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סוּק ז פָּ  Deuteronomy 32:7

יךָ נֶ֖  קֵ ךָ זְ דְ גֵּ֔ יַ יךָ֙ וְ בִ֙ ל אָ אַ֤  וֹר שְׁ ד֑ וֹת דּוֹר־וָ נ֣ ינוּ שְׁ בִּ֖ ם  וֹת עוֹלָ֔ מ֣ כֹר֙ יְ זְ

׃ לָֽךְ רוּ  אמְ יֹ֥ וְ
Remember the days of old, Consider the years of many generations; Ask thy father, and he will declare unto thee,

Thine elders, and they will tell thee.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:7:1

נֶגֶד לוּקּוֹת כְּ ע חֲ בַּ ר אַרְ מוֹת עוֹלָם. אָמַ כֹר יְ זְ

נֵי זֶה. פְ לִּ סוּק שֶׁ ר בַּפָּ אָמַ ים שֶׁ בָרִ ה דְּ עָ בָּ אַרְ

ז בּוֹ מַ רָ ״ שֶׁ יךָ לֹא הוּא אָבִ רוֹ ״הֲ נֶגֶד אָמְ כְּ

מוֹת עוֹלָם״ כֹר יְ ר ״זְ א, אָמַ בּוֹרֵ הוּא הַ שֶׁ

י הוּא א כִּ צָ מְ ית, שָׁם יִ אשִׁ רֵ י בְ מֵ ת יְ שֶׁ הֵם שֵׁ שֶׁ

א. בּוֹרֵ יּוֹצֵר הוּא הַ הַ

Remember the days of old. Moshe presents four distinct

directives here, corresponding  to the four descriptions of

Hashem's relationship with us that he mentioned in the previous

verse (Deuteronomy 32:6). Corresponding  to his statement

there, "Is He not your Father?" which refers to Hashem as the

Creator, Moshe says here, "Remember the days of old." This

refers to the six days of Creation, where one will find that He is

indeed the Maker and Creator of all.

יִם רַ צְ יצִיאַת מִ ז לִ מַ רָ ״ שֶׁ נֶךָ רוֹ ״קָּ נֶגֶד אָמְ וּכְ

ר נוּ, אָמַ נָה אוֹתָ בָּהֶם קָ טּוֹבוֹת שֶׁ אָר הַ וּשְׁ

ל עַ פָּ ה שֶׁ מַ ן בְּ בּוֹנֵ יִּתְ נוֹת דּוֹר וָדוֹר״ שֶׁ ינוּ שְׁ ״בִּ

א יּוֹצֵ הֵם דּוֹר הַ נֵי דּוֹרוֹת, שֶׁ ל שְׁ נִים שֶׁ שָּׁ ה׳ בַּ

ם ץ, וּבָהֶ אָרֶ נָס לָ כְ נִּ י הַ יעִ בִ דוֹר רְ יִם וְ רַ צְ מִּ מִ

ם בָּהֶ ל שֶׁ אֵ רָ שְׂ עַם יִ ךְ לְ בָּרַ יו יִתְ שָׂ עֲ יר מַ יַכִּ

נֶךָ. קָ

And corresponding  to his statement there, "Who acquired

you?" which refers to the Exodus from Egypt and the other

kindnesses through which He acquired us as His own, Moshe

says here, "Consider the years of many generations." This

means one should contemplate what Hashem did during  the

years of two specific generations: the generation that left Egypt,

and the fourth generation that entered the Land of Israel.

Through studying  these, you will recognize His deeds for the

Jewish people, through which He acquired you.



יוֹן לְ קּוּן עֶ הוּא תִּ ״ שֶׁ ךָ שְׂ רוֹ ״עָ נֶגֶד אָמְ וּכְ

א נִבָּ נוּ וְ תוֹכֵ ינָתוֹ בְּ כִ ן שְׁ נָּתַ נוּ בּוֹ שֶׁ שְׁ פֵּרַ שֶׁ

יךָ ״ – אָבִ ךָ דְ יַגֵּ יךָ וְ אַל אָבִ ר ״שְׁ נוּ, אָמַ אוֹתָ

רוֹנָם כְ ינוּ זִ בּוֹתֵ שׁוּהָ רַ ן פֵּרְ כֵ ים, וְ יאִ נְּבִ הֵם הַ

כָה )ספרי(. רָ בְ לִ

And corresponding  to his statement there, "He made you,"

which refers to the lofty spiritual elevation we explained, that He

placed His Divine Presence among us and granted us

prophecy, Moshe says here, "Ask your father, and he will declare

it to you." "Your father" in this context refers to the prophets, as

Chazal have explained in the Sifrei.

כָנוֹת ל הֲ נוּהָ עַ שְׁ פֵּרַ ״ שֶׁ נֶךָ כֹנְ נֶגֶד ״וַיְ וּכְ

״ – ךְ רוּ לָ יֹאמְ נֶיךָ וְ קֵ ר ״זְ א, אָמַ בָּ עוֹלָם הַ

נַת כָ ים בַּהֲ ירִ כִּ מַּ ל הַ אֵ רָ שְׂ י יִ מֵ כְ פֵּרוּשׁ הֵם חַ

. ךְ רוּ לָ א, הֵם יֹאמְ בָּ עוֹלָם הַ ג לָ מּוּשָּׂ הַ בָר וְ דָּ הַ

And corresponding  to "and established you," which we

explained as referring  to the preparations for the World to

Come, Moshe says here, "your elders, and they will tell you."

This refers to the Sages of Israel, who understand the

preparation for and the attainment of the World to Come; they

will tell you of these eternal matters.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:7

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that the four directives in this verse, remembering  the days of old, contemplating

the generations, asking  one's father, and consulting  the elders, directly correspond to the four descriptions

of Hashem's relationship with Israel in the preceding  verse. "Remembering  the days of old" points to

Hashem as Creator ("your Father"); "contemplating  the generations" points to the Exodus and conquest of

the Land ("Who acquired you"); "asking  your father" refers to consulting  the prophets about our spiritual

elevation ("He made you"); and "consulting  the elders" refers to learning  from the Sages about the ultimate

purpose of the World to Come ("and established you").

ה שֶׂ עֲ מַ לְ  · Lemaaseh

We can deepen our relationship with Hashem by actively engaging  in the four areas of study outlined by the

Ohr HaChaim: studying  the wonders of Creation, reflecting  on the historical miracles of our redemption,

learning  the words of the prophets, and absorbing  the teachings of our Sages regarding  the ultimate purpose

of life in the World to Come.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A7?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


סוּק ח פָּ  Deuteronomy 32:8

ר פַּ֖  סְ מִ ים לְ מִּ֔  ת עַ לֹ֣ בֻ ב֙ גְּ ם יַצֵּ דָ֑ י אָ נֵ֣  וֹ בְּ יד֖ רִ פְ הַ ם בְּ יוֹן֙ גּוֹיִ֔ לְ ל עֶ חֵ֤  נְ הַ בְּ

אֵֽל׃  רָ י יִשְׂ נֵ֥  בְּ
When the Most High gave to the nations their inheritance, when He separated the children of men, He set the

borders of the peoples according to the number of the children of Israel.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:8:1

יל ה׳ נְחִ הִ שֶׁ יוֹן גּוֹיִם. פֵּרוּשׁ, כְּ לְ ל עֶ נְחֵ הַ בְּ

יד לָה, זֶה יַגִּ עְ י מַ רֵ שָׂ גּוֹיִם לְ ת הַ בָּרוּךְ הוּא אֶ

צָה ר לֹא רָ שֶׁ לוֹ, אֲ צְ ים אֶ חוּתִ ר הֵם פְּ שֶׁ אֲ

לָה: עְ י מַ רֵ שָׂ נָם לְ מוֹ, וּנְתָ שְׁ נּוּ לִ כַּ יִּתְ שֶׁ

When the Most High gave to the nations their inheritance: This

means that when Hashem, blessed be He, distributed the nations

as inheritances to the supernal guardian angels, it demonstrated

that they are of lesser importance to Him. He did not wish for

them to be associated directly with His own Name, and so He

placed them under the authority of these supernal ministers.

Or HaChaim  on Deuteronom y 32:8:2

ל ר ה׳ כָּ סַ לֹּא מָ ם. פֵּרוּשׁ, שֶׁ נֵי אָדָ ידוֹ בְּ רִ פְ הַ בְּ

ן נָתַ ם וְ ידָ רִ פְ א הִ לָּ ד, אֶ חָ ר אֶ יַד שַׂ אוּמּוֹת בְּ הָ

ה שָׂ עָ ה שֶׁ לוּקָּ חֲ ן הַ אוֹפֶ ר. וְ שַׂ ר וְ ל שַׂ כָ לֶק לְ חֵ

נֵי פַּר בְּ סְ מִ ה לְ יְתָ בוּלָם הָ צֵּב גְּ יִּ שֶׁ בָּהֶם כְּ

ה שֵׂ עֲ ל מַ י כָ ת כִּ עַ דַ ךָ לָ ל. פֵּרוּשׁ, יֵשׁ לְ אֵ רָ שְׂ יִ

ל כָ ע, וְ טוֹב וָרַ ת זֶה וְ עוּמַּ ה זֶה לְ שָׂ ה׳ עָ

ילָנוֹת: נֵי אִ שְּׁ עָם ה׳ מִ טָ ים נְ אִ רָ נִּבְ בַּ שׁוֹת שֶׁ נְפָ

ע. ד רַ חָ אֶ ד טוֹב וְ חָ ן אֶ ילָ אִ

When He separated the children of men: This means that

Hashem did not hand over all the nations to a single guardian

angel. Instead, He separated them and assigned a specific

portion to each individual minister. The manner of this division,

when He set the borders of the peoples, was according  to the

number of the children of Israel. To understand this, you must

know that all of Hashem's creations are structured with one

corresponding  to another, representing  good and evil. All the

souls of created beings were planted by Hashem from two

primary trees: one good tree and one evil tree.



ע רַ ן הָ ילָ אשׁוֹן, אִ רִ ם הָ טּוֹב הוּא אָדָ ן הַ ילָ אִ

ם א אָדָ טָ חָ שֶׁ ל. וּכְ יַּעַ לִ ם בְּ הוּא ס״מ אָדָ

יוֹת הְ זְרוּ לִ טוֹב, חָ ע בְּ ב רַ רֵ עָ נִתְ אשׁוֹן וְ רִ הָ

שׁוֹת אשׁוֹן גַּם נְפָ רִ ם הָ ת אָדָ הוֹלָדַ ים מֵ אִ יוֹצְ

בָּהּ ה שֶׁ הוֹרָ ת טְ שׁ אַחַ אָה נֶפֶ יָּצְ ד שֶׁ עוֹת, עַ רָ

ר בָּרֵ נִתְ דוֹשׁוֹת, וְ קְּ מוֹת הַ שָׁ נְּ ל הַ לוּלוֹת כָּ כְּ

ינוּ זֶה הוּא יַעֲקֹב אָבִ שׁ, וְ דָ חָ טּוֹב מֵ ן הַ ילָ אִ הָ

לוֹם. שָּׁ לָיו הַ עָ

The good tree is  Adam HaRishon, the first man, while the evil

tree is  Samael, the evil spiritual counterpart, called adam beliyaal,

the corrupt man. When Adam HaRishon sinned and evil

became mixed with good, the offspring  of Adam HaRishon

began to produce corrupt souls as well. This continued until a

single pure soul emerged, which included within it all the holy

souls, thereby separating  out the good tree anew. This soul was

our father Yaakov, peace be upon him.

רוּ )בבא מציעא פד.; זוהר חלק ג זֶה אָמְ לָ וְ

יהּ רֵ ין שׁוּפְ עֵ ינוּ מֵ יַעֲקֹב אָבִ יהּ דְּ רֵ רמד.( שׁוּפְ

ן זֶה יֵשׁ ילָ אִ ים. וְ בָרִ דְּ ן הַ בֵ הָ אָה, וְ מָ דְ ם קַ אָדָ דְּ

דוּ יָּרְ שׁ שֶׁ ים נֶפֶ עִ בְ הֵם שִׁ ים, וְ נָפִ ים עֲ עִ בְ בּוֹ שִׁ

יד ה׳ רִ פְ ר הִ שֶׁ ן כַּאֲ ל כֵּ ר עַ שֶׁ יִם. וַאֲ רַ צְ מִ לְ

ל, אֵ רָ שְׂ נֵי יִ פַּר בְּ סְ מִ בוּלָם לְ יב גְּ צִּ אוּמּוֹת, הִ הָ

פֵי נְ ים עַ עִ בְ נֶגֶד שִׁ ים כְּ עִ בְ הֶם שִׁ ה מֵ שָׂ עָ

ה. דוּשָּׁ קְּ הַ

This is  why Chazal teach in Bava Metzia 84a and the Zohar,

Volume 3, page 244a, that the beauty of our father Yaakov was a

reflection of the beauty of Adam HaRishon. Understand these

deep matters. This holy tree contains seventy branches, which

correspond to the seventy souls of Yaakov's family who

descended to Egypt. Therefore, when Hashem separated the

nations, He set their borders according  to the number of the

children of Israel, establishing  exactly seventy nations to

correspond to the seventy branches of holiness.

Or HaChaim  on Deuteronom y 32:8:3

ינָה חִ ינָה וּבְ חִ ל בְּ יֶה כָּ הְ תִּ י שֶׁ דֵ זֶה, כְּ וָּנָה בָּ כַּ הַ וְ

ל לֶת עַ ה מוֹשֶׁ שָּׁ דֻ קְּ פֵי הַ נְ עַ נָף מֵ ל עָ ל כָּ שֶׁ

זֶה סוֹד )משלי ה:ה( ע, וְ רַ לֶק הָ חֵ הּ בְּ דָּ נֶגְ כְּ שֶׁ

ה שָּׁ דֻ קְּ ל הַ לַיִם שֶׁ גְ רַ וֶת״, שֶׁ דוֹת מָ לֶיהָ יוֹרְ גְ ״רַ

פֵי נְ ים עַ אִ צָ מְ נִ פָּה, וְ לִ קְּ י הַ אשֵׁ ל רָ כִים עַ דּוֹרְ

מּוֹת. אֻ ל הָ כִים עַ ים וּמוֹלְ טִ יַעֲקֹב שׁוֹלְ

The purpose of this arrangement is  so that each specific aspect

of every holy branch should rule over its  corresponding

counterpart in the realm of evil. This is  the inner meaning  of the

verse in Mishlei 5:5, Her feet go down to death, which teaches

that the feet of holiness tread upon the heads of the impure

forces. Consequently, the branches of Yaakov rule and reign

over the nations.



זֶה, עַם לָ מּוֹ״ פֵּרוּשׁ טַ לֶק ה׳ עַ י חֵ ר ״כִּ אָמַ וְ

יֶה יִּהְ ר לוֹ ה׳ שֶׁ ר בָּחַ שֶׁ ה אֲ מָּ אֻ הָ לֶהֱיוֹת שֶׁ

ן וֵּ כַּ זֶה נִתְ ל, לָ אֵ רָ שְׂ לֶיהָ הֵם יִ ל עָ מּוֹשֵׁ הוּא הַ

ל ל כָּ ל עַ אֵ רָ שְׂ נֵי יִ ת בְּ א אֶ שֵּׂ נִ יךְ וְ לִ מְ הִ ה׳ וְ

ל ךְ עַ ר הוּא מוֹלֵ שֶׁ זֶה כַּאֲ מּוֹת, וּבָ אֻ הָ

עוֹלָם ל הָ ל כָּ ךְ עַ נֵּה הוּא מוֹלֵ ל הִ אֵ רָ שְׂ יִ

לּוֹ. כֻּ

The next verse then states, For Hashem's portion is  His people,

which explains the reason for this setup. Since the nation Hashem

chose to rule over directly is  Israel, He designed this system to

elevate and g ive the children of Israel dominion over all the

nations. Through this, when He rules over Israel, He effectively

rules over the entire world.

ל אֵ רָ שְׂ ל יִ ן אֶ וֵּ כַ מּוֹ״ יְ לֶק ה׳ עַ רוֹ ״חֵ אָמְ וְ

ם שֵׁם עַ אוּ בְּ רְ קָּ אָז יִ ה שֶׁ תּוֹרָ לוּ הַ בְּ קִּ ר שֶׁ אַחַ

הוּא ל שֶׁ בֶ חֶ ל״ פֵּרוּשׁ הַ בֶ רוֹ ״יַעֲקֹב חֶ אָמְ ה׳. וְ

לָיו יךָ אֵ ירוֹתִ עִ הֲ ה שֶׁ הוּא מַ לָה, וְ נַּחֲ רֹאשׁ הַ

כָה )בבא מציעא רָ בְ רוֹנָם לִ כְ ם זִ רָ ז אָמְ מֶ רֶ בְּ

כוּ׳: יַעֲקֹב וְ יהּ דְּ רֵ פד.( שׁוּפְ

The phrase, Hashem's portion is  His people, refers specifically

to Israel after they received the Torah, as they were then fully

designated as the people of Hashem. The expression, Yaakov is

the lot of His inheritance, uses the word chevel, meaning  a rope,

to signify the primary cord of the inheritance. This relates

directly to what I have already pointed out regarding  the

rabbinic teaching  in Bava Metzia 84a that the beauty of Yaakov

reflects the beauty of Adam HaRishon.

Or HaChaim  on Deuteronom y 32:8:4

ינוֹת חִ י בְּ תֵּ יֵּשׁ שְׁ ר, לֶהֱיוֹת שֶׁ ן לוֹמַ וֵּ כַ עוֹד יְ

זֶה לָ יוֹן, וְ לְ עוֹלָם עֶ אָה מֵ בָּ מוֹת: יֵשׁ שֶׁ שָׁ נְּ בַּ

ה׳ בָּרוּךְ לֶק מֵ לֶק ה׳״ – פֵּרוּשׁ חֵ ר ״חֵ יֹאמַ

קוֹם מָּ אוֹת מִ בָּ שׁוֹת שֶׁ יֵשׁ נְפָ יָכוֹל, וְ בְ הוּא כִּ

ל בֶ א יַעֲקֹב ״חֶ רֵ קָּ זֶה יִ לָ י, וְ דַּ לַת שַׁ א נַחֲ רָ קְ נִּ הַ

לָתוֹ״. נַחֲ

He offers another explanation based on two levels of souls.

Some come from a higher spiritual world, and these are

described as "Hashem's portion," a portion from Hashem, so

to speak. Others come from the place called nachalas Shaddai,

"the inheritance of Shaddai," and these are described by "Yaakov,

the cord of His inheritance." For clarity, the author is

distinguishing  spiritual sources; "so to speak" marks the limits of

describing  this relationship in human language.

ר שֶׁ ן גָּדוֹל אֲ נְיָ מֹז עִ רְ ל״ לִ בֶ ר ״חֶ ק לוֹמַ דֵּ קְ דִ וְ

ם אָדָ בָּ יּוּנִי שֶׁ חִ שׁ הַ ל נֶפֶ י כָ ן, כִּ י חֵ עֵ לּוּ יוֹדְ גִּ

הוּא הּ, וְ שָׁ רְ ם שָׁ בוּק עִ ד דָּ חָ יֵשׁ לָהּ חוּט אֶ

לָה, עְ מַ שׁוֹ לְ רְ שָׁ בוּק בְּ דָ יִם וְ ירַ נְּחִ הַ א מֵ יוֹצֵ

יוֹת. חְ שׁ לִ נֶּפֶ ת הַ שָּׁם יוֹנֶקֶ וּמִ

The Torah is  precise in using  the word chevel, which means a

rope, to hint at a profound concept revealed by the masters of

Kabbalah. Every living  soul in a person is  connected by a

spiritual cord to its  source. This cord extends from the nostrils

and remains bound to its  supernal root above, and through this

cord the soul draws its  life force.



כָּתוּב )במדבר ר הַ ע אָמַ שָׁ רָ שׁ הָ ל נֶפֶ עַ וְ

גוֹ׳ – פֵּרוּשׁ ת״ וְ כָּרֵ ת תִּ כָּרֵ טו:לא(: ״הִ

קוֹם מָּ שׁ לַ נֶּפֶ הַ בוּק מֵ דָּ שׁ הַ שֹּׁרֶ אוֹתוֹ הַ שֶׁ

ין לָהּ שׁוּב אֵ נּוּ ה׳, וְ יתֶ רִ בָה יַכְ נּוּ חוּצְּ מֶּ מִּ שֶׁ

ן. לַ יצְ נָא לִ מָ חֲ ה רַ יתָ יא מִ זוֹ הִ ה, וְ נִיקָ יְ

ם אַתֶּ ר )דברים ד:ד(: ״וְ מַ ים נֶאֱ יקִ דִּ צַּ וּבַ

הוּא גוֹ׳, וְ יִּים״ וְ יכֶם חַ לֹהֵ  ים בַּה׳ אֱ קִ בֵ דְּ הַ

ן: בֵ הָ לָתוֹ״, וְ ל נַחֲ בֶ רוֹ ״חֶ אָמְ

Regarding  the soul of a wicked person, the verse in Bamidbar

15:31 says, That soul shall utterly be cut off, meaning  that

Hashem cuts off this connecting  cord that binds the soul to the

place from which it was carved. Once cut, it can no longer draw

spiritual sustenance, and this state is  spiritual death, may Merciful

Heaven save us. Conversely, regarding  the righteous, the verse

in Deuteronomy 4:4 states, But you who cling  to Hashem your

God are alive today. This is  the meaning  of, Yaakov is  the lot of

His inheritance, representing  this unbroken spiritual cord.

Understand this well.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:8

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains the nations' division through heavenly ministers, in contrast with Hashem's

direct rule over Yisrael. He describes seventy branches of holiness, rooted in Yaakov, corresponding  to

seventy nations and governing  their opposing  forces. He then offers another reading  based on different

spiritual sources of souls. The word chevel, a cord, expresses the soul's  continuing  dependence on its  source

for life; being  cut off severs that connection, while cleaving  to Hashem sustains it.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

The image of the cord asks us to value the connection that sustains spiritual life. In one choice today, take the

mitzvah seriously as part of cleaving  to Hashem. The reflection follows the Ohr HaChaim's contrast between

maintaining  that connection and becoming cut off from it.

סוּק ט פָּ  Deuteronomy 32:9

לָתֽוֹ׃ ל נַחֲ בֶ חֶ֥ ב  קֹ֖ וֹ יַעֲ מּ֑ ה עַ וָ֖ הֹ לֶק יְ חֵ֥ י  כִּ֛
For the portion of the LORD is His people, Jacob the lot of His inheritance.

No Ohr HaChaim comment on this pasuk in this edition.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A8?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


סוּק י פָּ  Deuteronomy 32:10

הוּ נֵ֔  וֹנְ ב֣ הוּ֙ יְ נְ בֶ֙  בְ סֹֽ ן יְ מֹ֑ שִׁ ל יְ לֵ֣  הוּ יְ תֹ֖ ר וּבְ בָּ֔  דְ ץ מִ רֶ אֶ֣  הוּ֙ בְּ אֵ֙  צָ מְ יִ

ינֽוֹ׃ וֹן עֵ ישׁ֥ אִ הוּ כְּ נְ רֶ֖  צְּ יִ
He found him in a desert land, and in the waste, a howling wilderness; He compassed him about, He cared for

him, He kept him as the apple of His eye.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:10:1

י ה כִּ אֶ גוֹ׳. נִרְ תֹהוּ וְ בָּר וּבְ דְ ץ מִ רֶ אֶ הוּ בְּ אֵ צָ מְ יִ

כָה רָ בְ רוֹנָם לִ כְ ם זִ רָ ךְ אָמְ רֶ ל דֶּ כָּתוּב עַ ן הַ וֵּ כַ יְ

ד יִם עַ רַ צְ מִּ ל מִ אֵ רָ שְׂ אוּ יִ )ברכות ט:( לֹא יָצְ

כוּ׳, גִים וְ ין בָּהּ דָּ אֵ צוּלָה שֶׁ מְ אוּהָ כִּ שָׂ עֲ שֶׁ

יוּ ם הָ אִ רוּ עוֹד )ליקוטי תורה וירא( שֶׁ אָמְ וְ

ם ים שָׁ עִ מָ טְ יוּ נִ יִם הָ רַ צְ מִ ין בְּ בִ כְּ עַ תְ ל מִ אֵ רָ שְׂ יִ

י עֲרֵ ים שַׁ שִּׁ מִ ים בַּחֲ נָסִ כְ יוּ נִ י הָ עוֹלָם כִּ ד לְ עַ לָ

אָה, מְ טֻ

He found him in a desert land, and in the waste, etc. It appears

that the verse intends to follow the path of Chazal in Berachot 9b,

who said that Israel did not leave Egypt until they had made it like

a deep sea that has no fish in it, meaning  they emptied it of all its

spiritual sparks. Furthermore, they said in Likkutei Torah on

Vayeira that if Israel had delayed any longer in Egypt, they would

have been absorbed there forever, because they would have

entered the fiftieth gate of impurity.

בָּר, דְ יא מִ הִ ץ שֶׁ רֶ אֶ הוּ בְּ אֵ צָ מְ ר יִ זֶה אָמַ לָ

ר זֶה לֹא אָמַ לָ שׁ, וְ מָּ ין בָּהּ מַ אֵ בָה וְ פֵּרוּשׁ חֲרֵ

ן: בֵ הָ בָּר, וְ דְ ץ מִ רֶ אֶ א בְּ לָּ בָּר אֶ דְ מִּ הוּ בַּ אֵ צָ מְ יִ

To describe this, the verse says, 'He found him in a land of

desert', meaning  a land that is  desolate and has no spiritual

substance left in it. For this reason, the text does not say 'He

found him in the desert' (which would refer to the physical

wilderness), but rather 'in a land of desert' (referring  to Egypt

which had become spiritually desolate). Understand this.



Or HaChaim  on Deuteronom y 32:10:2

י לִ בְּ בָּר מִ דְ ץ מִ רֶ אֶ הָ בַד שֶׁ לְּ מִּ ר עוֹד, שֶׁ אָמַ וְ

ימוֹן, שִׁ ל יְ לֵ הוּא תֹּהוּ יְ א שֶׁ לָּ ה, אֶ שָּׁ דֻ נִיצוֹץ קְ

א צָ מְ תִ אָה. וְ מְ טֻ נּוּפֶת וְ אָה טִ לֵ פֵּרוּשׁ מְ

י תֹּהוּ הוּא ר )חלק א טז.( כִּ זֹּהַ רוּ בַּ אָמְ שֶׁ

ימוֹן שִׁ ל יְ לֵ ן יְ מוֹ כֵ ת, וּכְ פָּה אַחַ לִ ינַת קְ חִ בְּ

טּוֹב הַ ל מֵ לָּ שֻׁ קוֹם מְ מָּ הַ ע, שֶׁ רַ ינַת הָ חִ הֵם בְּ שֶׁ

ע. רַ הָ ל מֵ לָ כְ וּמֻ

The verse further explains that not only was the land a desert,

completely devoid of any spark of holiness, but it was also 'a

waste, a howling  wilderness.' This means it was filled with filth

and spiritual impurity. You will find that they said in the Zohar,

Volume I, page 16a, that 'waste' (tohu) represents a specific

force of impurity (kelipah), and similarly 'a howling  wilderness'

represents the forces of evil. Thus, the place was entirely

stripped of good and completely filled with evil.

ר אָמַ ה, וְ ירָ מִ שׁוֹן שְׁ בוֹ, פֵּרוּשׁ, לְ בְּ זֶה ה׳ סִ לָ וְ

ה שָׂ עָ ה שֶׁ ירָ מִ הּ שְׁ אוֹתָ ר שֶׁ יד לוֹמַ תִ שׁוֹן עָ לְ

וָּנָה כַּ הַ יד. וְ מִ יֶה תָּ הְ נָּה תִּ עוֹדֶ ה וְ רָ דְ לוֹ לֹא נֶעְ

לֹּא  הוּא שֶׁ ע הַ רַ קוֹם הָ מְּ הוֹצִיאָם מִ זֶה שֶׁ בָּ

עוּ שָׁם, מְ טְ נִ

Because of this danger, Hashem 'compassed him about'

(yesovevenhu), a term denoting  protection. The Torah uses the

future tense here to teach that this protection which He provided

for them was not a temporary event; rather, it remains constant

and will endure forever. The depth of this protection is  that He

extracted them from that place of evil so they would not be

absorbed there.

יא ה׳ בִ יָה מֵ הָ שֶׁ מוֹ כְּ צְ קוֹם עַ אוֹתוֹ מָ בְּ עוֹד שֶׁ

ל ם, עַ ר אוֹתָ יָה שׁוֹמֵ יִם הָ רַ צְ ל מִ כּוֹת עַ מַּ הַ

ל״ אֵ רָ שְׂ נֵה יִ קְ מִּ רוֹ )שמות ט:ו( ״וּמִ ךְ אָמְ רֶ דֶּ

גוֹ׳ )שמות ט:כו(, ן״ וְ ץ גֹּשֶׁ רֶ אֶ גוֹ׳, ״בְּ וְ

גוֹ׳ )שמות יָה אוֹר״ וְ ל הָ אֵ רָ שְׂ נֵי יִ ל בְּ כָ ״וּלְ

גוֹ׳ )שמות ית״ וְ חִ שְׁ מַּ ן הַ לֹא יִתֵּ י:כג(, ״וְ

נְהוּ״. בֶ סוֹבְ רוֹ ״יְ הוּא אָמְ יב:כג(, וְ

Furthermore, in that very place, when Hashem brought the

plagues upon Egypt, He protected them, just as the verses state:

'but of the livestock of the children of Israel...' (Exodus 9:6), 'in

the land of Goshen...' (Exodus 9:26), 'but for all the children of

Israel there was light...' (Exodus 10:23), and 'He will not allow the

destroyer...' (Exodus 12:23). This is  the meaning  of 'He

compassed him about.'

Or HaChaim  on Deuteronom y 32:10:3

ן לָהֶם נָּתַ י שֶׁ דֵ ל יְ נֵהוּ – פֵּרוּשׁ, עַ רוֹ יְבוֹנְ אָמְ וְ

נְהוּ רֶ צְּ זֶה ״יִ בָּ ינָה, שֶׁ בִּ קוֹר הַ יא מְ הִ ה שֶׁ תּוֹרָ

רוֹ )משלי ב:יא( ךְ אָמְ רֶ ל דֶּ ינוֹ״, עַ ישׁוֹן עֵ אִ כְּ

ינוֹ״ – ישׁוֹן עֵ אִ רוֹ ״כְּ אָמְ כָּה״. וְ רֶ צְ נְ בוּנָה תִ ״תְּ

עַ נּוֹגֵ י הַ יא )זכריה ב:יב( ״כִּ נָּבִ ר הַ מַ אֲ מַ כְּ

ינוֹ״. בָבַת עֵ עַ בְּ נוֹגֵ כֶם כְּ בָּ

Yevonenehu, "He gave him understanding," refers to Hashem's

g ift of Torah, the source of understanding. Through it He

guards Yisrael "like the pupil of His eye," as in "Understanding

will guard you" (Mishlei 2:11). The eye image also appears in

Zechariah 2:12: "Whoever touches you touches the pupil of His

eye."



לֶת ן סוֹבֶ יִ עַ ין הָ אֵ ךְ שֶׁ רֶ דֶ זֶה, כְּ וָּנָה בָּ כַּ הַ וְ

י גּוּף צַד כִּ עַם לְ טַּ הַ ם בָּהּ, וְ אָדָ ע הָ בַּ צְ ת אֶ יעַ גִ נְ

ל נִי סוֹבֵ רוּחָ ין הָ אֵ ן זַכָּה, וְ יִ עַ הָ כוּר וְ ע עָ בַּ צְ אֶ הָ

י. מִ גַּשְׁ הַ

The Ohr HaChaim explains the image through the eye's  delicacy.

It cannot bear a finger touching  it because the finger is  coarse

compared with the eye, which is  refined. He uses this contrast to

express how something  spiritual cannot bear contact with what

is coarse and physical.

״י )זוהר ח״ב ריא:( בִּ שְׁ רַ ר הָ מַ אֲ הוּא סוֹד מַ וְ

א שָּׁ א אֶ לָ בְ סָ א דְּ תָ מְ שְׁ נִ ר: וַי לָהּ לְ אָמַ שֶׁ

ת נֶסֶ כְ בּוֹ נִ שׁ שֶׁ אֵ אָה, פֵּרוּשׁ, הָ רָ נוּכְ

שׁ ךְ אֵ רֶ עֵ יָּה בְּ רִ שׁ נָכְ יא אֵ הּ הִ נִישָׁ עֲ הַ לְ

יק דִּ צַּ שׁ הַ נֶּפֶ א שָׁם שֶׁ צָ מְ זֶה תִּ לָ ה, וְ מָ שָׁ נְּ הַ

ינוּר, פֵּרוּשׁ, ר דִּ א נְהַ רָ קְ נִּ שׁ הַ אֵ בּוֹל בָּ טְ תִּ

זֶה בָּ שַׁם, שֶׁ גְ לֹא נִ שׁ וְ אֵ ק הָ חֵ רַ לֹּא נִתְ עוֹד שֶׁ בְּ

ים: בָרִ ל דְּ ן שֶׁ ן סוֹדָ בֵ הָ עֲרוּ. וְ טַ צְ לֹא יִ

He connects this to Rabbi Shimon bar Yochai's  statement in the

Zohar (volume 2, 211b): "Woe to the soul that bears a foreign

fire." The fire in which the soul is  punished is  foreign to the soul's

own fire. By contrast, the righteous soul immerses in the fire

called Nehar Dinur while that fire has not become distant or

material, and therefore does not suffer from it. For clarity, he is

distinguishing  a fire alien to the soul's  refined nature from a

spiritual fire compatible with it. That distinction helps explain why

contact with coarseness can be painful to what is  spiritually

refined.

Or HaChaim  on Deuteronom y 32:10:4

י הֵם ינוֹ״, כִּ ישׁוֹן עֵ אִ אן ״כְּ רוֹ כָּ הוּא אָמְ וְ

עוּ זֶה יָרֵ לָ י, וְ מִ הֶם גַּשְׁ ל חוּץ מֵ כָ נִיִּים וְ רוּחָ

מוֹ כוּר, כְּ עָ ת הֶ יעַ גִ לּוּ נְ יתוּ בָּהֶם אֲפִ חִ יַשְׁ וְ

זֶה ן. וְ יִ ישׁוֹן עַ אִ ת יָד בְּ יעַ גִ עַ נְ יָּרֵ שֶׁ

This is  what the verse means here by 'as the apple of His eye.'

Because Israel became spiritual beings, everything  outside of

them is considered coarse and physical. Therefore, even the

touch of something  spiritually coarse harms and damages them,

just as the touch of a hand harms the delicate apple of the eye.

ם דַ זֶה קָ לָ ה, וְ תּוֹרָ ילָם הַ נְחִ הִ ר שֶׁ יָה אַחַ הָ

נְהוּ רֶ צְּ ר ״יִ ךְ אָמַ ר כָּ אַחַ נֵהוּ״ וְ ר ״יְבוֹנְ לוֹמַ

לֹא ווֹת  צְ עַם מִ הוּא טַ ינוֹ״, וְ ישׁוֹן עֵ אִ כְּ

ן: בֵ הָ ה, וְ שֶׂ עֲ תַ

This high spiritual status was achieved only after He gave them

the inheritance of the Torah. For this reason, the verse first says

'He cared for him' (yevonenehu, instructing  him in Torah) and

only afterward says 'He kept him as the apple of His eye.' This

concept also explains the underlying  reason for the negative

commandments, which protect this delicate spiritual state.

Understand this.



Or HaChaim  on Deuteronom y 32:10:5

ךְ רֶ ל דֶּ נְהוּ״ עַ רֶ צְּ נֵהוּ יִ רוֹ ״יְבוֹנְ צֶה אָמְ עוֹד יִרְ

כוֹת נד:, רָ כֶת בְּ סֶּ מַ כָה בְּ רָ בְ רוֹנָם לִ כְ ם זִ רָ אָמְ

הֶם הוּא ד מֵ חָ אֶ ה, וְ ירָ מִ ין שְׁ יכִ רִ ה צְ לֹשָׁ  שְׁ

ין זִּיקִ מַּ הַ י שֶׁ פִ עַם לְ טַּ הַ כָם, וְ יד חָ מִ לְ תַּ

ים בּוֹ. גָּרִ תְ ה וּמִ ן תּוֹרָ לַת בֶּ עֲ מַּ ים מִ אִ נְּ קַ תְ מִ

Alternatively, the words 'He cared for him, He kept him'

(yevonenehu yitzrenhu) can be understood in light of what

Chazal said in Tractate Berachot 54b: Three categories of people

require special protection, and one of them is a Torah scholar

(talmid chacham). The reason for this is  that the damaging

spiritual forces are envious of the high stature of a Torah scholar

and provoke him.

ה תּוֹרָ ן לוֹ הַ נֵהוּ״, פֵּרוּשׁ יִתֵּ ר ״יְבוֹנְ זֶה אָמַ לָ

ל זֶה חָ בוּנָה )משלי ב:יא(, לָ את תְּ רֵ קְ נִּ שֶׁ

גוֹ׳: נְהוּ״ וְ רֶ צְּ רוֹ ״יִ אָמְ רוֹ כְּ מְ שָׁ לָיו לְ עָ

To address this, the verse says 'yevonenehu', meaning  He g ives

him the Torah, which is  called understanding  (tevunah) in

Proverbs 2:11. Because He has elevated him to this level, He

must then take responsibility to guard him, as it says, 'He kept

him' (yitzrenhu), protecting  him from those envious forces.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:10

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that Hashem found Israel in Egypt when it was spiritually desolate and filled with

impurity. He protected them from being  absorbed by the impurity and shielded them during  the plagues. By

giving  them the Torah, He elevated them to a refined spiritual state, making  them as sensitive to spiritual harm

as the delicate apple of an eye is  to physical touch. This high spiritual status requires the ongoing  protection of

the commandments and special divine guardianship.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

The Ohr HaChaim connects the prohibitions of the Torah with guarding  the spiritual sensitivity that Torah

gives us. When a prohibition feels like a restriction, consider what it protects. Let that perspective help us take

care with a particular boundary in our own avodas Hashem.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A10?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


סוּק יא פָּ  Deuteronomy 32:11

ל־ הוּ עַ אֵ֖  שָּׂ הוּ יִ חֵ֔  קָּ יו֙ יִ נָפָ שׂ כְּ רֹ֤ פְ ף יִ חֵ֑  רַ יו יְ לָ֖ ל־גּוֹזָ וֹ עַ נּ֔ יר קִ עִ֣ ר֙ יָ שֶׁ נֶ֙ כְּ

תֽוֹ׃ רָ בְ אֶ

As an eagle that stirreth up her nest, Hovereth over her young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions,

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:11:1

ה שׁוּ מַ רְ ״ל )ספרי( דָּ זַ נּוֹ. רַ יר קִ ר יָעִ נֶשֶׁ כְּ

ם יהֶ רֵ בְ דִּ שׁוּ בּוֹ, )עיין רש״י ז״ל( וְחוּץ מִ רְ דָּ שֶׁ

״ל )ויקרא רבה ם זַ רָ ךְ אָמְ רֶ ל דֶּ ר עַ אֵ בָּ יִתְ

ל עַ ין בַּ צוֹנוֹ אֵ ים רְ רִ ל עוֹבְ אֵ רָ שְׂ יִּ שֶׁ י כְּ יז:ד( כִּ

יל חִ תְ א מַ לָּ לָּה אֶ חִ שׁוֹת תְּ נְּפָ עַ בַּ ין נוֹגֵ דִּ הַ

ים גָדִ י בְּ עֵ גְ נִ ךְ בְּ ר כָּ ים אַחַ י בָּתִּ עֵ גְ נִ ירוֹ בְּ עִ הָ לְ

כוּ׳, וְ

"Like an eag le that awakens its  nest." The Ohr HaChaim notes

Chazal's  explanations in the Sifrei, as cited by Rashi, then offers

another reading. Vayikra Rabbah 17:4 teaches that when Yisrael

violates Hashem's will, judgment does not strike at their lives

first. It begins by awakening  a person through afflictions of the

house, then of the clothing, before going  further.

ן ה׳ מוֹ כֵ נּוֹ״ כְּ יר קִ ר יָעִ נֶשֶׁ ר ״כְּ מַ אֲ הוּא מַ וְ

כֹלֶת יְּ י הַ פִ ם כְּ רָ עוֹרְ נָיו, גַּם מְ ר בָּ עוֹרֵ מְ

״ל )בראשית ם זַ רָ אָמְ מוֹד בּוֹ, כְּ לוּ עֲ יּוּכְ שֶׁ

א לָּ ם אֶ אָדָ ה הָ נַסֶּ ין ה׳ מְ אֵ רבה נה:ב( שֶׁ

בּוֹל. סְ ל לִ יּוּכַ עוּר שֶׁ שִׁ בְּ

That is  how he reads the eag le awakening  its  nest: Hashem

awakens His children. The awakening  is  also measured to what

they can bear. He cites Bereishis Rabbah 55:2, that Hashem tests

a person only according  to the measure he is  capable of bearing.



Or HaChaim  on Deuteronom y 32:11:2

ם רָ ךְ אָמְ רֶ ל דֶּ גוֹ׳, עַ נָפָיו״ וְ רֹשׂ כְּ רוֹ ״יִפְ אָמְ וְ

ל בֵּ קַ ה לְ שׁוּטָ ינוֹ פְּ מִ )ספרי דברים ג,כט( יְ

יר ה׳ יָּעִ ה שֶׁ רָ עָ י הֶ דֵ ל יְ ם עַ אִ ים, שֶׁ בִ שָׁ

כֶף שׁוּבָה, תֵּ תְ שׁוּב בִּ רוּ לָ עוֹרְ ל יִתְ אֵ רָ שְׂ יִ לְ

יד, זֶה תִ עָ רֹשׂ״ לְ ר ״יִפְ אָמַ ה. וְ שׁוּטָ ינוֹ פְּ מִ יְ

א הוּא רָ יקָ עִ נָפָיו מֵ רֹשׂ כְּ יִּפְ עַם שֶׁ הּ, טַ יעוּרָ שִׁ

חוֹזֵר ל הַ אֵ רָ שְׂ ישׁ יִ אִ הוּ לְ חֵ קָּ יִּ יל שֶׁ בִ שְׁ בִּ

נָפָיו. שׂ כְּ יָה פּוֹרֵ זּוּלַת זֶה לֹא הָ שׁוּבָה, שֶׁ תְ בִּ

And the verse's  statement, He spreads His wings, is  understood

in light of the Sages' teaching  in the Sifrei on Devarim 3:29 that

Hashem's right hand is  constantly stretched out to receive those

who return. If, through the awakening  that Hashem stirs up

within Israel, they are moved to return in repentance, His right

hand is  immediately stretched out to welcome them. The Torah

uses the future tense to convey this sequence: the very reason He

spreads His wings from the outset is  in order to gather in the

Jewish person who returns in repentance. Were it not for this

goal of receiving  the penitent, He would not have spread His

wings at all.

Or HaChaim  on Deuteronom y 32:11:3

גוֹ׳, הוּ״ וְ אֵ שָּׂ רוֹ ״יִ אָמְ תוֹ – וְ רָ בְ ל אֶ הוּ עַ אֵ שָּׂ יִ

כָה )תיקוני רָ בְ רוֹנָם לִ כְ ם זִ רָ ךְ אָמְ רֶ ל דֶּ עַ

סוּק )קהלת י:כ( פָ זוהר תיקון ע קלא.( בְּ

ת י יֵשׁ כַּת אַחַ בָר״, כִּ נָפַיִם יַגֵּיד דָּ ל כְּ עַ ״וּבַ

נָפַיִם, לֵי כְּ עֲ ים בַּ אִ רָ קְ נִּ אָכִים שֶׁ לְ ל מַ שֶׁ

כַּת ה׳ רְ בּוּר טוֹב וּבִ ל דִּ כָּ יא שֶׁ ם הִ רוּתָ שֵׁ וְ

פֵיהֶם, נְ אוּהָ כַּ שָּׂ י יִ ישׁ יְהוּדִ י אִ פִּ יּוֹצֵאת מִ הַ

תוֹ״, פֵּרוּשׁ רָ בְ ל אֶ הוּ עַ אֵ שָּׂ רוֹ ״יִ הוּא אָמְ וְ

טּוֹב. הַ נּוּ מֵ מֶּ א מִ בָּ א הַ שָּׂ יִ

And the verse's  statement, He carries him on His wing, can be

understood based on the Sages' teaching  in Tikkunei Zohar,

Tikkun 70, page 131a, on the verse in Kohelet 10:20, The winged

one will tell the matter. They explain that there is  a specific class

of angels called possessors of wings. Their sacred service is  to

carry aloft on their wings every good word and blessing  of

Hashem that comes out of the mouth of a Jewish person. This is

the meaning  of, He carries him on His wing, meaning  that He

carries upward the spiritual goodness that comes from the

person.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:11

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim reads the eag le's  awakening  of its  nest as Hashem's measured call to teshuvah. Judgment

begins with a person's surroundings, and the test is  within his capacity. The spreading  wings express

Hashem's readiness to receive one who returns. The final image, carrying  on a wing, refers to angels who

carry upward a Jew's good words and blessings of Hashem.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A11?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


ה שֶׂ עֲ מַ לְ  · Lemaaseh

Respond to an opportunity for teshuvah with the knowledge that Hashem is ready to receive you. The Ohr

HaChaim explains that His outstretched hand is  there to welcome the person who returns. Choose one thing

to correct, and begin the return rather than letting  discouragement delay it.

סוּק יב פָּ  Deuteronomy 32:12

כָֽר׃ ל נֵ אֵ֥ וֹ  מּ֖ ין עִ אֵ֥  נּוּ וְ חֶ֑  ד יַנְ דָ֣  ה בָּ וָ֖ ה יְ
The LORD alone did lead him, And there was no strange god with Him.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:12:1

ם רָ ךְ אָמְ רֶ ל דֶּ ר עַ אֵ בָּ נּוּ. יִתְ ד יַנְחֶ ה׳ בָּדָ

סוּק כָה )תנחומא, צו ז( בַּפָּ רָ בְ רוֹנָם לִ כְ זִ

נַּח לוֹ״, יִם הַ רַ פְ ים אֶ צַבִּ )הושע ד:יז( ״חֲבוּר עֲ

י דֵ לּוּ עוֹבְ דוּת אֲפִ ינֵיהֶם אַחְ ל יֵשׁ בֵּ אֵ רָ שְׂ יִּ שֶׁ כְּ

ךְ )אסתר רֶ ל דֶּ נַּח לוֹ, פֵּרוּשׁ עַ ה הַ ה זָרָ עֲבוֹדָ

רוֹ הוּא אָמְ ה״, וְ שָׂ ינוֹת עָ דִ מְּ ה לַ נָחָ ב:יא( ״וַהֲ

שׁוֹן בַּד – ה׳ ד לְ עָם בָּדָ הָ שֶׁ ד״ פֵּרוּשׁ כְּ דָ ״ה׳ בָּ

נּוּ. יַנְחֶ

"Hashem alone will lead him." The Ohr HaChaim explains this

through Midrash Tanchuma, Tzav 7, on Hoshea 4:17: "Ephraim

is joined to idols; leave him alone." Chazal read this as a teaching

about unity. When Yisrael is  united, even the presence of idolatry

does not bring  immediate punishment. Hanach lo, "leave him

alone," expresses granting  rest or relief, like the relief granted to

the provinces in Esther. He therefore reads badad as the people

being  one unit: when they are united, Hashem leads them.

Source note: the Hebrew edition prints Esther 2:11 beside "he

granted relief to the provinces." The quoted words are in Esther

2:18. The Hebrew is reproduced unchanged.



Or HaChaim  on Deuteronom y 32:12:2

י דֵ הֵם עוֹבְ גַם שֶׁ ל נֵכָר – פֵּרוּשׁ, הֲ מּוֹ אֵ ין עִ אֵ וְ

וֹן זֶה. יב לוֹ עָ שִׁ חְ ין ה׳ מַ ה אֵ ה זָרָ עֲבוֹדָ

ךְ רֶ ל דֶּ שׁ עַ פָּרֵ תְ מּוֹ״ תִּ ין עִ ר ״אֵ מַ אֲ וּמַ

כָה )סוכה מא.( רָ בְ רוֹנָם לִ כְ שׁוּ זִ רְ דָּ שֶׁ

ין לָהּ״, שׁ אֵ סוּק )ירמיה ל:יז( ״דּוֹרֵ פָ בְּ

נֵינוּ פָ לְּ ה שֶׁ מַ ן בְּ מוֹ כֵ יֵּשׁ לָהּ, כְּ ל שֶׁ לָ כְּ מִ

א לָּ מּוֹ, אֶ יֵּשׁ עִ ל שֶׁ לָ כְּ מּוֹ״ מִ ין עִ ר ״אֵ אָמַ

ל זֶה. רוֹ עַ יַסְּ ין ה׳ מְ אֵ שֶׁ

He continues this reading  with "and there is  no foreign god with

him." Although idolatry is  present, Hashem does not count that

sin against them by punishing  them in this situation. The Ohr

HaChaim compares the negative wording  with Chazal's  reading

in Sukkah 41a of "No one seeks her" (Yirmiyahu 30:17). His text

summarizes that inference as "this implies that she has [one who

seeks her]." He uses the comparison here to read "there is  none

with him" as implying  that a foreign god is  in fact present, but

Hashem is not punishing  the people for it.

For clarity, the Gemara itself phrases its  inference as "she

requires seeking." The Ohr HaChaim's point here is  that the

negative wording  carries an implication beyond its surface

meaning; he is  explaining  the withholding  of punishment, not

permitting  idolatry.

Or HaChaim  on Deuteronom y 32:12:3

ד י ״ה׳ בָּדָ תַ ימָ : אֵ ךְ רֶ דֶּ ל זֶה הַ צֶה עַ עוֹד יִרְ

הוּא ל, וְ אֵ רָ שְׂ יִּ ע מִ רַ לֶק הָ ר חֵ מַ גְ נִּ שֶׁ נּוּ״? כְּ יַנְחֶ

ק לֶ הוּא חֵ ל נֵכָר״, שֶׁ מּוֹ אֵ ין עִ אֵ רוֹ ״וְ אָמְ

יל כִּ שְׂ מַּ הַ ם, וְ אָדָ א הָ טְ חֵ ם מֵ אָדָ בוּק בָּ דָּ ע הַ רַ הָ

ין: יָבִ

He then offers a different explanation. When will "Hashem alone

lead him"? When the element of evil has come to an end within

Yisrael. On this reading, "there is  no foreign god with him"

means that the evil attached to a person through Adam's sin has

been removed. For clarity, this follows the earlier discussion of

evil becoming mixed with good through Adam HaRishon's sin.

The two readings are distinct: the first discusses unity despite

sin, while this one describes guidance after that evil is  gone.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:12

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim offers two readings. The first emphasizes the protective force of unity: Hashem withholds

punishment even while serious sin is  present. The second describes a different condition, in which the evil

that entered through Adam's sin has been removed and Hashem alone leads Yisrael.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A12?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


ה שֶׂ עֲ מַ לְ  · Lemaaseh

Make one effort toward peace with another Jew, such as speaking  respectfully where a disagreement has

become tense. The Ohr HaChaim draws attention to the value of unity even when people are far from

perfect. We can work on that unity while still taking  our own teshuvah seriously.
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