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T HE  S U G Y A

We start off this part of the sugya with a beautiful and inspiring dray in the Aggadata, looking at the incredible zechus of

Avraham Avinu. The Gemara brings down how his deep humility and his refusal to take even a thread or a shoe strap from the

king of Sedom earned his children the beautiful mitzvos of tzitzis and tefillin. We learn about the special koach of techeiles,

which brings a Yid to think of the Kisei HaKavod, and we delve into the midda of anavah, seeing how Hashem loves Klal

Yisrael because we make ourselves small even when bestowed with greatness.

After this warm and uplifting Aggadic piece, the Gemara returns to the halachos of kisuy hadam. The shakla v'tarya focuses

on what kind of dust is kosher for covering the blood of a chayah or an off. Specifically, the Gemara asks a kasha about using

the dust of an Ir HaNidachas, which is assur b'hana'ah, leading us into a major yeshivish yesod regarding whether mitzvos are

considered to have been given for physical benefit.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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STATEMENT

ין. ילִּ פִ ל תְּ שֶׁ ה  צוּעָ לֶת, וּרְ כֵ ל תְּ שֶׁ חוּט  וֹת: לְ צְ י מִ תֵּ  שְׁ  יו לִ נָ בָּ ךְ נַעל״, זָכוּ  רוֹ ד שְׂ עַ חוּט וְ ם מִ ״אִ

Because Avraham Avinu said to the king of Sedom, “If from a thread and even to a shoe  strap” will I take from you, his

children merited two mitzvos  as a reward: the  thread of sky-blue  wool of tzitzis, and the  strap of tefillin.

QU E ST IO N

י בִּ יָא: רַ נְ תַ ״, וְ יךָ לֶ א עָ רָ קְ ם ה׳ נִ שֵׁ י  כִּ ץ  רֶ אָ י הָ מֵּ  ל עַ כׇּ אוּ  רָ ״וְ יב:  תִ כְּ ין,  ילִּ פִ ל תְּ שֶׁ ה  צוּעָ א רְ מָ לָ שְׁ  בִּ

, בָּרֹאשׁ  שֶׁ ין  ילִּ פִ וּ תְּ לּ ר: אֵ מֵ ל אוֹ דוֹ גָּ זֶר הַ יעֶ לִ אֱ

The Gemara asks: Granted as to the strap of tefillin,  we can understand why this is a fitting reward, since it is  written regarding

them: “And all the  peoples  of the  earth shall see  that the  name  of Hashem is  called upon you, and they shall be afraid of

you,” and it was  taug ht in a braisa that Rabbi Eliezer the  Great says: This  verse refers  to the  tefillin of the  head which are

visible to all and bring honor to Klal Yisrael,

QU E ST IO N

יא? אי הִ לֶת מַ כֵ ל תְּ שֶׁ לָּא חוּט   אֶ

but as for the thread of sky-blue  wool of tzitzis, what is  it? What special benefit or honor does it bring to a person?

ANSWER

ה מֶ יָם דּוֹ יָּם, וְ  ה לַ מֶ לֶת דּוֹ כֵ תְּ שֶׁ י  נֵ פְּ  ין? מִ נִ עוֹ בְ צִּ ל הַ כׇּ  לֶת מִ כֵ נָּה תְּ  תַּ  שְׁ  ה נִ ר: מָ מֵ יר אוֹ אִ י מֵ בִּ יָא, רַ נְ תַ דְּ

ד, כָּבוֹ  א הַ סֵּ  כִ ה לְ מֶ יר דּוֹ פִּ  ן סַ בֶ אֶ יר, וְ פִּ  ן סַ בֶ אֶ ה לְ מֶ יעַ דּוֹ קִ רָ , וְ יעַ קִ לָרָ



The Gemara answers: It is as  it was  taug ht in a braisa, Rabbi Meir says: Why is  sky-blue  different from all other colors  that

it was chosen for tzitzis? Because  sky-blue  is  s imilar to  the color of the  sea, and the  sea is  s imilar to the  sky, and the  sky is

s imilar to a sapphire  stone , and a sapphire  stone  is  s imilar to the  Throne  of Glory,

PR O O F

א״. סֵּ  כִּ מוּת  יר דְּ פִּ  ן סַ בֶ ה אֶ אֵ רְ מַ כְּ ״ יב:  תִ ׳״, וּכְ גוֹ יו וְ לָ גְ ת רַ חַ תַ ל וְ אֵ רָ שְׂ י יִ לֹהֵ  ת אֱ אוּ אֵ יִּרְ ״וַ יב:  תִ כְ דִּ

as  it is  written in one pasuk: “And they saw the  Elokim of Yisrae l, and under His  feet was like a paved work of sapphire

stone, and like the very heaven for clearness,” and it is  written in another pasuk: “As the  appearance  of a sapphire  stone  was

the  likeness  of a throne .” Thus, looking at the techeiles brings a person to contemplate the Shechinah itself.

STATEMENT

י דַ עָ לְ ״בִּ ר:  מַ נֶּאֱ  שֶׁ  , ירוֹ זִ חְ הַ ין לְ לִ כוֹ ינָן יְ ים אֵ מוּרִ ים גְּ יקִ דִּ וּ צַ ילּ פִ אֲ שֶׁ ל,  כָ נֶּאֱ  זֵל הַ ה גָּ שֶׁ  בָּא: קָ  י אַ בִּ ר רַ מַ אָ

ים״. רִ עָ נְּ לוּ הַ כְ ר אָ שֶׁ  ק אֲ רַ

Rabbi Abba said: Difficult is  the return of theft that has  been consumed, for even the  complete ly rig hteous are  unable

to return it, as  it is  stated by Avraham: “Far be  it from me! Only that which the  young  men have  eaten.” Even Avraham

Avinu could not return what was already consumed by his men.

STATEMENT

נוֹ זֶר בְּ יעֶ לִ י אֱ בִּ ל רַ שֶׁ יו  בָרָ צֵא דְּ ה מוֹ תָּ  אַ שֶׁ קוֹם  ל מָ כׇּ ן:  עוֹ מְ שִׁ י  בִּ רַ זָר בְּ עָ לְ י אֶ בִּ וּם רַ שּׁ  נָן מִ חָ י יוֹ בִּ ר רַ מַ אָ

ת. סֶ כֶּ  פַרְ אֲ כַּ יךָ  נֶ זְ ה אׇ שֵׂ ה – עֲ דָ גָּ בַּהַ י  ילִ לִ גְּ י הַ סֵ י יוֹ בִּ ל רַ שֶׁ

Rabbi Yochanan said in the  name  of Rabbi Elazar, son of Rabbi Shimon: Any place  where  you find the  words of Rabbi

Eliezer, the  son of Rabbi Yose i HaGelili, in Ag g adah, make  your ears  like  a funne l to receive his deep insights.

EXPLANAT IO N

כֶם, בָּ י  נִ קַ שְׁ  ל: חוֹ אֵ רָ שְׂ יִ בָּרוּךְ הוּא לְ שׁ  דוֹ קָּ ם הַ ר לָהֶ מַ ׳״ – אָ גוֹ כֶם וְ בָּ ק ה׳  שַׁ  ים חָ מִּ עַ ל הָ כׇּ  כֶם מִ בְּ רֻ ״לֹא מֵ

י. נַ פָ כֶם לְ מְ צְ ין עַ טִ עֲ מַ ם מְ תֶּ  לָּה – אַ  דוּ כֶם גְּ יעַ לָ פִּ  שְׁ  י מַ נִ אֲ שֶׁ ה  עָ שָׁ  וּ בְּ ילּ פִ אֲ שֶׁ

He expounded on the pasuk: “Not because  you are  more  in number than any people  did Hashem desire  you...” — The

Holy One , Ble ssed be  He , said to Yisrae l: I desire  you, because  even at a time  when I bestow g reatness  upon you, you

diminish yourse lves  before  Me  in humility.

PR O O F

ד – וִ דָ ה״, לְ נוּ מָ נַחְ ״וְ ר:  מַ רֹן – אָ הֲ אַ ה וְ שֶׁ מֹ פֶר״, לְ אֵ פָר וָ י עָ נֹכִ אָ ״וְ י:  נַ פָ ר לְ מַ ם – אָ הָ רָ בְ אַ לָּה לְ  דוּ י גְּ תִּ נָתַ

״. ישׁ לֹא אִ ת וְ עַ לַ י תוֹ נֹכִ אָ ״וְ ר:  מַ אָ

For example, I g ave  g reatness  to Avraham, yet he  said before  Me: “And I am but dust and ashes .” I gave greatness to

Moshe  and Aharon, yet they said: “And what are  we?” I gave greatness to Dovid, yet he  said: “But I am a worm and no

man.”

EXPLANAT IO N

י ״מִ ר:  מַ עֹה – אָ פַרְ יר״, לְ נוּ עִ לָּ נֶה  בָה נִבְ ״הָ ר:  מַ ד – אָ רוֹ מְ נִ לָּה לְ  דוּ י גְּ תִּ ן, נָתַ כֵּ ינָן  לָם אֵ עוֹ וֹת הָ ל אוּמּ אֲבָ

ה׳״,



But the  nations  of the  world are  not so. I g ave  g reatness  to Nimrod, yet he  said: “Come, le t us  build ourse lves  a city

and a tower... and make a name for ourselves.” To Pharaoh, yet he  said: “Who is  Hashem that I should listen to His voice?”

PR O O F

ם ירָ חִ ב״, לְ י עָ מֳתֵ בָּ ל  לֶה עַ עֱ ״אֶ ר:  מַ נֶצַּר – אָ דְ נְבוּכַ ׳״, לִ גוֹ צוֹת וְ אֲרָ י הָ לֹהֵ  ל אֱ כׇ י בְּ ״מִ ר:  מַ יב – אָ רִ חֵ נְ סַ לְ

ים״. לֵב יַמִּ י בְּ תִּ בְ שַׁ ים יָ לֹהִ ב אֱ שַׁ  ״מוֹ ר:  מַ ךְ צוֹר – אָ לֶ מֶ

I gave greatness to Sancheriv, yet he  said: “Who are  they among  all the  g ods of the  countrie s ...” I gave greatness to

Nevuchadnezzar, yet he  said: “I will ascend above  the  he ig hts  of the  clouds.” I gave greatness to Chiram, the  king  of

Tzor, yet he  said: “I s it in the  seat of Elokim, in the  heart of the  seas .”

STATEMENT

וּ ילּ אִ ם, דְּ הָ רָ בְ אַ ר בְּ מַ נֶּאֱ  שֶּׁ  ה  מַּ  ר מִ רֹן יוֹתֵ הֲ אַ ה וְ שֶׁ מֹ ר בְּ מַ נֶּאֱ  שֶׁ ל  דוֹ נָן: גָּ חָ י יוֹ בִּ א רַ ימָ תֵּ י אִ בָא, וְ ר רָ מַ אָ

ה״. נוּ מָ נַחְ ״וְ יב:  תִ כְּ רֹן  הֲ אַ ה וְ שֶׁ מֹ וּ בְּ ילּ אִ פֶר״, וְ אֵ פָר וָ י עָ נֹכִ אָ ״וְ יב:  תִ כְּ ם  הָ רָ בְ אַ בְּ

Rava said, and some  say it was  Rabbi Yochanan: Greater is  that which was  said reg arding  Moshe  and Aharon than that

which was  said reg arding  Avraham. For whereas  reg arding  Avraham it is  written: “And I am but dust and ashes ,” which

is at least something, reg arding  Moshe  and Aharon it is  written: “And what are  we?” — they made themselves completely like

nothing.

STATEMENT

ין נָן: אֵ חָ י יוֹ בִּ א רַ ימָ תֵּ י אִ בָא, וְ ר רָ מַ אָ ה״. וְ נוּ מָ נַחְ ״וְ יב:  תִ כְּ רֹן  הֲ אַ ה וְ שֶׁ מֹ וּ בְּ ילּ אִ פֶר״, וְ אֵ פָר וָ י עָ נֹכִ אָ וְ

ל ץ עַ רֶ לֶה אָ וֹ ״תּ ם:  תָ יב הָ תִ ה״, וּכְ נוּ מָ נַחְ ״וְ כָא:  יב הָ תִ כְּ רֹן,  הֲ אַ ה וְ שֶׁ יל מֹ בִ שְׁ  לָּא בִּ  יֵּים אֶ  קַ תְ לָם מִ עוֹ הָ

ה״. ימָ לִ בְּ

And Rava said, and some  say it was  Rabbi Yochanan: The  world only endures  in the  merit of Moshe  and Aharon. It is

written here : “And what are  we  [mah],” and it is  written there : “He  hang s  the  earth upon nothing ness  [be limah]” —

meaning, in the merit of those who make themselves like nothing.

STATEMENT

ר: מַ נֶּאֱ  שֶׁ יבָה,  רִ ת מְ עַ שְׁ  מוֹ בִּ צְ ת עַ לֵם אֶ וֹ בּ שֶׁ י  יל מִ בִ שְׁ  לָּא בִּ  יֵּים אֶ  קַ תְ לָם מִ עוֹ ין הָ א: אֵ עָ ילְ י אִ בִּ ר רַ מַ אָ

ה״. ימָ לִ ל בְּ ץ עַ רֶ לֶה אֶ וֹ ״תּ

Rabbi Ile 'a said: The  world only endures  in the  merit of one  who restrains  [bolem] himse lf during  a quarre l, as  it is

stated: “He  hang s  the  earth upon nothing ness  [be limah]” — which is read as b'limah, one who shuts his mouth.

STATEMENT

ם״. לָ עוֹת עוֹ ת זְרוֹ חַ תַּ  ״וּמִ ר:  מַ נֶּאֱ  שֶׁ  , ינוֹ אֵ שֶׁ י  מִ כְּ מוֹ  צְ ים עַ שִׂ מֵּ  שֶׁ י  ר: מִ מַ י אֲבָהוּ אָ בִּ רַ

Rabbi Abbahu said: The world endures in the merit of one  who makes  himse lf as  if he  does  not exist, as  it is  stated: “And

underneath are  the  everlasting  arms” — the one who places himself underneath everyone else is the arm that supports the

world.

QU E ST IO N

ם״? דָ י אָ נֵ טוּ בְּ פְּ  שְׁ  ים תִּ רִ שָׁ י בֵּרוּן מֵ  דַ ק תְּ דֶ לֶם צֶ נָם אֵ מְ אֻ ״הַ יב  תִ כְ אי דִּ ק: מַ חָ צְ י יִ בִּ ר רַ מַ אָ



Rabbi Yitzchak said: What is  the  meaning  of that which is  written: “Do you indeed speak rig hteousness  in s ilence

[e lem]? Do you judg e  with equity, O sons of men?”

ANSWER

לֵּם.  אִ מוֹ כְּ צְ ים עַ זֶּה – יָשִׂ לָם הַ עוֹ בָּ ם  דָ ל אָ שֶׁ נוּתוֹ  מָּ ה אוּ מָ

This means: What should be  a person's  occupation [umanus] in this  world? He  should make  himse lf like  a mute  [ilem]

and avoid idle chatter.

IN FER ENCE

בֵּרוּן״.  דַ ק תְּ דֶ ״צֶ ר  מַ מוּד לוֹ לְ תַּ ה?  י תוֹרָ רֵ בְ דִ ף לְ ל אַ יָכוֹ

One mig ht have  thoug ht that he should remain silent even reg arding  words of Torah? Therefore , the  verse  teaches:

“Speak rig hteousness” — meaning, speak words of Torah.

IN FER ENCE

ם״. דָ י אָ נֵ טוּ בְּ פְּ  שְׁ  ים תִּ רִ שָׁ י ״מֵ ר  מַ מוּד לוֹ לְ תַּ  ? וֹ תּ עְ יס דַּ ל יָגִ יָכוֹ

One mig ht have  thoug ht that because he speaks words of Torah, he  may become arrog ant? Therefore , the  verse  teaches:

“Judg e  with equity, O sons of men” — remain humble and straightforward like a fair judge.

R U L ING

ת. חַ דַּ נִּ יר הַ פַר עִ עֲ בַּ ין  סִּ כַ יָה: מְ מְ בַּר יִרְ בָּה   א רַ ימָ תֵּ י אִ א, וְ ירָ עֵ י זְ בִּ ר רַ מַ אָ

The Gemara returns to the halachos of kisuy hadam: Rabbi Ze ira said, and some  say it was  Rabba bar Yirmeya: One  may

cover the blood of a wild animal or bird with the  dust of an Ir HaNidachas ,  a city led astray to avodah zarah.

QU E ST IO N

ה הוּא! נָאָ י הֲ וּרֵ יסּ אי? אִ מַּ  אַ וְ

The Gemara asks: But why is this permitted? The dust of an Ir HaNidachas is  an object from which benefit is  prohibited,  and

using it to fulfill a mitzvah is considered deriving benefit!

ANSWER

, הּ פָרָ פַר עֲ עֲ לָּא לַ  כָה אֶ רְ צְ י: לֹא נִ ירִ עֵ ר זְ מַ אָ

Ze 'e iri said: This  was  only necessary to permit the  dust of its  g round,  which was not part of the city's property that must be

destroyed,

PR O O F

פָה, יָצָא רֵ יצָה וּשְׂ בִ לָּא קְ  ר אֶ סָּ חוּ ינוֹ מְ אֵ שֶׁ י  ״, מִ תָּ  פְ רַ שָׂ חֹבָהּ וְ ךְ רְ וֹ ל תּ בֹּץ אֶ  קְ לָהּ תִּ לָ שְׁ ל  כׇּ ת  אֶ ״וְ יב:  תִ כְ דִּ

פָה. רֵ יצָה וּשְׂ בִ ה, קְ שָׁ י לִ ר תְּ סָּ חוּ מְ שֶׁ זֶה 

as  it is  written: “And all its  spoil you shall g ather into the  midst of its  open square , and you shall burn it.” This applies

only to that which is  not lacking  anything  other than g athering  and burning ; but this  ground is  excluded, as  it is  lacking

uprooting , g athering , and burning ,  and therefore the ground itself is not forbidden.

ANSWER

נוּ. יתְּ נוֹת נִ יהָ או לֵ וֹת לָ צְ ר: מִ מַ בָא אָ רָ וְ



And Rava said a different teretz: Even if the dust itself is forbidden, mitzvos  were  not g iven for physical benefit,  and

performing a mitzvah is not considered deriving benefit from a forbidden object.

O BJECT IO N

ע קַ ה לֹא יִתְ ה זָרָ דָ ל עֲבוֹ שֶׁ פָר  וֹ ינָא: שׁ בִ רָ י לְ חוּמִ ב רְ יהּ רַ יבֵ יתִ א, אֵ תָּ  עְ מַ שְׁ א  הָ ר לַהּ לְ מַ אָ קָ ינָא וְ בִ יב רָ יָתֵ

ע לֹא יָצָא? קַ תָּ ם  או, אִ אי לָ . מַ וֹ בּ

Ravina sat and was  saying  this  halachah of Rava, that mitzvos are not for benefit. Rav Rechumi challeng ed Ravina from a

Mishnah: A shofar of avodah zarah, one  should not blow it. What, is  it not that if he  did blow it, he  did not fulfill his

oblig ation because it is forbidden?

R E SO LU T IO N

ע יָצָא. קַ תָּ ם  לָא, אִ

Ravina answered: No, if he  blew it, he  did fulfill his  oblig ation bedi'avad, because mitzvos are not for benefit.

O BJECT IO N

ל לֹא יָצָא? ם נָטַ או, אִ אי לָ ל. מַ וֹ טּ ה לֹא יִ ה זָרָ דָ ל עֲבוֹ שֶׁ לָב  לוּ

Rav Rechumi challenged him again: The Mishnah says, A lulav of avodah zarah, one  should not take  it. What, is  it not that

if he  did take  it, he  did not fulfill his  oblig ation?

R E SO LU T IO N

ל יָצָא. ם נָטַ לָא, אִ

Ravina answered: No, if he  took it, he  did fulfill his  oblig ation bedi'avad.

R EFU TAT IO N

ל לֹא יָצָא! ע לֹא יָצָא, נָטַ קַ תָּ יָא:  נְ תַ הָ וְ

Rav Rechumi objected: But was  it not taug ht explicitly in a braisa: If he  blew a shofar of Asherah he  did not fulfill his

oblig ation,  and if he  took a lulav of Asherah he  did not fulfill his  oblig ation!

R E SO LU T IO N

ם תָ א? הָ תָּ  שְׁ  י הַ כִ י: הָ שֵׁ  ב אָ ר רַ מַ אָ

Rav Ashi said: How can you compare  the  two? There ,  in the case of the shofar and lulav of avodah zarah, the reason he does

not fulfill his obligation is different.

וּד ב׳ מּ עַ D A F  8 9 B

EXPLANAT IO N

. אּ יעוּרַ שִׁ ת  תַּ כַ י מְ וֹתֵ כַּתּ ה  ה זָרָ דָ עֲבוֹ ינַן, וַ עֵ בָּ א  יעוּרָ שִׁ

For those mitzvos, we require  a minimum measure ,  and since an object of idol worship must be burned, its measure  is  viewed

by halacha as crushed into powder, so it lacks the required size. But

EXPLANAT IO N



י. וּ סּ כִ י לְ לֵּ  עַ ת מְ תַּ כַ מְ ה דִּ כֹּל מָ כָא,  הָ

here ,  regarding the ashes used for covering the blood, any amount that is  crushed is  actually better for the mitzvah of

covering ,  so the status of being crushed does not disqualify it.

STATEMENT

ם. דָּ י הַ וּ סּ כִּ ךְ  לָ ן עֲ רַ דַ הֲ

May we  return to you, "Kisuy HaDam" (the chapter of "Covering the Blood").

נָה שְׁ  מִ M I S H N A H

MISHNAH

ין, שִׁ  דָּ וּקְ מּ ין וּבַ לִּ חוּ בַּ יִת,  בַּ  י הַ נֵ פְ לֹּא בִּ  שֶׁ  יִת וְ בַּ  י הַ נֵ פְ ץ, בִּ רֶ אָ חוּצָה לָ ץ וּבְ רֶ אָ בָּ ג  ה נוֹהֵ שֶׁ נָּ  יד הַ י׳ גִּ נִ תְ מַ

MISHNAH: The prohibition of the  sciatic nerve  applie s  in Eretz Yisrae l and outside  of Eretz Yisrae l, in the  presence  of

the  Temple  and not in the  presence  of the  Temple , with reg ard to non-sacred animals  and with reg ard to sacrificial

animals ,

MISHNAH

מֹאל, ל שְׂ שֶׁ ךְ  יָרֵ ין וּבְ ל יָמִ שֶׁ ךְ  יָרֵ יָּה, בְּ  חַ ה וּבְ מָ הֵ בְ ג בִּ נוֹהֵ וְ

and it applie s  to domesticated animals  and to undomesticated animals , to the  thig h of the  rig ht leg  and to the  thig h

of the  le ft leg .

MISHNAH

כַּף. ין לוֹ  אֵ שֶׁ י  נֵ פְּ  עוֹף – מִ בָּ ג  ינוֹ נוֹהֵ אֵ וְ

But it does  not apply to a bird, due  to the  fact that it has  no spoon-shaped thigh, as the Torah refers to the "spoon of the

thigh."

MISHNAH

יל. לִ שְּׁ   בַּ ג  נוֹהֵ וְ

And it applie s  to a late -term fetus  in the womb.

MISHNAH

ר. תָּ וֹ מוּ בּ לְ חֶ יל, וְ לִ שְּׁ   בַּ ג  ינוֹ נוֹהֵ ר: אֵ מֵ ה אוֹ י יְהוּדָ בִּ רַ

Rabbi Yehuda says: It does  not apply to a fe tus , and likewise its  forbidden fat is  permitted to be eaten.

MISHNAH

יר. אִ י מֵ בִּ י רַ רֵ בְ ה, דִּ שֶׁ נָּ  יד הַ ל גִּ ין עַ נִ מָ ין נֶאֱ חִ בָּ  טַּ  ין הַ אֵ וְ

And butchers  are  not be lieved when they claim that the  sciatic nerve  was removed; this is the  statement of Rabbi Meir.

MISHNAH

לֶב. חֵ ל הַ עַ יו וְ לָ ין עָ נִ מָ ים: נֶאֱ רִ מְ ים אוֹ מִ כָ חֲ וַ



And the  Sag es  say: They are  be lieved about it and about the  forbidden fat.

א רָ מָ גְּ G E M A R A

QU E ST IO N

א! יטָ שִׁ  פְּ ין –  שִׁ  דָּ ׳ מוּקְ מָ גְּ

GEMAR A: The Mishnah says that the prohibition applies to sacrificial animals . The Gemara asks: Is this not obvious?

QU E ST IO N

? יהּ נֵּ י יד מִ וּר גִּ יסּ יהּ אִ ע לֵ קַ פְּ יהּ  שֵׁ  דְּ קְ אַ וּם דְּ שּׁ  מִ

Just because  he  consecrated it, does  the  prohibition of the  sciatic nerve  leave  it? Why would we think it is permitted?

O BJECT IO N

ג ין נוֹהֵ שִׁ  דָּ ״מוּקְ אי  יד, הַ וּר גִּ יסּ אִ יֵיל אַ חָ ין וְ שִׁ  דָּ וּר מוּקְ יסּ י אִ תֵ אָ ם, וְ עַ ן טַ נוֹתֵ ין בְּ ידִ גִ א יֵשׁ בְּ ימָ תֵּ י  כִ וְ

. יהּ י לֵ עֵ יבְּ יד״ מִ גִ בְּ

And if you say that the Mishnah is teaching us that nerves  have  the  ability to impart flavor, and therefore the prohibition of

sacrificial animals  comes and takes  effect upon the  existing prohibition of the  sciatic nerve , then it should have

formulated this  as: "The prohibition of sacrificial animals  applie s  to the  sciatic nerve ."

EXPLANAT IO N

כָּא. י ין לֵ שִׁ  דָּ וּר מוּקְ יסּ כָּא, אִ י יד אִ וּר גִּ יסּ ין אִ שִׁ  דָּ מוּקְ ם, וּבְ עַ ן טַ נוֹתֵ ין בְּ ידִ גִ ין בְּ בַר אֵ סָ לָּא קָ  אֶ

Rather, we must say that the Tanna holds  that nerves  do not have  the  ability to impart flavor, and therefore with reg ard to

sacrificial animals , the  prohibition of the  sciatic nerve  is  present, but the  prohibition of sacrificial animals  is  not

present on the nerve itself.

QU E ST IO N

ם? עַ ן טַ נוֹתֵ ין בְּ ידִ גִ ין בְּ ן אֵ ידַ נָּא דִּ  תַּ בַר  סָ וְ

The Gemara asks: And does  our Tanna really hold that nerves  do not have  the  ability to impart flavor?

O BJECT IO N

ה! סוּרָ י זוֹ אֲ ם – הֲרֵ עַ ן טַ נוֹתֵ בָּהּ בְּ ם יֵשׁ  ה, אִ שֶׁ נָּ  יד הַ בָּהּ גִּ ל  שֵּׁ   בַּ  נִּתְ שֶׁ ךְ  נַן: יָרֵ תְ הָ וְ

But didn't we  learn in a Mishnah later on: In the case of a thig h with which the  sciatic nerve  was  cooked, if there  is

enoug h in it to impart flavor, it is  forbidden? This proves that nerves do impart flavor!

R E SO LU T IO N

ן ן הֵ מָּ  י אִ עֵ מְ ים בִּ שִׁ  דָ דוֹת קָ לְ בַר וַ סָ קָ יל, וְ לִ שְּׁ   בַּ ג  בַר נוֹהֵ סָ קָ ינַן, וְ קִ סְ ים עָ שִׁ  דָ דוֹת קָ לְ וַ כָא בְּ לָּא, הָ  אֶ

י. תֵ אָ י קָ דֵ דָ י הֲ דֵ בַּהֲ ין  שִׁ  דָּ וּר מוּקְ יסּ אִ יד וְ וּר גִּ יסּ אִ ים, דְּ שִׁ  דוֹ קְ

Rather, here  we  are  dealing  with the  offspring  of sacrificial animals , and the Tanna holds  that the prohibition applie s  to

a fe tus , and he  holds  that the  offspring  of sacrificial animals  are  holy while  in the ir mother's  womb. Therefore, the



prohibition of the  sciatic nerve  and the  prohibition of sacrificial animals  come  at the  exact same  time , so both take

effect.

O BJECT IO N

יל לִ שְׁ  או בִּ א לָ שָׁ י רֵ ל דְּ לָ כְּ  יל״, מִ לִ שְּׁ   בַּ ג  ״נוֹהֵ יפָא  י סֵ נֵ תָ קָ דְּ א מִ הָ יל, וְ לִ שְׁ  תְּ לַהּ בִּ מַ קְ ית מוֹ צֵ י מָ וּמִ

ינַן! קִ סְ עָ

The Gemara asks: But how can you e stablish this  as  re ferring  to a fe tus? Since  the  latter clause  teaches: "It applie s  to a

fetus," this  implie s  that the  first clause  is  not dealing  with a fe tus!

R E SO LU T IO N

נַן. בָּ  רַ ה וְ י יְהוּדָ בִּ רַ ת דְּ לוֹקֶ חְ בָר זֶה מַ ר: דָּ מַ אָ י קָ כִ הָ

The Gemara answers: This  is  what the  Tanna is  saying : This  matter of the first clause is  a dispute  between Rabbi Yehuda

and the  Rabbis , and the first clause represents the view of the Rabbis.

QU E ST IO N

תוּ? אָ י קָ דֵ דָ י הֲ דֵ בַּהֲ יהוּ  יְ וַ רְ תַ תְּ דְּ רַ מְ ית אָ צֵ י מָ וּמִ

The Gemara asks: But how can you say that both prohibitions come at the  exact same  time  when the fetus is formed?

O BJECT IO N

ת. מֵּ  ן הַ יִת מִ זַ כְּ ל  עַ ת וְ מֵּ  ל הַ , עַ חַ לֵּ  גַ יר מְ נָּזִ  אוֹת הַ וּ טוּמְ לּ ל אֵ נַן: עַ תְ הָ וְ

But didn't we  learn in a Mishnah: For these  impuritie s  a Nazir must shave : For a corpse , and for an olive -s ized piece

of a corpse .

O BJECT IO N

ן? כֵּ  שֶׁ ל  כׇּ וֹ לֹא  לּ וּ ל כּ , עַ חַ לֵּ  גַ ת מְ מֵּ  ן הַ יִת מִ זַ כְּ ל  ן: עַ יָא לַ שְׁ  קַ וְ

And we  were  bothered by this : If he  shaves  for an olive -s ized piece  of a corpse , is  it not all the  more  so that he  shaves

for an entire  corpse? Why mention both?

O BJECT IO N

ין. ידִ גִ יו בְּ בָרָ רוּ[ אֵ שְּׁ   קַ לֹּא )נקשרו( ]נִתְ  שֶׁ ל  נֵפֶ לָּא לְ  כָה אֶ רְ צְ נָן: לֹא נִ חָ י יוֹ בִּ ר רַ מַ אָ

And Rabbi Yochanan said: It is  only necessary for a miscarried fe tus  whose  limbs were  not yet bound by nerves . This

shows that the limbs and nerves are not formed at the exact same moment, so the prohibitions would not come at the same time!

S U M M A RY

The daf begins with a beautiful Aggadic discussion on the reward Avraham Avinu received for his selflessness, leading to the

mitzvos of tzitzis and tefillin, and expounds on the supreme value of humility as exemplified by Avraham, Moshe, Aharon, and

Dovid. The Gemara then transitions back to the halachos of kisuy hadam, discussing whether one may use the dust of an Ir

HaNidachas for covering the blood. This brings a classic machlokes where Ze'eiri limits the allowance to the actual ground of

the city which is not subject to burning, while Rava establishes the famous halachic rule that mitzvos were not given for

physical benefit, meaning that fulfilling a mitzvah with an object is not considered deriving forbidden benefit.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara is mechadesh a beautiful sevara about how the entire world is sustained. We learn that the world only endures in

the merit of those who make themselves like nothing, as the pasuk says, "He hangs the earth upon nothingness, belimah."

Rabbi Ile'a takes this further and teaches that this refers to one who restrains, bolem, himself during a quarrel. When a dispute

is heating up and you have the perfect comeback ready, the natural reaction is to let it fly. But the Tanna is telling us that the

ultimate avodah is to make yourself like a mute in that very second.

Think about how much koach is hidden in that moment of silence. Lichoira, we think that standing up for ourselves and

having the last word is where strength lies. But the Torah teaches us the exact opposite. True strength, the kind that literally

holds up the entire world, is the quiet choice to step back and say nothing. When you are b'davka in the middle of a fight

and you choose to hold your tongue, you are connecting yourself directly to the middah of Moshe and Aharon who said,

"And what are we?"

Today, when someone says something that gets under your skin or a small argument starts brewing at home or in the bais

medrash, make yourself like a "belimah." Take one deep breath, swallow your pride, and choose to remain completely silent

for just that one moment.
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