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T HE  S U G Y A

We begin the daf by continuing our deep dive into the lomdus of the kal vachomer that attempts to derive the benefit

prohibition of meat and milk. The Gemara analyzes the mechanics of refuting a kal vachomer when deriving a halacha from

multiple sources, focusing on the unique status of kilayim of the vineyard. This leads to a fascinating discussion regarding

whether the roots of kilayim are forbidden immediately upon taking root, and how we reconcile different pesukim on the

matter.

Next, the Gemara transitions to the opinions of the Tannaim regarding the scope of the meat and milk prohibition. We

explore the shitta of Rabbi Shimon ben Yehuda who permits deriving benefit from meat and milk, followed by a detailed

analysis of the machlokes between Rabbi Akiva and Rabbi Yosei HaGelili regarding whether wild animals and birds are

excluded from the Torah's prohibition, and whether a bird is even forbidden mid'Rabbanan. We then begin a new Mishnah

discussing the status of milk found in the stomach of a carcass or an animal slaughtered by a non-Jew.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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STATEMENT

ינַן, כִ פָּרְ הוּ לָא  כֹּל דְּ ינַן,  כִ פָּרְ א  רָ חוּמְ לָּא וְ  א קוּ דָ חֲ א מֵ דָ חֲ

When deriving one  source from one  other source, we can re fute  the kal vachomer only by showing a leniency in the supposedly

stringent case and a string ency in the lenient case, but we cannot re fute  it by pointing out any unique characteristic

whatsoever in the source case.

STATEMENT

ינַן. כִ פָּרְ הוּ  כֹּל דְּ וּ  ילּ פִ י אֲ תֵּ  רְ תַּ  א מִ דָ חֲ

But when deriving one  source from two  other sources, we can re fute  the derivation even by pointing out any unique

characteristic whatsoever in the source cases.

STATEMENT

כֹּל ינַן,  כִ פָּרְ א  רָ חוּמְ לָּא וְ  י לָא – קוּ אִ הוּ, וְ כֹּל דְּ ינַן  כִ פָּרְ ד –  צַּ ה הַ מָ י בְּ תֵ אָ ינָא וְ ר דִּ דַ י הָ לָת, אִ תְּ א מִ דָ חֲ

ינַן. כִ פָּרְ הוּ לָא  דְּ

And when deriving one  source from three  other sources, if the  derivation reverts  and comes  to be established by way of the

common e lement of all of them, we can re fute  it by pointing out any unique characteristic whatsoever;  but if not,  meaning

the derivation does not revert, then we can re fute  it only by showing a leniency and a string ency,  but we cannot re fute  it by

pointing out any unique characteristic whatsoever. Since our derivation from three sources does not revert, we cannot refute it

with a minor unique characteristic.



QU E ST IO N

ר? שֶׁ  וֹ כּ ת הַ עַ שְׁ ן  ה לָהֶ יְתָ ן לֹא הָ כֵּ  שֶׁ ם,  כֶּרֶ  י הַ אֵ לְ כִ ה לְ : מָ ךְ רוֹ פְ לִ וְ

But le t us  re fute  the kal vachomer by pointing out a major leniency and stringency: What is unique about kilayim of the

vineyard? That they never had a time  of fitness ,  as they are forbidden from the very moment they grow, unlike meat and milk

which were permitted before being cooked together!

ANSWER

ם דֶ ר קוֹ שֶׁ  וֹ כּ ת הַ עַ שְׁ ן  ה לָהֶ יְתָ הָ ר, וְ סָ ן נֶאֱ רָ יקָּ ם עִ כֶּרֶ  י הַ אֵ לְ כִּ ת –  רֶ מֶ הֲבָה: זֹאת אוֹ בַּר אַ א  דָּ ב אַ ר רַ מַ אָ

ה. שָׁ  רָ שְׁ  הַ

Rav Adda bar Ahava said: This  says ,  i.e., we must conclude from here, that regarding kilayim of the  vineyard, the ir roots

themselves are  forbidden,  and thus they did have  a time  of fitness  prior to taking  root in the soil. Therefore, the refutation

is invalid.

O BJECT IO N

ין, לֹא יף – אִ סִ סוּר. הוֹ יִם – אָ אתַ יף מָ סִ ם הוֹ ם, אִ כֶּרֶ  בַּ יץ נָקוּב  צִ יר עָ עֲבִ מַּ  א: הַ ירָ עֵ יָה בַר זְ עְ מַ שְׁ ב  יב רַ תִ מֵ

יף – לָא. סִ הוֹ

Rav Shemaya bar Ze ira challeng ed this: We learned in a Mishnah: One who carrie s  a perforated pot containing seeds

throug h a vineyard, if the seeds increased in growth by one part in two hundred of their original size, the plant is forbidden.

We infer: If it increased, yes ,  it is forbidden; but if it did not increase , no ,  it is not forbidden! This proves that the original roots

are not forbidden, only the new growth!

R E SO LU T IO N

ע״. זֶּרַ ״הַ יב  תִ ה״, וּכְ אָ לֵ מְּ שׁ הַ דַּ קְ ן תִּ פֶּ ״ יב  תִ כְּ י,  יבִ תִ כְּ י  אֵ רָ י קְ רֵ י: תְּ יֵ בָּ  ר אַ מַ אָ

Abaye  said: Two verses  are  written,  or rather, two terms are written in the verse. It is  written: "Lest the  fullness  of the

seed... become forbidden," implying it must grow, and it is  written: "The  seed," implying the seed itself is forbidden

immediately.

EXPLANAT IO N

יף – לָא. סִ ין, לֹא הוֹ יף – אִ סִ ה, זָרוּעַ וּבָא, הוֹ שָׁ  רָ שְׁ  הַ רוֹ – בְּ יקָּ עִ ד? זָרוּעַ מֵ יצַ כֵּ א  הָ

How is  this  reconciled? If it was sown from the  outset in the vineyard, it becomes forbidden immediately upon taking  root.

But if it was already sown and comes  from elsewhere, like in the pot, then if it increased, yes ,  it is forbidden, but if it did not

increase , no ,  it is not.

STATEMENT

סוּר לָב אָ חָ ר בְּ שָׂ בָּ ן:  עוֹ מְ שִׁ י  בִּ וּם רַ שּׁ  ר מִ מֵ ה אוֹ ן יְהוּדָ בֶּ ן  עוֹ מְ שִׁ י  בִּ יָא: רַ נְ תַ נָּא, דְּ  תַּ אי  י הַ כִּ לָא  ין דְּ יתִ נִ תְ מַ

ה, נָאָ בַּהֲ ר  תָּ ילָה וּמוּ כִ אֲ בַּ

The Gemara notes: Our Mishnah,  which rules that meat cooked in milk is forbidden for benefit, is  not in accordance  with this

Tanna, as  it is  taug ht in a beraisa: Rabbi Shimon ben Yehuda says  in the  name  of Rabbi Shimon: Meat cooked in milk is

forbidden to be  eaten, but it is  permitted for benefit,

PR O O F



י״. יוּן לִ הְ שׁ תִּ קֹדֶ י  שֵׁ  נְ אַ ״וְ ן:  לָּ  הַ ר לְ מַ נֶאֱ ה״, וְ תָּ  שׁ אַ דוֹ ם קָ י עַ כִּ ״ ר:  מַ נֶּאֱ  שֶׁ

as  it is  stated regarding meat and milk: "For you are  a holy nation to Hashem your Elokim," and it is  stated e lsewhere

regarding a tereifah: "And you shall be  holy people  to Me."

IN FER ENCE

ה. נָאָ בַּהֲ ר  תָּ ילָה וּמוּ כִ אֲ בַּ סוּר  אן אָ כָּ ף  ה, אַ נָאָ בַּהֲ ר  תָּ ילָה וּמוּ כִ אֲ בַּ סוּר  ן אָ לָּ  הַ ה לְ מָ

Just as there ,  by tereifah, it is forbidden to be  eaten but permitted for benefit,  as the Torah says to throw it to the dogs, so

too here ,  by meat and milk, it is forbidden to be  eaten but permitted for benefit.

QU E ST IO N

ל. מוּאֵ שְׁ  דִ כְ ינְהוּ לִ קִ פְּ  א אַ י – הָ נֵ ׳. הָ כוּ עוֹף וְ יָּה וָ  ר: חַ מֵ יבָא אוֹ קִ י עֲ בִּ רַ

We learned in the Mishnah: Rabbi Akiva says: A wild animal and a bird are not forbidden from the Torah, because of the three

mentions of "kid". The Gemara asks: These  three mentions, didn't we  already apply them to that which Shmuel derived, to

exclude non-kosher milk, a dead animal, and a fetus?

ANSWER

א, רָ י קְ יכִ רִ ה לָא צְ תָ לֶב וּמֵ וּר, חֵ יסּ ל אִ ל עַ וּר חָ יסּ יבָא: אִ קִ י עֲ בִּ בַר רַ סָ קָ

The Gemara answers: Rabbi Akiva holds  that a prohibition can take  effect upon an existing prohibition,  and therefore

forbidden fat and a dead animal do not need a verse  to exclude them from the prohibition of meat and milk, as both prohibitions

can apply simultaneously.

EXPLANAT IO N

ה. אָ מֵ ה טְ מָ הֵ בְ לִ עוֹף, וְ יָּה, וְ  חַ ט לְ רָ פְּ הוּ –  לְּ וּ הוּ כּ רוּ לְ תַּ י יַּ  יָא הוּא, אִ לְּ עַ י מְ דִ יל – גְּ לִ שְׁ

And a fe tus  is  a proper kid,  so it does not need a verse to include it. Therefore, all of them,  the three mentions of "kid", remain

extra for him, to exclude  a wild animal, a bird, and a non-kosher animal.

QU E ST IO N

יבָא? קִ י עֲ בִּ רַ י לְ ילִ לִ גְּ י הַ סֵ י יוֹ בִּ ין רַ בֵּ כָּא  י אי אִ ״. מַ לוּ ״לֹא תֹאכְ ר  מַ ר: נֶאֱ מֵ י אוֹ ילִ לִ גְּ י הַ סֵ י יוֹ בִּ רַ

We learned in the Mishnah: Rabbi Yose i HaGelili says: It is  stated: "You shall not eat any carcass..." and in the same verse

"You shall not cook a kid in its mother's milk." The Gemara asks: What practical difference is  there  between Rabbi Yose i

HaGelili and Rabbi Akiva,  since both agree that a bird is excluded from the Torah's prohibition?

ANSWER

נַן. בָּ  רַ יָּה דְּ  בַר חַ יבָא סָ קִ י עֲ בִּ רַ א, וְ יתָ יְ אוֹרָ יָּה דְּ  בַר חַ י סָ ילִ לִ גְּ י הַ סֵ י יוֹ בִּ יָּה: רַ  יהוּ חַ יְ ינַ בֵּ כָּא  י אִ

There  is  a difference between them regarding a wild animal: Rabbi Yose i HaGelili holds  that cooking a wild animal in milk

is forbidden from the  Torah,  because it has mother's milk, and Rabbi Akiva holds  that a wild animal is only forbidden

mid'Rabbanan,  as it is excluded by the word "kid".

ANSWER

י, ירִ סִ נַן אֲ בָּ  רַ דְּ א מִ ה, הָ וֹרָ תּ ן הַ ינָן מִ עוֹף אֵ יָּה וָ  בַר חַ יבָא סָ קִ י עֲ בִּ יהוּ: רַ יְ ינַ בֵּ כָּא  י א, עוֹף אִ ימָ ית אֵ עֵ בָּ י אִ

If you want, I can say that a bird is  the difference between them: Rabbi Akiva holds  that a wild animal and a bird are  not

from the  Torah, but they are  forbidden mid'Rabbanan,



EXPLANAT IO N

יר. סִ י לָא אֲ נַן נָמֵ בָּ  רַ דְּ וּ מִ ילּ פִ בַר עוֹף אֲ י סָ ילִ לִ גְּ י הַ סֵ י יוֹ בִּ רַ וְ

and Rabbi Yose i HaGelili holds  that a bird is  not forbidden even mid'Rabbanan.

PR O O F

ל שֶׁ מוֹ  קוֹ מְ זֶל, בִּ בַּרְ שׂוֹת  עֲ ין לַ מִ חָ פֶּ שׂוֹת  עֲ ים לַ צִ ין עֵ תִ וֹרְ יוּ כּ זֶר הָ יעֶ לִ י אֱ בִּ ל רַ שֶׁ מוֹ  קוֹ מְ י: בִּ כִ י הָ יָא נָמֵ נְ תַּ

לָב. חָ ר עוֹף בְּ שַׂ ין בְּ לִ כְ יוּ אוֹ י הָ ילִ לִ גְּ י הַ סֵ י יוֹ בִּ רַ

It is  also taug ht this  way in a beraisa: In the  place  of Rabbi Eliezer, they would cut wood on Shabbos to make  charcoal to

forg e  iron tools for a bris milah; and in the  place  of Rabbi Yose i HaGelili, they would eat poultry meat in milk,  because

they held it is not forbidden even mid'Rabbanan.

STATEMENT

י. ידֵּ לָא מִ הוּ וְ ר לְ מַ לָא אֲ לָבָא, וְ חֲ בַּ א  וָּוסָ טַ א דְּ שָׁ י יהּ רֵ מֵּ  קַ יתוֹ לְ יְ בָּא, אַ  שְׁ י סֵף רִ י יוֹ בֵ ע לְ לַ יקְּ י אִ לֵוִ

The Gemara relates: Levi happened to come to the  house  of Yosef the  hunter. They broug ht before  him the  head of a

peacock cooked in milk, and he  did not say anything  to them to protest.

QU E ST IO N

ינְהוּ? תִ מְּ שַׁ  אי לָא תְּ מַּ  : אַ יהּ ר לֵ מַ י, אֲ בִּ רַ יהּ דְּ מֵּ  קַ א לְ י אֲתָ כִּ

When he  came  before  Rabbi,  Rabbi said to him: Why did you not place  them under a ban for eating poultry in milk?

ANSWER

ר: יָצָא מַ אָ י, דְּ ילִ לִ גְּ י הַ סֵ י יוֹ בִּ רַ כְּ הוּ  שׁ לְ רַ ינָא: דְּ מֵ אָ א הוּא, וְ ירָ תֵ ן בְּ בֶּ ה  י יְהוּדָ בִּ רַ יהּ דְּ רֵ תְ : אַ יהּ ר לֵ מַ אֲ

ם. לֵב אֵ ין לוֹ חֲ אֵ שֶׁ עוֹף 

Levi said to him: It was  the  place  of Rabbi Yehuda ben Bete ira, and I said to myself: Perhaps he  expounded to them in

accordance  with Rabbi Yose i HaGelili, who said: A bird is  excluded from the prohibition s ince  it has  no mother's  milk,

and they followed him even regarding the Rabbinic prohibition.

נָה שְׁ  מִ M I S H N A H

MISHNAH

ה. סוּרָ י זוֹ אֲ לָה – הֲרֵ ל נְבֵ שֶׁ  י וְ בַת גּוֹ י׳ קֵ נִ תְ מַ

MISHNAH: The  milk found in the stomach of an animal slaughtered by a non-Jew, and the milk in the stomach of a carcass ,

behold, this  is  forbidden.

MISHNAH

ה, רָ שֵׁ  כְּ בָה  ל קֵ שֶׁ עוֹר  יד בְּ מִ עֲ מַּ  הַ

One who curdles  milk with the  skin of the  stomach of a kosher animal that was properly slaughtered, if it imparts flavor, it is

forbidden as meat in milk.
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MISHNAH

ה. סוּרָ י זוֹ אֲ ם – הֲרֵ עַ ן טַ נוֹתֵ ם יֵשׁ בְּ אִ

If there  is  enough of the skin of the stomach to impart flavor to the milk, behold, this  cheese is  prohibited because of the

mixture of meat and milk.

MISHNAH

ה. סוּרָ הּ אֲ בָתָ פָה – קֵ רֵ טְּ ן הַ ה מִ יָּנְקָ  שֶׁ ה  רָ שֵׁ  כְּ

If a kosher animal suckled from a tere ifa animal, the congealed milk in its  stomach is  prohibited because the milk originated

from a tereifa.

MISHNAH

. יהָ עֶ מֵ נוּס בְּ כָּ  שֶׁ י  נֵ פְּ  ת, מִ רֶ תֶּ הּ מוּ בָתָ הּ – קֵ רָ שֵׁ  כְ ן הֶ ה מִ יָּנְקָ  שֶׁ פָה  רֵ טְ

But if a tere ifa animal suckled from a kosher animal, the milk in its  stomach is  permitted, because  the milk is merely

collected in its  innards  and does not become part of the tereifa's body.

א רָ מָ גְּ G E M A R A

QU E ST IO N

יא? לָה הִ או נְבֵ י לָ בַת גּוֹ וּ קֵ טּ ׳ אַ מָ גְּ

The Gemara begins the Gemara: Is  that to say that the  stomach of an animal slaughtered by a g entile  is  not itself a carcass?

Why does the Mishnah list them as two separate cases?

ANSWER

פָה. רֵ טְּ ן הַ א יָנַק מִ מָּ  שֶׁ ינַן  שִׁ י יְ חָ ינַן, וְ קִ סְ י עָ גּוֹ ן הַ י מִ דִ חַ גְּ קֵ לוֹ כָא בְּ ב הוּנָא: הָ ר רַ מַ אָ

Rav Huna said: Here  we  are  dealing  with a Jew who purchases  a kid from a g entile  and slaughters it himself, so the animal

itself is kosher, but we  are  concerned that perhaps  before it was bought it suckled from a tere ifa animal, and therefore the

milk in its stomach is prohibited.

QU E ST IO N

לָה וּם נְבֵ שּׁ  ין לֹא מִ שִׁ  שְׁ  ין חוֹ אֵ יִם, וְ גּוֹ ן הַ ים מִ יצִ בֵּ ים  חִ קְ נַן: לוֹ תְ הָ פָה? וְ רֵ טְּ ן הַ א יָנַק מִ מָּ  שֶׁ ינַן  שִׁ י יְ י חָ וּמִ

פָה! רֵ וּם טְ שּׁ  לֹא מִ וְ

The Gemara asks: And are  we  concerned that perhaps it suckled from a tere ifa? But didn't we  learn in a Braisa: We may

purchase  eg g s  from g entile s , and we  do not fear that they are prohibited neither on account of being from a carcass  nor

on account of being from a tere ifa! Why should we be more strict here?

ANSWER

ה. אָ מֵ טְּ  ן הַ א יָנַק מִ מָּ  שֶׁ ינַן  שִׁ י יְ א: חָ ימָ לָּא אֵ  אֶ



Rather, say like this: We are  concerned that perhaps it suckled from a non-kosher species of animal, which is why the milk in

its stomach is prohibited.

QU E ST IO N

ינַן? שִׁ י יְ חָ ה דְּ אָ מֵ נָא טְ שְׁ אי  ינַן, וּמַ שִׁ י יְ לָא חָ פָה דְּ רֵ נָא טְ שְׁ אי  וּמַ

The Gemara asks: And what is  the  difference  regarding a tere ifa that we  are  not concerned, and what is  the  difference

regarding a non-kosher animal that we  are  concerned?

ANSWER

א. יחָ כִ שְׁ ה  אָ מֵ א, טְ יחָ כִ שְׁ פָה לָא  רֵ טְ

The Gemara answers: A tere ifa is  not common, so we do not make a decree, whereas a non-kosher animal is  common, so we

must be concerned.

O BJECT IO N

! ן נֵיחוּשׁ ידַ י דִּ בֵּ וּ גַּ ילּ פִ א, אֲ יחָ כִ שְׁ י  אִ

The Gemara objects: If it is so common, le t us  be  concerned even reg arding  our own animals that we raise!

R E SO LU T IO N

נַן. בָּ  הוּ רַ זַרוּ בְּ הוּ – לָא גְּ ינַן לְ שִׁ  רְ פְ הוּ מַ ינַן לְ זֵ י חָ כִ יהוּ, וְ יְ נַּ י ינַן מִ לִ דְ בָ נַן דְּ אֲ

The Gemara resolves: We  Jews, who separate  ourse lves  from them (non-kosher animals), when we  see  them coming to

suckle, we separate  them and keep them away; therefore, the  Rabbis  did not decree  reg arding  them when buying from a

Jew.

R E SO LU T IO N

נַן. בָּ  הוּ רַ זַרוּ בְּ הוּ – גְּ י לְ שִׁ  רְ פְ הוּ לָא מַ זוּ לְ י חָ כִ יהוּ, וְ יְ נַּ י י מִ ילִ דִ לָא בְּ אינְהוּ דְּ

But they (the gentiles), who do not separate  themse lves  from them, and when they see  them they do not separate  them,

the Sages decreed reg arding  them when buying from a gentile.

STATEMENT

לָה. י – נְבֵ ת גּוֹ יטַ חִ שְׁ בַת  י, קֵ נֵ תָ א קָ דָ ר: חֲ מַ ל אָ מוּאֵ שְׁ וּ

And Shmuel said a different p'shat: The Mishnah is  teaching  one  single halakha, meaning: The stomach of an animal of a

g entile 's  s laug hter is  considered like a carcass  and is prohibited.

QU E ST IO N

עוֹר הּ בְּ ין אוֹתָ ידִ מִ עֲ מַּ  שֶׁ י  נֵ פְּ  יִם – מִ גּוֹ ינַת הַ בִ רוּ גְּ סְ ה אָ י מָ נֵ פְּ  ל: מִ מוּאֵ שְׁ ר  מַ אָ הָ י? וְ כִ ל הָ מוּאֵ שְׁ ר  מַ י אָ וּמִ

לָה. בַת נְבֵ קֵ

The Gemara asks: And did Shmuel really say this? But didn't Shmuel say: For what reason did the Sages prohibit the

cheese  of g entile s? Because  they curdle  it with the  skin of the  stomach of a carcass .

IN FER ENCE

יָא! רְ שַׁ בָה גּוּפַהּ  א קֵ הָ



We see from Shmuel's words that the  congealed milk of the stomach itse lf is  permitted! Why then does Shmuel say here that

the stomach of a gentile's slaughter is prohibited like a carcass?

ANSWER

ה. זָרָ ר חֲ חַ אַ אן – לְ כָּ ה,  זָרָ ם חֲ דֶ אן – קוֹ כָּ יָא:  שְׁ  לָא קַ

The Gemara answers: This is not difficult. Here  in our Mishnah it is before  the  retraction of Rabbi Yehoshua, who originally

held that the rennet of a carcass is prohibited, whereas there  Shmuel's statement is after the  retraction of Rabbi Yehoshua, when

it was established that the rennet itself is permitted.

נָה שְׁ  מִ M I S H N A H

MISHNAH

׳[. כוּ פָה ]וְ רֵ טְּ ן הַ ה מִ יָּנְקָ  שֶׁ ה  רָ שֵׁ  כְּ

The Gemara turns to the next clause of the Mishnah: A kosher animal that suckled from a tere ifa, e tc., the milk in its stomach is

prohibited.

א רָ מָ גְּ G E M A R A

QU E ST IO N

ה? סוּרָ י זוֹ אֲ לָה הֲרֵ ל נְבֵ שֶׁ  י וְ בַת גּוֹ א: קֵ שָׁ י י רֵ נֵ תָ א קָ הָ וְ

The Gemara asks: But didn't the  first clause  teach: The  stomach of the animal of a g entile  and of a carcass , behold, this  is

prohibited? Why is the milk in the stomach of a tereifa permitted in the latter clause, while the milk in the stomach of a carcass is

prohibited in the first clause?

ANSWER

ה. יטָ חִ שְׁ כָּא  י כָא אִ לוֹת, הָ ל נְבֵ כֵ אוֹ ה כְּ אֶ א נִרְ שָׁ י א: רֵ דָּ סְ ב חִ ר רַ מַ אָ

Rav Chisda said: In the  first clause , eating the milk of a carcass is prohibited because it looks  like  one  who is  eating

carcasse s , which is repulsive. But here , in the case of a tereifa, there  is  s laug hter, so it does not look like eating a carcass.

O BJECT IO N

ן הוּא? כֵ כֹּל דְּ או  לָ בָא: וְ יהּ רָ ר לֵ מַ אֲ

Rava said to him: But is  it not all the  more  so?

EXPLANAT IO N

תְּ לָא. רַ מְ , אָ נַּהּ י ל מִ יכַ מֵ י לְ תֵ הּ לָא אָ בָתָ יהּ קֵ ית לֵ רֵ שָׁ י  אִ ה, דְּ יסָ אִ מְ לָה דִּ ה נְבֵ וּמָ

If regarding a carcass , which is  repulsive , such that if you permit its  stomach people will still not come  to eat from the

meat itself, yet you say it is not permitted;

EXPLANAT IO N



ן? כֵּ  שֶׁ ל  כׇּ , לֹא  נַּהּ י ל מִ יכַ מֵ י לְ תֵ ית אָ רֵ שָׁ י  אִ ה, דְּ חוּטָ שְׁ פָה  רֵ טְ

then regarding a s laug htered tere ifa, which is not repulsive, so if you permit its stomach people mig ht come to eat from the

meat itself, is it not all the  more  so  that we should prohibit it?

R E SO LU T IO N

נָה לֹא זָזָה שְׁ  ה, וּמִ זָרָ ר חֲ חַ אַ אן לְ כָּ ה,  זָרָ ם חֲ דֶ אן קוֹ כָּ יָא,  שְׁ  נָן: לָא קַ חָ י יוֹ בִּ ר רַ מַ ק, אָ חָ צְ ב יִ ר רַ מַ לָּא אָ  אֶ

. הּ מָ קוֹ מְּ מִ

Rather, Rav Yitzchak said that Rabbi Yochanan said: This  is  not difficult. Here  in the first clause it was taught before  the

retraction, while there  in the latter clause it was taught after the  retraction, and the text of the  Mishnah did not move  from

its  place  even after the halakha changed.

STATEMENT

י. ת גּוֹ יטַ חִ שְׁ בַת  קֵ ין בְּ ידִ מִ עֲ ין מַ אֵ לוֹת, וְ בַת נְבֵ קֵ ין בְּ ידִ מִ עֲ נָן: מַ חָ י יוֹ בִּ ר רַ מַ בָּא, אָ  בַּר אַ יָּיא   י חִ בִּ ר רַ מַ אָ

Rabbi Chiyya bar Abba said that Rabbi Yochanan said: One  may curdle  milk with the  rennet of carcasse s , but one  may

not curdle  milk with the  rennet of an animal of a g entile 's  s laug hter.

QU E ST IO N

ה. ה זָרָ דָ עֲבוֹ י לַ בֶת גּוֹ שֶׁ  חְ ם מַ תָ ר סְ מַ אָ זֶר, דְּ יעֶ לִ י אֱ בִּ רַ כְּ אן?  מַ כְּ בָּא:   בַּר אַ ן  עוֹ מְ שִׁ י  בִּ יו רַ נָ פָ ר לְ מַ אָ

Rabbi Shimon bar Abba said before  Rabbi Chiyya bar Abba: In accordance  with whose  opinion is this? Is it in

accordance  with Rabbi Eliezer, who said that the  ordinary thoug hts  of a g entile  are  for idol worship, making his

slaughter prohibited for any benefit?

ANSWER

אן? מַ כְּ לָּא   אֶ : וְ יהּ ר לֵ מַ אֲ

He said to him: And otherwise , in accordance  with whom else could it be?

STATEMENT

י, ת גּוֹ יטַ חִ שְׁ בַת  קֵ ין בְּ בֵּ לָה,  בַת נְבֵ קֵ ין בְּ בֵּ ין  ידִ מִ עֲ נָן: מַ חָ י יוֹ בִּ ר רַ מַ ק, אָ חָ צְ ב יִ בַּר רַ ל  מוּאֵ שְׁ ב  א רַ י אֲתָ כִּ

זֶר. יעֶ לִ י אֱ בִּ י רַ רֵ בְ דִ שׁ לְ חוֹ לֹּא לָ  שֶׁ

When Rav Shmuel bar Rav Yitzchak came, he  said that Rabbi Yochanan said: One  may curdle  milk whether with the

rennet of a carcass  or with the  rennet of an animal of a g entile 's  s laug hter, so as  not to be  concerned for the  words of

Rabbi Eliezer.

R U L ING

בַת קֵ י, וּבְ ת גּוֹ יטַ חִ שְׁ בַת  קֵ לָה, וּבְ בַת נְבֵ קֵ ין בְּ ידִ מִ עֲ ל מַ לָה, אֲבָ בַת נְבֵ עוֹר קֵ בָּ ין  ידִ מִ עֲ ין מַ א: אֵ תָ כְ לְ הִ וְ

ה. רָ שֵׁ  כְּ  ן הַ ה מִ יָּנְקָ  שֶׁ פָה  רֵ בַת טְ קֵ ן בְּ כֵּ  שֶׁ ל  כׇ פָה, וְ רֵ טְּ ן הַ ה מִ יָּנְקָ  שֶׁ ה  רָ שֵׁ  כְּ

And the  halakha is : We do not curdle  milk with the  skin of the  stomach of a carcass , but we  may curdle  milk with the

rennet of a carcass , and with the  rennet of an animal of a g entile 's  s laug hter, and with the  rennet of a kosher animal that

suckled from a tere ifa, and all the  more  so with the  rennet of a tere ifa that suckled from a kosher animal.

EXPLANAT IO N



א הוּא. מָ לְ עָ א בְּ שָׁ  ירְ פִּ בָּהּ  נָּס  כוּ מְ לָב הַ א? חָ מָ עְ אי טַ מַ

What is  the  reason? The  milk collected in it is  mere ly waste  matter and not an actual part of the animal's body.

נָה שְׁ  מִ M I S H N A H

MISHNAH

לֶב חֵ הַ שֶׁ לֶב –  חֵ בַּ ר  מֶ לֶב. חוֹ חֵ בַּ  ם מִ דָּ בַּ ר  מֶ חוֹ ם, וְ דָּ בַּ  לֶב מִ חֵ בַּ ר  מֶ י׳ חוֹ נִ תְ מַ

Mishnah: There  is  a string ency reg arding  che lev (forbidden fat) more  than reg arding  blood, and there  is  a string ency

reg arding  blood more  than reg arding  che lev. The  string ency reg arding  che lev is  that che lev is subject to the prohibition

of me'ilah...

S U M M A RY

The Gemara first establishes that according to Rav Adda bar Ahava, the roots of kilayim of the vineyard are forbidden

immediately upon taking root, which resolves a potential refutation of our kal vachomer. We then learn that Rabbi Shimon

ben Yehuda permits deriving benefit from meat and milk, learning a gezeirah shavah from tereifah. Analyzing the Mishnah,

the Gemara explains that Rabbi Akiva excludes wild animals and birds from the Torah prohibition because he holds that a

prohibition can take effect upon an existing prohibition, leaving the three mentions of "kid" free to exclude them. Rabbi Yosei

HaGelili, however, permits poultry even mid'Rabbanan because birds have no mother's milk, a practice Levi observed without

protesting in the place of Rabbi Yehuda ben Beteira. Finally, the new Mishnah rules that milk found in the stomach of a

carcass or a non-Jew's shechitah is forbidden, and discusses the halacha of curdling milk using the skin of a kosher stomach.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara brings down a fascinating machlokes between Rabbi Akiva and Rabbi Yosei HaGelili regarding whether a bird

cooked in milk is forbidden mid'Rabbanan. We see that in the place of Rabbi Yosei HaGelili, they actually followed his psak

and would eat poultry with milk! But when Levi visited the home of Yosef the bird-catcher, they served him a peacock's head

cooked in milk, and Levi did not say a word to protest. When he returned to Rabbi, Rabbi asked him why he didn't place

them under a ban for violating the accepted halachah. Levi answered that since it was the local place of Rabbi Yehuda ben

Beteira, who expounded like Rabbi Yosei HaGelili, he could not protest.

Look at the incredible derech eretz and respect for local mesorah we learn from Levi. Lichoira, Levi knew that the general

halachah is not like Rabbi Yosei HaGelili, and that eating poultry with milk is a d'Rabbanan prohibition for the rest of the

world. Yet, he understood that in that specific community, they had a solid, authentic mesorah to follow. He didn't barge in

to reform them or start a machlokes. He respected their local authority and stayed silent.

In our own avodas Hashem, we often encounter other Yidden who do things differently. Whether it is a different minhag in

davening, a different standard of kashrus, or a different way of running a home, the yetzer hara loves to make us feel superior

or urge us to "correct" them. Levi teaches us the true yeshivish approach: have the humility to recognize that another

community's established mesorah has holiness and validity. Unless someone is clearly violating an absolute halachah, our job is

to respect their space and their rabbanim, not to impose our own standards on them.

Today, when you see someone practicing a minhag or halachic leniency that is different from your own family's or yeshiva's

path, consciously hold back from judging or commenting. Remind yourself that they have a mesorah to rely on, and focus

instead on strengthening your own avodah with warmth and humility.
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