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T HE  S U G Y A

We start off the daf with a classic Amoraic machlokes between Rabbi Yochanan and Reish Lakish regarding whether hair on a

hide can be considered a "protector" (shomer) for the meat underneath to join together with it for the shiur of tumas ochlin.

Reish Lakish is bothered by a kasha of "shomer al gabbei shomer"—a protector on top of a protector—since the hide itself

already protects the meat, while Rabbi Yochanan offers a fascinating physical teretz that the hair actually penetrates all the

way through the hide to touch the meat directly. This leads the Gemara into a beautiful shakla v'tarya about how we write

tefillin on such hides if they are full of hair-holes, and whether a single hair can function as a "handle" (yad) to carry tumah.

Next, the Gemara turns to clarify the definitions of "gravy" and "spices" mentioned in our Mishnah that join with the meat.

We find a series of exchanges between Rava and Abaye, and Rabba and Rav Pappa, to determine exactly what state these

items must be in—such as congealed fat versus liquid fat—to join together for tumah, contrasting this with the halachos of

eating on Yom Kippur where any liquid that settles a person's mind can combine with food.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  1 2 0 A

STATEMENT

ין. לִ כָ ת אֳ אַ א טוּמְ מֵּ  טַ ין לְ פִ רְ טָ צְ ׳״ מִ כוּ יפֶה וְ קֵּ הַ ב וְ טֶ רוֹ הָ עוֹר וְ ״הָ ין:  יתִ נִ תְ מַּ  אַ

The Gemara comments on our Mishnah which taught: "The  hide , and the  g ravy, and the  spices , e tc." join tog ether with the

meat to impart the  impurity of foods  when there is an egg-bulk in total.

STATEMENT

ר. מֵ וֹ יָא שׁ וְ א לָא הָ ימָ ל נִ ר, אֲבָ מֵ וֹ י שׁ וֵ הָ צֶם, דְּ לָּא עֶ  נוּ אֶ שָׁ : לֹא  ישׁ קִ ישׁ לָ ר רֵ מַ אָ

Reish Lakish said: They only taug ht that these items join together with the meat in the case of a bone , which is  considered a

protector for the meat, but a hair is  not considered a protector and therefore does not join together.

STATEMENT

ר. מֵ וֹ יָא שׁ וְ י הָ א נָמֵ ימָ וּ נִ ילּ פִ ר: אֲ מַ נָן אָ חָ י יוֹ בִּ רַ וְ

And Rabbi Yochanan said: Even a hair is  also  considered a protector and joins together.

QU E ST IO N

ר? מֵ וֹ י שׁ בֵּ ל גַּ ר עַ מֵ וֹ כָּא שׁ י י אִ נָן: וּמִ חָ י יוֹ בִּ רַ ישׁ לְ קִ ישׁ לָ יהּ רֵ ר לֵ מַ אֲ

Reish Lakish said to Rabbi Yochanan: But is  there  a halachic status of a protector on top of a protector? Since the hide

already protects the meat, the hair on top of the hide is just a protector of a protector, which should not halachically join together!

ANSWER



ל. חֵ לְ חַ י מְ לֵ חוּ לְ חַ

Rabbi Yochanan answered: The hair penetrates  through the hide and touches the meat directly, so it is not on top of another

protector.

O BJECT IO N

כָּא! י לֵ ה, וְ מָּ  תַּ יבָה  תִ כְּ ינַן  עֵ בָּ א  ינַן? הָ בִ כָּתְ י  יכִ ין הֵ ילִּ פִ ה, תְּ תָּ  עַ לָּא מֵ  א: אֶ חָ ב אַ יף לַהּ רַ קֵ תְ מַ

Rav Acha objects  to this : If that is  so  that the hair penetrates through the hide, how do we  write  tefillin on parchment made

from hide? Don't we  require  perfect writing , and if there are holes from the hair, there  is  not perfect writing because the ink

will run into the holes!

ANSWER

ב. ינוֹ נֶקֶ יו – אֵ לָ יוֹ עוֹבֵר עָ דְּ הַ שֶׁ ב  ל נֶקֶ כׇּ בָא:  רְ עְ מַ י בְּ רִ מְ אָ א דְּ יהּ הָ תֵּ  יטְ מִ תְּ שְׁ י אִ

The Gemara answers: This halacha escaped him, that which they say in the  West,  Eretz Yisrael: Any hole  that the  ink passes

over and covers is  not considered a hole  that invalidates the writing.

O BJECT IO N

ה עֲרָ שַׂ וּ, וּבְ נּ מֶּ  צֵא מִ יּוֹ יב הַ צִ עַ בְּ וֹגֵ נּ ר, הַ שָׂ בָּ יִת  זַ כְּ יו  לָ יֵּשׁ עָ  שֶׁ : עוֹר  ישׁ קִ ישׁ לָ רֵ נָן לְ חָ י יוֹ בִּ יהּ רַ יבֵ יתִ אֵ

א. מֵ וֹ – טָ דּ נֶגְ כְּ  שֶׁ

Rabbi Yochanan challeng ed Reish Lakish from a Mishnah: If there is hide  upon which there  is  an olive -s ized piece  of

meat, one  who touches  a strand of meat protruding  from it, or touches a hair that is  opposite  it on the other side of the

hide, he becomes tamei.

QU E ST IO N

ר? מֵ וֹ וּם שׁ שּׁ  או מִ אי לָ מַ

Is  it not because  the hair is considered a protector for the meat, which proves that hair is a protector?

ANSWER

וּם יָד. שּׁ  לָא, מִ

Reish Lakish answered: No, it is because  the hair serves as a handle  to hold the meat.

QU E ST IO N

יָא? זְ אי חַ מַ ת לְ חַ א אַ ימָ נִ

The Gemara asks: But what is  a s ing le  hair fit for to be considered a handle? You cannot lift the meat with it!

ANSWER

ין. ימִ נִּ ין הַ בֵּ  שֶׁ א  ימָ נִ י בְּ י נָמֵ כִ ין, הָ אִ לָ מְּ ין הַ בֵּ  שֶׁ אי  לַ מְ א: בִּ עָ ילְ י אִ בִּ ר רַ מַ אָ דְ כִּ

The Gemara answers: It is as  Rabbi Ila said in another context: We are dealing with an awn that is  among  other awns; here

too, we are dealing with a hair that is  among  other hairs ,  which together can be used to lift the meat.

EXPLANAT IO N

ין. פִ רְ טָ צְ ין מִ אֵ ין וְ אִ מְּ טַּ י ין וּמִ אִ מְּ טַ ין מְ לִ בֳּ  שִּׁ   בַּ  שֶׁ אי  לַ מְּ נַן: הַ תְ א דִּ הָ א? אַ עָ ילְ י אִ בִּ רַ ר דְּ מַ יתְּ יכָא אִ הֵ וְ



And where  was  this statement of Rabbi Ila said? On that which we  learned in a Mishnah: The  awns that are  on the  ears

of g rain can contract impurity and transmit impurity as handles, but they do not join tog ether with the grain to make up

the required volume.

QU E ST IO N

י? זֵ אי חֲ מַ אי לְ לַ מְ

The Gemara there asked: What is  an awn fit for to be considered a handle?

ANSWER

ין. אִ לָ מְּ ין הַ בֵּ  שֶׁ אי  לַ מְ א: בִּ עָ ילְ י אִ בִּ ר רַ מַ אָ

Rabbi Ila said: It is referring to an awn that is  among  other awns .

QU E ST IO N

ב? טֶ אי רוֹ ב. מַ טֶ רוֹ הָ וְ

The Mishnah taught: And the  g ravy joins together with the meat. The Gemara asks: What is  "g ravy"?

ANSWER

נָא. וּמְ בָא: שׁ ר רָ מַ אָ

Rava said: It refers to the liquid fat that floats on top of the soup.

O BJECT IO N

ין! לִ כָ ת אֳ אַ א טוּמְ מֵּ  טַ מוֹ יְ צְ י: הוּא עַ יֵ בָּ  יהּ אַ ר לֵ מַ אֲ

Abaye  said to him: But that fat itse lf should be  susceptible  to the  impurity of foods  as a food on its own, whereas the

Mishnah implies that the gravy itself is not susceptible to impurity!

ANSWER

. ישׁ רִ קְ לֶב דִּ לָּא חֵ  אֶ

Rather, Abaye said, it refers to fat that has  cong ealed,  which is no longer eaten on its own but still joins with the meat.

QU E ST IO N

י! ישׁ נָמֵ רִ י לָא קְ כִּ  ? ישׁ רִ יָא קְ ירְ אי אִ מַ

The Gemara asks: Why specifically must it be cong ealed? Even when it is  not cong ealed, it should also  join together!

PR O O F

ים. וּרִ פּ כִּ  יוֹם הַ בֶת בְּ כוֹתֶ כְ ף לִ רֵ טָ צְ ק מִ י יָרָ בֵּ ל גַּ עַ שֶׁ יר  : צִ ישׁ קִ ישׁ לָ ר רֵ מַ אָ דְּ

For Reish Lakish said: Brine  that is  on a veg etable  joins  tog ether with the vegetable to  make up the volume of a larg e

date  on Yom Kippur to make one liable.

ANSWER

. יהּ תֵּ  עְ בָא דַּ יַתְּ הוּ מְ כֹל דְּ א הוּא, בְּ תָּ  עְ י דַּ וֹבֵ וּם יַתּ שּׁ  ם מִ תָ הָ



The Gemara answers: There , regarding Yom Kippur, the liability is because  of se ttling  one 's  mind, and with anything  that is

consumed, his  mind is  se ttled,  even if it is a liquid combining with a solid.

EXPLANAT IO N

ף. רֵ טָ צְ ישׁ – לָא מִ רִ י לָא קְ ף, אִ רֵ טָ צְ ישׁ – מִ רִ י קְ י הוּא, אִ פֵ רוֹ טְ יצְ וּם אִ שּׁ  כָא מִ הָ

But here , regarding tumah, it is  because  of joining  tog ether to form a single food unit; therefore, if it is  cong ealed, it joins

tog ether, but if it is  not cong ealed, it does  not join tog ether because a liquid and a solid do not combine for tumas ochlin.

QU E ST IO N

יפֶה? אי קֵ יפֶה, מַ קֵּ הַ וְ

The Mishnah taught: And the  spices  [kifa] join together. The Gemara asks: What is  "kifa"?

ANSWER

א. מָ ירְ פִּ בָּה:   ר רַ מַ אָ

Rabba said: It is minced meat that settles at the bottom of the pot.

O BJECT IO N

ין! לִ כָ ת אֳ אַ א טוּמְ מֵּ  טַ מוֹ יְ צְ י: הוּא עַ יֵ בָּ  יהּ אַ ר לֵ מַ אֲ

Abaye  said to him: But minced meat itse lf should be  susceptible  to the  impurity of foods  on its own!

ANSWER

ין. לִ בְ תַּ פָּא:   פָּ ב  ר רַ מַ לָּא אָ  אֶ

Rather, Rav Pappa said: It refers to the sediment of spices ,  which are not eaten on their own but join with the meat.

BR AI SA

יָּיב.  עוֹ – חַ מָ לֶב וּגְ חֵ ת הַ ה אֶ חָ מְ הִ שֶׁ , אוֹ  לוֹ כָ אֲ ם וַ דָּ ת הַ פָּה אֶ  קְ ם: הִ תָ נַן הָ תְּ

We learned in a braisa there : One  who cong ealed blood and ate  it, or who melted forbidden fat and swallowed it, is

liable .

STATEMENT

, יהּ בֵ שְׁ  חְ י אַ וֹבֵ שׁ חְ יֵהּ אַ פְּ  קְ אַ ן דְּ יוָ כֵּ  , לוֹ כָ אֲ ם וַ דָּ ת הַ פָּה אֶ  קְ א הִ מָ לָ שְׁ  בִּ

The Gemara asks: Granted, regarding one who cong ealed blood and ate  it, s ince  he  cong ealed it, he  g ave  it importance  as

a food, and the Torah prohibits eating blood.

QU E ST IO N

יא! ילָה הִ כִ או אֲ א לָ הָ , וְ יהּ בֵּ יבָא  תִ כְּ ילָה  כִ עוֹ – אֲ מָ לֶב וּגְ חֵ ת הַ ה אֶ חָ מְ לָּא הִ  אֶ

But regarding one who melted forbidden fat and swallowed it, "eating " is  written in the  Torah concerning  it, and this

swallowing of liquid fat is  not considered eating !

ANSWER

ה. וֹתֶ שּׁ  ת הַ וֹת אֶ בּ רַ ״ – לְ שׁ ״נֶפֶ א  רָ ר קְ מַ : אָ ישׁ קִ ישׁ לָ ר רֵ מַ אָ



Reish Lakish said: The  verse  says  "Any soul that eats..." to include  one  who drinks  liquid fat.

BR AI SA

ם דָ ין אָ יא, אֵ צָּה הִ ם מַ ת; אִ כָּרֵ נוּשׁ  ץ הוּא, עָ מֵ ם חָ עוֹ – אִ מָ הוּ וּגְ חָ מְ נָא: הִ אי גַּוְ הַ כְּ ץ  מֵ י חָ בֵּ י גַּ יָא נָמֵ נְ תַּ

ח. סַ פֶּ  בַּ י חוֹבָתוֹ  דֵ בָּהּ יְ צֵא  יוֹ

It was  also taug ht in a braisa reg arding  chametz in this  manner: One  who melted it and swallowed it, if it is  chametz, he

is  punished with kares ; if it is  matzah, a person does  not fulfill his  oblig ation with it on Pesach.

STATEMENT

ם חֶ או לֶ אי לָ הַ נָא, וְ מָ חֲ ר רַ מַ י״ אָ ם עֹנִ חֶ ״לֶ ח,  סַ פֶּ  בַּ י חוֹבָתוֹ  דֵ בָּהּ יְ צֵא  ם יוֹ דָ ין אָ יא אֵ צָּה הִ ם מַ א אִ מָ לָ שְׁ  בִּ

י הוּא. עֹנִ

The Gemara analyzes this: Granted, if it is  matzah, a person does  not fulfill his  oblig ation with it on Pesach, because the

Merciful One  said "bread of affliction," and this  liquid matzah is  not "bread of affliction."

QU E ST IO N

! יהּ בֵּ יבָא  תִ כְּ ילָה  כִ ת, אֲ כָּרֵ נוּשׁ  ץ הוּא עָ מֵ ם חָ לָּא אִ  אֶ

But, if it is  chametz, why is he punished with kares? "Eating " is  written concerning  it, and drinking is not eating!

ANSWER

ה. וֹתֶ שּׁ  ת הַ וֹת אֶ בּ רַ ״ – לְ שׁ ״נֶפֶ א  רָ ר קְ מַ : אָ ישׁ קִ ישׁ לָ ר רֵ מַ אָ

Reish Lakish said: The  verse  says  "Any soul that eats chametz..." to include  one  who drinks  it.

BR AI SA

הוֹר. ה – טָ מָּ  חַ בַּ א,  מֵ אוּר – טָ בָּ הוּ  חָ מְ נָא: הִ אי גַּוְ הַ כְּ הוֹר  לַת עוֹף טָ י נִבְ בֵּ י גַּ יָא נָמֵ נְ תַ וְ

And it was  also taug ht reg arding  the  carcass  of a kosher bird in this  manner: If he  melted it in fire  and swallowed it, he

becomes tamei; but if he melted it in the  sun, he remains tahor.

QU E ST IO N

! יהּ בֵּ יב  תִ כְּ ילָה  כִ : אֲ בַּהּ ינַן  וֵ הָ וְ

And we  discussed this : "Eating " is  written concerning  it, so why is he tamei for swallowing it?

ANSWER

ה. וֹתֶ שּׁ  ת הַ וֹת אֶ בּ רַ ״ – לְ שׁ ״נֶפֶ א  רָ ר קְ מַ : אָ ישׁ קִ ישׁ לָ ר רֵ מַ אָ

Reish Lakish said: The  verse  says  "And any soul that eats a carcass..." to include  one  who drinks  it.

QU E ST IO N

י? ה נָמֵ מָּ  חַ בַּ י,  כִ י הָ אִ

The Gemara asks: If so, if he melted it in the  sun, why is he also  not tamei?

ANSWER



ח. רַ סְ י מַ חֵ רוֹ יסְ ה אַ מָּ  חַ בַּ

The Gemara answers: When melted in the  sun, it becomes putrid and is no longer fit for consumption, so it loses its status as

food.

EXPLANAT IO N

לָה לָא ר; נְבֵ שֶׁ  וֹ כּ ת הַ עַ שְׁ ה לוֹ  יְתָ ן לֹא הָ כֵּ  שֶׁ  , יהּ נֵּ י י מִ תֵ ץ לָא אָ מֵ לֶב – חָ נָא חֵ מָ חֲ ב רַ תַ כְּ י  אִ י, דְּ יכִ רִ וּצְ

ת. כָּרֵ נוּשׁ  ן עָ כֵּ  שֶׁ  , יהּ נֵּ י י מִ תֵ אָ

The Gemara notes: And all three derivations are  necessary, for if the  Merciful One  had only written "soul" by forbidden

fat, chametz could not be  derived from it, because  forbidden fat never had a time  of fitness  to be eaten, whereas chametz

was once permitted; and neve lah could not be  derived from it, because  forbidden fat carrie s  the  punishment of kares ,

which is more severe.

EXPLANAT IO N

ן כֵּ  שֶׁ  , יהּ נֵּ י יָא מִ תְ לָה לָא אָ , וּנְבֵ לוֹ לָ כְּ  ר מִ תַּ ן לֹא הוּ כֵּ  שֶׁ  , יהּ נֵּ י י מִ תֵ לֶב לָא אָ ץ – חֵ מֵ נָא חָ מָ חֲ ב רַ תַ כְּ י  אִ וְ

ת. כָּרֵ נוּשׁ  עָ

And if the  Merciful One  had only written it by chametz, forbidden fat could not be  derived from it, because  forbidden

fat was never permitted from its  g eneral prohibition,  whereas chametz is permitted on Yom Tov for cooking; and neve lah

could not be  derived from it, because  chametz carrie s  the  punishment of kares .

EXPLANAT IO N

ה. אָ מְּ טַ ן מְ כֵּ  שֶׁ  , נַּהּ י יָא מִ תְ נָךְ לָא אָ לָה – הָ נְבֵ נָא בִּ מָ חֲ ב רַ תַ כְּ י  אִ וְ

And if the  Merciful One  had only written it by neve lah, these  others could not be  derived from it, because  nevelah is

more severe in that it transmits  impurity.

QU E ST IO N

י! תֵּ  רְ תַּ  א מִ דָ י חֲ יתֵ תֵּ יָא,  תְ א לָא אָ דָ חֲ א מֵ דָ חֲ

The Gemara asks: Granted, one  cannot be  derived from one , but le t one  be  derived from the other two!

EXPLANAT IO N

ת! כָּרֵ נוּשׁ  ן עָ כֵּ  שֶׁ נָךְ  הָ ה לְ נָךְ – מָ הָ י מֵ יתֵ תֵ לָה וְ נְבֵ נָא בִּ מָ חֲ וֹב רַ תּ כְ י? לָא לִ יתֵ תֵּ י  הֵ

The Gemara analyzes: Which one  should be  derived? Let the  Merciful One  not write  it by neve lah, and le t it be  derived

from these  other two? That is impossible: What is  unique  to these  other two is that they carry the  punishment of kares ,

which is not true of nevelah!

EXPLANAT IO N

ר! שֶׁ  וֹ כּ ת הַ עַ שְׁ ן  ה לָהֶ יְתָ ן לֹא הָ כֵּ  שֶׁ  , נָךְ הָ

Let the  Merciful One  not write  it by chametz, and le t it be  derived from these  other two? That is impossible: What is

unique  to these  other two is that they never had a time  of fitness ,  which is not true of chametz!

EXPLANAT IO N



ר תַּ הוּ שֶׁ לֶב  חֵ ר בְּ תֹּאמַ ן,  לָ לָ כְּ  ר מִ תַּ ן לֹא הוּ כֵּ  שֶׁ נָךְ  הָ ה לְ נָךְ – מָ הָ י מֵ יתֵ תֵ לֶב, וְ חֵ נָא בְּ מָ חֲ וֹב רַ תּ כְ לָא לִ

! לוֹ לָ כְּ  מִ

Let the  Merciful One  not write  it by forbidden fat, and le t it be  derived from these  other two? That is impossible: What is

unique  to these  other two is that they were  never permitted from the ir g eneral prohibition; can you say the same of

forbidden fat, which was  permitted from its  g eneral prohibition?

QU E ST IO N

. הַּ בוֹ ת עוֹף לַגָּ יקַ לִ אי מְ רַ תְּ שְׁ  י אִ לָה נָמֵ הַּ – נְבֵ בוֹ ה לַגָּ מָ הֵ לֶב בְּ א חֵ ימָ לֵּ י יהוּ? אִ אי נִ וּמַ

The Gemara asks: And what is  this permission of forbidden fat? If we  say it is the fat of an animal offered to the  Altar, that is

not unique, for neve lah was  also permitted through the melikah of a bird offered to the  Altar!

QU E ST IO N

ים! נִ כֹּהֲ  עוֹף לַ את הָ טַּ  חַ ה דְּ יקָ לִ אי מְ רַ תְּ שְׁ  י אִ לָה נָמֵ יוֹט – נְבֵ דְ הֶ יָּה לְ  לֶב חַ לָּא חֵ  אֶ וְ

Rather, is it the fat of a wild beast which is permitted for an ordinary person? But neve lah was  also permitted through the

melikah of a bird s in-offering  for the  Kohanim to eat!

ANSWER

א זָכוּ. הַּ קָ בוֹ ן גָּ חַ לְ שֻּׁ   ים מִ נִ כֹּהֲ ים –  נִ כֹּהֲ ךְ  יָא לָ שְׁ  א קַ קָ דְ יוֹט, וּ דְ הֶ יָּה לְ  לֶב חַ לָם חֵ עוֹ לְ

The Gemara answers: Actually, it refers to the fat of a wild beast for an ordinary person, and as  for your difficulty regarding

the Kohanim, that is different because Kohanim acquire  their food from the  table  of the  Most Hig h,  so it is not considered

fully permitted to an ordinary person.

QU E ST IO N

י! נֵ הָ ר מֵ מַ יגְ י? לִ ה לִ מָ ן, לְ לָּהֶ  שֶׁ יפֶה  קֵ ן וְ בָ טְ רוֹ ן וְ ירָ סוֹר צִ אֱ ים״ – לֶ אִ מֵ טְּ  ״הַ יָא:  נְ תַ א דְּ הָ וְ

The Gemara asks: And that which was  taug ht in a braisa, that the verse says "the  unclean ones" to forbid the ir brine , the ir

g ravy, and the ir spices , why do I need this derivation? Let us  learn it from these  other cases of melted forbidden foods!

ANSWER

כָּא י אִ ד דְּ ם – עַ תָ ה הָ ן, מָ וֹ דּ נִּ כַּ יוֹת  הְ ין לִ דִּ ן הַ בָּא מִ יּוֹ לַ ינָא: דַּ מֵ נָא – הֲוָה אָ מָ חֲ ב רַ תַ כְּ י לָא  אִ י, דְּ יכִ צרִ

יִת. זַ כְּ כָּא  י אִ ד דְּ י – עַ כָא נָמֵ ף הָ יִת, אַ זַ כְּ

The Gemara answers: They are  necessary, for if the  Merciful One  had not written it, I would have  said: It is  enoug h for

that which is  derived from a log ical comparison to be  like  the  source  of the  comparison; just as  there , by forbidden fat,

one is only liable when there  is  an olive -bulk, so too here , by sheratzim, one would only be liable when there  is  an olive -

bulk,  whereas the actual measure for a sheretz is a lentil-bulk. Therefore, a special verse is needed.

וּד ב׳ מּ עַ D A F  1 2 0 B

QU E ST IO N

! יהוּ יְ נַּ י רוּ מִ מְ יגְ לִ נָךְ וְ יתוֹ הָ לֵ ים, וְ צִ רָ שְׁ  נָא בִּ מָ חֲ וֹב רַ תּ יכְ לִ וְ

The Gemara asks: And le t the  Merciful One  write  the prohibition against consuming the juice of creeping  animals , and le t

these  other halachos of liquefied forbidden fat, dissolved chametz, and a melted bird carcass come and be  learned from them,



without the Torah needing to state them explicitly!

ANSWER

הוּ. שֶּׁ   מַ ן בְּ תָ אָ ן טוּמְ כֵּ  שֶׁ ים,  צִ רָ שְׁ  ה לִ : מָ ךְ רַ יפְ מִ כָּא לְ י אִ וּם דְּ שּׁ  מִ

The Gemara answers: This is not possible because  there  is  a way to re fute  the derivation: What is notable about creeping

animals? That the ir impurity is  imparted in any amount,  which is a unique stringency. Therefore, we cannot derive other

prohibitions from them.

QU E ST IO N

ן. מוֹתָ כְּ ן  הֶ ין מֵ אִ צְ יּוֹ ין הַ קִ שְׁ  ן מַ לָּ  וּ יִם – כּ אַ לְ כִּ  הַ ית, וְ יעִ בִ שְּׁ   הַ , וְ שׁ דֵּ קְ הֶ הַ , וְ שׁ דָ חָ הֶ ל, וְ בֶ טֶּ  יָא: הַ נְ תַ א דְּ הָ וְ

ן? לַ נָ מְ

The Gemara continues: And that which is  taug ht in a braisa: With regard to untithed produce , and the  new crop, and

consecrated produce , and the  Sabbatical Year produce, and diverse  kinds  of the vineyard — with reg ard to all of them,

liquids  that emerg e  from them are  like  them in their prohibition. From where  do we  derive this halacha?

O BJECT IO N

ווּ. יו הָ לָ אֵ בָּא מֵ  וּר הַ יסּ ן אִ כֵּ  שֶׁ נָךְ –  הָ ה לְ ? מָ נָךְ הָ ר מֵ מַ יגְ א: לִ ימָ תֵּ י  כִ וְ

And if you would say: Let us  learn these prohibitions from those  previously mentioned cases of creeping animals, fat, chametz,

and carcasses? We can refute this: What is notable about those? That they are  a prohibition that comes on its  own,  without

human action, whereas these agricultural prohibitions require human growth or ownership.

QU E ST IO N

ן? לַ נָ יו – מְ לָ אֵ בָּא מֵ  וּר הַ יסּ או אִ לָ יכָא דְּ יו, הֵ לָ אֵ בָּא מֵ וּר  יסּ אִ יכָא דְּ ינַח הֵ תִּ

The Gemara analyzes: This works out we ll where  the agricultural prohibition comes on its  own,  such as untithed produce,

the new crop, Sabbatical Year produce, and diverse kinds. But where  it is  not a prohibition that comes on its  own,  such as

consecrated produce which only becomes holy when a person consecrates it, from where  do we  derive that its liquid is forbidden?

ANSWER

ים, וּרִ כּ בִּ ינַן מִ רִ מְ גָּ

The Gemara answers: We learn it from first fruits ,  which also require human designation.

QU E ST IO N

ן? לַ נָ יהוּ מְ יְ ים גּוּפַ וּרִ כּ וּבִ

The Gemara asks: And first fruits  themse lves , from where  do we  derive that their liquid is forbidden like the fruit?

ANSWER

מוּד לְ תַּ ן?  יִ נַּ  ן – מִ כָ רָ דְ ים וּ נָבִ יא עֲ בִ ה. הֵ קֶ שְׁ  יא מַ בִ ה מֵ תָּ  י אַ אִ יא, וְ בִ ה מֵ תָּ  י אַ רִ פְּ י״ –  רִ פְּ ״ י:  סֵ י יוֹ בִּ י רַ נֵ תָ דְּ

יא״. בִ תָּ ״ ר:  מַ לוֹ

The Gemara answers: As Rabbi Yose i taug ht in a braisa: The verse says "fruit" to teach that fruit you must bring , but you

may not bring  liquid initially. But if he  broug ht g rapes  and pressed them into wine on the way, from where  do we know he

fulfilled his obligation? The verse  teaches: "You shall bring ." This shows that the liquid of first fruits has the status of the fruit

itself.



O BJECT IO N

ה! נָּחָ  הַ יָּיה וְ  רִ ין קְ עוּנִ ן טְ כֵּ  שֶׁ ים  וּרִ כּ בִ ה לְ ך: מָ רַ יפְ מִ כָּא לְ י אִ

The Gemara objects: But there  is  a way to re fute  this: What is notable about first fruits? That they require  recitation of the

passage and placing  before the Altar, which is not true of consecrated produce!

ANSWER

ה. רוּמָ תְּ ר מִ מַ לָּא גָּ  אֶ

Rather, the Gemara suggests: learn the halacha of consecrated produce from terumah.

EXPLANAT IO N

ים. וּרִ כּ וּ בִּ לּ ״ – אֵ ךָ דֶ ת יָ רוּמַ ״וּתְ ר:  ר מָ מַ אָ ים, דְּ וּרִ כּ בִ שׁ לְ קַּ תַּ י אִ ן? דְּ לַ נָ ה גּוּפַהּ מְ רוּמָ וּתְ

The Gemara asks: And terumah itse lf, from where  do we  derive this? The Gemara answers: Because  it is  compared to first

fruits , as  the  Master said on the verse: "And the  terumah of your hand" — these  are  the  first fruits . Since they are

compared, terumah inherits the rule that its liquid is like the fruit.

O BJECT IO N

? שׁ מֶ חוֹ ה וָ יתָ יהָ מִ לֶ ין עָ יבִ יָּ  ן חַ כֵּ  שֶׁ ה,  רוּמָ תְ ה לִ מָ

The Gemara objects: What is notable about terumah? That non-priests are  liable  to death at the hand of Heaven and must pay

an added fifth for eating it,  which is not the case for consecrated produce!

O BJECT IO N

! שׁ מֶ חוֹ ה וָ יתָ ם מִ יהֶ לֵ ין עֲ יבִ יָּ  ן חַ כֵּ  שֶׁ ים,  וּרִ כּ ה וּבִ רוּמָ תְ ה לִ ים – מָ וּרִ כּ ה וּבִ רוּמָ תְּ יהוּ, מִ יְ וַ רְ תַּ  ר מִ מַ לָּא, גָּ  אֶ

Rather, the Gemara suggests: learn it from both of them, from terumah and first fruits  combined. The Gemara objects: What

is notable about terumah and first fruits? That non-priests are  liable  for them to death and an added fifth,  which is not true

of consecrated produce!

R E SO LU T IO N

. נָךְ הָ ד מֵ חַ ים וְ וּרִ כּ בִּ , אוֹ מִ נָךְ הָ ד מֵ חַ ה וְ רוּמָ תְּ יָא מִ תְ לָּא, אָ  אֶ

Rather, the Gemara concludes: the halacha comes from a combination of terumah and one  of those  other prohibitions (like

chametz or a bird carcass), or from first fruits  and one  of those  other prohibitions, which breaks any unique stringency.

נָה שְׁ  מִ M I S H N A H

MISHNAH

י בִּ ה – רַ רוּמָ ל תְּ שֶׁ ירוֹת  י פֵ ינֵ ר מִ אָ שְׁ יּוֹת, וּ וָונִ יתְ ץ סִ מֶ חוֹ ים, וְ וּחִ פּ תַּ ין  יֵ ים, וְ רִ מָ שׁ תְּ בַ נַן: דְּ תְ א דִּ הָ וְ

ר. טֵ וֹ עַ פּ שֻׁ  י יְהוֹ בִּ רַ , וְ שׁ מֶ חוֹ ן וָ רֶ יֵּיב קֶ  חַ זֶר מְ יעֶ לִ אֱ

The Gemara now analyzes a related Mishnah: And that which we  learned in a Mishnah: If a non-priest consumed date  honey,

or apple  wine , or vineg ar made  from autumn g rapes , or other types  of fruit juice  of terumah — Rabbi Eliezer deems

him oblig ated to pay the principal and an added fifth, and Rabbi Yehoshua exempts  him from the fifth.



א רָ מָ גְּ G E M A R A

QU E ST IO N

י. גִ לְ פַּ י מִ הּ קָ רַ תְ אַ י בְּ קֵ אוֹ נַּהּ וְ י דוּן מִ , וּבְ נַּהּ י נַּהּ וּמִ י דוּן מִ י? בְּ יגִ לִ פְּ אי  מַ בְּ

The Gemara asks: In what principle do they arg ue? They arg ue  over the hermeneutical rule of "judg e  from it and from it"

versus  "judg e  from it and place  it in its  own place ."

EXPLANAT IO N

י – ה נָמֵ רוּמָ ף תְּ ן, אַ מוֹתָ כְּ ן  הֶ צֵא מֵ יּוֹ ין הַ קִ שְׁ  ים – מַ וּרִ כּ ה בִּ , מָ נַּהּ י נַּהּ וּמִ י וּן מִ בַר: דּ זֶר סָ יעֶ לִ י אֱ בִּ רַ דְּ

ר אָ שְׁ וּ  ילּ פִ י אֲ ה נָמֵ רוּמָ ף תְּ ין, אַ ינִ ר מִ אָ שְׁ וּ  ילּ פִ ים אֲ וּרִ כּ ה בִּ נַּהּ – מָ י ן, וּמִ מוֹתָ כְּ ן  הֶ צֵא מֵ יּוֹ ין הַ קִ שְׁ  מַ

ין. ינִ מִ

For Rabbi Eliezer holds: "Judg e  from it and from it." Just as  with first fruits , the  liquid that emerg es  from them is  like

them, so too  with terumah, the  liquid that emerg es  from them is  like  them. And we learn further from it: Just as  with first

fruits , this applies even to other types  of fruit besides grapes and olives, so too  with terumah, this applies even to other types

of fruit.

EXPLANAT IO N

ין אִ צְ יּוֹ ין הַ קִ שְׁ  ה – מַ רוּמָ ף תְּ ן, אַ מוֹתָ כְּ ן  הֶ ין מֵ אִ צְ יּוֹ ין הַ קִ שְׁ  ים – מַ וּרִ כּ ה בִּ : מָ נַּהּ י וּן מִ בַר, דּ עַ סָ שֻׁ  י יְהוֹ בִּ רַ וְ

ן. מוֹתָ כְּ ן  הֶ מֵ

And Rabbi Yehoshua holds: "Judg e  from it" to a limited extent: Just as  with first fruits , the  liquids  that emerg e  from

them are  like  them, so too  with terumah, the  liquids  that emerg e  from them are  like  them.

EXPLANAT IO N

ין קִ שְׁ  ף מַ ינָא – לָא, אַ חֲרִ י אַ ידֵּ ין, מִ ר – אִ הָ צְ יִ שׁ וְ ירוֹ ה, תִּ רוּמָ תְ ים בִּ שִׁ  דָ קָ ין דְּ קִ שְׁ  ה מַ : מָ הּ רַ תְ אַ י בְּ קֵ אוֹ וְ

ינָא – לָא. חֲרִ י אַ ידֵּ ין, מִ ר – אִ הָ צְ יִ שׁ וְ ירוֹ ן, תִּ מוֹתָ כְּ ן  הֶ ין מֵ אִ צְ יּוֹ הַ

But "place  it in its  own place" to apply the rules of terumah itself: Just as  the primary liquids  of holy thing s  in terumah,

namely wine  and oil, are  indeed subject to the laws of terumah, but any other thing  is  not, so too  regarding liquids  that

emerg e  from them be ing  like  them, wine  and oil are  indeed included, but any other thing  is  not.

STATEMENT

יא, עַ הִ שֻׁ  י יְהוֹ בִּ י? רַ נִּ ים – מַ נָבִ עֲ ן הָ ים וּמִ זֵּיתִ ן הַ צֵא מִ יּוֹ לָּא הַ  ה אֶ קֶ שְׁ  ים מַ וּרִ כּ ין בִּ יאִ בִ ין מְ נַן: אֵ תְ א דִּ הָ וְ

ה. רוּמָ תְּ ים מִ וּרִ כּ בִ הוּ לְ ר לְ מַ גָ , וְ הּ רַ תְ אַ י בְ קֵ אוֹ נַּהּ וְ י וּן מִ ר: דּ מַ אָ דְּ

And that which we  learned in a Mishnah: We do not bring  first fruits  as  liquid except for that which emerg es  from

olives  and from g rapes  — whose  opinion is  this? It is  Rabbi Yehoshua, who says: "Judg e  from it and place  it in its  own

place ," and he  learned first fruits  from terumah,  limiting it to wine and oil.

STATEMENT

י? נִּ ים – מַ נָבִ עֲ ן הָ ים וּמִ זֵּיתִ ן הַ צֵא מִ יּוֹ ל הַ לָּא עַ  לָה, אֶ רְ וּם עׇ שּׁ  ים מִ עִ בָּ  רְ אַ ת הָ ין אֶ גִ פְ ין סוֹ נַן: אֵ תְ א דִּ הָ וְ

ה, רוּמָ תְּ ים מִ וּרִ כּ בִ הוּ לְ ר לְ מַ גָ , וְ הּ רַ תְ אַ י בְּ קֵ אוֹ נַּהּ וְ י וּן מִ ר: דּ מַ אָ יא, דְּ עַ הִ שֻׁ  י יְהוֹ בִּ רַ



And that which we  learned in a Mishnah: We do not administer the  forty lashes  for violating the prohibition of orlah

except for drinking that which emerg es  from olives  and from g rapes  — whose  opinion is  this? It is  Rabbi Yehoshua,

who says: "Judg e  from it and place  it in its  own place ," and he  learned first fruits  from terumah,  and applied this

limitation to orlah as well.

S U M M A RY

The daf concludes with a deep analysis of a braisa regarding one who congeals blood and eats it, or melts forbidden fat

(chelev) and swallows it. The Gemara is bothered by how swallowing melted fat can be considered "eating" to make one

liable, which prompts Reish Lakish to bring a d'rasha from the pesukim to include drinking liquid fat. This same principle is

applied to one who melts and drinks chametz on Pesach, as well as one who melts the carcass of a kosher bird (neveilas oph

tahor), where the Gemara distinguishes between melting it over a fire—which keeps it fit for consumption—and melting it in

the sun, which makes it putrid and tahor.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara is bothered by a basic kasha: if the Torah prohibits the "eating" of forbidden fat or chametz, how can someone

be chayav for melting it down and swallowing it as a liquid? That is drinking, not eating! The teretz of Reish Lakish is that

the Torah uses the word "nefesh", a soul, to teach us that any way a person derives physical satisfaction and settles his mind,

even by drinking what should be eaten, he is held responsible.

Lichoira, this is a powerful yesod for our entire avodas Hashem. The Torah is telling us that Hashem does not just look at the

technical, external action of "eating" with your teeth. Hashem looks at the "nefesh", the inner experience of the person. If

your neshama is getting a gishmak and settling its mind from something, that is where your ratzon is.

We often think that as long as we do not do a technical, formal aveirah, we are completely fine. But the yetzer hara is a

mumche at finding loopholes, melting things down so they do not look like a classic dabar assur, or finding ways to indulge

that seem technically muttar. We have to ask ourselves: is my "nefesh" seeking out things that take me away from yiras

Shamayim, even if I can find a heter for them?

Today, before you engage in an enjoyment that feels like a "gray area" or a clever loophole, stop and ask yourself: "Is this

truly bringing my neshama closer to Hashem, or am I just melting down a gashmius'dike desire to make it slide down easier?"
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