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Daf Yomi - The Full Daf - Elucidated Talmud - Navy & Gold Edition - with Rashi

L) THE SUGYA

We start off on our daf with the Gemara continuing to analyze the shakla v'tarya between Rav Dimi and Ravin regarding
Rabbi Yehuda HaNasi's instructions to Rabbi Chiyya. The Gemara explains how each Amora uses a style of "it is not
necessary” to teach us a major chiddush—either that an unfit slaughter is not considered slaughter, or that the slaughter of a
bird is indeed a Torah obligation. Along the way, the Gemara brings a beautiful and warm Agaddah about the immense merit
of Rabbi Chiyya and his sons, whose presence in Eretz Yisrael protected the entire generation from natural disasters and crop

failures, even though they themselves suffered from poverty and loss.

Next, we leamn a new Mishnah that deals with the halachos of a deaf-mute, an imbecile, or a minor who slaughters. If others
are supervising them, the slaughter is kosher, and the observer must cover the blood. However, if they slaughtered
unsupervised, the Mishnah discusses whether we are exempt from covering the blood and whether the prohibition of "it and
its offspring” (oto v'es b'no) applies. The Gemara immediately launches into a deep analysis of the Sages' view, questioning
why they distinguish between the halachos of covering the blood and the halachos of "it and its offspring."

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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The Gemara answers: Rav Dimi is s peaking utilizing the style of "it is not necessary” to teach both cases, but rather one is

taught because of the other.
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It is not necessary to teach the case where Rabbi Yehuda HaNasi said, "Go out and tear loose the windpipe and gullet,” since

thatis notan act of slaughter at all and obviously does not require covering the blood.

EXPLANATION
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But in the case where he said, "Go out and render the bird a tereifa” by making a small cut, I might say that an unfit slaughter

is nevertheless considered slaughter, and therefore it should require covering of the blood.
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Therefore, Rav Dimi teaches us that Rabbi Yehuda HaNasi holds in accordance with the statement of Rabbi Chiyya bar

Abba that an unfit slaughter is not considered slaughter.
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The Gemara asks: And according to the one who says that Rabbi Yehuda HaNasi said, "Go out and tear loose,” what is the

reason he did not say, "Go out and render the bird a tereifa"?
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And if you would say that the reason is because Rabbi Yehuda HaNasi holds that an unfit slaughter is considered

slaughter, and he wanted to avoid a case that might require covering,

INIWI 070 21922 1iYRY 227 2% 177127 227 N 30 227 TN NN 2 KO 027 MWK K
'@onon 1w

but didn't Rabbi Chiyya bar Abba say that Rabbi Yochanan said: Rabbi Yehuda HaNasi saw as correct the words of
Rabbi Shimon regarding covering the blood, and taught it in the Mishnah in the language of "the Sages" as the

anonymous ruling? So Rabbi Yehuda HaNasi clearly holds that an unfit slaughter is not considered slaughter!
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The Gemara answers: Ravin, who holds that Rabbi Yehuda HaNasi said "Go out and tear loose," also is speaking utilizing the

style of "it is not necessary."
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It is not necessary to teach the case of "Go out and render the bird a tereifa,” since we already know that an unfit slaughter

is not considered slaughter and does not require covering.
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But in the case of "Go out and tear loose," I might say that there is no obligation of kosher slaughter for a bird from the

Torah, and therefore its tearing loose is considered its slaughter, and so it should require covering of the blood.

EXPLANATION
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Therefore, Rabbi Yehuda HaNasi teaches us that slaughter of a bird is indeed a Torah obligation, as derived from the words "as I

have commanded you."
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The Gemara asks on the story itself: And did moths really fall into his flax?
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But didn't Ravin bar Abba say, and some say Rabbi Avin bar Sheva said: From when the people of the Exile ascended
from Babylonia to Eretz Yisracl, shooting stars, earthquakes, storm winds, and thunder ceased, and their wine did not

sour, and their flax was not stricken?
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And the Sages cast their eyes upon Rabbi Chiyya and his sons, attributing this blessing to their great merit! If so, how could
Rabbi Chiyya's own flax be ruined?
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The Gemara answers: When their merit is effective, it is effective for the world, but for themselves, no, it does not protect

them from suffering.
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This is in accordance with what Rav Yehuda said in the name of Rav, as Rav Yehuda said in the name of Rav: Every single
day a Heavenly Voice goes out and says, "The entire world is sustained for the sake of Chanina my son, yet for

Chanina my son, a kav of carobs is enough for him from one Erev Shabbos to the next Erev Shabbos."

n;wn MISHNAH
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MISHNAH: A deaf-mute, an imbecile, or a minor who slaughtered, and others are seeing them to ensure they

slaughtered correctly, the one who saw themis obligated to cover the blood.
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If they slaughtered between themselves without supervision, one is exempt from covering the blood.
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And likewise regarding the matter of "it and its offspring” on the same day: if they slaughtered and others are seeing

them, it is forbidden to slaughter the offspring after them.
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If they slaughtered between themselves, Rabbi Meir permits slaughtering the offspring after them, and the Sages forbid

doing so.
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And the Sagesagree that if one went ahead and slaughtered, he does not receive the forty lashes.

GEMARA
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GEMARA: And as for the Sages, what is different about the first clause of the Mishnah where they do not argue and

agree that one is exempt from covering, and what is different about the latter clause where they do argue?
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The Gemara answers: In the first clause, if we say we are obligated to cover the blood, people will say, "It is a proper

slaughter,” and they will come to eat from their slaughter, which is forbidden.
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The Gemara challenges: In the latter clause also, since the Sages say it is forbidden to slaughter after them, people will

likewise say, "It is a proper slaughter,” and they will come to eat from their slaughter!
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The Gemara answers: In the latter clause, when they see he does not slaughter the offspring, people will just say: "He does not

need meat” right now, so they won't assume the first slaughter was valid.
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The Gemara challenges: In the first clause also, if he covers the blood, people will just say: "He needs to clean his courtyard”

from the mess of blood!
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The Gemara responds: If he slaughtered on a garbage dump where cleaning is not needed, what is there to say? There,

covering the blood would certainly look like a mitzvah.
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And if he comes to ask the Beis Din whether he is obligated to cover, what is there to say? If they tell himto cover, it will look

like they validated the slaughter.
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The Gemara asks: And according to your reasoning, in the latter clause also, if he comes to ask whether he may slaughter

the second animal, what is there to say? If they tell himit is forbidden, he will assume the first slaughter was valid!
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Rather, the Gemara answers: The Sages argue on the entire matter, including the first clause, and they waited for Rabbi

Meir until he finished his words, and then they argued on him on all ofit.
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The Gemara asks: Granted, the Sages rule stringently because they are in doubt. But Rabbi Meir, what is the reason he

permits it outright?
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Rabbi Yaakov said that Rabbi Yochanan said: Rabbi Meir would obligate one who eats from their slaughter because of

eating nevelah—meaning he is certain that their unsupervised slaughter is invalid.
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What is the reason? Rabbi Ammi said: Since the majority of their actions are flawed, we assume this slaughter was also

ruined.

STATEMENT
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Rav Pappa said to Rav Huna the son of Rav Yehoshua, and some say Rav Huna the son of Rav Yehoshua said to Rav

Pappa:
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Why specify a majority? Even if only a minority of their actions were flawed, it would be the same, since Rabbi Meir is
concerned for the minority. And when you join the minority of flawed slaughters to the chazakah of the animal being

forbidden while alive, the majority of valid slaughters is broken!
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As we learned in a Mishnah: A child who was found next to dough, and dough is in his hand, Rabbi Meir rules the

dough pure, and the Sages rule it impure, because it is the way of a child to pat dough.
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And we said in explaining this: What is the reason of Rabbi Meir? He holds: A majority of children pat dough, and a
minority do not pat dough. And this dough stands with a chazakah of purity, so we join the minority to the chazakah to rule

it pure.
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We say append the minority of children who do not touch things to the presumptive status of purity of the dough, and
thereby the majority of children who do touch things is weakened, so the dough is tahor. But here, by shechitah, can we do

that?
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If they said to rely on a minority and a chazakah in a case of uncertain impurity to purify the dough, will they say to rely on it
in a case of uncertain prohibition to permit the animal? Certainly not! Therefore, without a majority, Rabbi Meir could not

permit it.

STATEMENT
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The Gemara notes: Rabbi Yehuda HaNasi ruled in one case like Rabbi Meir, that the shechitah of a cheresh, shoteh, and

katan is valid to permit its offspring, and in another case Rabbi ruled like the Sages, that it is assur.

QUESTION
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The Gemara asks: Which of them is the later, definitive ruling from which Rabbi did not retract?
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Come and hear a proof: For Rabbi Abba the son of Rabbi Chiyya bar Abba and Rabbi Zeira were standing in the

market of Caesarea, at the entrance of the Beis Medrash.
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Rabbi Ami came out and found them. He said to them: Did I not tell you that at the time of the Beis Medrash being in
session you should not stand outside? Perhaps there is a person to whom a halachah is needed, and he will come to be

confused because you are not inside to answer him.

STATEMENT
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Rabbi Zeira entered the Beis Medrash, but Rabbi Abba did not enter.

STATEMENT
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The talmidiminside were sitting and they raised a dilemma: Which of them, of Rabbi's two rulings, is the later one?
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Rabbi Zeira said to them: You did not let me know this while I was outside, so that I could ask the elder, Rabbi Abba,
perhaps he heard it from his father, Rabbi Chiyya bar Abba, and his father from Rabbi Yochanan; for Rabbi Chiyya bar
Abba every thirty days would review his learning before Rabbi Yochanan.
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The Gemara asks: What was the conclusion about it?
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Come and hear a proof, for Rabbi Elazar sent to the Exile in Bavel: Rabbi ruled like Rabbi Meir.

QUESTION
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The Gemara asks: But he also ruled like the Sages! Why did Rabbi Elazar only mention the ruling like Rabbi Meir?
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Rather, is it not correct to learn from this that this ruling like Rabbi Meir is the later, final one?
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The Gemara concludes: Yes, learn from this that so it is.

n;wn MISHNAH
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MISHNAH: If one slaughtered one hundred wild animals in one place, one covering of the blood is sufficient for all of
them; if he slaughtered one hundred birds in one place, one covering is sufficient for all of them; if he slaughtered a wild

animal and a bird in one place, one covering is sufficient for all of them.
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Rabbi Yehuda says: If he slaughtered a wild animal, he must cover its blood immediately, and only afterward may he

slaughter the bird.

GEMARA
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GEMARA: The Rabbis taught in a Braisa: The word 'wild animal’ in the pasuk implies any wild animal, whe ther many or

few;
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and the word 'bird" implies any bird, whe ther many or few.

BRAISA
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From here they said: If one slaughtered one hundred wild animals in one place, one covering is sufficient for all of
themy; if he slaughtered one hundred birds in one place, one covering is sufficient for all of them; if he slaughtered a wild

animal and a bird in one place, one covering is sufficient for all of them.
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Rabbi Yehuda says: If he slaughtered a wild animal, he must cover its blood, and only afterward may he slaughter the

bird, as it is stated: 'A wild animal or a bird'—the word 'or’ divides them.
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The Rabbis said to him: But behold, it says: 'For as to the life of all flesh, its blood is with its life', which groups them

together.
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The Gemara asks: What are they answering him with this pasuk?
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This is what the Rabbis are saying to him: This word 'or' is needed to divide them, to teach that one is obligated to cover

the blood even if he only slaughtered a wild animal alone or a bird alone.
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And Rabbi Yehuda argues: The rule to divide themand obligate each one individually is derived from the word "its blood’,

which is singular.

EXPLANATION
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And the Sages argue: The word 'its blood' implies many types of blood as well, as it is written: 'For as to the life of all

flesh, its blood is with its life’.

STATEMENT

DMK 1372 KPX 7130 17K 1993 12357 1T 930 M T RPN 031N

Rabbi Chanina says: Rabbi Yehuda would concede regarding the matter of the berachah, that he only recites one
berachah for both coverings.

QUESTION
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Ravina said to Rav Acha the son of Rava, and some say Rav Acha the son of Rava said to Rav Ashi: How is this

different from the disciples of Rav?
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For Rav Bruna and Rav Chananel, the disciples of Rav, were sitting at a meal, and Rav Yeiba Sava was standing over
them serving them. They said to him: 'Bring us water so we may bentch.' Then they changed their minds and said to him:

'Bring us wine so we may drink.’
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Rav Yeiba Sava said to them: So said Rav: Once a personsays 'Bring water so we may bentch,' it is forbidden for him to

drink wine without a new berachah, because he has taken his mind off the meal.
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Here too, once he busies himself with the first covering, he should be obligated in a new berachah for the second one,

since he interrupted his shechitah!

SUMMARY

The Gemara resolves the dispute between Rav Dimi and Ravin by explaining that both Amoraimagree on the underlying
halachos but use different pedagogical approaches to teach what is not strictly necessary. After a brief Agadic discussion on
how the merit of tzaddikim like Rabbi Chiyya and Chanina ben Dosa sustains the entire world while they themselves live in
scarcity, the Gemara transitions to the next Mishnah. This Mishnah rules that unsupervised slaughter by a deaf-mute, an
imbecile, or a minor is invalid; therefore, one is exempt from covering the blood. Regarding "it and its offspring,” Rabbi Meir
permits slaughtering the offspring afterward because the first slaughter was definitely invalid, while the Sages rule stringently
due to doubt. The Gemara concludes by exploring the Sages' reasoning, suggesting they actually argue on the entire
Mishnah, and begins analyzing Rabbi Meir's certain ruling that unsupervised slaughter by these individuals is halachically

classified as nevelah.




TWYR? WHAT TO TAKE HOME

We see a remarkable and painful yesod in our sugya. The Gemara asks how it could be that Rabbi Chiyya’s flax was ruined by
pests, when the Gemara itself testifies that in the merit of Rabbi Chiyya and his sons, the entire world’s crops and wine were
blessed and protected. The Gemara answers with the famous words of Rav: "When their merit is effective, it is effective for
the world, but for themselves, no." The tzaddik Chanina ben Dosa sustains the entire world, yet he himself must suffice with a

meager measure of carobs from week to week.

Think about the depth of this Chazal. Sometimes, a Yid works tirelessly for the klal, pours his heart out in tefillah for others,
or brings immense light and blessing into his community, yet in his own personal life, he faces struggles, parnassah worries, or
pain. The yetzer hara comes and whispers a kasha: "If you are doing so much good, why are you suffering? Why isn't your

own 'flax' protected?”

The teretz is that Hashem runs His world with a deep, hidden cheshbon. A person'’s public avodah and their private nisyonos
are two completely different accounts. Your ability to bring shefa to the world is a gift Hashem channels through you, but
your personal challenges are custonrtailored to polish your own neshama and bring you closer to Him. We cannot measure

our personal standing with Hashembased on our material success.

Today, when you daven or do a chesed, do it completely for the sake of Heaven without expecting an immediate "payback”
in your personal affairs. If you are facing a personal struggle despite your best efforts in avodas Hashem, accept it with
emunah, knowing that your zechusimare absolutely real and protecting the world, even if Hashemhas chosen a path of

growth and challenge for you personally.
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