fit for midras-tumah, whereas flat earthenware vessels are

completely tahor d'Oraisa.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

In our sugya, we see a beautiful and deep yesod about how we look at ourselves and others. The Gemara is discussing the

mum of a "tevalul" in the eye of a bechor, which is a blemish that disqualifies it from the Mizbe'ach. The Mishnah teaches

that if the white part of the eye breaks through and enters the black part, it is a mum. But if the black part enters the white

part, it is not a mum. Why? Because, as Rabbi Yose says, "ein mumin b'lavan", there are no halachic blemishes in the white of

the eye. The white is not considered the essential place of sight, so a blemish there is not a blemish at all.

Think about this, my dear friend. How often do we look at another Yid, or even at ourselves, and focus entirely on the

"white", the external, less central parts of their personality, their background, or their daily struggles? We see a flaw there and

we think, "Oy, what a blemish!" But the Torah is teaching us a major chiddush in how to look at a neshama. The white of the

eye is not the main thing. The essence of a Yid is the "black" of the eye, the pupil, the place of actual sight, which represents

the inner ratzon, the pure neshama that wants nothing more than to do the ratzon of Hashem.

When you look at your spouse, your children, or the person sitting next to you in the bais medrash, remember this yesod: "ein

mumin b'lavan." Don't define people by the external areas where they might seem a bit off or lacking. Those are just the outer

white of the eye. Look at their inner core, their pnimiyus, where their true desire to connect to Hashem lies. When we train

our eyes to look past the external "blemishes" and focus on the beautiful, holy core of every Yid, we bring more ahavas Yisrael

and shalom into the world.

Today, when you interact with someone who pushes your buttons or seems to have a flaw, consciously tell yourself "ein

mumin b'lavan", ignore the external blemish and find one good, pure point in their inner essence to focus on instead.
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