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Daf Yomi - The Full Daf - Elucidated Talmud - Navy & Gold Edition - with Rashi

LJ THE SUGYA

We start off on our daf continuing the shakla v'tarya regarding the machlokes between Rabbi Yehuda and the Rabbis about a
pot of meat where milk fell in. The Gemara is medayek the exact parameters of their dispute, looking at whether they are
arguing about the concept of "efshar I'sochto” —whether a piece of meat that absorbed a forbidden taste can be squeezed out
and made muttar—or if the machlokes is actually about "min b'mino," a mixture of like with like, and whether it can be batel.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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The Gemara objects: From the implication of Rabbi Yehuda HaNasi's words, we see that Rabbi Yehuda holds: even when
one stirred the pot from the beginning until the end, and covered it from the beginning until the end, the contents of the

potare still forbidden.
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But why should this be so? Behold, the first piece of meat did not absorb any concentrated milk at all, since the milk was

immediately and evenly distributed throughout the entire pot!
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The Gemara answers: Say that Rabbi Yehuda is stringent because we are concerned that perhaps he did not stir it thoroughly,
and perhaps he did not cover it thoroughly, and therefore the milk was initially absorbed by only one piece, rendering it
forbidden, and that piece then made the rest of the pot forbidden.
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The Gemara returns to analyze the previous statement: The Master said above: And the words of the Sages appear correct

when one stirred and covered the pot.
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The Gemara asks: What is the meaning of "stirred” and what is the meaning of "covered" in this context?
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If we say it means he stirred at the end but did not stir at the beginning, and covered at the end but did not cover at
the beginning, but didn't you already say that the words of Rabbi Yehuda appear correct in this case, where the first piece
absorbed the milk before it was stirred?
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Rather, it must mean that he stirred from the beginning until the end, and covered from the beginning until the end.
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But if so, by implication, the Rabbis hold that even if he only stirred at the end and did not stir at the beginning, or

covered at the end and did not cover at the beginning, the entire pot is permitted.

| TUNI0? WK 21307 RRPX

Consequently, they hold that in the case of an item that can be wrung out to remove its forbidden taste, it is permitted,

because the milk absorbed by the first piece is considered to have been completely extracted and nullified in the rest of the pot.
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Rav Acha of Difti said to Ravina: From where do we know that they disagree regarding the principle of an item that can

be wrung out?
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Perhaps regarding an item that can be wrung out, everyone agrees thatitis forbidden, and here they disagree regarding
a mixture of like with like? And Rabbi Yehuda is consistent with his reasoning, as he said: like with like is not nullified,
and the Rabbis are consistent with their reasoning, as they say: like with like is nullified! Since the milk-flavored meat s

mixed with other meat, the Rabbis permit it because it is nullified.
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Ravina responded: What is this reasoning? Granted, if you say that the Rabbis here hold like Rabbi Yehuda regarding
like with like, and they only disagree regarding an item that can be wrung out, that is why Rabbi Yehuda HaNasi says:




The words of Rabbi Yehuda appear correct in this case, and the words of the Sages appear correct in that case, since the

issue of whether one stirred or covered is directly relevant to the dispute.
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But if you say that regarding an item that can be wrung out, everyone agrees itis forbidden, and here they disagree
regarding like with like, then Rabbi Yehuda HaNasi should have said: "The words of Rabbi Yehuda appear correct, and
they do not appear correct” in the other case, and nothing more. He would not have split his ruling based on whether the pot

was stirred or covered.
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MISHNAH: One who wants to cook the udder of a slaughtered animal must tear it and remove its milk before cooking.
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Ifhe did not tear it before cooking, he does not transgress a Torah prohibition for it, and is not liable to lashes, because the

milk inside the udder is not considered halachically active milk.
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One who wants to eat the heart of a slaughtered animal must tear it and remove its blood before cooking. If he did not tear

it,he does not transgress a Torah prohibition for it that would make himliable to kares.
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Rabbi Zeira said that Rav said: If one cooked an udder without tearing it first, he does not violate the Torah prohibition of

cooking meat and milk, and the cooked udder is completely permitted to be eaten even ab initio.
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The Gemara asks: But didn't we learn in our Mishnah: He does not violate the prohibition? This implies:

INDON NIO°N NiT,72Y KDT NI 2y

Itis only violating a Torah prohibition that he does not do, but there is still a Rabbinic prohibition to eat it ab initio!
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The Gemara answers: By right, the Mishnah should have taught that there is also no Rabbinic prohibition atall,
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but since the Tanna wanted to teach in the latter clause of the Mishnah:
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As for the heart, one must tear it and remove its blood; if he did not tear it before cooking, he does not violate the Torah

prohibition by eating it.

GEMARA
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And there, regarding the heart, it is indeed only violating a Torah prohibition that he does not do, but there is still a

Rabbinic prohibition to eat it without tearing,
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therefore, the Tanna also taught in the first clause regarding the udder using the same phrasing: He does not violate the

prohibition.
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The Gemara suggests: Let us say that the following Braisa supports him, Rav's ruling that the cooked udder is permitted ab

initio:
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For it was taught in a Braisa: As for the udder, one must tear it and remove its milk; if he did not tear it before cooking, he

does not violate the Torah prohibition.
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As for the heart, one must tear it and remove its blood; if he did not tear it before cooking, he may tear it after its

cooking and it is permitted.
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We can infer: It is only the cooked heart that re quires tearing after cooking to make it permitted, but the cooked udder does

not require tearing at all after cooking, and is permitted as is. This supports Rav's view.
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The Gemara rejects this: Perhaps we should infer the opposite: It is only the cooked heart for which it is sufficient to tear it
after cooking to make it permitted, because the heart does not absorb its own blood; but as for the cooked udder, it is not
sufficient to tear it after cooking, because the meat of the udder has already absorbed the milk, and tearing it now will not help to

permit it.
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And some say a different version of this discussion: Rabbi Zeira said that Rav said:

STATEMENT
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If one cooked an udder without tearing it, he does not violate the Torah prohibition, but it is nevertheless prohibited to eat

it by Rabbinic law.
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The Gemara suggests: Let us say that our Mishnah supports him, since it states: "He does not violate the prohibition.” This

implies:
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Itis only violating a Torah prohibition that he does not do, but there is still 2 Rabbinic prohibition to eatit.
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The Gemara answers: No, by right, there is also no Rabbinic prohibition here,
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but since the Tanna wanted to teach in the latter clause:
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As for the heart, one must tear it and remove its blood; if he did not tear it before cooking, he does not violate the Torah

prohibition by eating it,

GEMARA
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where there, regarding the heart, it is indeed only violating a Torah prohibition that he does not do, but there is still a

Rabbinic prohibition to eat t,
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therefore, the Tanna also taught in the first clause: "He does not violate the prohibition.”
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The Gemara says: Come and hear a proof from the Braisa:
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As for the udder, one must tear it and remove its milk; if he did not tear it before cooking, he does not violate the Torah

prohibition.
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As for the heart, one must tear it and remove its blood; if he did not tear it before cooking, he may tear it after its

cooking and it is permitted.

INFERENCE
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We can infer: It is only the cooked heart that requires tearing after cooking, but the cooked udder does not require tearing

atall after cooking, and is permitted as is! This contradicts Rav's second version that the udder is Rabbinically prohibited.
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The Gemara rejects this: Perhaps we should infer the opposite: It is only the cooked heart for which it is sufficient to tear it
after cooking to make it permitted; but as for the cooked udder, it is not sufficient to tear it after cooking, and it remains

prohibited. Thus, the Braisa can support Rav's second version.
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The Gemara comments: It is taught in a Braisa in accordance with the first version of Rav's statement, that the cooked udder

is permitted:
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An udder that one cooked, meaning roasted, with its milk is permitted;
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but a stomach of a suckling calf that one cooked with its milk is prohibited.
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And what is the difference between this stomach and that udder?
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The milk in this stomach is collected in its innards from the outside, so it is considered actual milk; but the milk in that udder is

not collected inits innards, but is rather absorbed in the flesh, so it is not considered actual milk.
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The Gemara asks: How must one tear the udder before cooking it?

ANSWER
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Rav Yehuda said: One must tear it lengthwise and widthwise, and smear it against a wall to squeeze out all the milk.

STATEMENT
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The Gemara relates: Rabbi Elazar said to his attendant: Tear the udder for me, and I will eat it.

INST 1O NN 712 YRwn KR XD

The Gemara asks: What is this coming to teach us? It is already taught in our Mishnah that one must tear it!
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The Gemara answers: This is what it comes to teach us: That we do not require tearing it lengthwise and widthwise and

smearing it against a wall; rather, a simple tear is enough.

STATEMENT
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Yalta said to Rav Nachman: Now, for everything that the Merciful One prohibited to us, He permitted to us

something similar to it:

STATEMENT

He prohibited to us blood, but He permitted to us liver, which is full of blood;

STATEMENT
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He prohibited to us a niddah, but He permitted to us a woman during her days of pure blood;

STATEMENT
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He prohibited to us the forbidden fat of a domesticated animal, but He permitted to us the fat of a wild beast;

STATEMENT
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He prohibited to us pig, but He permitted to us the brain of the shibuta fish, which has the taste of pork;

STATEMENT
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He prohibited to us the fat-tailed giruta bird, but He permitted to us the tongue of a certain fish;




STATEMENT
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He prohibited to us a married woman, but He permitted to us a divorced woman during the lifetime of her husband;
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He prohibited to us a brother's wife, but He permitted to us a yevamah in a levirate marriage;

STATEMENT
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He prohibited to us a non-Je wish woman, but He permitted to us a beautiful captive woman in war.
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Now, I want to eat meat cooked in milk; what is the permitted equivalent?

STATEMENT

SDTD M9 PO M2LR 1AM 27307 MK

Rav Nachman said to the butchers: Roast udders for her, which taste like meat cooked in milk.
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The Gemara asks: But didn't we learn in our Mishnah: One must tear it before cooking?
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The Gemara answers: That requirement to tear it is specifically for cooking it in a pot, but for roasting it on coals, tearing is not

required.
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The Gemara asks: But doesn't the Braisa teach: "That one cooked it"—implying that after the fact, yes, it is permitted, but ab

initio, no, one may not cook it?
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The Gemara answers: The same law applies that even ab initio it is permitted to roast it, but since the Tanna wanted to
teach in the latter clause regarding a stomach, which is prohibited even after the fact, he used the same phrasing in the first

clause.




SUMMARY

After resolving the details of the machlokes regarding the pot of meat, we learn a new Mishnah that introduces the halachos
of cooking an udder (kachal) and a heart. The Mishnah teaches that one must tear the udder to remove its milk, and the
heart to remove its blood, before cooking. In the Gemara, Rabbi Zeira quotes Rav who brings down a major chiddush: if one
cooked an udder without tearing it first, it is completely muttar to eat even I'chatchilah. The Gemara challenges this from the
wording of our Mishnah and analyzes a Braisa to see if it supports Rav's shita or if we must say the udder is actually forbidden

because it absorbed its own milk during the cooking process.
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The Gemara brings down the famous words of Yalta, the wife of Rav Nachman, who pointed out a beautiful, deep truth
about how Hashem created the world: for almost every forbidden thing, Hashem created a permitted equivalent. If blood is
forbidden, we have liver; if non-kosher fat is forbidden, we have the fat of a wild animal; if pig is forbidden, we have the
shibuta fish which tastes just like it; and if meat cooked in milk is forbidden, we have the udder of a cow, which gives us that

very same taste in a permitted way.

This is not just a list of culinary substitutes; it is a fundamental approach to our entire avodas Hashem. The Torah does not
want to starve us or make us miserable. Hashemdid not create the physical world to torture us with desires we can never
satisfy. Rather, the purpose of the prohibitions is to refine us, to teach us kedushah and self-discipline. When we hold back
from the forbidden, it is not because the pleasure itself'is evil, but because Hashem commanded us to channel our desires in a

holy way.

This teaches us a massive lesson for our daily lives. When you feel a strong desire for something that is not aligned with Torah
or yiras Shamayim, do not despair and think that you are being forced into a life of total deprivation. Instead, look for the
kosher, holy outlet for that same energy. If you have a drive for honor, channel it into honoring the Torah; if you have a
desire for excitement, find it in the sweetness of a good kasha in the bais medrash. Hashemalways provides a holy path to

satisfy the natural desires of our neshama.

Today, when you feel a pull toward something questionable or forbidden, stopand ask yourself: "How can I find the kosher

version of this desire?” Channel that energy into a permitted, holy action instead of trying to fight it with raw force.
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