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Daf Yomi - The Full Daf - Elucidated Talmud - Navy & Gold Edition - with Rashi

LJ THE SUGYA

We start off the daf with a classic Amoraic machlokes between Rabbi Yochanan and Reish Lakish regarding whether hairon a
hide can be considered a "protector” (shomer) for the meat underneath to join together with it for the shiur of tumas ochlin.
Reish Lakish is bothered by a kasha of "shomer al gabbei shomer”"—a protector on top of a protector—since the hide itself
already protects the meat, while Rabbi Yochanan offers a fascinating physical teretz that the hair actually penetrates all the
way through the hide to touch the meat directly. This leads the Gemara into a beautiful shakla v'tarya about how we write

tefillin on such hides if they are full of hair-holes, and whether a single hair can function as a "handle” (yad) to carry tumah.

Next, the Gemara turns to clarify the definitions of "gravy" and "spices” mentioned in our Mishnah that join with the meat.
We find a series of exchanges between Rava and Abaye, and Rabba and Rav Pappa, to determine exactly what state these
items must be in—such as congealed fat versus liquid fat—to join together for tumah, contrasting this with the halachos of
eating on Yom Kippur where any liquid that settles a person's mind can combine with food.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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STATEMENT
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The Gemara comments on our Mishnah which taught: "The hide, and the gravy, and the spices, etc.” join together with the

meat to impart the impurity of foods when there is an egg-bulk in total.

STATEMENT
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Reish Lakish said: They only taught that these items join together with the meat in the case of a bone, which is considered a

protector for the meat, but a hair is not considered a protector and therefore does not join together.
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And Rabbi Yochanan said: Even a hair is also considered a protector and joins together.
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Reish Lakish said to Rabbi Yochanan: But is there a halachic status of a protector on top of a protector? Since the hide

already protects the meat, the hair on top of the hide is just a protector of a protector, which should not halachically join together!

ANSWER
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Rabbi Yochanan answered: The hair penetrates through the hide and touches the meat directly, so it is not on top of another

protector.

IND°21,M0 12203 1°Y2 N7 713°202 °2°0 1°7°0N ,ANYR NPN :NON 21 A? R0

Rav Acha objects to this: If that is so that the hair penetrates through the hide, how do we write tefillin on parchment made
fromhide? Don't we require perfect writing, and if there are holes from the hair, there is not perfect writing because the ink

will run into the holes!
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The Gemara answers: This halacha escaped him, that which they say in the West, Eretz Yisracl: Any hole that the ink passes

over and coversis not considered a hole that invalidates the writing.
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Rabbi Yochanan challenged Reish Lakish froma Mishnah: If there is hide upon which there is an olive-sized piece of
meat, one who touches a strand of meat protruding from it, or touches a hair that is opposite it on the otherside of the

hide, he becomes tamei.
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Is it not because the hair is considered a protector for the meat, which proves that hair is a protector?

70 on NY

Reish Lakish answered: No, it is because the hair serves as a handle to hold the meat.
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The Gemara asks: But what is a single hair fit for to be considered a handle? You cannot lift the meat with it!
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The Gemara answers: It is as Rabbi Ila said in another context: We are dealing with an awn that is among other awns; here

too, we are dealing with a hair that is among other hairs, which together can be used to lift the meat.

EXPLANATION
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And where was this statement of Rabbi Ila said? On that which we learned in a Mishnah: The awns that are on the ears
of grain can contract impurity and transmit impurity as handles, but they do not join together with the grain to make up

the required volume.
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The Gemara there asked: What is an awn fit for to be considered a handle?
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Rabbi Ila said: It is referring to an awn that is among other awns.
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The Mishnah taught: And the gravy joins together with the meat. The Gemara asks: What is "gravy"?
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Rava said: It refers to the liquid fat that floats on top of the soup.
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Abaye said to him: But that fatitself should be susceptible to the impurity of foods asa food on its own, whereas the

Mishnah implies that the gravy itself is not susceptible to impurity!
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Rather, Abaye said, it refers to fat that has congealed, which is no longer eaten on its own but still joins with the meat.
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The Gemara asks: Why specifically must it be congealed? Even when it is not congealed, it should also join together!
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For Reish Lakish said: Brine that is ona vegetable joins together with the vegetable to make up the volume of a large

date on Yom Kippur to make one liable.
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The Gemara answers: There, regarding Yom Kippur, the liability is because of settling one's mind, and with anything that is

consumed, his mind is settled, even if it is a liquid combining with a solid.

EXPLANATION
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But here, regarding tumah, it is because of joining together to forma single food unit; therefore, if it is congealed, it joins

together, but if it is not congealed, it does not join together because a liquid and a solid do not combine for tumas ochlin.
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The Mishnah taught: And the spices [kifa] join together. The Gemara asks: What is "kifa"?
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Rabba said: Itis minced meat that settles at the bottom of the pot.
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Abaye said to him: But minced meat itself should be susceptible to the impurity of foods on its own!
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Rather, Rav Pappa said: It refers to the sediment of spices, which are not eaten on their own but join with the meat.
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We learned in a braisa there: One who congealed blood and ate it, or who melted forbidden fat and swallowed it, is
liable.

STATEMENT
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The Gemara asks: Granted, regarding one who congealed blood and ate it, since he congealed it, he gave it importance as

a food, and the Torah prohibits eating blood.
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But regarding one who melted forbidden fat and swallowed it, "eating” is written in the Torah concerning it, and this

swallowing of liquid fat is not considered eating!
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Reish Lakish said: The verse says "Any soul that eats..." to include one who drinks liquid fat.

DR 1K N7 g% DN 5172 WY KT PR DX - 93 10T R ONAD PR 032003 K20
D22 in2in >7> M2 N¥i

It was also taught in a braisa regarding chametz in this manner: One who melted it and swallowed it, if it is chametz, he

is punished with kares; if it is matzah, a person does not fulfill his obligation with it on Pesach.

STATEMENT
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The Gemara analyzes this: Granted, if it is matzah, a person does not fulfill his obligation with it on Pesach, because the

Merciful One said "bread of affliction,” and this liquid matzah is not "bread of affliction.”
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But, if it is chametz, why is he punished with kares? "Eating” is written concerning it, and drinking is not eating!
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Reish Lakish said: The verse says "Any soul that eats chametz..." to include one who drinks it.
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And it was also taught regarding the carcass of a kosher bird in this manner: If he melted it in fire and swallowed it, he

becomes tamei; but if he melted it in the sun, he remains tahor.
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And we discussed this: "Eating” is written concerning it, so why is he tamei for swallowing it?
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Reish Lakish said: The verse says "And any soul that eatsa carcass...” to include one who drinks it.

QUESTION
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The Gemara asks: If so, if he melted it in the sun, why is he also not tamei?

ANSWER
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The Gemara answers: When melted in the sun, it becomes putrid and is no longer fit for consumption, so it loses its status as
food.
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The Gemara notes: And all three derivations are necessary, for if the Merciful One had only written "soul" by forbidden
fat, chametz could not be derived fromit, because forbidden fat never had a time of fitness to be eaten, whereas chametz
was once permitted; and nevelah could not be derived fromit, because forbidden fat carries the punishment of kares,

which is more severe.

12% PR RINK K 12221 ,3902% M KD 128 M3 NN KY 250 - PR R3n1 302 0K

93 Wiy
And if the Merciful One had only written it by chame tz, forbidden fat could not be derived fromit, because forbidden

fat was never permitted from its general prohibition, whereas chametz is permitted on Yom Tov for cooking; and nevelah

could not be derived fromit, because chametz carries the punishment of kares.

EXPLANATION
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And if the Merciful One had only written it by nevelah, these others could not be derived fromit, because nevelah is

more severe in that it transmits impurity.
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The Gemara asks: Granted, one cannot be derived fromone, but let one be derived from the other two!
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The Gemara analyzes: Which one should be derived? Let the Merciful One not write it by nevelah, and let it be derived
from these other two? That is impossible: What is unique to these other two is that they carry the punishment of kares,

which is not true of nevelah!
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Let the Merciful One not write it by chametz, and let it be derived from these other two? That is impossible: What is

unique to these other two is that they never had a time of fitness, which is not true of chametz!

EXPLANATION
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Let the Merciful One not write it by forbidden fat, and let it be derived from these other two? That is impossible: What is
unique to these other two is that they were never permitted from their general prohibition; can you say the same of

forbidden fat, which was permitted fromits general prohibition?
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The Gemara asks: And what is this permission of forbidden fat? If we say it is the fat of an animal offered to the Altar, thatis

not unique, for nevelah was also permitted through the melikah of a bird offered to the Altar!
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Rather, is it the fat of a wild beast which is permitted for an ordinary person? But nevelah was also permitted through the

melikah of a bird sin-offering for the Kohanim to eat!
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The Gemara answers: Actually, it refers to the fat of a wild beast for an ordinary person, and as for your difficulty regarding
the Kohanim, that is different because Kohanim acquire their food from the table of the Most High, so it is not considered

fully permitted to an ordinary person.
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The Gemara asks: And that which was taught in a braisa, that the verse says "the unclean ones” to forbid their brine, their

gravy, and their spices, why do I need this derivation? Let us learn it from these other cases of melted forbidden foods!
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The Gemara answers: They are necessary, for if the Merciful One had not written it, I would have said: It is enough for
that which is derived froma logical comparison to be like the source of the comparison; just as there, by forbidden fat,
one is only liable when there is an olive-bulk, so too here, by sheratzim, one would only be liable when there is an olive-

bulk, whereas the actual measure for a sheretz is a lentil-bulk. Therefore, a special verse is needed.
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The Gemara asks: And let the Merciful One write the prohibition against consuming the juice of creeping animals, and let

these other halachos of liquefied forbidden fat, dissolved chametz, and a melted bird carcass come and be learned from them,




without the Torah needing to state themexplicitly!
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The Gemara answers: This is not possible because there is a way to refute the derivation: What is notable about cree ping
animals? That their impurity is imparted in any amount, which is a unique stringency. Therefore, we cannot derive other

prohibitions from them.
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The Gemara continues: And that which is taught in a braisa: With regard to untithed produce, and the new crop, and
consecrated produce, and the Sabbatical Year produce, and diverse kinds of the vineyard — with regard to all of them,

liquids that emerge from them are like them in their prohibition. From where do we derive this halacha?
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And if you would say: Let us learn these prohibitions from those previously mentioned cases of creeping animals, fat, chametz,
and carcasses? We can refute this: What is notable about those? That they are a prohibition that comes onits own, without

human action, whereas these agricultural prohibitions require human growth or ownership.

21930 — PHRD 2T DK INTT KD ,10PND N2 I0°KT XD NN

The Gemara analyzes: This works out well where the agricultural prohibition comes on its own, such as untithed produce,
the new crop, Sabbatical Year produce, and diverse kinds. But where it is not a prohibition that comes onits own, such as

consecrated produce which only becomes holy when a person consecrates it, from where do we derive that its liquid is forbidden?
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The Gemara answers: We learn it from first fruits, which also require human designation.
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The Gemara asks: And first fruits themselves, from where do we derive that their liquid is forbidden like the fruit?
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The Gemara answers: As Rabbi Yosei taught in a braisa: The verse says "fruit” to teach that fruit you must bring, but you
may not bring liquid initially. But if he brought grapes and pressed them into wine on the way, from where do we know he
fulfilled his obligation? The verse teaches: "You shall bring." This shows that the liquid of first fruits has the status of the fruit

itself.
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The Gemara objects: But there is a way to refute this: What is notable about first fruits? That they require recitation of the

passage and placing before the Altar, which is not true of consecrated produce!
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Rather, the Gemara suggests: learn the halacha of consecrated produce from te rumah.

D992 3PN - 7977 NRINNY S MNT 22320 WRNTRT 21230 N2 M

The Gemara asks: And terumah itself, from where do we derive this? The Gemara answers: Because it is compared to first
fruits, as the Master said on the verse: "And the terumah of your hand” — these are the first fruits. Since they are

compared, terumah inherits the rule that its liquid is like the fruit.
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The Gemara objects: What is notable about te rumah? That non-priests are liable to death at the hand of Heaven and must pay

an added fifth for eating it, which is not the case for consecrated produce!
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Rather, the Gemara suggests: learn it from both of them, from te rumah and first fruits combined. The Gemara objects: What
is notable about terumah and first fruits? That non-priests are liable for them to death and an added fifth, which is not true

of consecrated produce!
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Rather, the Gemara concludes: the halacha comes from a combination of terumah and one of those other prohibitions (like

chametz or a bird carcass), or from first fruits and one of those other prohibitions, which breaks any unique stringency.

ﬁ;tzm MISHNAH
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The Gemara now analyzes a related Mishnah: And that which we learned in a Mishnah: If a non-priest consumed date honey,
or apple wine, or vinegar made from autumn grapes, or other types of fruit juice of terumah — Rabbi Eliezer deems

him obligated to pay the principal and an added fifth, and Rabbi Yehoshua exempts him from the fifth.




GEMARA
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The Gemara asks: In what principle do they argue? They argue over the hermeneutical rule of "judge from it and from it"

versus "judge from it and place itinits own place.”
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For Rabbi Eliezer holds: "Judge from it and fromit."” Just as with first fruits, the liquid that emerges from them s like
them, so too with terumah, the liquid that emerges from them is like them. And we learn further from it: Just as with first
fruits, this applies even to other types of fruit besides grapes and olives, so too with terumabh, this applies even to other types

of fruit.
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And Rabbi Yehoshua holds: "Judge fromit” to a limited extent: Just as with first fruits, the liquids that emerge from

them are like them, so too with terumah, the liquids that emerge from them are like them.
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But "place it inits own place” to apply the rules of terumah itself: Just as the primary liquids of holy things in terumah,
namely wine and oil, are indeed subject to the laws of terumah, but any other thing is not, so too regarding liquids that

emerge from them being like them, wine and oil are indeed included, but any other thing is not.
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And that which we learned in a Mishnah: We do not bring first fruits as liquid except for that which emerges from
olives and from grapes — whose opinion is this? It is Rabbi Yehoshua, who says: "Judge fromit and place it in its own

place,” and he learned first fruits from terumah, limiting it to wine and oil.
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And that which we learned in a Mishnah: We do not administer the forty lashes for violating the prohibition of orlah
except for drinking that which emerges fromolives and from grapes — whose opinion is this? It is Rabbi Yehoshua,
who says: "Judge fromit and place it inits own place,” and he learned first fruits from terumah, and applied this

limitation to orlah as well.

SUMMARY

The daf concludes with a deep analysis of a braisa regarding one who congeals blood and eats it, or melts forbidden fat
(chelev) and swallows it. The Gemara is bothered by how swallowing melted fat can be considered "eating” to make one
liable, which prompts Reish Lakish to bring a d'rasha from the pesukim to include drinking liquid fat. This same principle is
applied to one who melts and drinks chametz on Pesach, as well as one who melts the carcass of a kosher bird (neveilas oph
tahor), where the Gemara distinguishes between melting it over a fire—which keeps it fit for consumption—and melting it in

the sun, which makes it putrid and tahor.

HW‘JD? WHAT TO TAKE HO ME

The Gemara is bothered by a basic kasha: if the Torah prohibits the "eating" of forbidden fat or chametz, how can someone
be chayav for melting it down and swallowing it as a liquid? That is drinking, not eating! The teretz of Reish Lakish is that
the Torah uses the word "nefesh”, a soul, to teach us that any way a person derives physical satisfaction and settles his mind,

even by drinking what should be eaten, he is held responsible.

Lichoira, thisis a powerful yesod for our entire avodas Hashem. The Torah is telling us that Hashemdoes not just look at the
technical, external action of "eating” with your teeth. Hashemlooks at the "nefesh”, the inner experience of the person. If

your neshama is getting a gishmak and settling its mind from something, that is where your ratzon is.

We often think that as long as we do not do a technical, formal aveirah, we are completely fine. But the yetzer hara isa
mumche at finding loopholes, melting things down so they do notlook like a classic dabar assur, or finding ways to indulge
that seem technically muttar. We have to ask ourselves: is my "nefesh” seeking out things that take me away fromyiras

Shamayim, even if I can find a heter for them?

Today, before you engage in an enjoyment that feels like a "gray area” ora clever loophole, stop and ask yourself: "Is this

truly bringing nmy neshama closer to Hashem, oramI just melting down a gashmius'dike desire to make it slide down easier?”
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