
י מִ וֹ י ף  דַּ  · י  לִ בְ בַּ  ד  וּ מ לְ תַּ

ף קי״ח ין · דַּ לִּ י · חֻ מִ ף יוֹ דַּ
Daf Yomi · The Full Daf · Elucidated Talmud · Navy & Gold Edition · with Rashi

T HE  S U G Y A

We start off on our daf with a kasha on a Baraisa regarding the tumah of a hide that has meat attached to it. The Gemara is

bothered by an apparent contradiction between the reisha and the seifa of the Baraisa, and Rava brings a teretz that the

Baraisa is actually missing some words. Through this, we learn a major yesod that a hide cannot join together with the meat to

make up the minimum shiur of a kezayis, but it can act as a "yad" (a handle) to transmit the tumah of the nevelah.

This leads the Gemara into a deep sugya in Hilchos Tumah, analyzing the classic Mishnah in Maseches Uktzin about the

definitions of a "yad" (a handle) and a "shomer" (a protector) for food. We delve into the limudim from the pesukim to find

the sources for these halachos, asking where the Torah reveals that a handle can transmit tumah and that a protector can

actually join together with the food to make up the required shiur.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  1 1 8 A

IN FER ENCE

א? מֵ א טָ יו לֹא יְהֵ חוֹרָ אֲ ר מֵ שָׂ בָּ ד  נֶגֶ כְּ עַ  וֹגֵ נּ ל הַ יָכוֹ

Lichoira, we would have thought that one  who touches  the hide opposite  the  flesh from its  back,  meaning on the outside of

the hide directly over where the meat is attached, should not be  tamei because he did not touch the actual meat?

PR O O F

א״. מָ טְ ״יִ ר:  מַ מוּד לוֹ לְ תַּ

Therefore the  verse  teaches: "He  shall be  tamei," which comes to include this case.

QU E ST IO N

ר? מַ אָ אי קָ מַ

The Gemara is bothered: What is  this Baraisa saying ? The reisha says the hide is not tamei, but the seifa says touching the hide

makes you tamei!

STATEMENT

י: דִ כְּ י לַהּ  רִ מְ אָ בָא, וְ ר רָ מַ אָ

Rava said, and some  say it as a stam statement, unattributed:

EXPLANAT IO N

י: נֵ תָ י קָ כִ הָ א וְ רָ סְּ יחַ י מִ וֹרֵ סּ חַ

The Baraisa is  indeed missing  some words, and this  is  what it is  teaching :



EXPLANAT IO N

יִת. זַ כְ ימוֹ לִ לִ שְׁ  עוֹר מַ ר, וְ שָׂ בָּ יִת  זַ כְּ יו  לָ ין עָ אֵ שֶׁ עוֹר  לֹא בְּ ״ – וְ הּ לָתָ נִבְ ״בְּ

When the Torah says "in its  carcass ," it means to exclude, and teach and not in a hide  that does  not have  on it a kezayis  of

meat, and where the hide  completes  it to a kezayis . The hide cannot join together with the meat to make up the shiur.

IN FER ENCE

א, מֵ א טָ ל לֹא יְהֵ יו יָכוֹ חוֹרָ אֲ ר מֵ שָׂ בָּ ד  נֶגֶ כְּ עַ  וֹגֵ נּ ר, הַ שָׂ בָּ יִת  זַ כְּ יו  לָ יֵּשׁ עָ  שֶׁ ף עוֹר  יא אַ צִ י מוֹ נִ אֲ שֶׁ ל  יָכוֹ

יד. בֵ י לָא עָ ה יָד נָמֵ שֵׂ עֲ וּ מַ ילּ פִ אֲ וַ

But you mig ht have  thoug ht that I should exclude  even a hide  that has  on it a kezayis  of meat, so that one  who touches

opposite  the  meat from its  back, you mig ht have  thoug ht should not be  tamei, and we would say even the  function of a

handle  it also does  not perform to transmit tumah.

PR O O F

א״. מָ טְ ״יִ ר  מַ מוּד לוֹ לְ תַּ

Therefore the  verse  teaches: "He  shall be  tamei," showing that the hide does act as a handle to transmit tumah.

נָה שְׁ  מִ M I S H N A H

MISHNAH

ם: תָ נַן הָ תְּ

We learned in a Mishnah there  in Maseches Uktzin:

MISHNAH

ף. רֵ טָ צְ ינוֹ מִ אֵ א, וְ מֵּ  טַ א וּמְ מֵ ר – טָ מֵ וֹ לֹא שׁ הוּא יָד וְ שֶׁ כֹּל 

Anything  that is  a handle  but not a protector for food, becomes tamei and brings tumah to the food, and makes  other

things tamei by transmitting tumah from the food, but it does  not join tog ether with the food to make up the minimum shiur.

MISHNAH

ף; רֵ טָ צְ א וּמִ מֵּ  טַ א וּמְ מֵ ינוֹ יָד – טָ אֵ שֶׁ י  פִּ ל  ף עַ אַ ר, וְ מֵ וֹ שׁ

If it is a protector, even thoug h it is  not a handle , it becomes tamei and makes  tamei and joins  tog ether with the food to

make up the shiur.

MISHNAH

א. מֵּ  טַ לֹא מְ א וְ מֵ ר – לֹא טָ מֵ וֹ לֹא שׁ לֹא יָד וְ

But if it is neither a handle  nor a protector, it does  not become tamei and does  not make  tamei.



א רָ מָ גְּ G E M A R A

QU E ST IO N

י? יבִ תִ כְּ יכָא  יָדוֹת הֵ

The Gemara asks: Where  are  handles  written in the Torah as being effective for tumah?

ANSWER

ם״, כֶ א הוּא לָ מֵ יו טָ לָ ם עָ לָתָ נִּבְ ל מִ נָפַ ע וְ ל זֶרַ יִם עַ ן מַ תַּ י יֻ כִ ״וְ יב  תִ כְ דִּ

As it is  written regarding food tumah: "And if water is  put on seed, and any of the ir carcass  falls  on it, it is  tamei to you."

EXPLANAT IO N

יָּדוֹת.  ת הַ וֹת אֶ בּ רַ יכֶם, לְ כֵ צׇרְ בְּ שֶׁ כֹל  ם״ – לְ כֶ ״לָ

The word "to you" means for everything  that is  for your needs, which comes to include  the  handles  which you use to hold

the food.

ANSWER

ם״, כֶ יא לָ ר הִ שֶׁ  ה אֲ מָ הֵ בְּ ן הַ י יָמוּת מִ כִ ״וְ יב:  תִ וּכְ

And it is  written regarding nevelah: "And if there  die s  of the  animals  which is  to you for food..."

EXPLANAT IO N

יָּדוֹת,  ת הַ וֹת אֶ בּ רַ יכֶם, לְ כֵ צׇרְ בְּ שֶׁ כֹל  ם״ – לְ כֶ ״לָ

Here too, "to you" means for everything  that is  for your needs, which comes to include  the  handles  of nevelah,

EXPLANAT IO N

יא. צִ הוֹ לְ יס וּ נִ כְ הַ יָד לְ

so we have one handle  to bring  in tumah to the food, and one to take  out and transmit tumah from the food.

PR O O F

י: תֵ יָּד אָ  ר מִ מֶ חוֹ ל וָ א, קַ רָ יךְ קְ רִ יא – לָא צְ צִ הוֹ לְ יס וּ נִ כְ הַ ר לְ מֵ וֹ שׁ

But that a protector should be able to bring  in and take  out tumah, does  not need a verse , because it comes from a kal

vachomer from a handle :

PR O O F

ן? כֵּ  שֶׁ ל  כׇּ ר – לֹא  מֵ וֹ ה, שׁ יאָ צִ ת וּמוֹ נֶסֶ כְ נָּה – מַ י גִ ינָהּ מְ אֵ שֶׁ ה יָד,  וּמָ

If a handle , which does  not protect the food, still bring s  in and takes  out tumah, then a protector, which is more important

because it guards the food, is  it not all the  more  so  able to bring in and take out tumah?

QU E ST IO N

י? ה לִ מָ נָא, לְ מָ חֲ ב רַ תַ כְ ר דִּ מֵ וֹ שׁ



If so, why do I need the verse that the  Merciful One  wrote  regarding a protector?

ANSWER

ף. צָרֵ נַּהּ לְ י ע מִ מַ שְׁ

We must learn from it that a protector is so connected that it can join tog ether with the food to make up the shiur.

O BJECT IO N

ף – לָא. צָרֵ ר לְ מֵ וֹ שׁ יא וְ צִ הוֹ ל יָד לְ יא, אֲבָ צִ הוֹ לְ יס וּ נִ כְ הַ ר לְ מֵ וֹ יא, שׁ צִ הוֹ לֹא לְ יס וְ נִ כְ הַ א: יָד לְ ימָ אֵ וְ

The Gemara challenges: But say instead that a handle  only works to bring  in tumah but not to take  out and transmit tumah,

and a protector works to bring  in and take  out, but a handle  to take  out and a protector to join tog ether, no, we do not

have a source for that!

R E SO LU T IO N

יָא?! עְ בַּ י י מִ קֵ וֹ פּ ילָא, אַ יְּ עַ י מְ לֵ יּוֹ א עַ תָּ  שְׁ  , הַ תְּ רַ מְ ית אָ צֵ יא, לָא מָ צִ הוֹ לֹא לְ יס וְ נִ כְ הַ יָד לְ

The Gemara answers: That a handle  should only bring  in and not take  out, you cannot say. Now, if it can bring  in tumah to

the pure food, is  it necessary to say it can take  out and transmit tumah from the food? That is obvious!

O BJECT IO N

ף – לָא. צָרֵ ר לְ מֵ וֹ שׁ יס וְ נִ כְ הַ ל יָד לְ יס, אֲבָ נִ כְ הַ לְ יא וּ צִ הוֹ ר לְ מֵ וֹ יס, שׁ נִ כְ הַ לֹא לְ יא וְ צִ הוֹ א: יָד לְ ימָ אֵ וְ

The Gemara asks: But say instead that a handle  only works to take  out but not to bring  in, and a protector works to take  out

and bring  in, but a handle  to bring  in and a protector to join tog ether, no, we do not have a source!

R E SO LU T IO N

׳״. גוֹ ץ וְ תַּ יִם יוּ ירַ כִ נּוּר וְ תַּ ״ יב,  תִ כְּ א  ירָ יָד יַתִּ

The Gemara answers: An extra handle  is  written in a third verse, regarding earthenware vessels: "An oven and stove  shall be

smashed..."

EXPLANAT IO N

יָּדוֹת.  ת הַ וֹת אֶ בּ רַ יכֶם, לְ כֵ צׇרְ בְּ שֶׁ כֹל  ם״ – לְ כֶ לָ

where the Torah says "to you," which means for everything  that is  for your needs, coming to include  the  handles . So we

have three verses for handles.

QU E ST IO N

ר? תַּ י יַ יהוּ מְ יְ נַּ י י מִ הֵ

The Gemara asks: Which of them is  extra? Lichoira, we need all three because we cannot derive one from the other!

EXPLANAT IO N

בָּה. רוּ ן מְ תָ אָ ן טוּמְ כֵּ  שֶׁ ים,  עִ זְרָ ה לִ יהוּ – מָ יְ נַּ י נָךְ מִ יתוֹ הָ לֵ ים, וְ עִ זְרָ נָא בִּ מָ חֲ וֹב רַ תּ כְ לִ

If the  Merciful One  had only written it by seeds, and we  would derive  these  others from it, we would ask: What is

unique  to seeds? That the ir tumah is  frequent and easy to contract.

EXPLANAT IO N



. ירוֹ אֲוִ א מֵ מֵּ  טַ ן מְ כֵּ  שֶׁ נּוּר,  תַ ה לְ יהּ – מָ נֵּ י נָךְ מִ י הָ יתֵ לֵ נּוּר, וְ תַ נָא בְּ מָ חֲ וֹב רַ תּ כְ לִ

If the  Merciful One  had only written it by an oven, and we  would derive  these  others from it, we would ask: What is

unique  to an oven? That it makes  tamei throug h its  airspace .

EXPLANAT IO N

ה אָ טוּמְ א, וְ שָּׂ  מַ ה בְּ אָ מְּ טַ ם, וּמְ דָ ה אָ אָ מְּ טַ ן מְ כֵּ  שֶׁ לָה  נְבֵ ה לִ נַּהּ – מָ י נָךְ מִ י הָ יתֵ לֵ לָה, וְ נְבֵ נָא בִּ מָ חֲ וֹב רַ תּ כְ לִ

. גּוּפָהּ ה מִ אָ צְ יוֹ

If the  Merciful One  had only written it by neve lah, and we  would derive  these  others from it, we would ask: What is

unique  to neve lah? That it makes  a person tamei, and makes  tamei throug h carrying , and its  tumah comes from its  own

body.

R E SO LU T IO N

י. תֵּ  רְ תַּ  א מִ דָ י חֲ יתֵ תֵּ יָא,  תְ א לָא אָ דָ חֲ א מֵ דָ חֲ

So indeed, one  from one  cannot be  derived, but le t one  be  derived from two  of the others!

QU E ST IO N

י? יתֵ תֵּ י  הֵ

The Gemara asks: Which one  should be  derived?

EXPLANAT IO N

! נָךְ הָ י מֵ יתֵ תֵ ים, וְ עִ זְרָ נָא בִּ מָ חֲ וֹב רַ תּ כְ לָא לִ

Let the  Merciful One  not write  it by seeds, and le t it be  derived from these  other two, oven and nevelah!

R EFU TAT IO N

ר! שֵׁ  כְ הֶ לָּא בְּ  ין אֶ אִ מְּ טַּ  אין מִ אֵ שֶׁ ים –  עִ זְרָ ר בִּ תֹּאמַ ר,  שֵׁ  כְ הֶ לֹּא בְּ  שֶׁ ין  אִ מְּ טַּ  ן מִ כֵּ  שֶׁ נָךְ –  הָ ה לְ מָ

We can refute this: What is  unique  to those? That they become tamei without hechsher with water, can you say the  same

for seeds, which do not become tamei except with hechsher?

STATEMENT

י. מֵ וֹ דָּ תּ אכְ לַ ה מְ רָ מְ לֹּא נִגְ  שֶׁ נּוּר  תַ כְּ רוּ,  שְׁ  לֹּא הוּכְ  שֶׁ ירוֹת  פֵּ  : עַ שֻׁ  ב יְהוֹ רַ יהּ דְּ רֵ ב הוּנָא בְּ ר רַ מַ אָ

Rav Huna the  son of Rav Yehoshua said: Fruits  that were  not yet enabled to rece ive  tumah are  like  an oven whose

work is  not finished, so this is not a real refutation.

R EFU TAT IO N

ה! יעָ נְגִ לָּא בִּ  ין אֶ אִ מְּ טַּ  ין מִ אֵ שֶׁ ים,  עִ זְרָ ר בִּ תֹּאמַ ה,  יעָ נְגִ לֹּא בִּ  שֶׁ ין  אִ מְּ טַּ  ן מִ כֵּ  שֶׁ  , נָךְ הָ ה לְ י: מָ כִ יךְ הָ פָּרֵ לָּא   אֶ

Rather, re fute  it like  this : What is  unique  to those? That they can become tamei without direct touch (an oven by

airspace, nevelah by carrying), can you say the  same  for seeds, which only become tamei throug h direct touch? Therefore

seeds must be written.

R EFU TAT IO N

ל. כֶ ן אוֹ כֵּ  שֶׁ נָךְ  הָ ה לְ , מָ נָךְ הָ י מֵ יתֵ תֵ נּוּר, וְ תַ נָא בְּ מָ חֲ וֹב רַ תּ כְ לָא לִ



What if the  Merciful One  did not write  it by an oven, and le t it be  derived from these  others? We would refute: What is

unique  to those? That they are  food. An oven is a vessel, so it must be written.

QU E ST IO N

? נָךְ הָ י מֵ יתֵ תֵ לָה, וְ נְבֵ נָא בִּ מָ חֲ וֹב רַ תּ כְ לָא לִ

What if the  Merciful One  did not write  it by neve lah, and le t it be  derived from these  others, seeds and oven?

ANSWER

י. י נָמֵ כִ ין הָ אִ

The Gemara answers: Yes, indeed, it is  so  that we could have derived it.

QU E ST IO N

י? ה לִ מָ לָה לְ נְבֵ לָּא יָד דִּ  אֶ

But if so, why do I need the verse for the  handle  of neve lah?

ANSWER

א. מָ לְ עָ יָד דְּ יָן לְ נְ נֵהוּ עִ לָה, תְּ יַד נְבֵ יָן לְ נְ ינוֹ עִ ם אֵ אִ

We apply the rule: If it is  not needed for the  subject of the  handle  of neve lah, apply its  teaching  to the  subject of

handles  in g eneral,

EXPLANAT IO N

ף. צָרֵ ר לְ מֵ וֹ יא, שׁ צִ הוֹ יס, יָד לְ נִ כְ הַ יָד לְ

so we have one handle  to bring  in tumah, one handle  to take  out tumah, and a protector to join tog ether.

O BJECT IO N

יוֹת הְ ין לִ דִּ ן הַ בָּא מִ יּוֹ לַ ינָא: דַּ מֵ לָה, הֲוָה אָ נְבֵ נָא בִּ מָ חֲ ב רַ תַ כְּ י לָא  אִ , דְּ יךְ רִ טְ צְ לָה אִ נְבֵ י, יָד דִּ כַּתִּ  אַ וְ

ם. דָ ה אָ אָ מְּ טַ לָה לָא מְ ף נְבֵ ם, אַ דָ וּ אָ מּ טַ נָךְ לָא מְ ה הָ ן, מָ וֹ דּ נִּ כַּ

But still, the  handle  of neve lah was  indeed needed in its own place! Because  if the  Merciful One  had not written it by

neve lah, I would have  said: It is  enoug h for that which is  derived by log ical inference  to be  like  the  source  from which

it is  derived; just as  those  sources (seeds and oven) do not make  a person tamei when he touches their handles, so too

neve lah should not make  a person tamei when he touches its handle. Therefore it had to be written by nevelah.

R E SO LU T IO N

. יךְ רִ לָא צְ לָה הוּא דְּ נְבֵ ר דִּ מֵ וֹ שׁ , וְ יךְ רִ ךְ צְ רָ יצְ לָה מִ נְבֵ לָּא, יָד דִּ  אֶ

Rather, the  handle  of neve lah is  indeed needed, and it is  the  protector of neve lah that is  not needed to be written,

because it is derived by a kal vachomer.

QU E ST IO N

נָא? מָ חֲ יהּ רַ בֵ כַּתְ א  תָ כְ לְ אי הִ מַ לְ

For what halachah did the  Merciful One  write  it?



EXPLANAT IO N

י. תֵ יָּד אָ  ר מִ מֶ חוֹ ל וָ יא – קַ צִ הוֹ לְ ף, וּ רֵ טָ צְ תְּ לָא מִ רַ מְ י – אָ פֵ רוֹ טְ יצְ אִ י לְ אִ

If for joining  tog ether, you already said that by nevelah a protector does  not join tog ether! And to take  out tumah, it

comes from a kal vachomer from a handle !

R E SO LU T IO N

יָן נְ נֵהוּ עִ לָה, תְּ נְבֵ יָד דִּ יָן לְ נְ ינוֹ עִ ם אֵ אִ לָה, וְ נְבֵ יָד דִּ יָן לְ נְ נֵהוּ עִ לָה, תְּ נְבֵ ר דִּ מֵ וֹ שָׁ  יָן לְ נְ ין עִ ם אֵ לָּא, אִ  אֶ

א: מָ לְ עָ יָד דְּ לְ

Rather, if it is  not needed for the  subject of the  protector of neve lah, apply its  teaching  to the  subject of the  handle

of neve lah, and if it is  not needed for the  subject of the  handle  of neve lah, apply its  teaching  to the  subject of handles

in g eneral:

EXPLANAT IO N

ף. צָרֵ ר לְ מֵ וֹ שׁ יס, וְ נִ כְ הַ יא, יָד לְ צִ הוֹ יָד לְ

to have one handle  to take  out tumah, one handle  to bring  in tumah, and a protector to join tog ether.

וּד ב׳ מּ עַ D A F  1 1 8 B

QU E ST IO N

א, מָ לְ עָ ר דְּ מֵ וֹ שׁ יָן לְ נְ נֵהוּ עִ לָה, תְּ נְבֵ ר דִּ מֵ וֹ שׁ יָן לְ נְ ינוֹ עִ ם אֵ א: אִ ימָ אֵ וְ

The Gemara asks: And say instead: If the verse is  not needed for the matter of protection of a carcass ,  then apply it to the

matter of protection in g eneral regarding food,

QU E ST IO N

יס לֹא! נִ כְ הַ ל יָד לְ ף, אֲבָ צָרֵ ר לְ מֵ וֹ שׁ יס וְ נִ כְ הַ ר לְ מֵ וֹ שׁ

to teach that protection can import impurity and protection can join tog ether with the food to make up the minimum shiur,

but we would say that a handle  does not import impurity at all, since there is no source for it! Why apply the extra verse to

handles?

ANSWER

יבָא. תִ כְּ ה  נָסָ כְ הַ יבָא יָד, אַ תִ כְּ י  כִּ א  רָ יקָּ עִ לָּא, מֵ  אֶ

Rather,  the Gemara returns to its earlier explanation: From the  outset, when the halakha of a handle  is  written in the Torah, it

is  written in the  context of importing  impurity, as derived from the words "it is impure for you."

QU E ST IO N

י? ה לִ מָ לָה, לְ נְבֵ ר דִּ מֵ וֹ לָּא שׁ  אֶ

The Gemara asks: But if so, the verse regarding protection of a carcass , why do I need it?

ANSWER

. יהּ גוּפֵ לְ



The Gemara answers: It is needed for itse lf,  to teach that the concept of protection applies to a carcass.

QU E ST IO N

ף! רֵ טָ צְ תְּ לָא מִ רַ מְ י – אָ פֵ רוֹ טְ צְ אִ י לְ אי? אִ מַ לְ וּ

The Gemara asks: And for what halachic purpose is it needed? If it is to join tog ether with the carcass to make up the shiur of a

kezayis, you already said in our Mishnah that protection does  not join tog ether with a carcass!

QU E ST IO N

יָא! תְ יָּד אָ  ר מִ מֶ חוֹ ל וָ יא – קַ צִ הוֹ לְ יס וּ נִ כְ הַ י לְ אִ

If it is to import and export impurity, this is not needed because it comes from a kal vachomer from a handle !

ANSWER

א. רָ ב לַהּ קְ כָתַ ח וְ רַ ר – טָ מֶ חוֹ ל וְ קַ יָא בְּ תְ אָ א דְּ תָ ילְּ מִ

The Gemara answers: Sometimes a matter that can be  derived throug h a kal vachomer, the  verse  takes  the  trouble  and

writes  it explicitly.

O BJECT IO N

א. רָ ב לַהּ קְ כָתַ ח וְ רַ ר – טָ מֶ חוֹ ל וָ קַ י בְּ תֵ אָ א דְּ תָ לְּ יס, וּמִ נִ כְ הַ : לְ ךְ א לָ ימָ א, אֵ מָ לְ עָ ר דְּ מֵ וֹ י, שׁ כִ י הָ אִ

The Gemara objects: If so ,  regarding protection in g eneral (by food), I can say to you that the verse is only needed to import

impurity, and even though this is a matter that can be  derived throug h a kal vachomer from a handle, the Torah takes  the

trouble  and write s  it explicitly! If so, we would have no source that protection joins together with food!

R E SO LU T IO N

ינַן. שִׁ  רְ , דָּ שׁ רַ ידְ מִ כָּא לְ י אִ יכָא דְּ הֵ

The Gemara answers: Wherever there  is  an opportunity to expound a verse to teach a new halakha (like joining together), we

expound it, and we do not say the Torah merely repeated something that could be derived through a kal vachomer.

ANSWER

. יהּ ינַן לֵ דֵ שָׁ יָּד   יד, אַ בֵ א עָ ה יָד קָ שֵׂ עֲ מַ ן דְּ יוָ כֵּ לָה,  נְבֵ ר דִּ מֵ וֹ י שׁ אנֵ שָׁ ר:  מַ יבָא אָ ב חֲבִ רַ

Rav Chaviva said a different teretz to the original question: The protection of a carcass  is  different; s ince  it performs the

function of a handle  (by only importing and exporting impurity, but not joining), we cast it onto  the halachos of a handle ,  and

use it to teach that a handle imports impurity.

O BJECT IO N

ף. רֵ טָ צְ ין מִ וֹ אֵ לּ שֶׁ נֵּץ   הַ פֶת, וְ רֶ טָ צְ ן מִ וֹ מּ ל רִ שֶׁ א  מָ יטְ פִּ  נַן: הַ תְ א דִּ אל, הָ עֵ מָ שְׁ  בַּר יִ ה  ב יְהוּדָ יף לַהּ רַ קֵ תְ מַ

Rav Yehuda bar Yishmae l challeng ed this  derivation that protection joins together from the words "upon any sowing seed":

Behold, that which we  learned in a Mishnah: The protrusion of a pomeg ranate  joins  tog ether with the fruit to make up

the shiur, but its  flower does  not join tog ether.

O BJECT IO N

כָּא! י לֵ ״, וְ ע זֵרוּעַ ל זֶרַ כׇּ ל  ״עַ אן  כָּ י  רִ אי? קְ מַּ  אַ וְ



And why does the protrusion join? Read here  the verse: "upon any sowing  seed",  which implies things that are sown, and this is

not the case here, since pomegranates are planted as saplings, not sown as seeds!

O BJECT IO N

ן? לַ נָ ים – מְ לִ כָ ת אֳ אַ א טוּמְ מֵּ  טַ ף לְ רֵ טָ צְ ׳. מִ כוּ יפֶה וְ קֵּ הַ ב וְ טֶ רוֹ הָ עוֹר וְ נַן: הָ תְ א דִּ תוּ, הָ וְ

And furthermore , that which we  learned in a Mishnah: The hide , and the  g ravy, and the  spices , e tc., join tog ether to

impart the  impurity of foods—from where  do we  derive this? These are not sown at all!

ANSWER

״, עַ זָּרֵ ר יִ שֶׁ  ״אֲ ״,  ״זֵרוּעַ ע״,  ל זֶרַ כׇּ ל  ״עַ י:  יבִ תִ כְּ י  אֵ רָ א קְ לָתָ לָּא תְּ  אֶ

Rather,  we must say that three  verses  are  written using the root of sowing: "upon any seed",  "sowing ",  and "that is  sown".

ANSWER

ים. גִ דָ ים וְ יצִ ר וּבֵ שָׂ בָּ ר  מֵ וֹ שׁ ךְ לְ ידַּ נוֹת, אִ ילָ אִ ר דְּ מֵ וֹ שׁ ד לְ חַ ים, וְ עִ זְרָ ר דִּ מֵ וֹ שׁ ד לְ חַ

One  is for the  protection of seeds, and one  is for the  protection of trees  (like pomegranates), and the  other is for the

protection of meat, eg g s , and fish.

STATEMENT

ר. שֵׁ  כְ הֶ ין יָד לְ אֵ ה, וְ אָ טוּמְ ב: יֵשׁ יָד לְ ר רַ מַ י, אָ שֵׁ  בַּר אָ יָּיא   ב חִ ר רַ מַ אָ

Rav Chiyya bar Ashi said that Rav said: There  is  a handle  for impurity to import it, but there  is  no handle  for hechsher

(to make the food susceptible to impurity when liquid touches only the handle).

STATEMENT

ר. שֵׁ  כְ הֶ לְ ה וּ אָ טוּמְ ר: יֵשׁ יָד לְ מַ נָן אָ חָ י יוֹ בִּ רַ וְ

And Rabbi Yochanan said: There  is  a handle  for both impurity and for hechsher.

EXPLANAT IO N

א. רָ א קְ ימָ ית אֵ עֵ בָּ י א, אִ בָרָ א סְ ימָ ית אֵ עֵ בָּ י י? אִ גִ לְ פַּ י מִ אי קָ מַ בְּ

The Gemara asks: In what principle do they arg ue? If you want, say they argue in a log ical reasoning ; if you want, say they

argue in the interpretation of a verse .

EXPLANAT IO N

יו. נָ י פָ נֵ פְ לֹא לִ יו, וְ נָ פָ שׁ לְ רָ דְ א נִ רָ קְ בַר: מִ ר סָ א, מָ רָ א קְ ימָ ית אֵ עֵ בָּ י אִ

If you want, say they argue in a verse : One Master,  Rav, holds  that a verse  is  expounded to apply to the phrase immediately

before  it, but not to the phrase before  the  before  it (and "it is impure" only refers to impurity, not to the wetting of the seed

mentioned earlier).

EXPLANAT IO N

יו. נָ י פָ נֵ פְ לִ יו, וְ נָ פָ שׁ לְ רָ דְ א נִ רָ קְ בַר: מִ ר סָ וּמָ

And the other Master,  Rabbi Yochanan, holds  that a verse  is  expounded to apply both before  it and before  the  before  it.

EXPLANAT IO N



ה הוּא. אָ לַּת טוּמְ  חִ או תְּ ר לָ שֵׁ  כְ בַר: הֶ ר סָ ה הוּא, וּמָ אָ לַּת טוּמְ  חִ ר תְּ שֵׁ  כְ בַר: הֶ ר סָ א, מָ בָרָ א סְ ימָ ית אֵ עֵ בָּ י אִ

If you want, say they argue in log ical reasoning : One Master,  Rabbi Yochanan, holds  that hechsher is  the  beg inning  of

impurity,  so whatever applies to impurity applies to hechsher; and the other Master,  Rav, holds  that hechsher is  not the

beg inning  of impurity.

PR O O F

ר, שֵׁ  כְ הֶ ךְ יֵשׁ יָד לְ כָּ ה,  אָ טוּמְ יֵּשׁ יָד לְ  שֶׁ ם  שֵׁ  כְּ נָן:  חָ י יוֹ בִּ רַ יהּ דְּ וָותֵ כְּ יָא  נְ תַּ

The Gemara notes: It was  taug ht in a Braisa like  Rabbi Yochanan: Just as  there  is  a handle  for impurity, so there  is  a

handle  for hechsher;

PR O O F

וּ. שׁ לְ תָּ יִּ שֶׁ ד  לָּא עַ  ר אֶ שֵׁ  כְ ין הֶ לִ בְּ קַ ין מְ ךְ אֵ כָּ וּ,  שׁ לְ תָּ יִּ שֶׁ  כְ לָּא לִ  ה אֶ אָ ין טוּמְ לִ בְּ קַ ין מְ אֵ שֶׁ ם  שֵׁ  וּכְ

and just as  they do not rece ive  impurity except when they are  detached from the ground, so they do not rece ive

hechsher except when they are  detached.

STATEMENT

ל. פוֹ כְּ  חוֹת מִ פָ ר לְ מֵ וֹ ין שׁ אֵ יִת, וְ זַ כְּ  חוֹת מִ פָ ין יָד לְ ר רב: אֵ מַ אָ

Rav said: There  is  no handle  for le ss  than a kezayis  of food, and there  is  no protection for le ss  than a bean-sized piece

of food.

STATEMENT

ל. פוֹ כְּ  חוֹת מִ פָ ר לְ מֵ וֹ יֵשׁ שׁ יִת, וְ זַ כְּ  חוֹת מִ פָ ר: יֵשׁ יָד לְ מַ נָן אָ חָ י יוֹ בִּ רַ וְ

And Rabbi Yochanan said: There  is  a handle  for le ss  than a kezayis , and there  is  protection for le ss  than a bean-sized

piece of food.

O BJECT IO N

יל אֲהִ יִת מַ בַּ  הַ יִת, וְ בַ יִם[ לְ נַ שְּׁ   ן ]הַ יהֶ שֵׁ א יס רָ נִ כְ הִ ים, וְ י זֵיתִ אֵ צָ י חֲ נֵ שְׁ ן  יהֶ לֵ עֲ מוֹת, וַ צָ י עֲ תֵּ  שְׁ י:  יבִ יתִ מֵ

א. מֵ יִת טָ בַּ  ן – הַ יהֶ לֵ עֲ

The Gemara challeng es  Rav's view from a Braisa: If there are two bones, and upon them are  two half-kezayis  pieces of meat,

and one  broug ht the ir two ends into a house , and the  house  overhang s them, the  house  is  tamei because the bones act as

handles to bring the impurity inside.

O BJECT IO N

יִת? זַ כְ ין לִ פִ רְ טָ צְ מוֹת מִ צָ י עֲ נֵ שְׁ ךְ  יאַ י יַעֲקֹב: הֵ בִּ וּם רַ שּׁ  ר מִ מֵ א אוֹ סָ ן נָקוֹ בֶּ ה  יְהוּדָ

Yehuda ben Nakosa says  in the  name  of Rabbi Yaakov: How can two bones  join tog ether to  make a kezayis? This implies

that the first Tanna holds there is a handle for less than a kezayis, which is a kasha on Rav!

S U M M A RY

The Gemara resolves the contradiction in the Baraisa by explaining that while a hide does not join together with meat to

make up a kezayis, it does function as a handle to transmit tumah. We then analyze the rules of handles and protectors,

establishing that a protector is even more important than a handle and can join the food's shiur. The Gemara searches for the



biblical sources for these concepts, pointing to the words "to you" written by seeds, nevelah, and earthenware vessels (an

oven), and engages in a detailed shakla v'tarya to determine why all three verses are necessary and how we can derive the

halachos of handles and protectors from them.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara on our daf is busy with the concept of a "yad", a handle. We learn that a handle, like the stem of a fruit or the

bone of a piece of meat, is not the food itself, but because it serves the food by allowing you to hold it and carry it, the Torah

considers it completely connected. It brings tumah in, and it transmits tumah out. The Tanna is telling us a deep yesod: what

you use to hold and carry something becomes an inseparable part of the thing itself.

Think about this in your own avodas Hashem. We all have the "main body" of our spiritual lives, our davening, our learning,

our mitzvos. But what are the "handles" we use to carry them? The way you prepare for Shabbos, the way you set up your

learning space, the physical effort you put into driving a friend to the doctor, or even the way you manage your physical

health so you have the strength to serve Hashem. You might think these are just external, secondary actions, not the "real"

mitzvah.

But the Torah is mechadesh that a yad is completely connected. The effort, the preparation, and the physical vessels you use

to hold your ruchniyus are not separate from the mitzvah, they are part of it. When you put heart and care into the "handles"

of your life, you elevate the entire thing, making it a vessel that holds and transmits the kedushah of Hashem.

Today, pick one mitzvah or spiritual goal and focus on its "handle." Whether it is taking two minutes to prepare your mind

before davening, or setting up your learning area nicely before you start, treat the preparation with the same respect and

focus as the mitzvah itself.
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