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Daf Yomi - The Full Daf - Elucidated Talmud - Navy & Gold Edition - with Rashi

LJ THE SUGYA

We begin the daf by continuing our deep dive into the lomdus of the kal vachomer that attempts to derive the benefit
prohibition of meat and milk. The Gemara analyzes the mechanics of refuting a kal vachomer when deriving a halacha from
multiple sources, focusing on the unique status of kilayim of the vineyard. This leads to a fascinating discussion regarding
whether the roots of kilayim are forbidden immediately upon taking root, and how we reconcile different pesukimon the

matter.

Next, the Gemara transitions to the opinions of the Tannaimregarding the scope of the meat and milk prohibition. We
explore the shitta of Rabbi Shimon ben Yehuda who permits deriving benefit from meat and milk, followed by a detailed
analysis of the machlokes between Rabbi Akiva and Rabbi Yosei HaGelili regarding whether wild animals and birds are
excluded from the Torah's prohibition, and whether a bird is even forbidden mid'Rabbanan. We then begin a new Mishnah
discussing the status of milk found in the stomach of a carcass or an animal slaughtered by a non-Jew.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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STATEMENT
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When deriving one source from one other source, we can refute the kal vachomer only by showing a leniency in the supposedly
stringent case and a stringency in the lenient case, but we cannot refute it by pointing out any unique characteristic

whatsoever in the source case.

STATEMENT
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But when deriving one source from two other sources, we can refute the derivation even by pointing out any unique

characteristic whatsoever in the source cases.

STATEMENT
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And when deriving one source from three other sources, if the derivation reverts and comes to be established by way of the
common element of all of them, we can refute it by pointing out any unique characteristic whatsoever; but if not, meaning
the derivation does not revert, then we can refute it only by showing a leniency and a stringency, but we cannot refute it by
pointing out any unique characteristic whatsoever. Since our derivation from three sources does not revert, we cannot refute it

with a minor unique characteristic.
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But let us refute the kal vachomer by pointing out a major leniency and stringency: What is unique about kilayim of the

vineyard? That they never had a time of fitness, as they are forbidden from the very moment they grow, unlike meat and milk

which were permitted before being cooked together!
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Rav Adda bar Ahava said: This says, i.c., we must conclude fromhere, that regarding kilayim of the vineyard, their roots
themselves are forbidden, and thus they did have a time of fitness prior to taking root in the soil. Therefore, the refutation

is invalid.
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Rav Shemaya bar Zeira challenged this: We learned in a Mishnah: One who carries a perforated pot containing seeds
through a vineyard, if the seeds increased in growth by one part in two hundred of their original size, the plantis forbidden.
We infer: If it increased, yes, it is forbidden; but if it did not increase, no, it is not forbidden! This proves that the original roots

are not forbidden, only the new growth!
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Abaye said: Two verses are written, or rather, two terms are written in the verse. It is written: "Lest the fullness of the
seed... become forbidden,” implying it must grow, and it is written: "The seed,” implying the seed itself is forbidden

immediately.
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How is this reconciled? If it was sown from the outset in the vineyard, it becomes forbidden immediately upon taking root.
But if it was already sown and comes fromelsewhere, like in the pot, then if it increased, yes, it is forbidden, but if it did not

increase, no, it is not.

STATEMENT
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The Gemara notes: OQur Mishnah, which rules that meat cooked in milk is forbidden for benefit, is not in accordance with this
Tanna, as it is taught in a beraisa: Rabbi Shimon ben Yehuda says in the name of Rabbi Shimon: Meat cooked in milk is

forbidden to be eaten, but it is permitted for benefit,

PROOF
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as it is stated regarding meat and milk: "For you are a holy nation to Hashemyour Elokim,” and it is stated elsewhere

regarding a tereifah: "And you shall be holy people to Me."
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Just as there, by tereifah, it is forbidden to be eaten but permitted for benefit, as the Torah says to throw it to the dogs, so

too here, by meat and milk, it is forbidden to be eaten but permitted for benefit.
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We learned in the Mishnah: Rabbi Akiva says: A wild animal and a bird are not forbidden from the Torah, because of the three
mentions of "kid". The Gemara asks: These three mentions, didn't we already apply them to that which Shmuel derived, to

exclude non-kosher milk, a dead animal, and a fetus?
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The Gemara answers: Rabbi Akiva holds thata prohibition can take effect upon an existing prohibition, and therefore
forbidden fat and a dead animal do not need a verse to exclude them fromthe prohibition of meat and milk, as both prohibitions

can apply simultaneously.

JIRRY 297,797,710 % 02 - 11732 1D 1NN NI RIPYR 0Th - PR

And a fetus is a proper kid, so it does not need a verse to include it. Therefore, all of them, the three mentions of "kid", re main

extra for him, to exclude a wild animal, a bird, and a non-kosher animal.
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We learned in the Mishnah: Rabbi Yosei HaGelili says: It is stated: "You shall not eat any carcass...” and in the same verse
"You shall not cook a kid in its mother's milk." The Gemara asks: What practical difference is there between Rabbi Yosei
HaGelili and Rabbi Akiva, since both agree that a bird is excluded from the Torah's prohibition?
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There is a difference between them regarding a wild animal: Rabbi Yosei HaGelili holds that cooking a wild animal in milk
is forbidden from the Torah, because it has mother's milk, and Rabbi Akiva holds that a wild animal is only forbidden
mid'Rabbanan, as it is excluded by the word "kid".
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If you want, I can say thata bird is the difference between them: Rabbi Akiva holds thata wild animal and a bird are not

from the Torah, but they are forbidden mid'Rabbanan,
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and Rabbi Yosei HaGelili holds that a bird is not forbidden even mid'Rabbanan.
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Itis also taught this way in a beraisa: In the place of Rabbi Eliezer, they would cut wood on Shabbos to make charcoal to
forge iron tools for a bris milah; and in the place of Rabbi Yosei HaGelili, they would eat poultry meat in milk, because
they held it is not forbidden even mid'Rabbanan.

STATEMENT

2778 NP1I07 0K KP1,R2P02 RONYT YOI RR? IN70K N3W°7 701 227 ¥opoN 17

The Gemara relates: Le vi happened to come to the house of Yosef the hunter. They brought before him the head of a

peacock cooked in milk, and he did not say anything to them to protest.
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When he came before Rabbi, Rabbi said to him: Why did you not place themunder a ban for eating poultry in milk?
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Levi said to him: It was the place of Rabbi Yehuda ben Beteira, and I said to nyself: Perhaps he expounded to themin
accordance with Rabbi Yosei HaGelili, who said: A bird is excluded from the prohibition since it has no mother's milk,

and they followed himeven regarding the Rabbinic prohibition.

ﬁ;tzm MISHNAH
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MISHNAH: The milk found in the stomach of an animal slaughtered by a non-Jew, and the milk in the stomach of a carcass,
behold, this is forbidden.
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One who curdles milk with the skin of the stomach of a kosher animal that was properly slaughtered, if it imparts flavor, it is

forbidden as meat in milk.
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If there is enough of the skin of the stomach to impart flavor to the milk, behold, this cheese is prohibited because of the

mixture of meat and milk.

ATIOK N3P - 1S9 1 MR MY

If a kosher animal suckled from a tereifa animal, the congealed milk in its stomach is prohibited because the milk originated

froma tereifa.
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But if a tereifa animal suckled from a kosher animal, the milk in its stomach is permitted, because the milk is merely

collected inits innards and does not become part of the tereifa's body.

GEMARA
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The Gemara begins the Gemara: Is that to say that the stomach of an animal slaughtered by a gentile is not itself a carcass?

Why does the Mishnah list themas two separate cases?
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Rav Huna said: Here we are dealing with a Jew who purchases a kid from a gentile and slaughters it himself, so the animal
itself is kosher, but we are concerned that perhaps before it was bought it suckled froma tereifa animal, and therefore the

milk in its stomach is prohibited.
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The Gemara asks: And are we concerned that perhaps it suckled froma tereifa? But didn't we learn in a Braisa: We may
purchase eggs from gentiles, and we do not fear that they are prohibited neither on account of being froma carcass nor

onaccount of being froma tereifa! Why should we be more strict here?
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Rather, say like this: We are concerned that perhaps it suckled from a non-kosher species of animal, which is why the milk in

its stomach is prohibited.
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The Gemara asks: And what is the difference regarding a tereifa that we are not concerned, and what is the difference

regarding a non-kosher animal that we are concerned?
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The Gemara answers: A tereifa is not common, so we do not make a decree, whereas a non-kosher animal is common, so we

must be concerned.
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The Gemara objects: If it is so common, let us be concerned even regarding our own animals that we raise!
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The Gemara resolves: We Jews, who separate ourselves from them (non-kosher animals), when we see them coming to
suckle, we separate them and keep themaway; therefore, the Rabbis did not decree regarding them when buying froma

Jew.
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But they (the gentiles), who do not separate themselves from them, and when they see them they do not separate them,

the Sages decreed regarding them when buying froma gentile.

STATEMENT
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And Shmuel said a different p'shat: The Mishnah is teaching one single halakha, meaning: The stomach of an animal of a

gentile's slaughter is considered like a carcass and is prohibited.
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The Gemara asks: And did Shmuel really say this? But didn't Shmuel say: For what reason did the Sages prohibit the

cheese of gentiles? Because they curdle it with the skin of the stomach of a carcass.
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We see from Shmuel's words that the congealed milk of the stomach itself is permitted! Why then does Shmuel say here that

the stomach of a gentile's slaughter is prohibited like a carcass?
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The Gemara answers: This is not difficult. Here in our Mishnah itis before the retraction of Rabbi Yehoshua, who originally
held that the rennet of a carcass is prohibited, whereas there Shmuel's statement is after the retraction of Rabbi Yehoshua, when

it was established that the rennet itself is permitted.

n;wn MISHNAH
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The Gemara turns to the next clause of the Mishnah: A kosher animal that suckled from a tereifa, e tc., the milk in its stomach is

prohibited.

GEMARA
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The Gemara asks: But didn't the first clause teach: The stomach of the animal of a gentile and of a carcass, behold, this is
prohibited? Why is the milk in the stomach of a tereifa permitted in the latter clause, while the milk in the stomach of a carcass is

prohibited in the first clause?
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Rav Chisda said: In the first clause, eating the milk of a carcass is prohibited because it looks like one who is eating

carcasses, which is repulsive. But here, in the case of a tereifa, there is slaughter, so it does not look like eating a carcass.
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Rava said to him: But is it not all the more so?
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If regarding a carcass, which is repulsive, such that if you permit its stomach people will still not come to eat from the

meat itself, yet you say it is not permitted;

EXPLANATION
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then regarding a slaughtered tereifa, which is not repulsive, so if you permit its stomach people might come to eat from the

meat itself, is it not all the more so that we should prohibit it?
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Rather, Rav Yitzchak said that Rabbi Yochanan said: This is not difficult. Here in the first clause it was taught before the
retraction, while there in the latter clause it was taught after the retraction, and the text of the Mishnah did not move from

its place even after the halakha changed.

STATEMENT
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Rabbi Chiyya bar Abba said that Rabbi Yochanan said: One may curdle milk with the rennet of carcasses, but one may

not curdle milk with the rennet of an animal of a gentile's slaughter.
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Rabbi Shimon bar Abba said before Rabbi Chiyya bar Abba: In accordance with whose opinion is this? Is it in
accordance with Rabbi Eliezer, who said that the ordinary thoughts of a gentile are for idol worship, making his

slaughter prohibited for any benefit?
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He said to him: And otherwise, in accordance with whom else could it be?

STATEMENT
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When Rav Shmuel bar Rav Yitzchak came, he said that Rabbi Yochanan said: One may curdle milk whe ther with the

rennet of a carcass or with the rennet of an animal of a gentile's slaughter, so as not to be concerned for the words of
Rabbi Eliezer.
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And the halakha is: We do not curdle milk with the skin of the stomach of a carcass, but we may curdle milk with the
rennet of a carcass, and with the rennet of an animal of a gentile's slaughter, and with the rennet of a kosher animal that

suckled from a tereifa, and all the more so with the rennet of a tereifa that suckled from a kosher animal.

EXPLANATION
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What is the reason? The milk collected in it is merely waste matter and not an actual part of the animal's body.

ﬁ;tzm MISHNAH
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Mishnah: There is a stringency regarding chelev (forbidden fat) more than regarding blood, and there is a stringency
regarding blood more than regarding chelev. The stringency regarding chelev is that chelev is subject to the prohibition

of me'ilah...

S UMMARY

The Gemara first establishes that according to Rav Adda bar Ahava, the roots of kilayim of the vineyard are forbidden
immediately upon taking root, which resolves a potential refutation of our kal vachomer. We then learn that Rabbi Shimon
ben Yehuda permits deriving benefit from meat and milk, learning a gezeirah shavah fromtereifah. Analyzing the Mishnah,
the Gemara explains that Rabbi Akiva excludes wild animals and birds from the Torah prohibition because he holds that a
prohibition can take effect upon an existing prohibition, leaving the three mentions of "kid" free to exclude them. Rabbi Yosei
HaGelili, however, permits poultry even mid'Rabbanan because birds have no mother's milk, a practice Levi observed without
protesting in the place of Rabbi Yehuda ben Beteira. Finally, the new Mishnah rules that milk found in the stomach of a

carcass or a non-Jew's shechitah is forbidden, and discusses the halacha of curdling milk using the skin of a kosher stomach.




TWYN? WHAT TO TAKE HOME

The Gemara brings down a fascinating machlokes between Rabbi Akiva and Rabbi Yosei HaGelili regarding whether a bird
cooked in milk is forbidden mid'Rabbanan. We see that in the place of Rabbi Yosei HaGelili, they actually followed his psak
and would eat poultry with milk! But when Levi visited the home of Yosef the bird-catcher, they served hima peacock’s head
cooked in milk, and Levi did not say a word to protest. When he returned to Rabbi, Rabbi asked him why he didn't place
themunder a ban for violating the accepted halachah. Levi answered that since it was the local place of Rabbi Yehuda ben

Beteira, who expounded like Rabbi Yosei HaGelili, he could not protest.

Look at the incredible derech eretz and respect for local mesorah we learn from Levi. Lichoira, Levi knew that the general
halachah is not like Rabbi Yosei HaGelili, and that eating poultry with milk is a d'Rabbanan prohibition for the rest of the
world. Yet, he understood that in that specific community, they had a solid, authentic mesorah to follow. He didn't barge in

to reform them or start a machlokes. He respected their local authority and stayed silent.

In our own avodas Hashem, we often encounter other Yidden who do things differently. Whether it is a different minhag in
davening, a different standard of kashrus, ora different way of running a home, the yetzer hara loves to make us feel superior
orurge us to "correct” them. Levi teaches us the true yeshivish approach: have the humility to recognize that another
community's established mesorah has holiness and validity. Unless someone is clearly violating an absolute halachah, our jobis

to respect their space and their rabbanim, not to impose our own standards on them.

Today, when you see someone practicing a minhag or halachic leniency that is different from your own family's or yeshiva's
path, consciously hold back fromjudging or commenting. Remind yourself that they have a mesorah to rely on, and focus

instead on strengthening your own avodah with warmth and humility.
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