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T HE  S U G Y A

We start off on our daf with a fascinating shakla v'tarya where the Gemara is bothered by a basic kasha: if the Torah says "I

have made it abominable to you" regarding forbidden mixtures and actions, why aren't the products of these transgressions

forbidden to be eaten? The Gemara goes through a list of cases—including cooking on Shabbos, plowing with an ox and

donkey, sowing diverse seeds, slaughtering a mother and its offspring on the same day, and taking a mother bird from her nest

—and finds the specific source or limud for why each of these remains muttar to eat.

From there, the Gemara transitions into a deep discussion regarding the source for the prohibition of eating and benefiting

from meat cooked in milk (basar b'chalav). We find a major machlokes between Reish Lakish and Rabbi Yochanan. Reish

Lakish brings a chiddush, deriving the eating prohibition from an extra word in the parsha of Pesach, while Rabbi Yochanan

challenges him and points to a beautiful derivation taught by Rabbi Yehuda HaNasi based on a gezerah shavah and the

context of the pesukim.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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QU E ST IO N

״ הוּא. ךָ י לְ תִּ בְ יעַ ״תִּ א  הָ רוּ, דְּ סְ תַּ י בָּת לִ  שַׁ ה  שֵׂ עֲ מַ

If so, the  product of a desecration of Shabbos should be  forbidden to be eaten, as  indeed it is  a case of "I have  made  it

abominable  to you" since cooking on Shabbos is a severe Torah prohibition!

ANSWER

. שׁ קֹדֶ יהָ  שֶׂ עֲ ין מַ אֵ , וְ שׁ קֹדֶ יא  ם״ – הִ כֶ יא לָ שׁ הִ קֹדֶ י  כִּ ״ א:  רָ ר קְ מַ אָ

The Gemara answers: The verse  state s  regarding Shabbos, "For it is  holy to you";  this teaches that it,  the day of Shabbos itself,

is  holy, but its  products—the results of actions done in desecration of it—are  not holy,  and are therefore not forbidden.

QU E ST IO N

״ הוּא! ךָ י לְ תִּ בְ יעַ ״תִּ א  הָ רוּ, דְּ סְ תַּ י , לִ בָּהּ שׁ  דָ ה וְ י פָרָ פִּ ם  סֵ חוֹ מוֹר, וְ חֲ וֹר וּבַ שׁ שׁ בְּ חוֹרֵ

The Gemara asks: If one plows with an ox and a donkey together, or muzzle s  the  mouth of a cow and threshes  with it,  the

resulting crops should be  forbidden to be eaten, as  indeed it is  a case of "I have  made  it abominable  to you"!

ANSWER

ן? כֵּ  שֶׁ ל  כׇּ י, לֹא  נֵ ים; הָ רִ תָּ יהָ מוּ שֶׂ עֲ א, מַ ירָ מִ חֲ בָּת דַּ  שַׁ ה  א, וּמָ תָּ  שְׁ  הַ



The Gemara answers: Now that we have established this, we can learn by a kal vachomer: if Shabbos, which is  so string ent, its

products  are  permitted; these  prohibitions, which are far less stringent, is  it not all the  more  so  that their products are

permitted?

QU E ST IO N

״ הוּא! ךָ י לְ תִּ בְ יעַ ״תִּ א  הָ רוּ, דְּ סְ תַּ י ים לִ עִ י זְרָ אֵ לְ כִּ

The Gemara asks: If so, diverse  kinds of seeds  sown together should be  forbidden to be eaten, as  indeed it is  a case of "I

have  made  it abominable  to you"!

ANSWER

רוּ. שְׁ ים  עִ י זְרָ אֵ לְ כִ ל דְּ לָ כְּ  ״, מִ שׁ ד אֵ וּקַ ן תּ פֶּ ״ ״ –  שׁ דַּ קְ ן תִּ פֶּ ״ ם  כֶּרֶ  י הַ אֵ לְ כִּ י  בֵּ נָא גַּ מָ חֲ י רַ לִּ גַ דְּ מִ

The Gemara answers: Since  the  Merciful One  revealed reg arding  diverse  kinds of the  vineyard, "le st it become forfe it

[pen tikdash]"—which the Sages expounded to mean "le st it be  burned in fire  [pen tukad e sh]"—it is by implication clear

that diverse  kinds of seeds  are  permitted,  since the Torah singled out the vineyard for this prohibition.

O BJECT IO N

רוּ. שְׁ ה  נָאָ בַּהֲ י,  סירִ ילָה אֲ כִ אֲ בַּ ים  עִ י זְרָ אֵ לְ כִּ ה,  נָאָ בַּהֲ ין  בֵּ ילָה  כִ אֲ בַּ ין  בֵּ ין  סוּרִ ם אֲ י כֶרֶ אֵ לְ כִּ א:  ימָ אֵ וְ

The Gemara objects: But say instead that diverse  kinds of the  vineyard are  forbidden both for eating  and for benefit,

whereas diverse  kinds of seeds  are  forbidden for eating , but permitted for benefit!

ANSWER

ךָ – תְּ מְ הֶ ה בְּ ם״, מָ יִ אָ לְ כִּ ע  זְרַ ךָ לֹא תִ דְ יִם שָׂ אַ לְ כִּ יעַ  בִּ רְ ךָ לֹא תַ תְּ מְ הֶ ״בְּ יב:  תִ כְ ה, דִּ מָ הֵ י בְ אֵ לְ כִ וּשׁ לְ קּ תַּ י אִ

ר. תָּ וּ מוּ נּ מֶּ  צֵא מִ יּוֹ ךָ – הַ דְ ף שָׂ ת, אַ רֶ תֶּ נָּה מוּ  מֶּ  צֵא מִ יּוֹ הַ

The Gemara answers: They are  juxtaposed to diverse  kinds of animals , as  it is  written: "You shall not le t your cattle  mate

with a diverse  kind; you shall not sow your fie ld with two kinds of seed." This teaches: Just as  with your cattle , that

which comes from it—the offspring—is  permitted, so too with your fie ld, that which comes from it—the crops—is

permitted for eating.

QU E ST IO N

ן? נָא לַ יהוּ מְ יְ ה גּוּפַ מָ הֵ י בְ אֵ לְ כִ וְ

The Gemara asks: And diverse  kinds of animals  themse lves , from where  do we  know that their offspring is permitted?

ANSWER

י. רֵ שְׁ יוֹט  דְ הֶ לְ ל דִּ לָ כְּ  , מִ הַּ בוֹ יִם לַגָּ אַ לְ כִּ נָא  מָ חֲ ר רַ סַ אֲ דַּ מִ

The Gemara answers: Since  the  Merciful One  forbade  diverse  kinds  of animals for the  Most Hig h as sacrifices, it is by

implication clear that for an ordinary person to eat, they are permitted.

QU E ST IO N

ר! סַ יתְּ נוֹ לִ ת בְּ אֶ אוֹתוֹ וְ

The Gemara asks: If one slaughtered a mother and its  offspring  on the same day, the meat should be  forbidden to be eaten,

as this is a practice made abominable!



ANSWER

י. רֵ שְׁ יוֹט  דְ הֶ לְ ל דִּ לָ כְּ  , מִ הַּ בוֹ ן לַגָּ מַ ר זְ סַּ חוּ נָא מְ מָ חֲ ר רַ סַ אֲ דַּ מִ

The Gemara answers: Since  the  Merciful One  forbade  an animal lacking  time —one less than eight days old—for the  Most

Hig h, it is by implication clear that for an ordinary person to eat, it is permitted. And the offspring of a mother slaughtered

that day is also considered an animal lacking time, since the prohibition against slaughtering it is limited to that day.

QU E ST IO N

ר! סַ יתְּ ן לִ קֵּ וּחַ הַ ילּ שִׁ

The Gemara asks: If one violated the mitzvah of sending  away the  nest and took the mother bird, and the court instructed him to

set it free, that mother bird should be  forbidden to all, as this practice is abominable!

ANSWER

לָה. קָּ תַ ח״ לְ לַּ  שַׁ ״ ה  וֹרָ ה תּ רָ מְ לֹא אָ

The Gemara answers: The Torah did not say "send away" to  cause a stumbling  block. If the bird were forbidden, the Torah

would not have commanded us to send it away, as others might unwittingly catch and eat it.

STATEMENT

ל״, שָּׁ   בֻ ל מְ שֵׁ  וּ נָא וּבָ נּ מֶּ  לוּ מִ תֹּאכְ ל  ״אַ ר  מַ מוּד לוֹ לְ תַּ סוּר?  אָ שֶׁ לָב  חָ ר בְּ שָׂ בָ ן לְ יִ נַּ  : מִ ישׁ קִ ישׁ לָ ר רֵ מַ אָ

ל״. שָּׁ   בֻ ״מְ ר  מַ מוּד לוֹ לְ תַּ ין  אֵ שֶׁ

Reish Lakish says: From where  is  it derived that meat cooked in milk is  forbidden for eating? The verse  state s  regarding

the Pesach offering: "You shall not eat of it raw, or boiled in any way [bashe l mevushal]";  now, there  is  no need for the

verse  to state  "mevushal" since "bashel" already means boiled.

EXPLANAT IO N

לָב. חָ ר בְּ שָׂ בָּ י זֶה – זֶה  אֵ זֶה, וְ כָּ הוּא  שֶׁ ר  חֵ וּל אַ שּׁ  ךָ בִּ ךָ יֵשׁ לְ ר לְ מַ ל״? לוֹ שָּׁ   בֻ ״מְ ר  מַ מוּד לוֹ לְ תַּ ה  מָ

What then does  the  verse  teach by adding "mevushal"? It is to te ll you: You have  another manner of cooking  that is  like

this—meaning, it is forbidden to be eaten—and which is  this? This  is  meat cooked in milk.

O BJECT IO N

נָן: חָ י יוֹ בִּ ר לוֹ רַ מַ אָ

Rabbi Yochanan said to him,  to Reish Lakish, challenging this derivation:
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QU E ST IO N

י? בִּ נָה רַ שָּׁ   שֶׁ ה זוֹ  עוּרָ כְּ

The Gemara asks: Is this  derivation that Rabbi Yehuda HaNasi taug ht so ug ly,  i.e., flawed, that you, Reish Lakish, had to go

and find a new source? Let us look at what Rabbi Yehuda HaNasi taught:

STATEMENT



בֵּר.  דַ כָּתוּב מְ  לָב הַ חָ ר בְּ שָׂ בָ ״ – בְּ נּוּ לֶ תֹּאכְ ״לֹא 

The second, redundant verse of "You shall not eat it" (Devarim 12:25) — the  verse  is  speaking  of meat cooked in milk,

teaching that it is prohibited to eat.

QU E ST IO N

ה? וֹרָ בַּתּ  שֶׁ ין  וּרִ יסּ אִ ל הָ כׇּ  ד מִ חָ אֶ לָּא בְּ  ינוֹ אֶ בֵּר, אוֹ אֵ  דַ כָּתוּב מְ  לָב הַ חָ ר בְּ שָׂ בָ ר בְּ מֵ ה אוֹ תָּ  אַ

The Braisa continues: Do you say that the  verse  is  speaking  of meat cooked in milk, or perhaps it is  only speaking of one  of

all the  other prohibitions  in the  Torah?

ANSWER

. יָנוֹ נְ עִ ד מֵ מֵ לָּ  בָר הַ ן, דָּ בָּהֶ ת  שֶׁ  רֶ דְ ה נִ וֹרָ תּ הַ שֶׁ דּוֹת  ה מִ רֵ שְׂ לֹשׁ עֶ  שְּׁ   ד מִ מַ לְ : צֵא וּ תָּ  רְ מַ אָ

You say in response: Go out and learn from the  thirteen hermeneutical principle s  by which the  Torah is  expounded, one

of which is: A matter that is  learned from its  context.

EXPLANAT IO N

ין. ינִ י מִ נֵ שְׁ  אן בִּ כָּ ף  ין, אַ ינִ י מִ נֵ שְׁ  בֵּר? בִּ  דַ כָּתוּב מְ  ה הַ מֶּ  בַּ

In what subject is  the  adjacent verse  speaking ? It is speaking of redeemed consecrated animals, which are a combination of two

types  — they are non-sacred for eating, yet prohibited for shearing and work like holy things. So too here , the verse is speaking

of two types  of food that are joined together, which is meat cooked in milk.

ANSWER

ן. ע לַ מַ שְׁ  מַ ה – לָא; קָ נָאָ בַּהֲ ל  ילָה, אֲבָ כִ אֲ בַּ י  לֵּ י י מִ נֵ ינָא: הָ מֵ יא – הֲוָה אָ הִ הַ י מֵ אִ

Reish Lakish replied to Rabbi Yochanan: My derivation is still needed, because if we only knew the prohibition from that

derivation of Rabbi Yehuda HaNasi, I would have  said: These  words  apply only to eating , but as  for benefit, no, it is

permitted. Therefore, my derivation from the Pesach offering comes to teach us  that benefit is also prohibited.

QU E ST IO N

? יהּ נָא לֵ ה מְ נָאָ בַּהֲ י,  בִּ רַ וְ

The Gemara asks: And Rabbi Yehuda HaNasi himself, from where  does  he  derive that meat cooked in milk is prohibited for

benefit?

ANSWER

ל״, אֵ רָ שְׂ י יִ נֵ בְ שׁ בִּ דֵ יֶה קָ לֹא יִהְ ״וְ ן  לָּ  הַ ר לְ מַ נֶאֱ ה לַה׳״, וְ תָּ  שׁ אַ דוֹ ם קָ י עַ כִּ ״ אן  כָּ ר  מַ כָא: נֶאֱ הָ יהּ מֵ א לֵ קָ נָפְ

ה. נָאָ בַּהֲ אן  כָּ ף  ה, אַ נָאָ בַּהֲ ן  לָּ  הַ ה לְ מָ

The Gemara answers: He derives  it from here : It is  stated here , by meat and milk, "For you are  a holy [kadosh] people  to

Hashem" (Devarim 14:21), and it is  stated there , regarding sodomy, "There  shall not be  a sodomite  [kadesh] among  the

sons of Yisrae l" (Devarim 23:18). Just as  there , the prohibition of a kadesh is reg arding  benefit and enjoyment, so too here ,

by meat and milk, it is prohibited reg arding  benefit.

BR AI SA



נָּה  לֶ שְּׁ   בַ נָּה – לֹא תְּ  רֶ כְּ  מְ תִּ שֶׁ  כְּ ה:  וֹרָ ה תּ רָ מְ ׳[״, אָ גוֹ לָה ]וְ ל נְבֵ לוּ כׇ ״לֹא תֹאכְ נָא:  תָּ זֶר  יעֶ לִ י אֱ בִּ י רַ בֵ דְּ

נָּה.  רֶ כְּ  מְ תִ וְ

The Gemara cites other Tannaic sources: The school of Rabbi Eliezer taug ht: The verse says, "You shall not eat any carcass

[neve ilah]... you may se ll it to a fore ig ner... you shall not cook a kid in its  mother's  milk" (Devarim 14:21). The Torah is

saying : When you se ll it — the carcass — to a non-Jew, you shall not cook it in milk and then se ll it, which teaches that

deriving benefit from meat cooked in milk is forbidden.

BR AI SA

ד חָ אֶ ילָה, וְ כִ וּר אֲ יסּ אִ ד לְ חָ ים, אֶ מִ עָ פְּ לֹשׁ   שָׁ ״  וֹ מּ לֵב אִ חֲ בַּ י  דִ ל גְּ שֵּׁ   בַ ״לֹא תְ נָא:  תָּ אל  עֵ מָ שְׁ  י יִ בִּ י רַ בֵ דְּ

וּל. שּׁ  וּר בִּ יסּ אִ ד לְ חָ אֶ ה, וְ נָאָ וּר הֲ יסּ אִ לְ

The school of Rabbi Yishmae l taug ht: The Torah writes "You shall not cook a kid in its  mother's  milk" three  times  in the

Torah. One  is for the  prohibition of eating , and one  is for the  prohibition of benefit, and one  is for the  prohibition of

cooking .

BR AI SA

ר מַ נֶאֱ ה״, וְ תָּ  שׁ אַ דוֹ ם קָ י עַ כִּ ״ אן  כָּ ר  מַ סוּר? נֶאֱ אָ שֶׁ לָב  חָ ר בְּ שָׂ בָ ן לְ יִ נַּ  ר: מִ מֵ ה אוֹ ן יְהוּדָ בֶּ י  יסִ יָא, אִ נְ תַּ

סוּר. אן אָ כָּ ף  סוּר, אַ ן אָ לָּ  הַ ה לְ ״, מָ לוּ פָה לֹא תֹאכֵ רֵ ה טְ דֶ שָּׂ  בַּ ר  שָׂ י וּבָ יוּן לִ הְ שׁ תִּ קֹדֶ י  שֵׁ  נְ אַ ״וְ ן  לָּ  הַ לְ

It is  taug ht in a Braisa: Is i ben Yehuda says: From where  do we derive that meat cooked in milk is  prohibited for eating? It

is  stated here , "For you are  a holy [kadosh] people ," and it is  stated there , "And you shall be  holy [kodesh] men to

Me, and meat in the  fie ld that is  torn [tere ifah] you shall not eat" (Shemos 22:30). Just as  there , by tereifah, it is

prohibited to eat, so too here , by meat and milk, it is prohibited to eat.

STATEMENT

ר: מֶ חוֹ ל וְ תָּ קַ  רְ מַ ן? אָ יִ נַּ  ה מִ נָאָ בַּהֲ ילָה,  כִ אֲ בַּ לָּא   י אֶ ין לִ אֵ וְ

Isi ben Yehuda continues: And I only have  a source for eating ; from where  do we derive that it is prohibited for benefit? You

can say it is derived by a kal v'chomer:

IN FER ENCE

ין ינוֹ דִּ ה – אֵ ירָ וֹ עֲבֵ ה בּ דָ בְ נֶּעֶ  שֶׁ לָב  חָ ר בְּ שָׂ בָּ ה,  נָאָ בַּהֲ ה  סוּרָ ה – אֲ ירָ בָּהּ עֲבֵ ה  דָ בְ לֹּא נֶעֶ  שֶׁ לָה  רְ ה עׇ וּמָ

ה! נָאָ בַּהֲ סוּר  אָ שֶׁ

If orlah, throug h which no transg ression was  committed in its planting, is  prohibited for benefit; is  it not log ical that

meat cooked in milk, throug h which a transg ression was  committed by cooking them together, should be  prohibited for

benefit!

R EFU TAT IO N

ר. שֶׁ  וֹ כּ ת הַ עַ שְׁ ה לָהּ  יְתָ ן לֹא הָ כֵּ  שֶׁ לָה,  רְ עׇ ה לְ מָ

The Gemara refutes this: What is unique about orlah? Indeed, it never had a time  of fitness , as it was forbidden from the

moment it grew. But meat and milk each had a time of fitness before they were cooked together.

O BJECT IO N

ה. נָאָ בַּהֲ סוּר  אָ ר, וְ שֶׁ  וֹ כּ ת הַ עַ שְׁ ה לוֹ  יְתָ הָ שֶׁ  , יחַ כִ ח יוֹ סַ פֶּ  בַּ ץ  מֵ חָ



The Gemara suggests: Leavened bread [chametz] on Pesach shall prove  the point, as  it had a time  of fitness  before Pesach,

and yet it is prohibited for benefit.

R EFU TAT IO N

ת. כָּרֵ נוּשׁ  ן עָ כֵּ  שֶׁ ח,  סַ פֶּ  בַּ ץ  מֵ חָ ה לְ מָ

The Gemara refutes this: What is unique about chametz on Pesach? Indeed, its  eating is  punished with karet, which is not

the case with meat and milk.

O BJECT IO N

ה. נָאָ בַּהֲ סוּר  אָ ת, וְ כָּרֵ נוּשׁ  ין עָ אֵ שֶׁ יחוּ,  כִ ם יוֹ כֶּרֶ  י הַ אֵ לְ כִּ

The Gemara suggests: Diverse  kinds in a vineyard [kil'e i hakerem] shall prove  the point, as  they are  not punished with

karet, and yet they are prohibited for benefit.

QU E ST IO N

לָה: רְ עׇ ר מֵ מֶ חוֹ ל וָ קַ לַּהּ בְּ  וּ י כּ יתֵ יְ וָה? לַ שָׁ ה  ירָ זֵ י גְּ ה לִ מָ לְ

The Gemara asks: Why do I need Isi ben Yehuda's g eze irah shavah to teach the eating prohibition? Let us  bring  all of it, both

eating and benefit, by a kal v'chomer from orlah:

IN FER ENCE

ה, ירָ וֹ עֲבֵ ה בּ דָ בְ נֶּעֶ  שֶׁ לָב,  חָ ר בְּ שָׂ בָּ ה;  נָאָ בַּהֲ ין  בֵּ ילָה  כִ אֲ בַּ ין  בֵּ ה  סוּרָ ה, אֲ ירָ בָּהּ עֲבֵ ה  דָ בְ לֹּא נֶעֶ  שֶׁ לָה,  רְ ה עׇ וּמָ

ה! נָאָ בַּהֲ ין  בֵּ ילָה  כִ אֲ בַּ ין  בֵּ סוּר  אָ שֶׁ ין  ינוֹ דִּ אֵ

If orlah, throug h which no transg ression was  committed, is  prohibited both for eating  and for benefit; is  it not

log ical that meat cooked in milk, throug h which a transg ression was  committed, should be  prohibited both for eating

and for benefit!

ANSWER

ה ירָ ם עֲבֵ בָּהֶ ה  דָ בְ נֶּעֶ  שֶׁ  , יחַ כִ בָּהּ יוֹ שׁ  דָ ה וְ י פָרָ פִּ ם  סֵ חוֹ מוֹר, וְ חֲ וֹר וּבַ שׁ שׁ בְּ ר: חוֹרֵ ימַ מֵ כָּא לְ י אִ וּם דְּ שּׁ  מִ

רוּ. שְׁ וּ

The Gemara answers: This is because  there  is  to say a refutation: The cases of one  who plows with an ox and a donkey

together, and one  who muzzle s  the  mouth of a cow and threshes  with it shall prove  otherwise, as  a transg ression was

committed throug h them, and yet the products of these actions are  permitted. Therefore, we cannot rely on this logic alone,

and we need the gezeirah shavah.

QU E ST IO N

ד. צַּ ה הַ מָ י בְּ יתֵ לֵ ינָא וְ ר דִּ דַּ יהְ לִ ״, וְ יחַ כִ וֹ לָה תּ רְ ״עׇ א  ימָ ״, לֵ יחוּ כִ ם יוֹ כֶּרֶ  י הַ אֵ לְ כִּ ״ ר  ימַ מֵ י לְ ה לִ מָ לְ

The Gemara asks: Why do I need to say "kil'e i hakerem shall prove" it? Let us  say "orlah shall prove" it, and le t the

arg ument g o back and forth, and le t us  bring  the proof by a mah hatzad,  a common characteristic of orlah and chametz!

ANSWER

ה. נָאָ בַּהֲ ת  רֶ תֶּ ילָה וּמוּ כִ אֲ בַּ ה  סוּרָ אֲ שֶׁ  , יחַ כִ וֹ לָה תּ ר, נְבֵ ימַ מֵ כָּא לְ י אִ וּם דְּ שּׁ  י: מִ שֵׁ  ב אָ ר רַ מַ אָ

Rav Ashi said: We cannot do that, because  there  is  to say: A carcass  [neve ilah] shall prove  it wrong, as  it is  prohibited

for eating  and yet permitted for benefit.



O BJECT IO N

ינַן, כִ פָּרְ גּוּפוֹ  ד״ – מִ צַּ ה הַ ״מָ כֹּל   : ישׁ קִ ישׁ לָ רֵ יהּ דְּ מֵ שְּׁ   ינַן מִ רִ מְ י אָ כִ י: הָ שֵׁ  ב אָ רַ י לְ כַ דֳּ רְ ב מָ יהּ רַ ר לֵ מַ אֲ

ינַן. כִ פָּרְ א לָא  מָ לְ עָ מֵ

Rav Mordechai said to Rav Ashi: This  is  what we  say in the  name  of Reish Lakish: Any mah hatzad argument — we can

refute  it from its  own elements, but from the  outside , from a completely different subject like neveilah, we do not re fute  it.

QU E ST IO N

ד? צַּ ה הַ מָ י בְּ יתֵ תֵּ י,  כִ י הָ אִ

The Gemara asks: If so, le t us  bring  the proof by a mah hatzad of orlah and chametz, and we would not need kil'ei hakerem!

ANSWER

ע. קַ רְ י קַ לֵ דּוּ ן גִּ כֵּ  שֶׁ ן –  בָּהֶ  שֶׁ וֶה  שָּׁ   ד הַ צַּ הַ ה לְ : מָ ךְ רַ יפְ מִ כָּא לְ י אִ וּם דְּ שּׁ  מִ

The Gemara answers: That is because  there  is  to re fute  from within the elements themselves: What is  unique  about the

common characteristic of them? Indeed, they are  products  of the  soil [g idule i karka], which is not true of meat and milk.

QU E ST IO N

ע? קַ רְ י קַ לֵ דּוּ ן גִּ כֵּ  שֶׁ ם,  כֶּרֶ  י הַ אֵ לְ כִ ה לְ ך: מָ רַ יפְ מִ כָּא לְ י י אִ א נָמֵ תָּ  שְׁ  י, הַ כִ י הָ אִ

The Gemara asks: If so, now too, when we use kil'ei hakerem as a proof, there  is  to re fute : What is unique about kil'e i

hakerem? Indeed, they are  products  of the  soil!

ANSWER

הוּ, לֹא כֹּל דְּ ינַן  כִ פָּרְ ד  צַּ ה הַ כֹּל מָ  : ישׁ קִ ישׁ לָ רֵ יהּ דְּ מֵ שְּׁ   ינַן מִ רִ מְ י אָ כִ י: הָ שֵׁ  ב אָ רַ י לְ כַ דֳּ רְ ב מָ יהּ רַ ר לֵ מַ אֲ

ינַן. כִ פָּרְ הוּ – לָא  כֹּל דְּ ינַן,  כִ פָּרְ ר  מֶ חוֹ ל וָ א – קַ דָ חֲ א מֵ דָ תָּ חֲ  רְ מַ ם אָ אִ

Rav Mordechai said to Rav Ashi: This  is  what we  say in the  name  of Reish Lakish: Any mah hatzad argument, we refute

with any s lig ht distinction, such as being products of the soil. But if we derive it one  from one , meaning a direct kal v'chomer

from kil'ei hakerem, we can re fute  it only with a major distinction, but with any s lig ht distinction like being products of the soil,

we do not re fute  it.

QU E ST IO N

ע! קַ רְ י קַ לֵ דּוּ ן גִּ כֵּ  שֶׁ הוּ  לְּ כוּ ה לְ הוּ, מָ לְּ כוּ ךְ לְ רוֹ יפְ לִ וְ

The Gemara asks: But le t us  re fute  all of them together, even in a mah hatzad: What is  unique  about all of them? Indeed,

they are  products  of the  soil!

STATEMENT

: ישׁ קִ ישׁ לָ רֵ יהּ דְּ מֵ שְּׁ   ינַן מִ רִ מְ י אָ כִ י, הָ שֵׁ  ב אָ רַ י לְ כַ דֳּ רְ ב מָ יהּ רַ ר לֵ מַ לָּא, אֲ  אֶ

Rather, Rav Mordechai said to Rav Ashi: This  is  what we  say in the  name  of Reish Lakish:

S U M M A RY

The Gemara first establishes that the products of various prohibitions—such as food cooked on Shabbos, crops grown from

kilayim, the offspring of diverse animal matings, and the meat of a mother and its young slaughtered on the same day—are all



permitted for consumption, deriving each allowance from specific pesukim or a kal vachomer. The Gemara then analyzes the

source for the prohibition of basar b'chalav. Reish Lakish derives the eating prohibition from the redundant phrasing of

"bashel mevushal" by the Pesach offering, arguing this also teaches the prohibition of benefit, while Rabbi Yochanan defends

the traditional derivation of Rabbi Yehuda HaNasi, who learns the eating prohibition from a redundant verse adjacent to the

laws of redeemed consecrated animals, and derives the benefit prohibition from a gezerah shavah on the word "kadosh."

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara is bothered by a deep question: when a person does an aveirah, why doesn't the product of that sin become

completely forbidden? If someone cooks on Shabbos, or plows with an ox and a donkey, we might have thought the food or

the crop becomes 'abominable' and assur to the world. Yet, the Torah goes out of its way to teach us that the product remains

muttar. The action was wrong, but the physical object itself is not ruined.

This contains a beautiful yesod for our own avodas Hashem. Sometimes, a Yid looks back at his past and sees actions that

were done b'issur, or years that were spent in a way that was far from holy. The yetzer hara comes and whispers: 'Look at what

you created. Your life, your career, your very self is the product of mistakes. It is all ruined and useless.'

But the Torah is telling us otherwise. The action may have been a failure, but the reality you created, the life you have right

now, is not 'holy' in its origin, but it is absolutely muttar for you to use for the service of Hashem. You can take the very

circumstances born from your past mistakes and elevate them today.

Today, when you look at any part of your life that you feel was built on past mistakes or poor choices, do not write it off. Take

one resource, skill, or situation that came from those years and use it davka to do a mitzvah or help another Yid, showing that

the product of the past can still be made holy.
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