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The H ebrew is the original Ohr H aChaim. Each passage is paired with its AI-assisted explanatory English,  beside it on wide pages and beneath it on

smaller screens. Brief clarifications are marked within the English. In plain words and Lemaaseh are separate AI-assisted study aids.

סוּק מד פָּ  Deuteronomy 32:44

וּא ם ה֖ עָ֑  י הָ נֵ֣  אָזְ את בְּ זֹּ֖ רָֽה־הַ י שִּׁ י הַ רֵ֥  בְ ל־דִּ ת־כָּ ר אֶ בֵּ֛  דַ יְ ה וַ א מֹשֶׁ֗ יָּבֹ֣ וַ

ן־נֽוּן׃ עַ בִּ שֵׁ֥ הוֹ וְ
And Moses came and spoke all the words of this song in the ears of the people, he, and Hoshea the son of Nun.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:44:1

מּוֹ, ד עִ יָה עוֹמֵ ן נוּן. פֵּרוּשׁ, הָ עַ בִּ הוֹשֵׁ הוּא וְ

רוֹ אָמְ ה כְּ א מֹשֶׁ לָּ ר אֶ בֵּ בּוּר לֹא דִּ דִּ ל הַ אֲבָ

נֵי ת בְּ הּ אֶ דָ מְּ לַ ר ה׳ ״וְ ן אָמַ כֵ ר״, וְ בֵּ דַ ״וַיְ

ל יד אֶ שׁוֹן יָחִ ם״ לְ יהֶ פִ הּ בְּ ימָ ל שִׂ אֵ רָ שְׂ יִ

ה. מֹשֶׁ

He, and Hoshea the son of Nun: This means that Yehoshua was

standing  there with Moshe, but the actual speaking  was done by

Moshe alone, as the verse says, "And he spoke" in the singular.

Similarly, Hashem had said to Moshe in the singular, "And teach

it to the children of Israel, put it in their mouth" (Deuteronomy

31:19), referring  to Moshe alone.

מוֹ ״ כְּ עַ יהוֹשֻׁ ר ״וִ לֹא אָמַ ״ וְ עַ הוֹשֵׁ רוֹ ״וְ אָמְ וְ

יא יּוֹ״ד הִ פֶת הַ תּוֹסֶ י שֶׁ פִ ה, לְ א לוֹ מֹשֶׁ רָ קָּ שֶׁ

ר )במדבר מַ אֲ מַ מוּז בְּ דוּלָּה כָּרָ ר וּגְ יקָ לִ

גוֹ׳, ״ וְ עַ הוֹשֵׁ ה לְ א מֹשֶׁ רָ קְ יג:טז( ״וַיִּ

ן עַ בִּ הוֹשֵׁ ר ״הוּא וְ אָמַ כָּתוּב וְ וָם הַ שְׁ הִ שֶׁ וּכְ

רוֹ )ישעיהו ךְ אָמְ רֶ ל דֶּ יּוֹ״ד, עַ יר הַ סִ נוּן״ הֵ

גוֹ׳: ן״ וְ זֶ גַּרְ ר הַ אֵ פָּ י:טו( ״הֲיִתְ

Regarding  the text writing  "and Hoshea" rather than "and

Yehoshua" as Moshe had renamed him, this is  because the

addition of the letter yud was for honor and greatness, as hinted

in the verse, "And Moshe called Hoshea the son of Nun,

Yehoshua" (Numbers 13:16). However, here, when the verse

placed them together and said, "he and Hoshea the son of Nun,"

the Torah removed the yud to show humility in the presence of

his master Moshe, in the spirit of the verse, "Should the axe boast

itself against him that hews therewith?" (Isaiah 10:15).

Original Ohr HaChaim Hebrew on Sefaria

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A44?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


AI-assisted study aids · Deuteronom y 32:44

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that although Yehoshua stood beside Moshe as the song  was taught, only Moshe

did the actual speaking. The Torah refers to Yehoshua by his orig inal name, Hoshea, omitting  the honorific

letter yud to preserve proper deference and humility while standing  next to his master, Moshe.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

When standing  in the presence of our teachers or mentors, we should conduct ourselves with utmost

humility, stepping  back to let their light shine rather than seeking  personal honor or prominence.

סוּק מה פָּ  Deuteronomy 32:45

אֵֽל׃  רָ ל־יִשְׂ ל־כָּ ה אֶ לֶּ אֵ֖  ים הָ רִ֥  בָ דְּ ל־הַ ת־כָּ ר אֶ בֵּ֛  דַ ה לְ ל מֹשֶׁ֗ כַ֣  יְ וַ
And when Moses made an end of speaking all these words to all Israel,

No Ohr HaChaim comment on this pasuk in this edition.

סוּק מו פָּ  Deuteronomy 32:46

יד עִ֥  י מֵ כִ֛ נֹ ר אָ שֶׁ֧  ים אֲ רִ֔  בָ דְּ ל־הַ כָ ם לְ כֶ֔  בְ בַ ימוּ לְ שִׂ֣ ם֙  הֶ לֵ ר אֲ אמֶ יֹּ֤ וַ

י רֵ֖  בְ ל־דִּ ת־כָּ וֹת אֶ שׂ֔ עֲ ר לַ מֹ֣ שְׁ ם לִ כֶ֔ נֵי ת־בְּ ם֙ אֶ וֻּ צַ ר תְּ שֶׁ֤  וֹם אֲ יּ֑ ם הַ כֶ֖  בָּ

זֹּֽאת׃  ה הַ רָ֥ תּוֹ הַ
he said unto them: ‘Set your heart unto all the words wherewith I testify against you this day; that ye may charge

your children therewith to observe to do all the words of this law.

No Ohr HaChaim comment on this pasuk in this edition.



סוּק מז פָּ  Deuteronomy 32:47

יכוּ רִ֤  אֲ ה תַּ זֶּ֗ ר הַ בָ֣  דָּ ם וּבַ כֶ֑ יֵּי וּא חַ י־ה֖ ם כִּ כֶּ֔  ק הוּא֙ מִ רֵ֥ ר  בָ֨ לֹֽא־דָ י  כִּ֠

תָּֽהּ׃  שְׁ רִ ה לְ מָּ שָׁ֖ ן  דֵּ֛  יַּרְ ת־הַ ים אֶ רִ֧  ם עֹבְ תֶּ֜ ר אַ שֶׁ֨ ה אֲ מָ֔  דָ אֲ הָ֣ ל־ ים֙ עַ יָמִ

)פ(

For it is no vain thing for you; because it is your life, and through this thing ye shall prolong your days upon the

land, whither ye go over the Jordan to possess it.’

No Ohr HaChaim comment on this pasuk in this edition.

סוּק מח פָּ  Deuteronomy 32:48

אמֹֽר׃ ה לֵ זֶּ֖  וֹם הַ יּ֥ צֶם הַ עֶ֛  ה בְּ שֶׁ֔ ל־מֹ ה֙ אֶ הוָ ר יְ בֵּ֤  דַ יְ וַ
And the LORD spoke unto Moses that selfsame day, saying:

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:48:1

אמֹר״, רוֹ ״לֵ אמֹר. אָמְ זֶּה לֵ יּוֹם הַ צֶם הַ עֶ בְּ

מוּת, הוּא עוֹלֶה לָ ל שֶׁ אֵ רָ שְׂ יִ ר לָהֶם לְ יֹּאמַ שֶׁ

שׁוּ רְ דָּ כָה שֶׁ רָ בְ רוֹנָם לִ כְ יהֶם זִ רֵ בְ דִ ן לְ וָּ כֻ זֶה מְ וְ

י פִ זֶּה״ לְ יּוֹם הַ צֶם הַ עֶ רוֹ ״בְּ אָמְ )ספרי( בְּ

יו: בָרָ ן שָׁם דְּ יַּ עֻ כוּ׳ יְ ים וְ רִ ל אוֹמְ אֵ רָ שְׂ יוּ יִ הָ שֶׁ

On that very day, saying. The word saying  means that Moshe

should tell the people of Israel that he was going  up the mountain

to die. The Ohr HaChaim notes that this fits Chazal's  explanation

in the Sifrei of the words on that very day, in connection with

what Israel was saying. He directs the reader there for the full

discussion.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:48

טוּת שְׁ פַ In plain words · בְּ

The word leimor means that Moshe was to tell Israel that he was ascending  the mountain to die. The Ohr

HaChaim connects this with the Sifrei's  explanation of the phrase on that very day.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A48?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


ה שֶׂ עֲ מַ לְ  · Lemaaseh

Notice how the small word leimor tells  us that this instruction was to be communicated to Israel. In learning,

pause over whom a command is  addressed to and whom it is  meant to reach.

סוּק מט פָּ  Deuteronomy 32:49

ל־ ר עַ שֶׁ֖  ב אֲ אָ֔ ץ מוֹ רֶ אֶ֣  ר֙ בְּ שֶׁ וֹ אֲ ב֗ ר־נְ ה הַ זֶּ֜  ים הַ רִ֨  בָ עֲ ר֩ הָ ל־הַ ה אֶ לֵ֡ עֲ

ל אֵ֖  רָ שְׂ י יִ נֵ֥  בְ ן לִ תֵ֛ נֹ י  נִ֥  ר אֲ שֶׁ֨ ן אֲ עַ נַ֔  ץ כְּ רֶ אֶ֣ ת־ ה֙ אֶ אֵ וֹ וּרְ ח֑ רֵ י יְ נֵ֣  פְּ

זָּֽה׃ חֻ אֲ לַ

’Get thee up into this mountain of Abarim, unto mount Nebo, which is in the land of Moab, that is over against

Jericho; and behold the land of Canaan, which I give unto the children of Israel for a possession;

No Ohr HaChaim comment on this pasuk in this edition.



סוּק נ פָּ  Deuteronomy 32:50

ת ר־מֵ֞ כַּֽאֲשֶׁ יךָ  מֶּ֑  ל־עַ ף אֶ סֵ֖ אָ הֵ ה וְ מָּ שָׁ֔ ה  לֶ֣ ה֙ עֹ ר אַתָּ שֶׁ֤  ר֙ אֲ הָ ת בָּ וּמֻ֗

מָּֽיו׃  ל־עַ סֶף אֶ אָ֖ יֵּ ר וַ הָ֔  ר הָ הֹ֣ יךָ֙ בְּ חִ֙ ן אָ רֹ֤ אַהֲ
and die in the mount whither thou goest up, and be gathered unto thy people; as Aaron thy brother died in mount

Hor, and was gathered unto his people.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:50:1

ין אֵ מוּת, שֶׁ צֵּה לָ רַ תְ ר. פֵּרוּשׁ, הִ ת בָּהָ וּמֻ

יו ידָ סִ שׁוֹת חֲ חַ נַפְ דוֹשׁ בָּרוּךְ הוּא לוֹקֵ קָּ הַ

״ יךָ מֶּ ל עַ אָסֵף אֶ הֵ רוֹ ״וְ אָמְ צוֹנָם. וְ רְ א לִ לָּ אֶ

ים אִ יּוֹצְ ם )כתובות קד.( שֶׁ רָ ךְ אָמְ רֶ ל דֶּ עַ

ר ה׳ זֶה אָמַ לָ יק, וְ דִּ נֵי צַ יל פְּ בִּ קְ הַ ים לְ יקִ דִּ צַּ הַ

אתוֹ. רָ קְ ים לִ אִ בָּ יו הַ מָּ ל עַ יֵּאָסֵף אֶ לָיו שֶׁ אֵ

And die on the mount: This means, willing ly accept and consent

to die. For Hashem does not take the souls of His pious ones

except with their own consent. And when He says, and be

gathered unto your people, this is  in line with what Chazal say in

Ketubot 104a, that the righteous go out to welcome a newly

arriving  righteous soul. For this reason, Hashem said to him that

he would be gathered to his people who are coming  out to meet

him.

Or HaChaim  on Deuteronom y 32:50:2

ת א לָתֵ י בָ , כִּ ךְ רֶ דֶּ ל זֶה הַ ר עַ אֵ בָּ עוֹד יִתְ

זֶה ים. וְ לֹהִ  אֱ ישׁ הָ ת אִ יתַ מִ ים לְ מִ עָ ה טְ לֹשָׁ  שְׁ

ר״ – עַם ״בָּהָ טַּ הַ ת״, וְ כָּתוּב ״וּמֻ עוּר הַ שִׁ

כָה רָ בְ רוֹנָם לִ כְ ם זִ רָ ךְ אָמְ רֶ ל דֶּ פֵּרוּשׁ עַ

ר נְבוֹ, הַ ה בְּ בַּר מֹשֶׁ קְ ה נִ מָּ )סוטה יד.( לָ

זְקֹף רֹאשׁוֹ יִּ ן שֶׁ מַ ל זְ כָ י בְּ עוֹר, כִּ וֹן פְּ יל עֲ בִ שְׁ בִּ

רוֹ אָמְ נָע, וּכְ כְ נִ ה וְ דּוֹ מֹשֶׁ נֶגְ א כְּ צָ מְ עוֹר יִ פְּ

ית א מוּל בֵּ גַּיְ בֹּר אֹתוֹ בַּ קְ )דברים לד,ו( ״וַיִּ

עוֹר״. פְּ

Alternatively, the verse can be explained in this way: it comes to

provide three reasons for the death of the man of Hashem. This

is  the structure of the verse: And die, and the reason it must be

on the mount is  in line with what Chazal say in Sotah 14a. Why

was Moshe buried on Mount Nebo? It was because of the sin of

Peor. For whenever Peor attempts to raise its  head to accuse, it

finds Moshe opposite it and is  subdued. This is  as the verse says

in Deuteronomy 34:6, And He buried him in the valley... over

against Beth-peor.



ה״, פֵּרוּשׁ מָּ ה עֹלֶה שָׁ ר אַתָּ שֶׁ נִי – ״אֲ עַם שֵׁ טַ

יג שִּׂ הִ ר שֶׁ אֹשֶׁ יג הָ שִּׂ הַ ל לְ יּוּכַ י שֶׁ דֵ כְּ

ה ים, מַ אִ נּוֹרָ ים הַ ים טוֹבִ שִׂ עֲ עוּת מַ צָ מְ אֶ בְּ

גּוּף ם הַ ף עִ תָּ שֻׁ עוֹדוֹ מְ יג בְּ שִּׂ הַ ין יָכוֹל לְ אֵ שֶׁ

הוּא יא, וְ הִ לָה הַ עֲ מַּ יג הַ שִּׂ הַ ינוֹ יָכוֹל לְ אֵ שֶׁ

ה״ – פֵּרוּשׁ מָּ ה עֹלֶה שָׁ ר אַתָּ שֶׁ רוֹ ״אֲ אָמְ

יוֹן. לְ עֶ עוֹלָם הָ בָּ

The second reason is: where you are ascending. This means, so

that he can attain the sublime spiritual bliss  that he earned through

his awesome good deeds. He cannot attain this level while still

joined with the physical body, which is  unable to experience that

high spiritual state. This is  what is  meant by where you are

ascending, referring  to the upper world.

ךְ רֶ ל דֶּ ״ עַ יךָ מֶּ ל עַ אָסֵף אֶ הֵ י – ״וְ ישִׁ לִ שְׁ

כָה )במדבר רבה יט(, רָ בְ רוֹנָם לִ כְ ם זִ רָ אָמְ

ם״ י עָ אשֵׁ א רָ סוּק )דברים לג,כא( ״וַיֵּתֵ בַּפָּ

בָּר, דְ מִּ כּוּ דּוֹר הַ זְ ה יִ עוּת מֹשֶׁ צָ מְ אֶ בְּ גוֹ׳, שֶׁ וְ

רוֹ )שמות לב,ז( אָמְ לָיו כְּ ים אֵ סִ יַחֲ תְ הֵם מִ וְ

ף אָסֵ הֵ רוֹ ״וְ הוּא אָמְ ״, וְ ךָ מְּ ת עַ חֵ י שִׁ ד כִּ ״רֵ

עוֹלָם יאָם לָ יךָ לַהֲבִ מֶּ בַּת עַ סִ ל״ – פֵּרוּשׁ לְ אֶ

ן ן גַּם כֵּ ר כֵּ אָמַ ינוּ שֶׁ צִ אַהֲרֹן מָ בְּ גַם שֶׁ א. וַהֲ בָּ הַ

קוֹם מָ יו״, בְּ מָּ ל עַ )דברים לה,כט( ״וַיֵּאָסֶף אֶ

ין. שִׁ רֹשׁ דּוֹרְ דְ יֵּשׁ לִ שֶׁ

The third reason is: and be gathered unto your people. This is  in

line with what Chazal say in Bemidbar Rabbah 19 on the verse in

Deuteronomy 33:21, And he came with the heads of the people...

This teaches that through the merit of Moshe, the generation of

the wilderness will merit the World to Come. They are associated

with him, as Hashem said to him in Exodus 32:7, Go down; for

your people... have dealt corruptly. Thus, the verse says, and be

gathered unto, meaning  for the sake of your people, to bring

them into the World to Come. And even yough we find that the

Torah says the same regarding  Aaron in Numbers 20:24, and

was gathered unto his people, wherever the text leaves room for

an interpretation, we expound it. (The printed reference in the

supplied Hebrew is inconsistent; the corresponding  phrase

about Aharon appears in Numbers 20:24.)

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:50

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim first reads the command as Moshe consenting  to his passing , with righteous souls

coming to welcome him. He then offers another interpretation with three reasons: his burial counters Peor,

departure from the body allows him to attain the spiritual height earned by his deeds, and his passing  serves

his people by bringing  the generation of the wilderness into the World to Come.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A50?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


ה שֶׂ עֲ מַ לְ  · Lemaaseh

Reflect on the responsibility for others shown in the third explanation: Moshe remains connected to the

generation entrusted to him. Think of one person whose spiritual growth you can support with care and

patience.

סוּק נא פָּ  Deuteronomy 32:51

ר־ בַּ דְ שׁ מִ דֵ֖  ת קָ בַ֥ י רִ מֵֽי־מְ  ל בְּ אֵ֔  רָ שְׂ י יִ נֵ֣  תוֹךְ֙ בְּ י בְּ ם בִּ֗ תֶּ֜  לְ עַ ר מְ שֶׁ֨ ל֩ אֲ עַ

אֵֽל׃  רָ י יִשְׂ נֵ֥  וֹךְ בְּ ת֖ י בְּ תִ֔ ם֙ אוֹ תֶּ שְׁ דַּ לֹֽא־קִ ר  שֶׁ֤  ל אֲ עַ֣ ן  צִ֑
Because ye trespassed against Me in the midst of the children of Israel at the waters of Meribath-kadesh, in the

wilderness of Zin; because ye sanctified Me not in the midst of the children of Israel.

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:51:1

ר לֹא שֶׁ ל אֲ גוֹ׳ עַ ם וְ תֶּ לְ עַ ר מְ שֶׁ ל אֲ עַ

ת שַׁ פָרָ י בְּ תִּ שְׁ פֵּרַ ה שֶׁ יֵּין מַ גוֹ׳. עַ ם וְ תֶּ שְׁ דַּ קִ

. ךְ אוֹרֶ ן זֶה בְּ נְיָ עִ ת )במדבר כ:יב( בְּ קַּ חֻ

AI-assisted explanatory translation: (Because you trespassed

against Me... because you did not sanctify Me...) Please refer to

my commentary on Parashat Chukat (Numbers 20:12), where I

have explained this entire subject at length.

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:51

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim directs the reader to his extensive commentary in Parashat Chukat regarding  the sin of

Moshe and Aaron at the waters of Merivah, where the nature of their trespass and the failure to sanctify

Hashem's name are analyzed in detail.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

When studying  complex or sensitive Torah topics, we should look back at foundational explanations we have

already learned to gain a deeper, more consistent understanding  of the text.

https://www.sefaria.org/Or_HaChaim_on_Deuteronomy_32%3A51?ven=Or%20Hachayim%2C%20trans.%20Eliyahu%20Munk&vhe=Vocalized%20Edition


סוּק נב פָּ  Deuteronomy 32:52

ר־ ץ אֲשֶׁ רֶ אָ֕  ל־הָ וֹא אֶ ב֔ א תָ ה֙ לֹ֣ מָּ שָׁ֙  ץ וְ רֶ אָ֑  ת־הָ ה אֶ אֶ֣  רְ ד תִּ גֶ נֶּ֖  י מִ כִּ֥

אֵֽל׃ )פ(  רָ י יִשְׂ נֵ֥  בְ ן לִ תֵ֖ נֹ י  נִ֥  אֲ
For thou shalt see the land afar off; but thou shalt not go thither into the land which I give the children of Israel.’

אור החיים הקדוש

AI-assisted explanatory translation

Or HaChaim  on Deuteronom y 32:52:1

רוֹ ךְ אָמְ רֶ ל דֶּ גוֹ׳. פֵּרוּשׁ עַ ה וְ אֶ רְ נֶּגֶד תִּ י מִ כִּ

ל ת כָּ הוּ ה׳ אֶ אֵ )דברים ל״ד:א( ״וַיַּרְ

י שָׁם. תִּ שְׁ פֵּירַ ה שֶּׁ יֵּין מַ עַ ץ״, וְ אָרֶ הָ

For you shall see the land from afar, etc. This is  explained in the

manner of the verse (Deuteronomy 34:1), "And Hashem

showed him all the land." See what I have written there.

Or HaChaim  on Deuteronom y 32:52:2

ר ה, אַחַ שֶׁ גוֹ׳. קָ ץ וְ אָרֶ ל הָ בוֹא אֶ ה לֹא תָ מָּ שָׁ וְ

קוֹם ה מָ בוֹא״, מַ ה לֹא תָ מָּ שָׁ ר ״וְ אָמַ שֶׁ

גוֹ׳? ץ״ וְ אָרֶ ל הָ ר ״אֶ לוֹמַ זוֹר וְ לַחְ

But you shall not go there into the land, etc. This presents a

difficulty: after the verse already stated, "but you shall not go

there," what room is there to repeat and say, "into the land, etc."?

This seems redundant.

כָה רָ בְ רוֹנָם לִ כְ ם זִ רָ ךְ אָמְ רֶ ל דֶּ ר עַ אֵ בָּ יִתְ וְ

נֵס כָּ ה לִ יד מֹשֶׁ תִ עָ )דברים רבה ב,ט( שֶׁ

רוּ אָמְ יד לָבֹא, וְ תִ עָ אָבוֹת לֶ ם הָ ץ עִ אָרֶ לָ

ת יא אֶ י הוּא יָבִ ר )חלק ב קכ.( כִּ זֹּהַ בַּ

ם. לָּתָ אֻ בֹא גְּ ץ בְּ אָרֶ ל הָ ל אֶ אֵ רָ שְׂ יִ

The explanation is  in light of what Chazal have said

(Deuteronomy Rabbah 2:9) that Moshe is  destined to enter the

Land of Israel with the Patriarchs in the future to come.

Furthermore, it is  stated in the Zohar (Part 2, 120a) that he will

lead the Jewish people into the Land when their final redemption

arrives.



שׁ בוֹא״ חָ ה לֹא תָ מָּ שָׁ ר ה׳ ״וְ אָמַ שֶׁ זֶה כְּ לָ וְ

יאַת לִיט לוֹ בִּ חְ מַּ ים שֶׁ עִ מָ שְׁ ים נִ בָרִ דְּ יוּ הַ יִּהְ שֶׁ

ץ אָרֶ ל הָ ר ״אֶ זֶה אָמַ ד, לָ עוֹלָם וָעֶ ץ לְ אָרֶ הָ

ל לֹא אֶ ה, וְ תָּ גוֹ׳ פֵּרוּשׁ, עַ ן״ וְ נִי נוֹתֵ ר אֲ שֶׁ אֲ

סוּק פָ י בְּ תִּ שְׁ פֵּרַ ה שֶׁ ן מַ יֵּ עַ יד. וְ תִ עָ ן לֶ ר יִתֵּ שֶׁ אֲ

ה נָּא״. רָ בְּ עְ )דברים ג,כה( ״אֶ

Therefore, when Hashem said, "but you shall not go there," He

was concerned that the words might be understood as an

absolute, permanent decree preventing  him from entering  the

Land for all eternity. To clarify this, Hashem added, "into the

land which I g ive (to the children of Israel)" meaning: you shall

not enter it now, during  this current g iving, but this does not

exclude the entry that will take place in the future. See also what I

have written on the verse (Deuteronomy 3:25), "Let me go over,

I pray You."

Or HaChaim  on Deuteronom y 32:52:3

.This concludes Parashat Haazinuחסלת פרשת האזינו

Original Ohr HaChaim Hebrew on Sefaria

AI-assisted study aids · Deuteronom y 32:52

טוּת שְׁ פַ In plain words · בְּ

The Ohr HaChaim explains that the seemingly redundant phrasing  "but you shall not go there into the land

which I g ive" is  actually a precise limitation. It clarifies that Moshe's ban from entering  the Land of Israel

applies only to the immediate conquest and distribution of his generation. It does not represent an eternal

ban, leaving  open the fulfillment of the prophetic tradition that Moshe will ultimately enter the Land with the

Jewish people at the time of the future redemption.

ה שֶׂ עֲ מַ לְ  · Lemaaseh

Read the limits of a difficult statement carefully. Here the words which I g ive distinguish Moshe's present

restriction from the future entry described by Chazal, so the restriction should not be read more broadly

than the commentary explains.
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